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THE LIFE OF JESUS. 



CHAPTER X. 



THB TSAKSFIGURATION OP JBSUS, AND HIS LAST JOUBNET 
TO JBBUSALBM. 



§ 105. 

THB TBAHSFIOITRATIOR OF JBSV8 OONSIDSBSD AS A MIRAOULOUS KXTCRNAL 



The history of the transfiguration of Jesus on the mountain 
could not be ranged with the narratives of miracles which we 
have hitherto examined ; not only because it relates to a miracle 
which took place in Jesus instead of a miracle performed by 
him ; but also because it has the character of an epoch in the 
Ufe of Jesus, which on the score of resemblance could only 
be associated with the baptism and resurrection. Hence 
Herder has correctiy designated these three events as the three 
luminous points in the life of Jesus, which attest his heavenly 
mission'. 

According to the impression produced by the first glance at 
the synoptical narrative (Matt. xvii. 1 S,; Mark ix. 2 ff.; Luke 
ix. 28 61) — for the history is not found in the fourth gospel — 

* Yom Brid«er der Menschen nach anBern drei ertten Bvangelien, s. 114. 
VOL. III. B 
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2 PART II. CHAPTER X. § 105. 

we have here a real, external, and miraculous event. Jesus, 
six or eight days after the first announcement of his passion, 
ascends a mountain with his three most confidential disciples, 
who are there witnesses how all at once his countenance, and 
even his clothes, aie illuminated with supernatural splendour ; 
how two venerahle forms firom the realm of spirits, Moses and 
Elias, appear talking with him; and lastly, how a heavenly 
voice, out of a bright cloud, declares Jesus to be the Son of 
God, to whom they are to give ear. 

These few points in the history give rise to a multitude of 
questions, by the collection of which Gabler has done a meri- 
torious service *. In relation to each of the three phases of the 
event — the light, the apparition of the dead, and the voice — 
both its possibility, and the adequacy of its object, may be the 
subject of question. First, whence came the extraordinary 
light with which Jesus was invested ? Let it be remembered 
that a metamorphosis of Jesus is spoken of {fAerafAo^^coOn ifA- 
ir^oaBtv abim) : now this would appear to imply, not a mere 
ilhimination fi'om without, but an irradiation firom within, a 
transient effulgence, so to speak, of the beams of the divine 
glory through the veil of humemity. Thus Olshausen regards 
this event as an important crisis in the process of purification 
and glorification, through which he supposes the corporeality 
of Jesus to have passed, during his whole life up to the time of 
his ascension '. But without here dilating further on our pre- 
vious arguments, that either Jesus was no real man, or the 
purification which he underwent during his life, must have con- 
sisted in something else than the illumination and subtilizadon 
of his body ; it is in no case to be conceived how his clothes, as 
well as his body, could participate in such a process of trans- 
figuration. If, on this account, it be rather preferred to sup- 
pose an illumination firom without, this would not be a meta- 
morphosis, which however is the term used by the evangelists : 

* In a treatUe on the history of the TnuiBfiguiatioD, in his neueaten theqL 
Journal, 1. Bd. 5. Stuck, s. 617 ff. Comp. Bauer, hebr. Mythol. 2, s. 288 ff. 

* Bibl. Comm. 1, s. 534 f. 
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TRANSFIGURATION OF JESUS. 3 

SO that no consistent conception can be formed of this scene, 
unless indeed we choose, with Olshansen, to include both 
modes, and think of Jesns as both radiating, and irradiated. 
But even supposing this illumination possible, there still re- 
mains the question, what purpose could it serve ? The answer 
which most immediately suggests itself is : to glorify Jesus ; 
but compared with the spiritual glory which Jesus created for 
himself by word and deed, this physical glorification, consisting 
in the investing of his body with a brilliant light, must appear 
very insignificant, nay, almost childish. If it be said that, 
nevertheless, such a mode of glori^ng Jesus was necessary for 
the maintenance of weak faith : we reply that in that case, it 
must have been efiected in the presence of the multitude, or at 
least before the entire circle of the disciples, not surely before 
just the select three who were spiritually the strongest ; still less 
would these few eye-witnesses have been prohibited from com- 
municating the event precisely during the most critical period, 
namely, until after the resurrection. — These two questions apply 
with enhanced force to the second feature in our history, the 
apparition of the two dead men. Can departed souls become 
visible to the living ? and if, as it appears, the two men of God 
presented themselves in their former bodies, only transfigured, 
whence had they these — according to biblical ideas — before the 
universal resurrection ? Certainly in relation to EUjah, who 
went up to heaven without laying aside his body, this difficulty 
is not so great; Moses, however, died, and his corpse was 
buried. But further, to what end are we to suppose that these 
two illustrious dead appeared ? The evangelical narrative, by 
representing the forms as talking with Jesus, ffuXKahoZm^ rS 
'I., seems to place the object of their appearance in Jesus ; and 
if Luke be correct, it had reference more immediately to the 
approaching sufferings and death of Jesus. But they could not 
have made the first announcement of these events to him, for, 
according to the unanimous testimony of the synoptists, he had 
himself predicted them a week before (Matt. xvi. 21 parall.). 
Hence it is conjectured, that Moses and Elias only informed 

B 2 
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4 PART II. CHAPTER X. § 105. 

Jesus more minutely, concerning the particular circumstances 
and conditions of his death * : but, on the one hand, it is not 
accordant with the position which the gospels assign to Jesus 
in relation to the ancient prophets, that he should have needed 
instruction from them; and on the other hand, Jesus had 
already foretold his passion so circumstantially, that the more 
special revelations from the world of spirits could only have 
referred to the particulars of his being delivered to the Gen- 
tiles, and the spitting in his face, of which he does not speak 
till a subsequent occasion (Matt. xx. 19; Mark x. 34.). If, 
however, it be suggested, that the communication to be made 
to Jesus consisted not so much in information, as in the con- 
ferring of strength for his approaching sufferings : we submit 
that at this period there is not yet any trace of a state of mind 
in Jesus, which might seem to demand assistance of this kind ; 
while for his later sufferings this early strengthening did not 
suflBce, as is evident from the fact, that in Oethsemane a new 
impartation is necessary. Thus we are driven, though already 
in opposition to the text, to try whether we cannot give the 
appearance a relation to the disciples ; but first, the object of 
strengthening faith is too* general to be the motive of so special 
a dispensation ; secondly, Jesus, in the parable of the rich man, 
must on this supposition have falsely expounded the principle 
of the divine government in this respect, for he there says that 
he who will not hear the writings of Moses and the prophets, — 
and how much more he who will not hear the present Christ? — 
would not be brought to believe, though one should return to him 
from the dead : whence it must be inferred that such an appari- 
tion, at least to that end, is not permitted by God. The more spe- 
cial object, of convincing the disciples that the doctrine and 
fate of Jesus were in accordance with Moses and the prophets, 
had been already partly attained ; and it was not completely 
attained until afrer the death and resurrection of Jesus, and the 
outpouring of the Spirit : the transfiguration not having formed 

* OUhauBen, ut tap. s. 537. 
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TRANSFIGURATION OF JESUS. 

any epoch in their enlightenment on this subject. — Lastly, the 
voice out of the bright cloud (without doubt the Shechinah) is, 
like that at the baptism, a divine voice : but what an anthropo- 
morphic conception of the Divine Being must that be, which 
admits the possibility of real, audible speech on his part ! Or 
if it be said, that a communication of God to the spiritual ear, 
is alone spoken of here *, the scene of the transfiguration is 
reduced to a vision, and we are suddenly transported to a totally 
different point of view. 

§ 106. 

THE HATUBAL BXPLAMATIOM OF THK NAR&ATIYB IH VARIOUS FORMS. 

It has been sought to escape from the diflBculties of the 
opinion which regards the transfiguration of Jesus as not only 
a miraculous, but also an external event, by confining the en- 
tiix^ incident to the internal experience of the parties concerned. 
In adopting this position, the miraculous is not at once relin- 
quished ; it is only transferred to the internal workings of the 
human mind, as being thus more simple and conceivable. 
Accordingly it is supposed, that by divine influence the spiritual 
nature of the three apostles, and probably also of Jesus him- 
self, was exalted to a state of ecstacy, in which they either 
actually entered into intercourse with the higher world, or were 
able to shadow forth its forms to themselves in the most vivid 
manner; that is, the event is regarded as a vision '. But the 
chief support of this interpretation, namely, that Mattlicw him- 
self, by the expression 5fa/ua, vision (v. 9), describes the event 
as merely subjective and visionary, gives way so soon as it is 
remembered, that neither is there any tiling in the signification 
of the word o^a/jux which determines it to refer to what is merely 

* OlBhaoBen, 1, 8. 5Z9 ; comp. s. 178. 

* That Tertull. adv. Marcion, iv. 22: Herder, ut sup. 115 f., with whom aUa 
Gratz agrees. Oomm. x. Maith. 2, 8. 168 f. 160. 
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6 PART II. CHAPTER X. § 106. 

mental, nor is it exclusiyely so applied even in the phraseology of 
the New Testament, for we also find it, as in Acts vii. 81., used 
to denote something perceived externally'. As regards the fact 
itself, it is improbable, and at least withont scriptural precedent, 
that several persons, as, here, three or four, should have had 
the same yery complex vision ' ; to which it may be added, that 
on this view of the subject also, the whole difficult question re- 
curs concerning the utility of such a miraculous dispensation. 

To avoid the above difficulty, others, still confining the event 
to the internal experience of the parties, regard it as the product 
of a natural activity of soul, and thus explain the whole as a 
dream ^. During or after a prayer offered by Jesus, or by 
themselves, in which mention was made of Moses and Ellas, 
and their advent as messianic forerunners desired, the three 
disciples, according to this interpretation, slept, and (the two 
names mentioned by Jesus yet sounding in their ears,) dreamed 
that Moses and Elias were present, and that Jesus conversed 
with them : an illusion which continued during the first con- 
fused moments after their awaking. As the former explanation 
rests on the ofafjuz of Matthew, so it is alleged in support of 
this, that Luke describes the disciples as heavi^ with sleep, 
ff£ pa(n/Mvoi iirvta, and only towards the end of the scene 9a fully 
awake, iiay^nyo^n<ravT$i (v. 32). The hold which the third 
evangelist here presents to the natural explanation, has been 
made a reason for assigning to his narrative an important 
superiority over that of the two other evangelists ; recent critics 
pronouncing that by this and other particulars, which bring the 
event nearer to natural possibility, the account in Luke evinces 
itself to be the original, while that of Matthew, by its omission 
of those particulars, is proved to be the traditionary one, since 

* Comp. Frituche, in Mstth. p. 552 ; OUhansen, 1, 8. 523. 

* OlshaiueD, ut nip. 

* Bau, tymbola ad illoBtrandam Ett. de metamorphosi J. Chr. nanationem ; 
Gabler. nt sap. t. 589 ff. ; Eninbl, Comm. i. Matth. p. 459 if . ; Neander, L. J. 
Chr.. 474 f. 
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TRANSFIGURATION QF JBSUS. 7 

with the eagerness for the miraculous which characterized that 
age, no one would fabricate particulars calculated to diminish 
the miracle, as is the case with the sleepiness of the disciples ^. 
This mode of conclusion we also should be obliged to adopt, if 
in reality the above features could only be understood in the 
spirit of the natural interpretation. But we have only to recol- 
lect how in another scene, whmrein the sufferings, which accord- 
ing to Luke were announced at the transfiguration, began to be 
accomplished, and wherein, according to the same evangelist, 
Jesus likewise held communication with a heavenly apparition, 
namely, in Qethsemane, the disciples, in all the synoptical 
gospels, again appear asleep Ka^tuioviii (Matt xxvi. 40 parall.). 
If it be admitted, that the merely external, formal resemblance 
of the two scenes, might cause a narrator to convey the trait of 
the slumber into the history of the transfiguration, there is a 
yet stronger probability that the internal import of the trait 
might appear to him appropriate to this occasion also, for the 
sleeping of the disciples at the very moment when their master 
was going through his most critical experience, exhibits their 
infinite distance from him, their inability to attain his exalted 
level ; the prophet, the recipient of a revelation, is among or- 
dinary men like a watcher among the sleeping : hence it fol- 
lowed of course, that as in the deepest suffering, so here also 
in the highest glorification of Jesus, the disciples should be 
represented as heavy with sleep. Thus this particular, so far 
firom furnishing aid to the natural explanation, is rather in- 
tended by a contrast to heighten the miracle which took place 
in Jesus. We are, therefore, no longer warranted in regarding 
the narrative in Luke as the .original one, and in building an 
explanation of the event on his statement ; on the contrary, we 
consider that addition, in connexion with the one already men- 
tioned (v. 31), a sign that his account is a traditionary and 

» Schnlx, uber dat Abendmahl, s. 319; Schleiermacher, uber den Lukas, s. 148 
fl ; comp. abo Kotter, Immanuel, t. 00 f. 
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8 PART II. CHAPTER X. § 106. 

embellished one **, and must rather adhere to that of the two 
other eyangelists. 

Not only, however, does the interpretation which sees in the 
transfiguration only a natural dream of the apostles, fail as to its 
main support, but it has besides a multitude of internal difficul- 
ties. It presupposes only the three disciples to have been 
dreaming, leaving Jesus awake', and thus not included in the 
illusion. But the whole tenor of the evangelical narrative im- 
plies that Jesus as well as the disciples saw the appearance ; and 
what is still more decisive, had the whole been a mere dream of 
the disciples, he could not afterwards have said to them : Tell 
the vision to no man, since by these words he must have con- 
firmed in them the belief that they had witnessed something 
special and miraculous. Supposing however that Jesus had no 
share in the dream, it still remains altogether unexampled, that 
three persons should in a natural manner have had the same 
dream at the same time. This the Mends of the above inter- 
pretation have perceived, and hence have supposed that the ar- 
dent Peter, who indeed is the only speaker, alone had the dream, 
but that the narrators, by a synecdoche, attributed to all the dis- 
ciples what in fact happened only to one. But firom the circum- 
stance that Peter here, as well as elsewhere, is the spokesman, 
it does not follow that he alone had the vision, and the contrary 
can by no figure of speech be removed firom the clear words of 
the evangelists. But the explanation in question still more 
plainly betrays its inadequacy. Not only does it require, as 
already noticed, that the audible utterance of the name of Moses 
and Elias on the part of Jesus, should be blended with the dream 
of the disciples ; but it also calls in the aid of a storm, which by 
its flashes of lightning is supposed to have given rise in them to 
the idea of supernatural splendour, by its peals of thunder, to 
that of conversation and heavenly voices, and to have held them 

• Bauer has discerned this, ut sup. s. 287 ; PritMche, p. 556 ; De Wette, exeg. 
Handb. 1, 2, s. 56 f. ; Weisse, die erang. Gesch. 1, s. 586 ; and PauIuB also partly, 
exeg. Handb. 2, s. 447 f. 
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TRANSFIGURATION OF JESUS. 9 

in this delusion even for some time after they awaked. But, 
according to Luke, it was on the waking of the disciples 
(3iayf »!70f ijcra»Tf J 34 ei^ov k, t. A.) that they saw the two men stand- 
ing by Jesus: this does not look like a mere illusion pro- 
tracted firom a dream into waking moments; hence Euinol in- 
troduces the farther supposition, that, while the disciples slept, 
there came to Jesus two unknown men, whom they, in awaking, 
connected with their dream, and mistook for Moses and Elias. 
By giving this turn to the circumstances, all those occurrences 
which on the interpretation based on the supposition of a dream, 
should be regarded as mere mental conceptions, are again made 
external realities : for the idea of supernatural brilliancy is sup- 
posed to have been produced by a flash of lightning, the idea of 
voices, by thunder, and lastly, the idea of two persons in com- 
pany with Jesus, by the actual presence of two unknown indivi- 
duals. All this the disciples could properly perceive only when 
they were awake; and hence the supposition of a dream falls to 
the ground as superfluous. 

Therefore, since this interpretation, by still retaining a thread 
of connexion between the alleged character of the event and a 
mental condition, has the peculiar difficulty of making three par- 
take in the same dream, it is better entirely to break this thread, 
and restore all to the external world : so that we now have a natural 
external occurrence before us, as in the first instance we had a 
supernatural one. Something objective presented itself to the 
disciples ; thus it is explained how it could be perceived by se- 
veral at once : they deceived themselves when awake as to what 
they saw ; this was natural, because they were all bom within the 
same circle of ideas, were in the same frame of mind, and in the 
same situation. According to this opinion, the essential fact in 
the scene on the mountain, is a secret interview which Jesus had 
preconcerted, and with a view to which he took with him the 
three most confidential of his disciples. Who the two men 
were with whom Jesus held this interview, Paulus does not ven- 
ture to determine ; Kuinol conjectures that they were secret ad- 
herents of the same kind as Nicodemus ; according to Venturini, 
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10 PART II. CHAPTER X. § 106. 

they were Essenes, secret allies of Jesus. Before these were ar- 
rived, Jesus prayed, and the disciples, not b^g invited to join, 
slept ; for the sleep noticed by Luke, though it were dreamless, 
is gladly retained in this interpretation, since a delusion appears 
more probable in the case of persons just awaking. On hearing 
strange voices talking with Jesus, they awake, see Jesus, who 
probably stood on a higher point of the mountain than they, 
enveloped in unwonted brilliancy, proceeding from the first rays 
of morning, which, perhaps reflected from a sheet of snow, fell 
on Jesus, but were mistaken by them in the surprise of the mo- 
ment for a supernatural illmnination ; they perceive the two men, 
whom, for some unknown reasons, the drowsy Peter, and after 
him the rest, take for Moses and Elias ; their astonishment in- 
creases when they see the two unknown individuals disappear in 
a bright morning cloud, which descends as they are in the act 
of departing, and hear one of them pronounce out of the cloud 
tjie words : olrof ka-Tiv *. t. k, which they under these circum- 
stances unavoidably regard as a voice from heaven '. This ex- 
planation, which even Schleiermacher is inclined to favour*, is 
supposed, like the former, to find a special support in Luke, be- 
cause in this evangelist the assertion that the two men are Moses 
and Elias, is much less confid^itly expressed than in Matthew 
and Mark, and more as a mere notion of the drowsy Peter. For 
while the two first evangelists directly say : i^Qna-av auToTf Muciif 
Hoi 'Hxias {there appeared unto them Moses and Elias), Luke 
more warily, as it seems, speaks of avJjpc; dt/o, otnveg iaav Mu^g Mat 
'Hxlaf {two men, who were Moses and Elias), the first designation 
being held to contain the objective fact, the second its subject- 
ive interpretation. But this interpretation is obviously approved 
by the narrator, from his choice of the word ohm^ ri<rav, instead 
of iioiav uvai ; that he first speaks of two men, and afterwards 
gives them their names, cannot have been to leave another inter- 
pretation open to the reader, but only to imitate the mysterious- 

* Paulus, exeg. Handb., 2, 436 ff. ; L. J. 1, b. s. 7 if. ; NatUrliche Geschichte, 
9, s. 256 ff. 

• Utsup. 
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TRANSFIGURATION OF JESUS. 11 

nees of the extraordinary 3cene^ by the indefiniteness of his first 
expression. While this explanation has thus as Uttle support in 
the eyangelical narratives as those previously considered, it has at 
the same time no fewer difficulties in itself. The disciples must 
have been so far acquainted with the appearance of the morning 
beams on the mountains of their native land, as to be able to 
distinguish them from a heavenly glory ; how they came to have 
the idea that the two unknown individuals were Moses and Ehas, 
is not easy to explain on any of the former views, but least of 
all on this ; — why Jesus, when Peter, by his proposal about the 
building of the three tabernacles, gave him to understand the 
delusion of the disciples, did not remove it, is incomprehensible, 
and this difficulty has induced Paulus to resort to the supposi- 
tion, that Jesus did not hear the address of Peter ; — the whole 
conjecture about secret allies of Jesus has justly lost all repute ; 
and lastly^ the one of those allies who spoke the words to the 
disciples out of the cloud, must have permitted himself to use an 
unworthy mystification. 

§ 107. 

THB HI8I0ET OV THE TRAKSFIQURATIOll OOHSIDERBD AB A MTTBU8. 

Thus here, as in every former instance, after having run 
through the circle of natural explanations, we are led back to the 
supernatural ; in which however we are precluded from resting 
by difficulties equally decisive. Since then the text forbids a 
natural interpretation, while it is impossible to maintain as his- 
torical the supernatural interpretation which it sanctions, we 
must apply ourselves to a critical examination of its statements. 
These are indeed said to be especially trustworthy in the narra- 
tive before us, the fact being narrated by three evangelists, who 
strikingly agree even in the precise determination of the time, 
and being moreover attested by the apostle Peter (2 Pet. i. 17.)*. 
The agreement as to the time (iheei^ht days i/jLt^ai ottra of Luke 

■ Paulus, exeg. Handb. t. 449; GnU, 2, t. 165 f. 
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meaning, according to the usual reckoning, the same as the sijr 
days hfMt^ai H of the other evangelists,) is certdnly striking ; 
and besides this, all the three narrators concur in placing imme- 
diately after the transfiguration the cure of the demoniacal boy, 
which the disciples had failed to effect. But both these points, 
of agreement may be accounted for, by the origin of the synop- 
tical gospels from a fixed fund of evangelical tradition, in rela- 
tion to which, we need not be more surprised that it has grouped 
together many anecdotes in a particular manner without any 
objective reason, than that it has often preserved expressions in 
which it might have varied, through all the three editions*. 
The attestation of the history ' by the three synoptists is, how- 
ever, very much weakened, at least on the ordinary view of the 
relation which the four gospels bear to each other, by the silence 
of John ; since it does not appear why this evangelist should not 
have included in his history an event which was so important, 
and which moreover ac«orded so well with his system, nay, ex- 
actly realized the declaration in his prologue (v. 14) : We beheld 
his glory ^ the glory as of the only begotten of the Father. The 
worn out reason, that he might suppose the event to be suflB- 
ciently known through his predecessors, is, over and above its 
general invalidity, particularly unavailable here, because no one 
of the synoptists was in this instance an eye-witness, and conse- 
quently there must be many things in their narratives which one 
who, like John, had participated in the scene, might rectify and 
explain. Hence another reason has been sought for this and 
similar omissions in the fourth gospel ; and such an one has 
been supposed to be found in the anti-gnostic, or, more strictly, 
the anti-docetic tendency which has been ascribed to the gospel, 
in common with the epistles, bearing the name of John. It is, 
accordiiigly, maintained that in the history of the transfigura- 
tion, the splendour which illuminated Jesus, the transformation 
of his appearance into something more than earthly, might give 
countenance to the opinion that his human form was nothing 

* Comp. De.Wettc, Einleitung in das N. T. § 79. 
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but an ansubstantial veil, through whidi at times his true, super- 
human nature shone forth ; that his converse with the spirits of 
ancient prophets might lead to the conjecture, that he was him- 
self perhaps only a like spirit of some Old Testament saint re- 
visiting the earth ; and that, rather than give nourishment to 
such erroneous notions, which began early to be formed among 
gnosticising Christians, John chose to suppress this and similar 
histories '. But besides that it does not correspond with the 
apostolic plainness of speech (vappna-ia) to suppress important 
facts in the evangelical history, on account of their possible 
abuse by individuals, John, if he were guided by the above con- 
sideration, must at least have proceeded with some consistency, 
and have excluded from the ciJ-cle of his accounts all narratives 
which, in an equal degree with the one in question, were suscep- 
tible of a docetic misinterpretation. Now, here, every one must 
at once be reminded of the history of the walking of Jesus on 
the sea, which is at least equally calpulated with the history of 
the transfiguration, to produce the idea that the body of Jesus 
Vas a mere phantom, but which John nevertheless records. It 
is true that the relative importance of events might introduce a 
distinction ; so that of two narratives with an equally strong 
docetic aspect, John might include the one on account of its 
superior weight, while he omitted the less important. But no 
one will contend that the walking of Jesus on the sea surpasses, 
or even equals in importance, the history of the transfiguration. 
John, if he were intent on avoiding what wore a docetic appear- 
luice, must on every consideration have suppressed the first 
history before all others. As he has not done so, the above 
principle cannot have influenced him, and consequently can 
never be advanced as a reason for the designed omission of a 
history in the fourth gospel ; rather it may be concluded, and 
particularly in relation to the event in question, that the author 
knew nothing, or at least nothing precise, of that history *. It 

' Thut Schneckenburger, Beitriige, b. 62 ff. 

* Neander, becaase he considers the objective reality of the tronsfiguratioD doubt- 
fal, also finds the silence of the fourth e>'nngeli8t a difficulty in this instance 
18. 475 f.). 
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is true that this conclusion can form an objection to the his- 
torical character of the narrative of the transfiguration, to those 
only who suppose the fourth gospel to be the work of an 
apostle ; so that from this silence we cannot argue against the 
truth of the narrative. On the other hand, the agreement of 
the synoptists proves nothing in its favour, since we have 
akeady been obliged to pronounce unhistorical more than one 
narrative in which three, nay, all four gospels agree. Lastly, 
as regards the alleged testimony of Peter, from the more than 
doubtful genuineness of the second Epistle of Peter, the pas- 
sage which certainly refers to our history of the transfiguration, 
is renoimced as a proof of its historical truth even by orthodox 
theologians ^. 

On the other hand, besides the diflBculties previously enu- 
merated, lying in the miraculous contents of the narrative, we 
have stUl a farther ground for doubt in relation to the historical 
validity of the transfiguration : namely, the conversation which, 
according to the two first evangelists, the disciples held with 
Jesus immediately after. In descending from the mountain, 
the disciples ask Jesus : rl oZv ol y^afAfiaTeTg xeyou<nvy on 'H>uav 
isT ixOsTv it^Htov ; Why then say the scribes that Elias must 
first come (Matt. v. 10)? This sounds just as if something 
had happened, from which they necessarily inferred that EUas 
would not appear ; and not in the least as if they were coming 
directly from a scene in which he had actually appeared ; for in 
the latter case they would not have asked a question, as if un- 
satisfied, but must rather have indicated their satisfaction by 
the remark, eiKOTcag ouv ol y^a/A/jLarsTg Xsyova-tv x. r, x. Truly then 
do the scribes say, &c. *. Hence expositors interpret the ques- 
tion of the disciples to refer, not to the absence of an appear- 
ance of EUas in general, but to the absence of a certain con- 
comitant in the scene which they had just witnessed. The 
doctrine of the scribes namely, had taught them to anticipate 

* OlshauBen, s. 538, Anm. 

' Vid. Bau, in the Programme quoted in Oabler, neaestes tlieolog. Jonmal, 
1, 8, 8. 606 ; De Wette, in loc Matth. 
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that Elias on his second appearance would exert a reforming 
influence on the life of the nation ; whereas in the appearance 
which they had just beheld he had presently yanished again 
without farther acdvity ^. This ^cpianation would be admis* 
sible if the words a'jroHarao'Tria'et 'jrdvra (will restore all things) 
stood in the question of the disciples ; instead of this, however, 
it stands in both narratiyes (Matt. t. 11 ; Mark v. 12) only in 
the answer of Jesus : so that the disciples, according to this 
supposition, must, in the most contradictory manner, have been 
silent as to Tthat they really missed, the restoration of all 
things^ and only have mentioned that which after the foregoing 
appearance they could not have missed, namely, the coming of 
Elias. As, however, the question of the disciples presupposes 
no previous appearance of EUas, but, on the contrary, expresses 
the feeling that such an appearance was wanting, so the answer 
which Jesus gives them has the same purport. For when he 
replies : the scribes are right in saying that Elias must come 
before the Messiah ; but this is no argument against my Mes- 
siahship, since an Elias has already preceded me in the person 
of the Baptist, — ^when he thus seeks to guard his disciples against 
the doubt which might arise from the expectation of the scribes, 
by pointing out to them the figurative Elias who had preceded 
him, — it is impossible that an appearance of the actual Elias can 
have previously taken place ; otherwise Jesus must in the first 
place have referred to this appearance, and only in the second 
place to the Baptist '. Thus the immediate connexion of this 
conversation with that appearance cannot be historical, but is 
rather owing solely to this point of similarity ;— that in both 
mention is made of EUas *. But not even at an interval, and 
after the lapse of intermediate events, can such a conversation 
have been preceded by an appearance of Elias ; for however 
long afterwards, both Jesus and the three eye-witnesses among 

* Frituche, in Matth. p. 553; Olshaasen, I, a. 541. StQl leM latii&ctory ex- 
pedient in Gabler, nt tap. and in Matthai, Religionsgl. der Apostel, 2, b. 596. 

* This even Panloi admita, 2, s. 442. 

* Schleiermacher, uber den Lukai t. 14i^. 
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his disciples must have remembered it, and could never have 
spoken as if such an appearance had not taken place. Still 
further^ an appearance of the real Elias cannot have happened 
even after such a conversation, in accordance with the orthodox 
idea of Jesus. For he too explicitly declares his opinion that 
the literal Elias was not to be expected, and that the Baptist 
was the promised Elias : if therefore, nevertheless, an appear- 
ance of the real Elias did subsequently take place, Jesus must 
have been mistaken ; a consequence which precisely those who 
are most concerned for the historical reality of the transfigura- 
tion, are the least in a position to admit. If then the appear- 
ance and the conversation directly exclude each other, the ques- 
tion is, which of the two passages can better be renounced ? 
Now the purport of the conversation is so confirmed by Matt, 
xi. 14. comp. Luke i. 17., while the transfiguration is rendered 
so improbable by all kinds of difficulties, that there cannot be 
much doubt as to the decision. According to this, it appears 
here as in some former cases, that two narratives proceeding 
from quite different presuppositions, and having arisen also in 
different times, have been awkwardly enough combined: the 
passage containing the conversation proceeding from the pro- 
bably earlier opinion, that the prophecy concerning Elias had 
its fulfilment in John ; whereas the narrative of the transfigura- 
tion doubtless originated at a later period, when it was not held 
sufficient that in the messianic time of Jesus Elias should only 
have appeared figuratively, in the person of the Baptist, — when 
it was thought fitting that he should also have shown himself 
personally and literally, if in no more than a transient appear- 
ance before a few witnesses (a public and more influential one 
being well known not to have taken place) '^. 

In order next to understand how such a narrative could arise 
in a legendary manner, the first feature to be considered, on 
the examination of which that of all the rest will most easily 
follow, is the sun-like splendour of the countenance of Jesus, 

'* This 18 an answer to WeiBfe*8 objection, s 539. 
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and the bright lustre of his clothes. To the oriental, and more 
particularly to the Hebrew imagination, the beautiful, the ma- 
jestic, is the luminous ; the poet of the Song of Songs com- 
pares his beloved to the hues of morning, to the moon, to the 
sun (vi. 9.) ; the holy man supported by the blessing of God, 
is compared to the sun going forth in his might (Judg. v. 31.) ; 
and above all the future lot of the righteous is likened to 
the splendour of the sun and the stars (Dan. xii. 8. ; Matt, 
xiii. 43.) ". Hence, not only does God appear clothed in light, 
and angels with resplendent countenances and shining garments 
(Ps. 1. 2, 8 ; Dan. vii. 9 f. ; x. 5, 6 ; Luke xxiv. 4 ; Kev. 
i. 13 ff.), but also the pious of Hebrew antiquity, as Adam 
before the fall, and among subsequent instances, more particu* 
larly Moses and Joshua, are represented as being distinguished 
by such a splendour " ; and the later Jewish tradition ascribes 
celestial splendour even to eminent rabbins in exalted mo- 
ments '*. But the most celebrated example of this kind is 
the luminous countenance of Moses, which is mentioned, Exod. 
xxxiv. 29 ff., and as in other points, so in this, a conclusion 
was drawn from him in relation to the Messiah, a minori ad 
majus. Such a mode of arguing is indicated by the apostle 
Paul, 2 Cor. iii. 7 ff., though he opposes to Moses, the minister 
of the tetter, iiaKovo^ rou y^a,afAarog, not Jesus, but, in accord- 
ance with the occasion of his epistle, the apostles and Christian 
teachers, ministers of the spirit, iiOKovov^ rou irytifAXTOi, and 
the glory, ioia, of the latter, which surpassed the glory of Moses, 
is an object of hope, ixirii, to be attained only in the future 
life. But especially in the Messiah himself, it was expected 
that there would be a splendour which would correspond to 

" Comp. Jalknt Simeoni, p. 2, £ z. 8, (ap. Wetatein, p. 435) : FacUt juttorum 
fuiwro tempore rimiUs eruni soli et lunce, ealo et itellii, fulffuri, etc. 

*' Bereachith Babba, xx. 29, (ap. WeUtein) : VetUs lucis vesUt Adami primi, 
Pococke, ex Nacbmanide (ibid.) : Fvlgida facta fuit fade* Moti$ ifutar $olu, 
Jotuae instwr lunae; quod idem affirmarunt veteret de Adamo, 

" In Pirke Blieser, iL there is, according to Wetatein, tbe following statement 
inter docendum radioi ex facie ipnus, ut olim e Motis facte, prodiiue, adeo vi non 
diffnoscerei quit, utrum diet ettet an nox» 

VOL. III. C 
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that of Moses, nay, outshine it ; and a Jewish writing which 
takes no notice of our history of the transfiguration, argues 
quite in the spirit of the Jews of the first Christian period, 
when it urges that Jesus cannot have been the Messiah, be- 
cause his countenance had not the splendour of the countenance 
of Moses, to say nothing of a higher splendour '^. Such objec- 
tions, doubtless heard by the early Christians firom the Jews, 
and partly suggested by their own minds, could not but gene- 
rate in the early church a tendency to introduce into the life 
of Jesus an imitation of that trait in the life of Moses, nay, 
in one respect to surpass it, and instead of a shining counte- 
nance that might be covered with a veil, to ascribe to him A 
radiance, though but transitory, which was difiused even over 
his garments. 

That the illumination of the countenance of Moses served as 
a type for the transfiguration of Jesus, is besides proved 
by a series of particular features. Moses obtained his splendour 
on Mount Sinai : of the transfiguration of Jesus also the scene 
is a mountain ; Moses, on an earlier ascent of the mountain, 
which might easily be confounded with the later one, after 
which his countenance became luminous, had taken with him, 
besides the seventy elders, three confidential Mends, Aaron, 
Nadab, and Abihu, to participate in the vision of Jehovah 
(Exod. xxiv. 1, 9 — 11 ) ; so Jesus takes with him his three most 
confidential disciples, that, so far as their powers were adequate, 
they might be witnesses of the sublime spectacle, and their 
immediate object was, according to Luke, v. 28, to j)ray, 
ir^oaziiaaQai : just as Jehovah calls Moses with the three com- 
panions and the elders, to come on the mountain, that they 
might worship at a distance. As afterwards, when Moses 

** Nizsacbon yetus, p. 40, ad Exod. xxxiv. 83 (ap. Wetatein) : Ecce Motet magitttr 
noster fdicU memoriae^ qui homo merut ercU, quia Deus de facie adfaeiem cum eo 
loctUut ett, vuUum iam lucentem rehtlii, tU Jndaei vererentur accedere : quanio igvtur 
moffit de ipsa diviniiaie hoc ienere oporUt, aique Jesu faciem ob uno orbie cardine ad 
aUerwmfulgorem d^ffundere conveniebat t At non praeditut fuit ullo eplendore, ted 
reliqwit mortoHbus fuil timillimut. Q%tapropter constat, non ette in eum ere- 
dendum. 
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asoended Sinai ^th Josbaa, the glorf of the Lard, iiia 
K»fiouy ooyered the mountaiii as a cloud, yf^f^n (v. 15 f. LXX.) ; 
as Jehoyah called to Moses out of the cloud, until at length 
the latter entered into the cloud (y. 16 — 16) : so we haye in 
our narradye a bright cloud, npixfi ^irig, which oyershadows 
Jesus and the heayenly fonns, a voice out of the cloud, ftivii 
U rUg n^ixns, and in Luke an entering, uaixOuv, of the three 
into the cloud. The first part of the address pronounced by the 
yoice out of the cloud, consists of the messianic declaration, 
composed out of Ps. ii. 7., and Is. xlii. 1., which had already 
sounded from heayen at the baptism of Jesus ; the second part 
is taken from the words with which Moses, in the passage of 
Deuteronomy quoted earlier (xyiii. 15.), according to the usual 
interpretation, announces to the people the future Messiah, and 
admonishes them to obedience towards him ^'. 

By the transfiguration on the mount Jesus was brought into 
contact with his type Moses, and as it had entered into the 
anticipation of the Jews that the messianic time, according to 
Is. lii 6 ff., would haye not merely one, but seyeral fore- 
runners^', and that among others the ancient lawgiyer espe- 
cially would appear in the time of the Messiah " : so no mo- 
ment was more appropriate for his appearance, than that in 
which the Messiah was being glorified on a mountain, as he 
had himself once been. With him was then naturally asso- 
ciated the prophet, who, on the strength of Mai. iii. 23., was the 

^ From this parallel with the ascent of the motintain by Moeei may peihapt bo 
derived the interval — ^the i/ti^m If — ^by which the two fint evangeliftB leparate the 
preeent event from the diacoarsee detailed in the foregoing chapter. For the hiitory 
of the adventoret of Moees on the mountain begins with a like statement of time, it 
being said that after the cloud had covered the mountain iix days, Moses was called 
to Jehovah, (v. 16). Although the point of departure was a totally different one, this 
statement of time might be retained for the opening of the scene of transfiguiation in 
the history of Jesus. 

^ Vide Bertholdt, Christologia Jndaeorum, { 15, s. eO ff. 

1* Debarim Babba, iiL (Wetstein) : I>ixU D&ut 8. B. Moti: per viiam tmm, 
fuemadmwdum vUam iuam potwttdpro Itniclitit in hoe mundo, Ha tempore Jktturo, 
qmimUt Bltam prophetam ad tptot mittam, vot duo eodem Umpon Comp. 

Tanchnma t xliL 1, ap. Schb'ttgen, 1, s. 149. 

C 2 
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most decidedly expected to be a messiamc forerunner, and, 
indeed, according to the rabbins, to appear contemporaneously 
with Moses. If these two men appeared to the Messiah, it 
followed as a matter of course that they conversed with him ; 
and if it were asked what was the tenor of their conversation, 
nothing would suggest itself so soon as the approaching suffer^ 
ings and death of Jesus, which had been announced in the fore- 
going passage, and which besides, as constituting emphatically the 
messianic mystery of the New Testament, were best adapted for 
the subject of such a conversation with beings of another world: 
whence one cannot but wonder how Olshausen can maintain 
that the mythus would never have £Edlen upon this theme of 
conversation. According to this, we have here a mythus '*, the 
tendency of which is twofold : first, to exhibit in the life of 
Jesus an enhanced repetition of the glorification of Moses ; and 
secondly, to bring Jesus as the Messiah into contact with his 
two forerunners, — by this appearance of the lawgiver and the 
prophet, of the founder and the reformer of the theocracy, to 
represent Jesus as the perfecter of the kingdom of God, and the 
fulfilment of the law and the prophets ; and besides this, to 
show a confirmation of his messianic dignity by a heavenly 
voice ". 

" Thif narratiTo if pronounced to be a mjthos by De Wette, Kritik der mos. 
Gesch. 8. 250 ; comp. exeg. Handb., 1, 1, s. 146 f. ; Bertboldt, Christologia Jnd. $ 
15, not. 17 ; Credner, Einleitung in daa N. T. 1, s. 241 ; Schnls, Uber daa Abend- 
mahl, 8. 819, at least admits that there is more or less of the mythiod in the various 
evangelical accounts of the transfiguration, and Fritzsche, in Matth. p. 448 f. and 
456, adduces the mythical view of this event not without signs of approvaL Com- 
pare also Euindl, in Matth. p. 459, and Grots, 2, s. 161 ff. 

'* Plato also in the Symposion, (p. 223, B. ff. Steph.,) glorifies his Socrates by ar- 
ranging in a natural manner, and in a comic spirit, a similar group to that which the 
evangelists here present in a supernatural manner, and in a tragic spirit After a 
bacchanalian entertainment, Socntes outwatches his friends, who lie sleeping around 
him : as here the disciples around their master ; with Socrates there are awake two 
noble forms alone, the tragic and the comic poet, the two elements of the early Ore- 
cian life, which Socrates united in himself : as, with Jesus, the lawgiver and pro- 
phet, the two pillars of the Old Testament economy, which in a higher manner were 
combined in Jesus ; lastly, as in Plato both Agathon and Aristophanes at length 
sleep, and Socntes remains alone in possession of the field : so in the gospel, Moses 
and Blias at last vanish, and the disciples see Jesus left alone. 
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Before we part with our subject, this example may serve to 
show with peculiar clearness, how the natural system of inter- 
pretation, while it seeks to preserve the historical certainty of 
the narratives, loses their ideal truth — sacrifices the essence to 
the form : whereas the mythical interpretation, by renouncing 
the historical body of such narratives, rescues and preserves the 
idea which resides in them, and which alone constitutes their 
vitality and spirit. Thus if, as the natural explanation would 
have it, the splendour around Jesus was an accidental, optical 
phenomenon, and the two appearances either images of a dream 
or unknown men, where is the significance of the incident ? 
where the motive for preserving in the memory of the church 
an anecdote so void of ideas, and so barren of inference, resting 
on a common delusion and superstition ? On the contrary, while 
according to the mythical interpretation, I do not, it is true, 
see in the evangelical narrative any real event, — I yet retain a 
sense, a purpose in the narrative, know to what sentiments and 
thoughts of the first Christian community it owes its origin^ 
and why the authors of the gospels included so important a 
passage in their memoirs '^. 

** Weiite, not aatitfied with the interpretation found by me in the mythuf, and 
hbouring beddee to preserve an hiitorical foundation for the narratiTe, nndentandi 
it at a figoratiTe representation in the oriental manner, by one of the three eye-wit- 
newet, of the light which at that time arote on them concerning the destination of 
Jesns, and especially concerning his reUtion to the Old Testament theocracy and 
to the messianic prophecies. According to him, the high mountain symboliies 
the height of knowledge which the disdples then attained ; the metamorphosis of the 
form of Jesns, and the splendour of his clothes, are an image of their intuition of the 
spiritual messianic idea; the cloud which overshadowed the appearance, signifies the 
dimness and indefiniteness in which the new knowledge fiided away, from the ina- 
bility of the disciples yet to retain it ; the proposal of Peter to build tabernacles, is 
the attempt of this apostle at once to give a fixed dogmatical form to the sublime in- 
tuition. Weisse is fearful (s. 648) that this his conception of the history of the 
transfiguration may also be pronounced mythical : I think not; it is too manifiBstly 
allegoricaL 
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§ 108. 

DiTiBania aooouhts ooiroKBiiDra thb last jouBnxr of jbsus to jkbusaism. 

Shortly after the transfiguration on the monntain, the evan- 
gelists make Jesus enter on the fatal journey which conducted 
him to his death. With respect to the place from whence he 
set out on this journey, and the route which he took, the evan- 
gelical accounts differ. The synoptists agree as to the point 
of departure, for they all represent Jesus as setting out fixjm 
Galilee (Matt. xix. 1 ; Mark x. 1 ; Luke ix. 51. ; in this last 
passage, Galilee is not indeed expressly named, but we ne- 
cessarily infer it to be the supposed locality from what pre- 
cedes, in which only Galilee and districts in Galilee are 
spoken of, as well as from the journey through Samaria, 
mentioned in the succeeding passage ^) : but concerning the 
route which Jesus chose from thence to Jud®a, they appear 
to be at variance. It is true that the statements of two of them 
on this point are so obscure, that they might appear to lend 
some aid to the harmonizing exegesis. Mark says in the clear- 
est and most definite manner that Jesus took his course through 
Peraea ; but his statement. He came into the coasts of Judma 
on the farther side of Jordan^ lfx^Ta< c/j ra o^ia tS; 'loviala^ 
iia rov vifav rot/ 'lofiavou^ is scarcely anything more than the 
mode in which he judged it right to explain the-hardly intelli 
gible expression of Matthew, whom he foUows in this chapter. 
What it precisely is which the latter intends by the words. He 
departed from Galilee , and came into the coasts of Judaea 
beyond Jordan, /actS^ ev aTro Tij; Ta>u>iaiag xai S^fitv slg ra opia 
rUf 'louiaiaf Tri^av rou 'lo^iavou^ is in &ct not at all evident. For 
if the explanation : he came into that part of Judaea which lies 
on the opposite side of the Jordan *, clashes alike with geography 

* Schleiennacher, Uber den Lokas, •. 1 60. 

* Euinol and Qrati^ in loc. 
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and grammar, so the interpietaticm to which the comparison of 
Mark inclines the majority of commentators, namely, that Jesus 
came into Jud»a through the country on the farther side of the 
Jordan ', is, even as modified hy Fritzsche, not firee from gram- 
matical difSculty. In any case, however, thus much remains ; 
that Matthew, as well as Mark, makes Jesus take the more cir- 
cuitous course through Pereea, while Luke, on the other hand, 
appears to lead him the more direct way through Samaria. It 
is true that his eiqpression, xvii. 11., where he says that Jesus, 
on his journey to Jerusalem, passed through the midst of Sa- 
maria and Oalilee, fiipx^'^<* ^'^ ftia-ou Xafxa^eiag teat Tot?uXaiagy 
is scarcely clearer than the one just cited from Matthew. Ac- 
cording to the customary meaning of words, he seems to state 
that Jesus first crossed Samaria, and then Galilee, in order to 
arrive at Jerusalem. But this is an inversion of the true order ; 
for if he set out from a place in Oalilee, he must first traverse 
the rest of Galilee, and not until then could he enter Samaria. 
Hence the words hifx'a&cu Aa fjLi<rou k, t. x. have heen inter- 
preted to mean a progress along the boundary between Galilee 
and Samaria ^ and Luke has been reconciled with the two first 
evangelists by the supposition, that Jesus journeyed along the 
Galilean-Samarian frontier, until he reached the Jordan, that he 
then crossed this river, and so proceeded through Pereea towards 
Judaea fmd Jerusalem. But this latter supposition does not 
agree with Luke ix. 51 fi*. ; for we learn from this passage that 
Jesus, after his departure fix)m Galilee, went directly to a Sa- 
maritan village, and here made an unfavourable impression, be- 
cause his /ace was as though he would go to Jerusalem, on ro 
^foa-uTTOv avTov iv vo^bvo/mbvov eig *lsfoy<ra}ivi/A, Now this seems 
clearly to indicate that Jesus took his way directly from Gali- 
lee, through Samaria, to Judsea. We shall therefore be on the 
side of probability, if we judge this statement to be an arti- 
ficial arrangement of words, to which the writer was led by his 



' Thoe e. g. Lightfoot, in loc 

* WetsteiD, Olthausen, in loc, Schleiennacher, nt lup. s. 164, 214. 
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desire to introduce the narrative of the ten lepers, one of whom 
was a Samaritan ^ ; and consequently admit that there is here a 
divergency between the synoptical gospels •. Towards the end 
of the journey of Jesus, they are once more in unison, for ac- 
cording to their unanimous statement, Jesus arrived at Jerusa- 
lem from Jericho (Matt. xx. 29, parall.) ; a place which, we 
may observe, lay more in the direct road for a Galilean com- 
ing through Pereea, than for one coming through Samaria. 

Thus there is indeed a diflference between the synopdsts with 
regard to the way taken by Jesus ; but still they agree as to the 
first point of departure, and the last stage of the road ; the ac- 
count of John, however, diverges from them in both respects. 
According to him, it is not Galilee from whence Jesus sets out 
to attend the last passover, for so early as before the Feast of 
Tabernacles of the previous year, he had left that province, ap- 
parently for the last time (vii. 1. 10.) ; that between this feast 
and that of the dedication (x. 22.) he had returned thither, is 
at least not stated ; after the latter feast, however, he betook 
himself to Persea, and remained there (x. 40.) until the illness 
and death of Lazarus recalled him into Judeea, and into the 
immediate vicinity of Jerusalem, namely, to Bethany (xi. 8 flP.). 
On account of the machinations of his enemies, he quickly 
withdrew from thence again, but, because he intended to be 
present at the coming Passover, he retired no ftirther than to 
the little city of Ephraim, near to the wilderness (xi. 64.) ; and 
from this place, no mention being made of a residence in Jeri- 
cho, (which, besides, did not lie in the way from Ephraim, ac- 
cording to the situation usually assigned to the latter city,) he 
proceeded to Jerusalem to the feast. 

So total a divergency necessarily gave unwonted occupation 
to the harmonists. According to them, the departure from 

» Vid. De Wette, in loc 

• Fritzsche, in Marc p. 415: Marcus Matthaei, xix. 1, m awtoritaH A. L 
adatringit, dicUgve, Jetwn e Oaltlctea (cC ix. 88.) prqfeetum eue per Peraeam. 
Sed audore Luea, xvii. 11, in Judaeam contendit per Samarian iiinere hre- 
viuimo. 
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Galilee mentioned by the synoptists, is not the departure to 
the last Passover, but to the feast of dedication' ; though Luke, 
when he says, when the time came that he should be received 
up, h ru <rufj.'K><r\^ov<T6ou ra; fif^i^af T>f( avaxi^'^ui airoy, (ix. 51.) 
incontroyertibly marks it as the departure to that feast on which 
the sufferings and death of Jesus awaited him, and though all the 
synoptbts make the journey then begun end in that triumphal 
entry into Jerusalem which, according to the fourth gospel also, 
took place immediately before the last passover '. If, accord- 
ing to this, the departure firom Galilee narrated by the synop- 
tists, is regarded as that to the feast of dedication, and the 
entrance into Jerusalem which they mention, as that to the 
subsequent passover ; they must have entirely passed over all 
which, on this supposition, lay between these two points, 
namely, the arrival and residence of Jesus in Jerusalem during 
the feast of dedication, his journey from thence into Persa, from 
Persa to Bethany, and from Bethany to £phraim. If from 
this it should appear to follow that the synoptists were ignorant 
of all these particulars : our harmonists urge, on the contrary, 
that Luke makes Jesus soon after his journey out of Galilee 
encounter scribes, who try to put him to the proof (x. 25 flf.) ; 
then shews him in Bethany in the vicinity of Jerusalem (x. 38 
ff.) ; hereupon removes him to the frontiers of Samaria and 
Galilee (xvii. 11.) ; and not until then, makes him proceed to 
the passover in Jerusalem (xix. 29 AT.) : all which plainly 
enough indicates, that between that departure out of Galilee, 
and the final entrance into Jerusalem, Jesus made another jour- 
ney to Judaea and Jerusalem, and from thence back again *. But, 
in the first place, the presence of the scribes proves absolutely no- 
thing ; and in the second, Luke makes no mention of Bethany, but 
only of a visit to Mary and Martha, whom the fourth evangelist 
places in that village : from which, however, it does not follow 



' Panlui, 2, s. 293, 554. Comp. OlthauseD, 1, s. 583. 

* Schleiennacher, Qt sap. •• 159. 

• Paaliu, 2, 8. 294 ff. 
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that the third also supposed them to dwell there, and conse- 
quently imagined Jesus when at their home, to he in the vicin- 
ity of Jerusalem. Again, from the fact that so very long after 
his departure, (ix. 61. — ^xvii. 11.), Jesus first appears on the 
frontier hetween Galilee and Samaria, it only follows that we 
have hefore us no orderly progressive narrative. But, according 
to this harmonizing view, even Matthew was aware of those in- 
termediate events, and has indicated them for the more atten- 
tive reader : the one memher of his sentence, he departed from 
Galilee, iMsrri^iv a^ro r^f TaxtAa/aj, intimates the journey of 
Jesus to the feast of dedication, and thus forms a separate 
whole ; the other, and canie into the coasts of Judma beyond 
Jordan, nai Jxdev f <V tos of /« t3( *lou^aiag vi^av tou *lo^iavov refers 
to the departure of Jesus from Jerusalem into Persea (John x. 
40.), and opens a new period. In adopting this expedient, 
however, it is honourably confessed that without the data ga- 
thered from John, no one would have thought of such a dis- 
memberment of the passage in Matthew '^. In opposition to 
such artifices, no way is open to those who presuppose the 
accuracy of John's narrative, but that adopted by the most re- 
cent criticism ; namely, to renounce the supposition that Mat- 
thew, who treats of the journey very briefly, was an eye*witness ; 
and to suppose of Luke, whose account of it is very fiill, that 
either he or one of the collectors of whose labours he availed 
himself, mingled together two separate narratives, of which one 
referred to the earlier journey of Jesus to the feast of dedica- 
tion, the other to his last journey to the passover, without sus- 
pecting that between the departure of Jesus out of Gtdilee, and 
his entrance into Jerusalem, there fell yet an earlier residence in 
Jerusalem, together with other journeys and adventures". 

We may now observe how in the course of the narrative con- 
cerning the last journey or journeys to Jerusalem, the relation 
between the synoptical gospels and that of John is in a singular 

»• Pauliu, ut sup. 296 f. ; 684 t 

" ScWeiennacher, ut sup. s. 161 f.; Sieffert, uber den Urspr. s. 104 ff. With 
the fonner agrees, in relation to Luke, Obhausen, ut snp. 
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manner revenecL As in the first instance, we discovered a 
great blank on the side of the former, in their omission of a mass 
of intermediate events which John notices ; so now, towards the 
end of the account of the journey, there appears on the side of 
the latter, a similar, though smaller blank, for he gives no in- 
timation of Jesus having come through Jeiioho on his way to 
Jerusalem. It may indeed be said, that John might overlook 
ibis passage through Jericho, although, according to the synop- 
tists, it was distinguished by a cure of the blind, and the visit 
to ZacchiBus ; but, it is to be asked, is there in his narrative 
room for a passage through Jericho ? This city does not lie 
on the way from Ephraim to Jerusalem, but considerably to 
the eastward; hence help is sought in the supposition that 
Jesus made all kinds of minor excursions, in one of which he 
came to Jericho, and from hence went forward to Jerusalem ''. 

In any case a remarkable want of unity prevails in the evan- 
gelical accounts of the last journey of Jesus ; for according to 
the common, synoptical tradition, he journeyed out of Galilee 
by Jericho (and, as Matthew and Mark say, through Persa, 
as Luke says, through Samaria) ; while according to the fourth 
gospel, he must have come thither from Ephraim : statements 
which it is impossible to reconcile. 

§ 109. 
pmiiaiioixs Of thb oobfxls, nr rilatiov to thb vom nou which jhiub 

MADE his EKT&AHOB IBTO JBBUSALEM. 

Even concerning the close of the journey of Jesus — concern- 
ing the last station before he reached Jerusalem, the evangelists 
are not entirely in unison. While from the synoptical gospels 
it appears, that Jesus entered Jerusalem on the same day on 
which he left Jericho, and consequently without halting long at 
any intervening place (Matt. xx. 34; xxi. 1 flF. pardl.): the 
fourth gospel makes him go from Ephraim only so far as 

" Tholuck, Comm. i. Job; s. 227 ; OUhauwn, 1, s. 771 f. 
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Bethany, spend the night there, and enter Jerusalem only on 
the following day (xii. 1. 12flF.). In order to reconcile the two 
accounts it is said : we need not wonder that the synoptists, in 
their summary narrative, do not expressly touch upon the 
spending of the night in Bethany, and we are not to infer from 
this that they intended to deny it ; there exists, therefore, no 
contradiction between them and John, but what they present in 
a compact form, he exhibits in detail*. But while Matthew 
does not even name Bethany, the two other synoptists mention 
this place in a way which decidedly precludes the supposition 
that Jesus spent the night there. They narrate that when 
Jesus came near to Betkphage and Bethany, a; nyyiatv tig 
Bn6(payfi xai BnOaviav, he caused an ass to be fetched from the 
next village, and forthwith rode on this into the city. Between 
events so connected it is impossible to imagine a night inter- 
posed ; on the contrary, the narrative fully conveys the impres- 
sion that immediately on the message of Jesus, the ass was 
surrendered by its owner, and that immediately after the arrival 
of the ass, Jesus prepared to enter the city. Moreover, if Jesus 
intended to remain in Bethany for the night, it is impossible to 
discover his motive in sending for the ass. For if we are to 
suppose the village to which he sent to be Bethany, and if the 
animal on which he purposed to ride would not be required 
until the following morning, th^re was no need for him to send 
forward the disciples, and he might conveniently have waited 
until he arrived with them in Bethany; the other alternative, 
that before he had reached Bethany, and ascertained whether 
the animal he required might not be found there, he should 
have sent beyond this nearest village to Bethphage, in order 
there to procure an ass for the following morning, is altogether 
destitute of probability; and yet Matthew, at least, says de- 
cidedly that the ass was procured in Bethphage. To this it 
may be added, that according to the representation of Mark, 
when Jesus arrived in Jerusalem, the evening, S^ia, had already 

' Tholuck and Olthausen, nt sup. 
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commenoed (xi. 11.), and consequently it was only possible for 
him to take a cursory survey of the city and the temple, after 
which he again returned to Bethany. It is not, certainly, to 
be proved that the fourth gospel lays the entrance in the morn- 
ing ; but it must be asked, why did not Jesus, when he only 
came from so near a place as Bethany, set out earlier from 
thence, that he might have time to do something worth speak- 
ing of in Jerusalem ? The late arrival of Jesus in the city, as 
stated by Mark, is evidently to be explained only by the longer 
distance from Jericho thither ; if he came from Bethany merely, 
he would scarcely set out so late, as that after he had only 
looked round him in the city, he must again return to Bethany, 
in order on the following day to set out earlier, which nothing had 
hindered him from doing on this day. It is true that, in defer- 
ring the arrival of Jesus in Jerusalem until late in the evening, 
Mark is not supported by the two other synoptists, for these 
represent Jesus as undertaking the purification of the temple on 
the day of his arrival, and Matthew even makes him perform 
cures, and give answers to the high priests and scribes (Matt 
xxi. 12ff.) : but even without this statement as to the hour of 
entrance, the arrival of Jesus near to the above villages, the 
sending of the disciples, the bringing of the ass, and the riding 
into the city, are too closely consecutive, to allow of our insert- 
ing in the narrative of the synoptists, a night's residence in 
Bethany. 

If then it remains, that the three first evangelists make Jesus 
proceed directly from Jericho, without any stay in Bethany, 
while the fourth makes him come to Jerusalem from Bethany 
only: they must, if they are mutually correct, speak of two 
separate entrances ; and this has been recently maintained by 
several critics'. According to them, Jesus first (as the synop- 
tists relate) proceeded directly to Jerusalem with the caravan 
going to the feast, and on this occasion there happened, when 
he made himself conspicuous by mounting the animal, an un- 

* Paolnf, exeg. Handb. 8, a. s. 92 ff. 98 ff. ; Schleiermacher, uber den Lukas, s. 
244 f. 
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premeditated demonstration of homage on the part of his 
fellow-travellers, which converted the entrance into a triumphal 
progress. Having retired to Bethany in the evening, on the 
following morning (as John relates) a great multitude w^at out 
to meet him, in order to convey him into the city, and as he 
met with them on the way from Bethany, there was a repetition 
on an enlarged scale of the scene on die foregoing day, — this 
time preconcerted by his adherents. This distinction of an 
earUer entrance of Jesus into Jerusalem before his approach 
was known in the city, and a later, after it was learned that he 
was in Bethany, is favoured by the difference, that according to 
the synoptical narrative, the people who render homage to him 
are only going before v^oayovrB;, and following oHo^ouOoovre^ 
(Matt. V. 9), while according to that of John, they are meeting 
him y'jravTri<ravT£g (v. 18, 18). If however it be asked: why 
then among all our narrators, does each give only one entrance, 
and not one of them show any trace of a second ? The answer 
in relation to John is, that this evangelist is silent as to the 
first entrance, probably because he was not present on the 
occasion, having possibly been sent to Bethany to announce 
the arrival of Jesus *. As, however, according to our principles, 
if it be assumed of the author of the fourth gospel, that he is 
the apostle named in the superscription, the same assumption 
must also be made respecting the author of the first : we ask in 
vain, whither are we then to suppose that Matthew was sent on 
the second entrance, that he knew nothing to relate concerning 
it ? since with the repeated departure from Bethany to Jeru- 
salem, tiiere is no conceivable cause for such an errand. In 
relation to John indeed it is a pure invention ; not to insist, 
that even if the two evangelists were not personally present, 
they must yet have learned enough of an event so much talked 
of in the circle of the disciples, to be able to furnish an account 
of it. Above all, as the narrative of the synoptists does not 
indicate that a second entrance had taken place after the one 

' Schleiermacher, ut sup. 
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described by them : so that of John is of such a kind, that 
before the entrance which it describes, it is impossible to con- 
ceive another. For according to this narrative, the day before 
the entrance which it details, (consequently, according to the 
given supposition, on the day of the synoptical entrance,) many 
Jews went from Jerusalem to Bethany, because they had heard 
of the arrival of Jesus, and now wished to see him and Lazarus 
whom he had restored to Ufie (v. 9, comp. 12.). But how could 
they learn on the day of the synoptical entrance, that Jesus was 
at Bethany ? On that day Jesus did indeed pass either by or 
through Bethany, but he proceeded directly to Jerusalem, 
whence, according to all the narratives, he could have returned 
to Bethany only at so late an hour in the evening, that Jews 
who now first went from Jerusalem, could no longer hope to be 
able to see him *. But why should they take the trouble to 
seek Jesus in Bethany, when they had on that very day seen 
him in Jerusalem itself? Surely in this case it must have been 
said — not merely, that they came not for Jems sake only, hut 
that they might see Lazarus also, ou 3ii rov 'Ifia-ovv fAovov &?0i 
Iva Hal TQv Aa(afov Horct, — ^but rather that they had indeed seen 
Jesus himself in Jerusalem, but as t^ey wished to see Lazarus 
also, they came therefore to Bethany : whereas the evangelist 
represents these people as coming firom Jerusalem partly to see 
Jesus ; he cannot therefore have supposed that Jesus might have 
been seen in Jerusalem on that very day. Further, when it is 
said in John, that on the following day it was heard in Jeru- 
salem that Jesus was coming, (v. 12,) this does not at all seem 
to imply that Jesus had already been there the day before, but 
rather that the news had come from Bethany, of his intention 
to enter on this day. So also the reception which is imme- 
diately pr^ared for him, alone has its proper significance when 
it is regarded as the glorification of his first entrance into the 
metropolis ; it could only have been appropriate on his second 
entrance, if Jesus had the day before entered unobserved and 

* Comp. LUcke, 2, b. 432, Anm. 
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unhonoured, and it had been wished to repair this omission on 
the following day — not if the first entrance had already been so 
brilliant. Moreover, on the second entrance every feature of 
the first must have been repeated, which, whether we refer it to 
a preconceived arrangement on the part of Jesus, or to an ac- 
cidental coincidence of circumstances, still remains improbable. 
With respect to Jesus, it is not easy to understand how he could 
arrange the repetition of a spectacle which, in the first instance 
significant, if acted a second time would be fiat and unmean- 
ing ^ ; on the other hand, circumstances must have coincided in 
an unprecedented manner, if on both occasions there happened 
the same demonstrations of homage on the part of the people, 
with the same expressions of envy on the part of his opponents ; 
if, on both occasions, too, there stood at the command of Jesus 
an ass, by riding which he brought to mind the prophecy of 
Zachariah. We might therefore call to our aid Siefiert's hypo- 
thesis of assimilation, and suppose that the two entrances, 
originally more difierent, became thus similar by traditional in- 
termixture: were not the supposition that two distinct events 
lie at the foundation of the evangelical narratives, rendered im- 
probable by another circumstance. 

On the first glance, indeed, the supposition of two entrances 
seems to find support in the fact, that John makes his entrance 
take place the day after the meal in Bethany, at which Jesus 
was anointed under memorable circumstances ; whereas the two 
first synoptists (for Luke knows nothing of a meal at Bethany 
in this period of the life of Jesus) make their entrance precede 
this meal : and thus, quite in accordance with the above sup- 
position, the synoptical entrance would appear the earlier, that 
of John the later. This would be very well, if John had not 
placed his entrance so early, and the synoptists their meal at 
Bethany so late, that the former cannot possibly have been 
subsequent to the latter. According to John, Jesus comes six 
days before the passover to Bethany, and on the following day 

* na»e, L. J. § 124. 
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enters Jerusalem (xiii. 1, 12) ; on the other hand, the meul at 
Bethany, mentioned by the synoptists (Matt. xxvi. 6 ff. paralL), 
can have been at the most but two days before the passover 
(v. 2) ; so that if we are to suppose the synoptical entrance 
prior to the meal and the entrance in John, there must then 
have been after all this, according to the synoptists, a second 
meal in Bethany. But between the two meals thus presup- 
posed, as between the two entrances, there would have been the 
most striking resemblance even to the minutest points; and 
against the interweaving of two such double incidents, there is 
so strong a presumption, that it will scarcely be said there were 
two entrances and two meals, which were originally far more 
dissimilar, but, from the transference of features out of the one 
incident into the other by tradition, they have become as similar 
to each other as we now see them : on the contrary, here if any- 
where, it is easier, when once the authenticity of the accounts 
is given up, to imagine that tradition has varied one incident, 
than that it has assimilated two ^. 

§ 110. 

MORE PARTirOLAR CTRCnKSTAXCBS OP THK E5TRAN0K. ITS OBJKTT AN1> 
HISTOBICAI4 RRAT.ITY. 

While the fourth gospel first makes the multitude that 
streamed forth to meet Jesus render him their homage, and 
then briefly states that Jesus mounted a young ass which he 
had obtained ; the synoptists commence their description of the 
entrance with a minute account of the manner in which Jesus 
came by the ass. When, namely, he had arrived in the neigh- 
bourhood of Jerusalem, towards Bethphage and Bethany, at the 
Mount of Olives, he sent two of his disciples into the village 
Iving before them, telling them that when they came there they 
would find — Matthew says, an astt tied, and a colt with her; 
the two othei*s, a colt whereon never man sat — which they 

* ComiK Be Wette, exeg. Uandb. 1, 1, •. 172. 
VOL. III. D 
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were to loose and bring to him, silencing any objections of the 
owner by the observation, the Lord hath need of him (or 
them). This having been done, the disciples spread their 
clothes, and placed Jesus — on both the animals, according to 
Matthew; according to the two other synoptists, on the single 
animal. 

The most striking part of this account is obviously the state- 
ment of Matthew, that Jesus not only required two asses, 
though he alone intended to ride, but that he also actually sat 
on them both. It is true that, as is natural, there are not 
wanting attempts to explain the former particular, and to do 
away with the latter. Jesus, it is said, caused the mother 
animal to be brought with the colt, on which alone he intended 
to ride, in order that the young and still sucking animal might 
by this means be made to go more easily ' ; or else the mother, 
accustomed to her young one, followed of her own accord * : 
but a young animal yet unweaned, would scarcely be given up 
by its owner to be ridden. A suflBcient motive on the part of 
Jesus in sending for the two animals, could only be that he 
intended to ride both, which Matthew appears plainly enough 
to say ; for his words imply, not only that the clothes were 
spread, but also that Jesus was placed on the two animals 
(iTravw a^Tftiv). But how are we to represent this to ourselves? 
As an alternate mounting of the one and the other, Fritzsche 
thinks * : but this, for so short a distance would have been a 
superfluous inconvenience. Hence commentators have sought 
to rid themselves of the singular statement. Some, after very 
weak authorities, and in opposition to all critical principles, read 
in the words relative to the spreading of the clothes, z'tt airov (tov 
^5xov), upon it {the colt), instead of iTava airav, upon them; 
and then in the mentioning that Jesus placed himself thereon, 
refer the iTravu airuv to the clothes which were spread on one 

■ Paulus, 3, a. s. 115; Kuinol, in Matth. p. 541. 
« Olshauflen, 1, 8. 776. 

' Comnu in Matth. p. 630. Hia expedient it approved by De Wette, excg. 
Handb. 1, 1, s. 178. 
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of the animals *. Otlieirt, thinking to escape the difficulty with- 
out an alteration of the reading, characterize Mattliews state- 
ment as an enallage numeri *, by which, according to Winer's 
explanation, it is meant that the evangelist, using an inaccurate 
mode of expression, certainly speaks of both the animals, but 
only in the sense in which we say of him who springs from 
one of two horses harnessed together, that he springs from the 
horses ^. Admitting this expedient to be sufficient, it again 
becomes incomprehensible why Jesus, who according to this 
only meant to use one animal, should have sent for two. The 
whole statement becomes the more suspicious, when we con- 
sider that it is given by the first evangelist alone ; for in order 
to reconcile the others with him it will not suffice to say, as we 
ordinarily read, that they name only the foal, as being that on 
which Je^us rode, and that while omitting the ass as an ac- 
cessary fact, they do not exclude it. 

But how was Matthew led into this singular statement ? Its 
true source has been pointed out, Uiough in a curious manner, 
by those who conjecture, that Jesus in his instructions to the 
two disciples, and Matthew in his original writing, following the 
passage of Zachariah (ix. 9.)> made use of several expressions 
for the one idea of the ass, which expressions were by the Greek 
translator of the first Gospel misconstrued to mean more than 
one animal^. Undoubtedly it was the accumulated designa- 
tions of the ass in the above passage : i1^^K15 *l^. "^^'^H, 
i/TTo^uyiov Kou TuXov vsov, LXX. which occasioned the duplication 
of it in the first gospel ; for the and which in the Hebrew was 
intended in an explanatory sense, was erroneously understood 
to denote an addition, and hence instead of: an ass, that is^an 
ass's foal, was substituted : an ass together with an ass's 



* Faulus, ut tup. s. 143 f. 

* Glassios, pbiL sacr. p. 172. Thus also Kuinol and Gratz, in loc. 

* N. T. Gramm. s. 149. 

' Eichhorn, allgem. Bibliothek, 6, s. 896 f. ; comp. Bolten, Bericht des Matthaiis, 
s. 317 f. 
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foal^. But this mistake cannot have originated with the Greek 
translator, who, if he had found throughout Matthew's parrative 
but one ass, would scarcely have doubled it purely on the 
strength of the prophetic passage, and as often as his original 
spoke of one ass, have added a second, or, introduced the plural 
number instead of the singular ; it must rather have been made 
by one whose only written source was the prophetic passage, 
out of which, with the aid of oral tradition, he spun his entire 
narrative, i. e. the author of the first gospel ; who hereby, as 
recent criticism correctly maintains, irrecoverably forfeits the 
reputation of an eye-witness ' ? 

If the first gospel stands alone in this mistake, so, on the 
other hand, the two intermediate evangelists have a feature 
peculiar to themselves, which it is to the advantage of the first 
to have avoided. We shall merely point out in passing the 
prolixity with which Mark and Luke, (though they, as well as 
Matthew, make Jesus describe to the two disciples, how they 
would find the ass, and wherewith they were to satisfy the 
owner,) yet do not spare themselves or the reader the trouble 
of almost verbally repeating every particular as having occurred 
(Mark v. 4 fi; ; Luke v. 32 fF.) ; whereas Matthew, with more 
judgment, contents himself with the observation, and the dis- 
ciples went and did as Jesus commanded them. This, as 
affecting merely the form of the narrative, we shall not dwell 
on farther. But it concerns the substance, that, according to 
Mark and Luke, Jesus desired an animal whereon yet never 
man sat, i^* o obWiq ^w^ote avQ^^iruv iKaOtas : a particular of 
which Matthew knows nothing. One does not understand how 
Jesus could designedly increase the difficulty of his progress, 
by the choice of a hitherto unridden animal, which, unless he 
kept it in order by divine omnipotence, (for the most con- 
summate human skill would not suffice for this on the first 
riding,) must inevitably have occasioned much disturbance to 



* Vide Fritzsche, in loc. This is admitted by Neander also, s. 550, Anm. 

* Schulc, uber das Abendmahl, s. 310 f. ; Sieffert, Uber den Unpr. s. 107 f. 
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the triumphal procession, especially as we are not to suppose 
that it was preceded by its mother, this circumstance having 
entered into the representation of the first evangelist only. To 
such an inconvenience Jesus would assuredly not have exposed 
himself without a cogent reason : such a reason however appears 
to lie sufficiently near in the opinion of antiquity, according to 
which, to use Wetstein's expression, animalia, usibus humani$ 
nondum mancipata, sacra habebantur ; so that thus Jesus, 
for his consecrated person, and the high occasion of his mes- 
sianic entrance, may have chosen to use only a sacred animal. 
But regarded more closely, this reason will appear frivolous, 
and absurd also ; for the spectators had no means of knowing 
that the ass had never been ridden before, except by the un- 
ruliness with which he may have disturbed the peacefol progress 
of the triumphal train *®. If we are thus unable to comprehend 
how Jesus could seek an honour for himself in mounting an 
animal which had never yet been ridden ; we shall, on the con- 
trary, find it easy to comprehend how the primitive Christian 
community might early believe it due to his honour that he 
should ride only on such an animal, as subsequently that he 
should lie only in an unused grave. The authors of the inter- 
mediate gospels did not hesitate to receive this trait into their 
memoirs, because they indeed, in writing, would not experience 
the same inconvenience from the undisciplined animal, which it 
must have caused to Jesus in riding. 

The two difficulties already considered belong respectively to 
the first evangelist, and the two intermediate ones : another is 

'* That the abore motive will not luffice to explain the conduct of Jetns, Panlat 
has also felt; for only the despair on hit part of finding a more real and special mo- 
tive, can account for his becoming in this solitary instance mystical, and embracing 
tho explanation of Justin Martyr, whom he elsewhere invariably attacks, as the au- 
thor of the perverted ecclesiastical interpretations of the Bible. According to Jus- 
tin, the ass designated ttwT^vyt09 {that it under the yoh)^ is a symbol of the Jews ; 
the ass never yet ridden, of the (ieniiles (Dial. c. Tryph. 53) ; and Paulus, adopting 
this idea, endeavours to make it probable that Jesus, by mounting an animal which 
had never before been ridden, intended to announce himself as the founder and ruler 
of a new religious community. Kxeg. Handb. 8, a. s. 116 ff. 
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common to them all, namely, that which lies in the circum- 
stance that Jesus so confidently sends two disciples for an 
ass which they would find in the next village, in such and such 
a situation, and that the issue corresponds so closely to his 
prediction. It might here appear the most natural, to suppose 
that he had previously bespoken the ass, and that consequently 
it stood ready for him at the hour and place appointed ** ; but 
how could he have thus bespoken an ass in Bethphage, seeing 
that he was just come fi*om Jericho ? Hence even Paulus in 
this instcmce finds something else more probable : namely, that 
about the time of the feasts, in the villages lying on the high 
road to Jerusalem, many beasts of burden stood ready to be 
hired by travellers ; but in opposition to this it is to be ob- 
served, that Jesus does not at all seem to speak of the first 
animal that may happen to present itself, but of a particular 
animal. Hence we cannot but be surprised that Olshausen 
describes it as only the probable idea of the narrator, that to 
the Messiah making his entrance into Jerusalem, the provi- 
dence of God presented everything just as he needed it ; as also 
that the same expositor, in order to explain the ready compli- 
ance of the owners of the animal, finds it necessary to suppose 
that they were friends of Jesus ; since this trait rather serves 
to exhibit the as it were magical power which resided in the 
name of the Lord, at the mention of which the owner of 
the ass unresistingly placed it at his disposal, as subsequently 
the inhabitant of the room gave it up at a word from the 
Master (Matt. xxvi. 18 parall.). To this divine providence in 
favour of the Messiah, and the irresistible power of his name, is 
united the superior knowledge by means of which Jesus hero 
clearly discerns a distant fact which might be available for the 
supply of his wants. 

Now admitting this to be the meaning and design of the 
evangelists, such a prediction of an accidental circumstance 
miglit certainly be conceived as the effect of a magnetic clair- 

" Natiirlkhe Gcsch. 3, t*. 56(5 f. ; Neandtr, L. J. C'hr. s. 550, Anm. 
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voyance*'*. But, on the one hand, we know iuU well the ten- 
dency of the primitive Christian legend to create such proofs of 
the superior nature of her Messiah (witness the calling of the 
two pairs of brethren ; but the instance most analogous has 
been just alluded to, and is hereafter to be more closely ex- 
amined, namely, the manner in which Jesus causes the room to 
be bespoken for his last supper with the twelve) ; on the other 
hand, the dogmatic reasons drawn from prophecy, for displaying 
the far-seeing of Jesus here as precisely the knowledge of an ass 
being tied at a certain place, are clearly obvious ; so that we 
cannot abstain from the conjecture, that we have here nothing 
more than a product of the tendency which characterized the 
Christian legend, and of the effort to base Christian belief on 
ancient prophecy. In considering, namely, the passage quoted 
in the first and fourth gospels from Zechariah, where it is merely 
said that the meek and lowly king will come riding on an ass, 
in general ; it is usual to overlook another prophetic passage, 
which contains more precisely the tied ass of the Messiah. This 
passage is Gen. xlix. II., where the dying Jacob says to 
Judah concerning the Shiloh, H^^, Binding 1m foal unto the 
vine, and his ass's colt unto the choice vine, ha/jnuuv Trfog 

OfA'TTSTiOV TOV TTUXQV UVTOV KOI T? IXiAi TOV TToiXOV T)7f OVOU aUTOu, 

Justin Martyr understands this passage also, as well as the one 
from Zechariah, as a prediction relative to the entrance of 
Jesus^ and hence directly asserts that tlie foal which Jesus 
caused to be fetched was bound to a vine *^. In like manner 
the Jews not only held the general interpretation that the Sliiloh 
was the Messiah, as may be shown already in the Targum **, 
but also combined the passage relative to the binding of the ass 

" Weisse, 8. 573. 

'^ ApoL i. 82 : r« )i* ^tf/mv^t ^^ig &firtktr riv vSiXtv av-rtv — arvftfioXcv inkurmiv 
J» T«» ytrfi^ifitifiitf rSf X^itrif »x2 r*l» ww* aifrou «-^«;^^>t^0^tv**' trSXif yai^ rtf Smu 
tifrnxu U rnt ti^iitf Ju^/Afit T^of a/usriXav ^titftittf Sv IxiXtvrtv ayayttv tttir^ «. r X. 
Binding his colt to a vi)i€'^tcas a symhol indicative of what would happen to Christ ; 
for thire stood at the entrance of a certain villagf, hound to a cine^ an asss coft, 
irkirh he ordered them to bring to him, &c. 

" Yid. Schottgeti, hone, ii. p. 14t>. 
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with that on the riding of it into Jerusalem *^. That the above 
prophecy of Jacob is not cited by any one of our evangelists, 
only proves, at the utmost, that it was not verbally present to 
their minds when they were writing the narrative before us : it 
can by no means prove that the passage was not an element in 
the conceptions of the circle in which the anecdote was first 
formed. The transmission of the narrative through the hands 
of many who were not aware of its original relation to the pas- 
sage in Genesis, may certainly be argued from the fact that it 
no longer perfectly corresponds to the prophecy. For a perfect 
agreement to exist, Jesus, after he had, according to Zechariah, 
ridden into the city on the ass, must on dismounting, have 
bound it to a vine, instead of causing it to be unbound in the 
next village (according to Mark, from a door by the way-side) as 
he actually does. By this means, however, there was obtained, 
together with the fulfilment of those two prophecies, a proof 
of the supernatural knowledge of Jesus, and the magical power 
of his name ; and in relation to the former point, it might be 
remembered in particular, that Samuel also had once proved 
his gifts as a seer by the prediction, that as Saul was returning 
homeward, two men would meet him with the information that 
the asses of Kis his father were found (1 Sam. x. 2.). The nar- 
rative in the fourth gospel, having no connexion with the Mo- 
saic passage, says nothing of the ass being tied, or of its being 
fetched by the disciples, and merely states with reference to the 
passage of Zechariah alone : Jesus ^ having found a young ass, 
sat thereon (v. 14)**. 

The next feature that presents itself for our consideration, is 
the homage which is rendered to Jesus by the populace. Ac- 
cording to all the narrators except Luke, this consisted in cut- 
ting down the branches of trees, which, according to the synop- 
tists, were strewed in the way, according to John, (who with more 

" Midrasch Hnbba, f. xcviii. 

'• On account of this silence of the fourth evangelist, even Neander (ut sup.) is in 
this instance inclined to admit, that a more simple event, owing to the dispropor* 
tionatc importance subsequently attached to it, was unhistorically modified. 
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partioularity mentions palm branches,) were carried by the mul- 
titude that met Jesus ; further^ according to all except John, in 
the spreading of clothes in the way. To this were added joyous 
acclamations, of which all have, with unimportant modifications, 
the ^ords : tixoyrifAivo^ 6 if x^/acfoj iv ovifxari Ku^icu, Blessed be 
he that cometh in the name of the Lord; all except Luke the 
A^ana, Hosanna ; and all, the greeting as King, or Son of 
David. The first, from Ps. cxviii. 26, rv^p\ W$^ »3n T^^J, 
was, it is true, a customary form of salutation to persons visiting 
the feasts, and even the second, K| nsj^lChn, taken from the 
preceding verse of the same psalm, was a usual cry at the feast 
of tabernacles and the passover^^ ; but the addition rf bt^ 
Aauii, to the Son o/ David, and b PaaiXiug lou 'lapahx, the King 
of Israel, shows that the people here appUed these general 
forms to Jesus specially as the Messiah, bid him welcome in a 
pre-eminent sense, and wished success to his undertaking. In 
relation to the parties who present the homage, Luke's account 
is the most circumscribed, for he so connects the spreading of 
the clothes in the way (v. 36) with the immediately preceding 
context, that he appears to ascribe it, as well as the laying of 
the clothes on the ass, solely to the disciples, and he expressly 
attributes the acclamations to the whole multitude of the dis- 
ciples only {airav to wAido^ rm fAaBr\jm) ; whereas Matthew and 
Mark make the homage proceed from the accompanying mass 
of people. This difference, however, can be easily reconciled ; 
for when Luke speaks of the multitude of the disciples, TrXfiOog 
ruv fxaOnTm, this means the wider circle of the adherents of 
Jesus, and, on the other hand, the very great multitude 'jrxelarof 
ox^oi in Matthew, only means all those who were favourable to 
him among the multitude. But while the synoptists remain 
within the limits of the company who were proceeding to the 
feast, and who were thus the fellow travellers of Jesus, John, as 
above noticed, makes the whole solemnity proceed from those 
who go out of Jerusalem to meet Jesus (v. 13), while he repre- 

" Comp. Paul us, in loc. 
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sents the multitude who are approaching with Jesus as testify- 
ing to the former the resurrection of Lazarus, on account of 
which, according to John, the solemn escort of Jesus into Jeru- 
salem was prepared (v. 17 f.). This cause we cannot admit as 
authentic, inasmuch as we have found critical reasons for doubt- 
ing the resurrection of Lazarus : but with the alleged cause, the 
fact itself of the escort is shaken ; especially if we reflect, that 
the dignity of Jesus might appear to demand that the inhabit- 
ants of the city of David should have gone forth to bring him 
in with all solemnity, and that it fully harmonizes with the 
prevailing characteristics of the representation of the fourth 
gospel, to describe, before the arrival of Jesus at the feast, how 
intently the expectations of the people were fixed upon him 
(vii. 11 ff., xi. 50.). 

The last trait in the picture before us, is the displeasure of 
the enemies of Jesus at the strong attachment to him, exhibited 
by the people on this occasion. According to John (v. 19), 
the Pharisees said to each other: we see from this that the 
(lenient) proceedings which we have hitherto adopted are of no 
avail ; all the world is following him (we must interpose, with 
forcible measures). According to Luke (v. 39 f.), some Phari- 
sees addressed Jesus as if they expected him to impose silence 
on his disciples ; on which he answers, that if these were silent, 
the stones would cry out. While in Luke and John this hap- 
pens during the progress, in Matthew it is only after Jesus has 
arrived with the procession in the temple, and when the chil- 
dren, even here, continue to cry Hosanna to the Son of Da- 
vid, that the high priests and scribes direct the attention of 
Jesus to the impropriety, as it appears to them, whereupon he 
repulses them with a sentence out of Psa. viii. 3. {Out of the 
mouth of babes and sttcklifigg thou hast perfected praise) 
(v. 15 f.) ; a sentence which in the original obviously relates to 
Jehovah, but which Jesus thus applies to himself. The lament- 
ation of Jesus over Jenisalem, connected by Luke with the 
entrance, will come under our consideration further on. 

John, and more particularly Mattlicw by his phrase 
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rouTo a iy^ov yiyouv, tva Trxn^uOri h, t. X., All this was done that 
it might be fulfilled, &c. (v. 4), unequivocally express the 
idea that the design, first of God, inasmuch as he ordained this 
scene, and next of the Messiah, as the participant in the Divine 
counsels, was, by giving this character to the entrance, to fulfil 
an ancient prophecy. If Jesus saw in the passage of Zechariah, 
(ix. 9.) *', a prophecy concerning himself as the Messiah, tliis can- 
not have been a knowledge resulting firom the higher principle 
within him ; for, even if this prophetic passage ought not to bo 
referred to an historical prince, as Uzziah **, or John Hyrca- 
nus '^^ but to a messianic individual **, still the latter, though a 
pacific, must yet be understood as a temporal prince, and more- 
over as in peaceful possession of Jerusalem — thus as one alto- 
gether difierent from Jesus. But it appears quite possible for 
Jesus to have come to such an interpretation in a natural way, 
since at least the rabbins with decided unanimity interpret the 
passage of Zechariah of the Messiah **. Above all, we know 
that the contradiction which appeared to exist between the in- 
significant advent here predicted of the Messiah, and the bril- 
liant one which Daniel had foretold, was at a later period com- 
monly reconciled by the doctrine, that according as the Jewish 
people showed themselves worthy or the contrary, their Messiah 



'• The citation given by Matthew is a combination of a passage from Isaiah with 
thnt of Zechariah. For the words Tdl ye th€ dmujkter qf Zion, ifrar* rj fvymro) 
^Mkw, are from Isa. Ixii. 11 ; the rest from Zechariah ix. 9, where the LXX. has with 
some divei^ncy : t^eib i fitt^sXtut r«v f^;^ir«< rti ^ixofg »at r«i^«v ttirit v'^m.vf *a) 

'* Hitzig, Uber die AbfEusangszeit der Orakel, Zoch. ix — xiv. in the Theol. 
Studien, 1830, 1, s. 86 ff. refers the preceding verse to the warlike deeds of this 
king, and the one in question to his pacific virtues. 

*» Paulus, exeg. Handb. 3, a. s. 121 ff. 

«' RosenmuUer, Schol. in V. T. 7, 4, s. 274 ff. 

** In the passage cited Introd., § 14, from Midrasch Coheleth, the description, 
paupir etinsideriBiuino in Zechariah, is in the very first instance referred to the GoVl 
pojftrrmus. This ass of the Messiah was held identical with that of Abraham and 
Mogps, vid. Jalkut Rubeni f. Ixxix. 3, 4, ap. Sthottgcn, i. s. 101) ; comp. Eisennien- 
ger, ontdecktes Judenthum, 2, s, 697 f. 
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would appear in a majestic or a lowly form **. Now even if this 
distinction did not exist in the time of Jesus, hut only in gene- 
ral a reference of the passage Zech. ix. 9. to the Messiah : 
still Jesus might imagine that now, on his first appearance, the 
prophecy of Zechariah must be fulfilled in him, but hereafter, 
on his second appearance, the prophecy of Daniel. But there 
is a third possibility ; namely, that eidier an accidental riding 
into Jerusalem on an ass by Jesus was subsequently interpreted 
by the Christians in this maimer, or that, lest any messianic 
attribute should be wanting to him, the whole narrative of the 
entrance was fireely composed after the two prophecies and the 
dogmatic presupposition of a superhuman knowledge on the 
part of Jesua 

■• Sanhedrin f. xcviii. 1, (ap. WetBtein) : Dixit R. Alexander: It, Jatua /. 
Levi duobus inter te coUcUit locis tanqtiam contmriis vine objeeii : ecribitur Ikm. Til. 
IS: et ecce cum nubibvs coeli velutJUius hominit venit, JSt teribitwr Zach. ix. 9 : 
pauper et ineidens asino. Verum haec duo loca ita inter $e coneiliari poetuni: 
nempe, sijustitia sua mereaiUur Isiutlilae, Mestia* veniet cum nubibut coeli : n au- 
tem non mereantur, veniet pauper, et vehetwr atino. 
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CHAPTER I. 



KELATION OF JESUS TO THE IDEA OF A SUFFERING AND DYING 
MESSIAH; HIS DISCOURSES ON HIS DEATH, RESURRECTION, 
AND SECOND ADVENT. 



§ 111. 

DID JKflUS IN PRKCIflK TERMS PRKDICT HIS PASSION AND DEATH? 

According to the gospels, Jesus more than once, and wliile the 
result was yet distant ', predicted to his disciples that sufferings 
and a violent death awaited him. Moreover, if we trust the 
synoptical accounts, he did not predict his fate merely in gene- 
ral terms, but specified beforehand the place of his passion, 
namely, Jerusalem ; the time, namely, the approaching pass- 
over ; the persons from whom he would have to suffer, namely, 
the chief priests, scribes and Gentiles ; the essential form of his 
passion, namely, crucifixion, in consequence of a judicial sen- 
tence; and even its accessory circumstances, namely, scourg- 
ing, reviling, and spitting (Matt. xvi. 21 ; xvii. 12, 22 f. ; xx. 
17 ff.; xxvi. 12, with the parall., Luke xiii. 33). Between 
the synoptists and the author of the fourth gospel, there exists 
a threefold difference in relation to this subject. Firstly and 
chiefly, in the latter the predictions of Jesus do not appear so 
clear and intelligible, but are for the most part presented in ob- 

• His predictions concerning particular circumstances of his passion, uttered shortly 
before its occurrence, in the last days of his life, can only be considered &rther on, 
in the history of those days. 
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scare figurative discourses, concerning which the narrator liim- 
self confesses, that the disciples understood them not until after 
the issue (ii. 22.). In addition to a decided declaration that he 
will voluntarily lay down his life (x. 15 ff.), Jesus in this gos- 
pel is particularly fond of alluding to his approaching death 
under the expressions, v^f^ouv, i^^cyT^at, to lift up, to be lifted 
up, in the application of which he seems to vacillate between his 
exaltation on the cross, and his exaltation to glory (iii. 14, viii. 
28, xii. 32) ; he compares his approaching exaltation with that 
of the hrazen serpent in the wilderness (iii. 14.), as, in Matthew, 
he compares his fate with that of Jonah (xii. 40.) ; on another 
occeision, he speaks of going away whither no man can follow 
him (vii. 33 AT. ; viii. 21 f.), as, in the synoptists, of a taking 
away of the bridegroom, which will plunge his friends into 
mourning (Matt. ix. 15 parall.), and of a cup, which he must 
drink, and which his disciples will find it hard to partake of 
with him (Matt. xx. 22 parall.). The two other differences are 
less marked, but are still observable. One of them is, that 
while in John the allusions to the violent death of Jesus run in 
an equal degree through the whole gospel ; in the synoptists, 
the repeated and definite announcements of his death are found 
only towards the end, partly immediately before, partly during, 
the last journey ; in earlier chapters there occurs, with the ex- 
ception of the obscure discourse on the sign of Jonah, (which 
we shall soon see to be no prediction of death,) only the inti- 
mation of a removal (doubtless violent) of the bridegroom. The 
last difference is, that while according to the three first evangel- 
ists, Jesus imparts those predictions (again with the single ex- 
ception of the above intimation. Matt. ix. 15,) only to the con- 
fidential circle of his disciples ; in John, he utters them in the 
presence of the people, and even of his enemies. 

In the critical investigation of these evangelical accounts, we 
shall proceed fi'om the special to the general, in the following 
manner. First we shall ask : Is it credible that Jesus had a 
foreknowledge of so many particular features of the fate which 
awaited him ? and next : Is even a general foreknowledge and 
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prediction of his sofferings, on the part of Jesus, probable ? in 
which inquiry, the difference between the representation of 
John, and that of the synoptists, will necessarily come under 
our consideration. 

There are two modes of explaining how Jesus could so pre- 
cisely foreknow the particular circumstances of his passion and 
death : the one resting on a supernatural, the other on a natural 
basis. The former appears adequate to solve the problem by 
the simple position, that before the prophetic spirit, which dwelt 
in Jesus in the richest plenitude, his destiny must have lain 
unfolded from the beginning. As, however, Jesus himself, in 
his announcements of his sufferings, expressly appealed to the 
Old Testament, the prophecies of which concerning him must 
be fullBlled in all points (Luke xviii. 31. comp. xxii. 37; 
xxiv. 25 ff.; Matt. xxvi. 54.): so the orthodox view ought not 
to despise this help, but must give to its explanation the modi- 
fication, that Jesus, continually occupied with the prophecies of 
the Old Testament, may have drawn those particularities out of 
them, by the aid of the spirit that dwelt within him '. Accord- 
ing to this, while the knowledge of the time of his passion re- 
mains consigned to his prophetic presentiment, unless he be 
supposed to have calculated this out of Daniel, or some similar 
source ; Jesus must have come to regard Jerusalem as the scene 
of his suffering and death, by contemplating the fate of earlier 
prophets as a type of his own, the Spirit telling him, that where 
so many prophets had suffered death, there, a fortiori, must 
Ae Messiah also suffer (Luke xiii. 33.) ; that his death would 
be the sequel of a formal sentence, he must have gathered from 
Isai. liii. 8, where a judgment D^IC^O is spoken of as im- 
pending over the servant of God, and from v. 12, where it is 
said that he was numbered with tl^e transgressors y iv rolg 
ctYOfAoti ixoyiffdfi (comp. Luke xxii. 37.) ; that his sentence would 
proceed from the rulers of his own people, he might perhaps 
have concluded from Ps. cxviii. 22, where the builders, oinoh- 

* Comp. Olsliausen, bibl. Comm. 1, s. 628. 
VOL. III. E 
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fAouvTSi, who reject the comer-stone, are, according to apostolic 
interpretation (Acts iv. 11.), the Jewish rulers; that he would 
be delivered to the Gentiles, he might infer from the fact, that 
in several plaintive psalms, which are susceptible of a mes- 
sianic interpretation, the persecuting parties are represented as 
D^J/t^., i. e. heathens ; that the precise manner of his death 
would be crucifixion, he might have deduced, partly from the 
type of the brazen serpent which was suspended on a pole, 
Numb. xxi. 8f. (comp. John iii. 14.), partly from the piercing 
of the hands and feet, Ps. xxii. 17; LXX.; lastly, that he would 
be the object of scorn and personal maltreatment, he might 
have concluded from passages such as v. 7 £f. in the Psalm 
above quoted, Isai. 1. 6, &c. Now if the spirit which dwelt in 
Jesus, and which, according to the orthodox opinion, revealed 
to him the reference of these prophecies and types to his ulti- 
mate destiny, was a spirit of truth : this reference to Jesus must 
admit of being proved to be the true and original sense of those 
Old Testament passages. But, to confine ourselves to the prin- 
cipal passages only, a profound granmiatical and historical ex- 
position has convincingly shown, for aU who are in a condition 
to liberate themselves from dogmatic presuppositions, that in none 
of these is there any allusion to the sufferings of Christ. Instead of 
this, Isai. 1. 6, speaks of the ill usage which the prophets had to 
experience*; Isai. liii. of the calamities of the prophetic order, or 
more probably of the Israelitish people * ; Ps. cxviii. of the un- 
expected deliverance and exaltation of that people, or of one of 
their princes ^ ; while Ps. xxii. is the complaint of an oppressed 
exile *. As to the 1 7th verse of this Psalm, which has been 
interpreted as having reference to the crucifixion of Christ, even 
presupposing the most improbable interpretation of ^IKD by 
perfoderunty this must in no case be understood literally, 

' Gksenius, JeMdaa, iii. 1S7 ff. ; Hitzig, Oomm. za. Jes. s. 550. 
« Gesenios, ut sup. s. 158 ff. ; Hitzig, a. 577 ff. ; Vatke, bibl. Theol. 1, t. 
528 flP. 

* De Wette, Gomin. £a den Psalnien, s. 514 ffl, 3te Aufl. 

• Ibid. 8. 224 ff. 
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but only figuratively, aad the image would be derived, not from 
a crucifixion, but fi?om a chase, or a combat widi wild beasts ' ; 
hence the application of this passage to Christ is now only 
maintained by those with whom it would be lost labour to con- 
tend. According to the orthodox view, however, Jesus, in a 
supernatural manner, by means of his higher nature, discovered 
in these passages a pre-intimation of the particular features of 
his passion ; but, in that case, since such is not the true sense 
of these passages, the spirit that dwelt in Jesus cannot have 
been the spirit of truth, but a lying spirit. Thus the orthodox 
expositor, so far as he does not exclude himself from the light 
dispensed by an unprejudiced interpretation of the Old Testa- 
ment, is driven, for thd salie of his own interest, to adopt the 
natural opinion : namely, that Jesus was led to such an inter- 
pretation of Old Testament passages, not by divine inspiration, 
but by a combination of his own. 

According to this opinion ^, there was no difficulty in fore- 
seeing that it would be die ruling sacerdotal party to which 
Jesus must succumb, since, <m the one hand, it was pre- 
eminently embittered against Jesus, on the other, it was in 
possession of the necessary pow^; and equally obvious was it 
diat they would make Jerusalem the theatre of his judgment 
and execution, since this was the centre of their strength ; that 
after being sentenced by the rulers of his people, he would be 
delivered to the Bomans for execution, followed from the limita- 
tion of the Jewish judicial power at that period ; that crucifixion 
was the death to which he would be sentenced, might be con- 
jectured &om the fact that with the Bomans this species of 
death was a customary infliction, especially on rebels ; lastly, 
that scourging and reviling would not be wanting, might like- 
wise be inferred firom Boman custom, and die barbarity of 
judicial proceedings in that age. — But, viewing the subject 
more nearly, how could Jesus so certainly know that Herod, 
who had directed a^threat^dng attention to his movements 

* Paulus, cxeg. Handb. 8, b. s. 677 ff., and Do Wette in loc. 

• See this view developed by Pritesche, Comm. in Marc. p. 381 f. 
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(Luke xiii. 31.), would not forestall the sacerdotal party, and 
add to the murder of the Baptist, that of his more important 
follower ? And even if he felt himself warranted in believing 
that real danger threatened him from the side of the hierarchy 
only (Luke xiii. 33.) ; what was his guarantee that one of their 
tumultuary attempts to murder him would not at last succeed 
(comp. John viii. 59; x. 31.), and that he would not, as Ste- 
phen did at a later period, without any further formaUties, and 
without a previous deUvery to the Romans, find his death in 
quite another manner than by the Roman punishment of 
crucifixion ? Lastly, how could he so confidently assert that 
the very next plot of his enemies, after so many failures, would 
be successful, and that the very next journey to the passover 
would be his last ? — ^But the natural explanation also can call 
to its aid the Old Testament passages, and say : Jesus, whether 
by the appUcation of a mode of interpretation then current 
among his countrymen, or under the guidance of his own in- 
dividual views, gathered from the passages already quoted, a 
precise idea of the circumstances attendant on the violent end 
which awaited him as the Messiah '. But if in the first place it 
would be difficult to prove, that already in the Ufetime of Jesus 
all these various passages were referred to the Messiah ; and if 
it be equally difficult to conceive that Jesus could independ- 
ently, prior to the issue, discover such a reference : so it would 
be a case undistinguishable from a miracle, if the result had 
actually corresponded to so false an interpretation ; moreover, 
the Old Testament oracles and types will not suffice to explain 
all the particular features in the predictions of Jesus, especially 
the precise determination of time. 

If then Jesus cannot have had so precise a foreknowledge of 
the circumstances of his passion and death, either in a super- 
natural or a natural way : he cannot have had such a fore- 
knowledge at all ; and the minute predictions which the evan- 
gelists put into his mouth must be regarded as a vaticinium 

* Vid. Fritzsche, at tup. 
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post e0€ntum '*. Commentators who have arrived at this con- 
clusion, have not failed to extol the account of John, in oppo- 
sition to that of the synoptists> on the ground that precisely 
those traits in the predictions of Jesus which^ from their special 
character, he cannot have uttered, are only found in the synop- 
tists, while John attributes to Jesus no more than indefinite 
intimations, and distinguishes these firom his own interpretation, 
made after the issue ; a plain proof that in his gospel alone, we 
have the discourses of Jesus unfalsified, and in their original 
form". But, regarded more nearly, the case does not stand 
so that the fourth evangelist can only be taxed with putting an 
erroneous interpretation on the otherwise unfalsified declarations 
of Jesus : for in one passage, at least, he has put into his mouth 
an expression which, obscurely, it is true, but still unmis- 
takably, determines the manner of his death as crucifixion ; and 
consequently, he has here altered the words of Jesus to (jorre- 
spond with the result. We refer to the expression i'4^«Wvai, to 
he lifted up : in those passages of the fourth gospel where Jesus 
speaks in a passive sense of the Son of Man being lifted up, 
this expression might possibly mean his exaltation to glory, 
although in iii. 14, from the comparison with the serpent in the 
wilderness, which was well known to have been elevated on a 
pole, even this becomes a diflSculty ; but when, as in viii. 28, he 
represents the exaltation of the Son of Man as the act of his 
enemies {hav u^^tia-fir erov uiov t. a.), it is obvious that these 
could not lift him up immediately to glory, but only to the 
cross : consequently, if the result above stated be admitted as 
valid, John must himself have framed tliis expression, or at 
least have distorted the Aramcean words of Jesus, and hence 
he essentially falls under the same category with the synoptical 
writers. That the fourth evangelist, though the passion and 
death of Jesus were to him past events, and therefore clearly 

>* Paulas, exeg. Handb. 2, «. 415 ff. ; Ammon, bibl. Theol. 2, s. 377 f. ; KaUer, 
bibl.Theol. 1, ». 246. PritE»chc also, at sup. and Weisse, 1, s. 423, partly admit this. 

»' Bcrtholdt, Einleitung in d. N. T. 1305 ff. ; Wegscheider, Einl. in das Evang. 
Johannii, s. 271 f. 
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present to his mind^ nevertheless makes Jesus predict them in 
obscure expressions, — this has its foundation in the entire 
manner of this writer, whose fondness for the enigmatical and 
mysterious here happily met the requirement, to gire an unin- 
telligible form to prophecies which were not understood. 

There were sufficient inducements for the Christian legend 
thus to put into the mouth of Jesus, after the event, a pre- 
diction of the particular features of his passion, especially of 
the ignominious crucifixion. The more the Christ crucified 
became to the Jews a stumbling -hlock, and to the Greeks 
foolishness (1 Cor. i. 28.), the more need was there to remove 
this offence by every possible means ; and as, among subsequent 
events, the resurrection especially served as a retrospective can- 
celling of that shameful death : so it must have been earnestly 
desired to take the sting from that offensive catastrophe hef ore- 
hand also, and this could not be done more effectually than by 
such a minute prediction. For as the most unimportant fact, 
when prophetically announced, gains importance, by thus being 
made a link in the chain of a higher knowledge : so the most 
ignominious fate, when it is predicted as part of a divine plan 
of salvation, ceases to be ignominious ; above all, when the very 
person over whom such a fate impends, also possesses the pro- 
phetic spirit, which enables him to foresee and foretell it, and 
thus not only suffers, but participates in the divine prescience 
of his sufferings; he manifests himself as the ideal power over 
those sufferings. But the fourth evangelist has gone still far- 
ther on this track : he believes it due to the honour of Jesus to 
represent him as also the real power over his sufferings, as not 
having his life taken away by the violence of others, but as 
resigning it voluntarily (x. 17f.): a representation which in- 
deed already finds some countenance in Matt. xxvi. 63, where 
Jesus asserts the possibiUty of praying to the Father for legions 
of angels, in order to avert his sufferings. 
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§ 112. 

THl PBIDIOTIOHS OP J18UB OOHOXBRnre HIS DBATH IN QIKBIUL ; THBIR RBLATIOH 
TO THB JSWUH IDIA Of THl 1I1B8IAH ; DBOLAmiTIOllS OP JBSVS OOVOBAVINO 
TBI OBjaOf iJID SPPlOliB OP HIB DIATH. 

If in this manner we subtract from the declarations of Jesus 
concerning his approaching fate, attributed to him in the gos- 
pels, all which regards the particular circumstances of this 
catastrophe ; there still remains on the part of Jesus the general 
announcement, that suffering and death awaited him, and also 
that this part of his career was a fulfilment of the Old Testa- 
ment prophecies relative to the Messiah. As, however, the 
principal passages cited from the Old Testament, which treat of 
suffering and death, are only by mistake referred to the Mes- 
siah, while others, as Dan. ix. 26 ; Zech. xii. 10, have not this 
signification ' : the orthodox, above all, must again beware of 
attributing so false an interpretation of these prophecies, to the 
supernatural principle in Jesus. That instead of this, Jesus 
might possibly, by a purely natural combination, have educed 
the general result, that since he had made the hierarchy of his 
nation his implacable enemies, he had, in so far as he was re- 
solved not to swerve from the path of his destination, the worst 
to fear from their revenge and authority (John x. 11 ff.); that 
from the fate of former prophets (Matt. v. 12.; xxi. 33 ff.; 
Luke xiii. 33 f.), and isolated passages bearing such an inter- 
pretation, he might prognosticate a similar end to his own 
career, and accordingly predict to his followers that earlier or 
later a violent death awaited him — this it would be a needless 
overstraining of the supranaturalistic view any longer to deny, 
and the rational mode of considering the subject should be 
admitted ^ 

» Daniel, ubtrseUt und erklart von Bertholdt, 2, s. 541 ff., 660 ff. ; Rosenmuller, 
Schol. in V. T. 7, 4, p. 839 ff. 

* De Wette, de morte Chritki expiatoria, in his Opusc. Theol,, p. 180 ; Hatt, 
U /. § 106. 
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It may appear surprising if, after this admission, we still put 
the question, whether, according to the New Testament repre- 
sentation, it be probable that Jesus actually uttered such a 
prediction ? since, certainly, a general announcement of his 
violent death is the least which the evangelical accounts appear 
to contain. But our meaning in the question is this : is the 
sequel, especially the conduct of the disciples, so described in 
the gospels, as to be reconcileable with a prior disclosure of 
Jesus relative to the sufferings which awaited him ? Now the 
express statements of the evangelists do not merely tend to 
show, that the disciples did not understand die discourses of 
Jesus on his coming death, in the sense that they did not know 
how to adjust these facts in their own minds, or to make them 
tally with their preconceived ideas concerning the Messiah, — 
a diflSculty which drew from Peter the first time that Jesus an- 
nounced his death, the exclamation : Be it far from thee. 
Lord, this shall not be unto thee ; — for we find the words of 
Mark (ix. 32.), But they understood not that saying, oi H 
riyvoouv ro pvi/ia, thus amplified in Luke : and it was hid from 
them, that they perceived it not, ««i nv 'jra^axeMaXvfAfxivov av'* 
aurSv ha /Ati atcrBuvrat air 6 (ix. 46.) ; and the latter evangelist 
on another occasion says : and they understood none of these 
things, and this saying was hid from them, neither knew they 
the things that were spoken, «a< airoi ouih roiruv a-imittaVy nai 
riv TO piifjLa Toyro HEK^UfjLfjievov air airSv, Ma) ovk iyivua'fiov ra 
xeyofAsva xviii. 84.) : expressions which appear to imply that the 
disciples absolutely did not understand what the words of Jesus 
meant In accordance with this, the condemnation and execu- 
tion of Jesus fall upon them as a blow for which they are en- 
tirely unprepared, and consequently annihilate all the hopes 
which they had fixed on him as the Messiah (Luke xxiv. 20 f.. 
The chief priests and our rulers have crucified him. But we 
trusted that it had been he which should have redeemed 
Israel), But had Jesus spoken of his death to the disciples 
with such perfect openness {irap^nala, Mark viii. 82.), they 
must necessarily have understood his clear words and detailed 
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discourses, and bad he besides shown them that his death was 
foreshadowed in the messianic prophecies of the Old Testament, 
and was conseqnently a part of the Messiah's destination (Lake 
xviii. 31 ; xxii. 37.), they conld not, when his death actually 
ensaed, have so entirely lost all belief in his messiahship. It is 
tme that the Wolfenbiittel Fragmentist is wrong in his attempt 
to show in the conduct of Jesus, as described by the erangehsts, 
indications that his death was unexpected even to himself; but, 
looking merely at the conduct of the disciples, it is difficult to 
avoid the conclusion which that writer draws, namely, that to 
judge by that conduct, Jesus cannot have made any antecedent 
disclosure to his disciples concerning his death ; on the con* 
trary, they appear to the very last moment to have held the 
common opinion on this matter, and only to have adopted the 
characteristics of suffering and death into their conception of 
the Messiah, after the death of Jesus had unexpectedly come 
upon them '. At all events we have before us the following 
dilemma : either the statements of the evangelists as to the in- 
ability of the disciples to understand the predictions of Jesus, 
and their surprise at his death, are unhistorically exaggerated ; 
or the decided declarations of Jesus concerning the death which 
awaited him, were composed ex eventu, nay, it becomes doubtful 
whether he even in general predicted his death as a part of his 
messianic destiny. On both sides, the legend might be led into 
unhistorical representations. For the fabrication of a prediction 
of his death in general, there were the same reasons which we 
have above shown to be an adequate motive for attributing to 
him a prognostication of the particular features of his passion : 
to the fiction of so total a want of comprehension in the dis- 
ciples, an inducement might be found, on the one hand, in the 
desire to exhibit the profoundness of the mystery of a suffering 
Messiah revealed by Jesus, through the inability of the disciples 
to understand it ; on the other, in the fact that in the evangel- 
ical tradition the disciples were likened to unconverted Jews 

• Vom Ztvock Jesu und seiner JUnger, s. 114 ff. 158 f. 
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and heathens, to whom anything was more intelligible than the 
death of the Messiah. 

In order to decide between these altemadves, we must first 
examine whether, prior to the death of Jesus, and independently 
of that event, the messianic ideas of the age included the cha- 
raoteiistios of sufiermg and death. If already in the lifetime of 
Jesus it was the Jewish opinion that the Messiah must die a 
violent death, then it is highly probable that Jesus imbibed this 
idea as a part of his convictions, and communicated it to his 
disciples; who, in that case, could 90 much the less have 
remained uninstructed on this point, and overwhelmed by the 
actual result, in the degree alleged by the evangelists. If, on 
the contrary, that idea was not diffused among his countrymen 
before the death of Jesus, it stiU remains possible that Jesus 
might arrive at that idea by his private reflection ; but it is a 
prior possibility that the disciples were the first to adopt the 
characteristics of suffering and death into their conception of 
the Messiah, after they had been taught by the issue. 

The question whether the idea of a suffering and dying Mes- 
siah was already diffused among the Jews in the time of Jesus, 
is one of the most difiScult points of discussion among theolo- 
gians, and one concerning which they are the least agreed. 
And the difficulty of the question does not lie in the interests of 
party, so that it might be hoped that with the rise of impartial 
investigation, the subject would cease to be perplexed; for, as 
Staiidlin has aptly shown ^ both the orthodox and the rational- 
istic interest may alternately tend in each direction, and we in 
fact find theologians of both parties on both sides ^. The diffi- 
culty lies in the deficiency of information, and in the imcer- 
tainty of that which we do possess. If the Old Testament 



* Ueber den Zweck und die Wirkimgeii dee Todee Jesn, in the Gottingischen 
Bibliothdc» 1, 4, 1. 252 fL 

* See the list in De Wette, ut sup. s. 6 flf. The most important Toices for the ex- 
istence of the idea in question in the time of Jesus, have been noticed by Staiidlin in 
the above treatise, 1, s. 288 if., and by Hengstenbui^, Christologie des A. T., 1, 
a. s. 270 ff., b. s. 290 If. ; for the opposite opinion, by De Wette, ut sup. p. 1 flP. 
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contained the doctrine of a suffering and dying Messiah, it 
might certainly thence be inferred with more than mere proba- 
bility, that this doctrine existed among the Jews in the time of 
Jesus : as, howerer, according to the most recent researches, 
the Old Testament, while it does indeed contain the doctrine of 
an expiation of the sins of the people to take place at the mes- 
sianic era (Ezek. xxxvi. 25 ; xxxvii. 23 ; Zach. xiii. 1 ; Dan. 
ix. 24.), has no trace of this expiation being effected by the 
suffering and death of the Messiah ' : there is no decision of 
the question before us to be expected fix>m this quarter. The 
apocryphal books of the Old Testament lie nearer to the time 
of Jesus; but as these are altogether silent concerning the 
Messiah in general ^ there can be no discussion as to their 
containing that special feature. Again, if we turn to Philo 
and Josephus, the two authors who wrote soonest after the 
period in question, we find the latter silent as to the mes- 
sianic hopes of his nation' ; and though the former does indeed 
speak of messianic times, and a messiah-like hero, he says no- 
thing of sufferings on his part *. Thus there remain, as sources 
of information on this point, only the New Testament and the 
later Jewish writings. 

In the New Testament, almost everything is calculated to give 
the impression, that a suffering acid dying Messiah was unthought- 
d among the Jews who were contemporary with Jesus. To the 
majority of the Jews, we are told, the doctrine of a crucified 
Messiah was a anaviaxov, and the disciples were at a loss to 
understand Jesus in his repeated and explicit announcements of 
his death. This does not look as if the doctrine of a suffering 
Messiah had been current among the Jews of that period ; on 
the contrary^ these circumstances accord fully with the declara 
lion which the fourth evangelist puts into the mouth of the 

• Oomp. Dt Wette, bibl. Bogm. S 201 f. ; Banmgartai Onuiiif^ bibl. Tbeoi. 
§54. 

' Vid. ht W«tte, ui mp. § 189 ff. 

• Ooinp. 1)6 Wetie ut sup. § 193. 

• Gfrorer, PhUo, 1, s. 495 ff. 
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Jewish multitude, ox^os (xii. 84.), namely, that they had heard 
in the law {vo/ao^) that Christ abideth for ever, on 6 Xpt<rrog 
/Asvst £<V rov alava '®. Indeed, for a general acceptation of the idea 
of a suffering Messiah among the Jews of that period, even diose 
theologians who take the afi&rmatiye side in this argument do not 
contend ; but, admitting that the hope of a worldly Messiah whose 
reign was to endure for ever, was the prevalent one, they only 
maintain (and herein the Wolfenbuttel Fragmentist agrees with 
them "), that a less numerous party, — according to Statidlin, 
the Essenes ; according to Hengstenburg, the better and more 
enUghtened part of the people in general — ^held the belief that 
the Messiah would appear in a humble guise, and only enter 
into glory through suffering and death. In support of this 
they appeal especially to two passages ; one out of the third, 
and one out of the fourth gospel. When Jesus is presented as 
an infant in the temple at Jenisalem, the aged Simeon, among 
other prophecies, particularly concerning the opposition which 
her son would have to encounter, says to Mary : Yea, a sword 
shall pierce through thine own soul also (Luke ii. 85.) ; words 
which seem to describe her maternal sorrow at the death of her 
son, and consequently to represent the opinion, that a violent 
death awaited the Messiah, as one already current before Christ. 
Still more plainly is the idea of a suffering Messiah contained 
in the words which the fourth gospel makes the Baptist utter on 
seeing Jesus : Behold the Lamb of God which taketh away 
the sin of the world (i. 29.) ! This, viewed in its relation to 
Isa. liii., would in the mouth of the Baptist likewise tend to 
prove, that the idea of expiatory suffering on the part of the 
Messiah was in existence before the time of Jesus. But both 
these passages have been above shown to be unhistorical, and 
fix)m the fact that the primitive Christian legend was led, a 
considerable time after the issue, to attribute to persons whom 
it held divinely inspired, a foreknowledge of the divine decree 

** A passage to this effect oat of the law (»«/«•#) properly so called, would he diffi- 
cult to find : De Wette, de roorte, p. 72, refers to Isa. ix. 5 ; LUcke, in loc. to Psa. 
ex. 4 ; Dan. rii. 14, ii. 44. 

" Vom Zweck Jesu und seiner J Unger, s. 179 f. 
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with respect to the death of Jesus, it can by no means be con- 
cluded, that this insight really existed prior to the death of 
Jesus. In conclusion, it is urged, that at least the evangelists 
and apostles refer to the idea of a suffering and dying Mes- 
siah in the Old Testament ; whence it is thought warrantable to 
conclude, that this interpretation of the Old Testament passages 
connected with our present subject, was not unprecedented 
among the Jews. Certainly Peter (Acts iii. 1 8 f. ; 1 Pet. 
i. 11 f.) and Paul (Acts xxvi. 22 f. ; 1 Cor. xv. 3.) appeal to 
Moses and the prophets as annunciators of the death of Jesus, 
and Philip, in his interview with the Ethiopian eunuch, in- 
prets a passage in Isa. liii. of the sufferings of the Messiah : 
but as those teachers of the church spoke and wrote all this 
after the event, we have no assurance that they did not 
assign to certain Old Testament passages a relation to the 
sufferings of the Messiah, solely in consequence of that event, 
and not by adopting a mode of interpretation previously current 
among their Jewish cotemporaries ". 

If, according to this, the opinion that the idea in question 
already existed among the countrymen of Jesus during his life- 
time, has no solid foundation in the New Testament ; we must 
proceed to inquire whether that idea may not be found in the 
later Jewish writings. Among the earliest writings of this class 
now extant, are the Chaldee paraphrases of Onkelos and Jona- 
than ; and the Targum of the latter, who, according to rabbin- 
ical tradition, was a pupil of Hillel the elder ", is commonly 
cited as presenting the idea of a suffering Messiah, because it 
refers the passage, Isa. Iii. 18. — liii. 12, to the Messiah. But 
with respect to the interpretation of this passage in the Targum 
of Jonathan^ it is the singular fact, that while the prophecies 
which it contains are in general interpreted messianically, yet 
80 often as suffering and death are spoken of, either these ideas 

1* Vid. De Wette, de morte Chr. p. 78 L 

•• Comp. Getenini, Jetaiai, 2 Th. s. 66 ; De Wette, Rinleitung in das A. T. § 
59, 3te Auag. 
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are avoided with mari^ed design, and for the most part by some 
extremely forced expedient, or are transferred to a different 
subject, namely, the people of Israel: a significant proof that 
to the author, suffering and violent death aj^eared irreconcile- 
able with the idea of the Messiah **. But this, we are told, iu 
the commencement of that aberration from the true sense of 
the sacred text, into which the later Jews were seduced by their 
carnal disposition, and their hostility to Christianity : the more 
ancient interpreters, it is said, discovered in this passage of 
Isaiah a suffering and dying Messiah. It is true that Aben- 
ezra, Abarbanel and others, testify that many ancient teachers 
referred Isa. liii. to the Messiah ** : but some of their state- 
ments leave it by no means clear that those more ancient in- 
terpretations are not as partial as that of Jonathan; and in 
relation to all of them it remains uncertain, whether the inter- 
preters of whom they speak reach as far back as the age of 
Jonathan, which is highly improbable with respect to those 
parts of the book Sohar wherein the passage in question 
is referred to a suffering Messiah **. The writing which, to- 
gether with that of Jonathan, may be jegarded as tbe nearest 



" Literal translation according to Targnra of Jonathan: — Quemadmadum 

Hitug, lii. 14: — As maay were per muUot dies ^uwi exsptctArunt 
amazed at him, so disfigured, not hu- Israttitae, quorum cowtabmit iiUer 
man, was Aw appearance, and hit form ffentet adspecius et splendor (et evanutt) 
not that of the children of men, &c. eJUiis hominunif etc. 

liii. 4 : — Bnt he hort our infirmities, Jdcirco pro deUeUt nottris ipse 

and charged himself with our sorrows, deprecabitur, et iniguiiettes nosirae 
and we esteemed him stricken, smitten j^^^P^^^ *^^ condonabuntur, licet 
of God and afflicted. nos repniaii simus contusi, plagis c^ecU 

et ajlieti. 
Origen also relates, c. Celsus, i. 55, how a person esteemed a vise man tunong the 
JeicSj XtycfAtvtf v»^k *Uvtai»tf «'«^H, maintained, in opposition to his Christian in- 
terpretation of the passage in Isaiah, that this was propheeied concerning the whole 
nation, which had been dispersed and aJUded, in order that memy might become pro- 
selytes, rauTK «"i«'^iir»5r^«u ^s <ri$i Im« tsZ $k»p \meM, »ai ytfSftifsv l» ^J hm^irt^. 
Km} irknyi*T*t, ?y* xtXXsi irf^nXurot yituvTmu 

>* Yid. SuhOttgen^ 2, s. 182 f. ; Bisenmenger^ entdocktes Judentbum, 2, s. 
768. 

" Ap. Schottgen, 2, s. 181 f. 
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to the time of Jesus, namely, the apocryphal fourth book of 
Esdras, drawn up, aooording to the most probable computation, 
shortly after the destruction of Jerusalem under Titus ", does 
indeed mention the death of the Messiah : not however as a 
painful one, but only as a death which, after the long duration 
of the messianic kingdom, was to precede the general resurrec- 
tion ^*. The idea of great calamities, the birth-throes, as it 
were, of the Messiah, (rWDH "^2X1, comp. af%^ uiivuv, Matt, 
xxiv. 8.)» which would usher in the messianic times, was un- 
doubtedly disseminated before Christ *' ; and equally early there 
appears to have been placed in the front of these ills, which 
were to press upon the people of Israel in particular, the Anti- 
christ, arrixpKno^j whom the Christ, 'X^ta-rog would have to 
oppose (2 Thess. ii. 3 ff.) '^ : but since he was to annihilate 
this adversary in a supernatural manner, with the spirit of his 
mouth, ra ^vii/AaTi tov o'To/Marof auroS, this involved no suffer- 
ing for the Messiah. Nevertheless, there are to be found 
passages in which a suffering of the Messiah is spoken of, and 
in which this suffering is even represented as vicarious, on 
behalf of the people '' : but first, this is only a suffering, and 
no death of the Messiah; secondly, it befals him either before 
his descent into earthly life, in his pre-existenoe '^, or during 
the concealment in which he keeps himself from his birth until 
his appearance as Messiah ^ : lastly, the antiquity of these 
ideas is doubtfril, and according to certain indications, they 
could only be dated after the destruction of the Jewish state by 
Titus **. Meanwhile, Jewish writings are by no means destitute 

" De Wettc, de morte Chr. expiatoria, ut sup. s. 50. 

»• vii. 29. 

1* Scbottgen, 2, s. 509 ff. ; Schmidt, Christol«giKhe Fiagmente, in kit Bibliotfaek, 
l,u2itL; Bertholdt, Ghriitol. Jod. § 13. 

* Schmidt, ot sop.; Bertholdt, at sup. § 16. 

" Pesikta in Abkath Rochel, ap. Schmidt, s. 48 f. 

•» Sohar, P. IL Ixxxv. 2, ap. Schmidt, § 47 f. 

" Gkmam Sanhedrin, f. xcviii. 1 ; ap. De Wette, de morte Ghr., p. 95 f., and ap. 
Hengttenbnrg, •. 292. 

** Sohar, P. II. f. Uzxii. 2 ; ap. De Wette, i. 94 : Cum Itra'eiitae e$ieiU in terra 
mnda, per cultut rdigiotoi H sacr\/icia gwu facubcmt, omnm %Uo$ marhoi et poena* 
i mundc $tutulerufU ; nnno vera Memos debet wi^erre ea* ab hwmmbus. 
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of passages, in which it is directly asserted that a Messiah 
would perish in a violent manner : but these passages relate, 
not to the proper Messiah, the offspring of David, but to 
another, fix>m among the posterity of Joseph and Ephraim, who 
was appointed to hold a subordinate position in relation to the 
former. This Messiah ben Joseph was to precede the Messiah 
hen David, to unite the ten tribes of the former kingdom of 
Israel with the two tribes of the kingdom of Judah, but after 
this to perish by the sword in the battle with Gog and Magog : 
a catastrophe to which Zech. xii. 10. was referred'*. But of 
this second, dying Messiah, any certain traces are wanting 
before the Babylonian Gemara, which was compiled in the fifth 
and sixth centuries after Christ, and the book Sohar, the age 
of which is extremely doubtful ". 

Although, according to this, it cannot be proved, and is 
even not probable, that the idea of a suffering Messiah already 
existed among the Jews in the time of Jesus : it is still possible 
that, even without such a precedent, Jesus himself, by an 
observation of circumstances, and a comparison of them with 
Old Testament narratives and prophecies, might come to enter- 
tain the belief that suffering and death were a part of the office 
and destination of the Messiah ; and if so, it would be more 
natural that he should embrace this conviction gradually in the 
course of his pubUc ministry, and that he should chiefly have 
confined his communications on the subject to his intimate 
friends, than that he should have had this conviction from the 
beginning, and have expressed it before indifferent persons, 
nay enemies. The latter is the representation of John ; the 
former, of the synoptists. 

In relation also to the declarations of Jesus concerning the 
object and effects of his death, we can, as above in relation to 
the announcement of the death itself, distinguish a more natural, 
from a more supranatural point of view. Wlien Jesus in the 
fourth gospel likens himself to the tnie shepherd, who lays 



« Vid. Bertholdt, nt mip. § 17. 

»« I)e Wette, de morteChr. p. 112: comp. 68 ff. 
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down his life for the sheep (x. 11, 15.) : this may have the 
perfectly natural sense, that he is determined not to swerve from 
his office of shepherd and teacher, even though, in the prosecu* 
tion of it, death should threaten him (the moral necessity of his 
death) " ; the forehoding exprei^on in the same gospel (zii. 
24.), that except a com of wheat fall into the ground and 
die, it abideth alone, but if it die it bringeth forth much fruit, 
admits of an equally rational explanation, as a figurative repre- 
sentation of the victorious power which martyrdom gives to an 
idea and conviction (the moral efficacy of his death) '* ; lastly, 
that which is so often repeated in the gospel of John, — namely, 
that it is good for the disciples that Jesus should go away, for 
without his departure the comforter^ va^cutKnrog will not come 
to them, who will glorify him in them, — may he supposed to 
express the perfectly natural consideration of Jesus, that without 
the removal of his sensible presence, the hitherto so material 
ideas of the disciples would not be spiritualized (the psycholo- 
gical efficacy of his death) '•. The words of Jesus at the in- 
stitution of the sacramental supper, belong more to the supra- 
naturalistic mode of view. For if that which the interinediate 
evangelists make him say on this occasion — that the cup 
presented is the blood of the new testament, to ouixa rri; uaivH^ 
iiaOrmng (Mark xiv. 24.), and the new testament in his blood, 
n uaivn ftaQvifin h ru alfjtaTi airov (Luke xxii. 20.), — ^might appear 
to signify no more than that, as by the bloody sacrifice at Sinai 
was sealed the covenant of this ancient people with Ood, so by 
his (the Messiah s) blood would be sealed in a higher sense the 
community of the new covenant, gathering round him : in the 
account of Matthew, on the contrary, when he makes Jesus 
add, that his blood will be shed for many /or the remission of 
sins, sig a^ecriv afxa^rtuv, the idea of the covenant sacrifice is 
blended with that of an expiatory sacrifice : and also in the two 
other evangelists by the addition : which is shed for many, or 

•» Haac, L. J. § 108. 
» Ibid. 

^ Ibid, and § 109. 
VOL. III. F 
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for yaUi to ictql a'o^x£v, m\^ hixm kxxyyofMevov, the transitioii is 
made from the covenant sacrifice to the expiatory sacrifice. 
Further, when in the first gospel (xx. 28.) Jesus says, he must 
pive his life a ransom for many, ioZvai tiiv ^vx^v abrov xir^ov 
arr\ vo>^v, this is doubtless to be referred to Isa. liii., where, 
according to a notion current among the Hebrews (Isa. xliii. 
3 ; Prov. xxL 18.), the death of the servant of God is supposed 
to have a propitiatory relation to the rest of mankind. 

Thus Jesus might by psychological reflection come to the 
conviction that such a catastrophe would be favourable to the 
spiritual development of his disciples, and that it was indis- 
pensable for the spiritualizing of their messianic ideas, nay, in 
accordance with national conceptions, and by a consideration of 
Old Testament passages, even to the idea that his messianic 
death would have an expiatory eflScacy. Still, what the synop- 
tists make Jesus say of his death, as a sin offering, might 
especially appear to belong rather to the system which was 
developed after the death of Jesus ; and what the fourth evan- 
gelist puts into his mouth concerning the Paraclete, to have 
been conceived ex eventu : so that, again, in these expressions 
of Jesus concerning the object of his death, there must be a 
separation of the general firom the special. 

§ 113. 

PMCm DBOLAEATIOHS OF JBU8 OONGBBNIITO HIS rUTUllK MMUBBIOTIOS. 

According to the evangelical accounts, Jesus predicted his 
resurrection in words not less clear than those in which he 
announced his death, and also fixed the time of its occurrence 
with singular precision. As often as he said to his disciples, 
the Son of man will be crucified, he added : And the third day 
he shall rise again, mu ri r^lrtt ifii^ avac^io'trai, or iyegBi^ 
aerat (Matt. xvi. 21 ; xvii. 23; xx. 19. parall. comp. xvii. 9; 
xxvi. 32. parall.). 

But of this announcement also it is said, that the disciples 
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tmderstood it not ; so little, that they eyen debated among tliem- 
selves what the rising from the dead should mean, rl ia-ri tJ 
Ijk vsm^Sv afa<rrnvai (Mark ix. 10.) ; and in consistency with this 
want of comprehension, they, after the death of Jesos, exhibit 
no trace of a recollection that his resurrection had been foretold 
to them, no spark of hope that this prediction would be ful- 
filled. When the friends of Jesus had taken down his body 
from the cross, and laid it in the grave, they undertook (John 
xix. 40.) — or the women reserved to themselves (Mark xvi. 1 ; 
Luke xxiii. 56.) — the task of embalming him, which is only 
performed in the case of those who are regarded as the prey of 
corruption ; when, on the morning which, according to the mode 
of reckoning in the New Testament, opened the day which 
had been predetermined as that of the resurrection, the women 
went to the grave, they were so far from thinking of a predicted 
resurrection, that they were anxious about the probable diffi- 
culty of rolling away the stone from the grave (Mark xvi. 8.) I 
when Mary Magdalene, and afterwards Peter, found the grave 
empty, their first thought, had the resurrection been predicted^ 
must have been, that it had now actually taken place : instead 
of this, the former conjectures that the body may have been 
stolen (John xx. 2.), while Peter merely wonders, without 
coming to any definite conjecture (Luke xxiv. 12.); when the 
women told the disciples of the angelic apparition which they 
had witnessed, and discharged the commission given them by 
the angel, the disciples partly regarded their words as idle tales 
A?fo;, (Luke xxiv. 11.), and were partly moved to fear and 
astonishment {iiiirmaav YifMi^, Luke xxiv. 22 fi:); when Mary 
Magdalene, and subsequently the disciples going to Emmaus, 
assured the eleven, that they had themselves seen the risen one, 
they met with no credence (Mark xvi. 11. Id.), and Thomas 
BtiU later did not believe even the assurance of his fellow- 
apostles (John XX. 25.); lastly, when Jesus himself appeared 
to the disciples in Galilee, aU of them did not even then cast 
off doubt {oi a iiiara<rav, Mark xxviii. 17.). AU this we must; 

F 2 
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with the Wolfenbtittel Fragmentist \ find incomprehensible, if 
Jesus had so clearly and decidedly predicted his resorrection. 

It is true, that as the conduct of the disciples, after the d^ath 
of Jesus, speaks against such a prediction on the part of Jesus, 
so the conduct of his enemies appears to speak for it. For 
when, according to Matt xxvii. 62 S., the chief priests and 
Pharisees entreat Pilate to set a watch at the grave of Jesus, 
they allege as a reason for their request, that Jesus while yet 
aUve had said : After three days I will rise again^ fjura r^eU 
fi/As^ag eyslpofjLai. But this narrative of the first gospel, which 
we can only estimate at a future point in our investigation, at 
present decides nothing, but only falls to one side of the 
dilemma, so that we must now say : if the disciples really so 
acted after the death of Jesus, then neither can he have de- 
cidedly foretold his resurrection, nor can the Jews in considera- 
tion of such a prediction have placed a watch at his grave ; or, 
if the two latter statements be true, the disciples cannot have 
so acted. 

It has been attempted to blunt the edge of this dilemma, by 
attributing to the above predictions, not the literal sense, that 
the deceased Jesus would return out of the grave, but only the 
figurative sense that his doctrine and cause, after having been 
apparently crushed, would again expand and flourish*. As the 
Old Testament prophets, it was said, represent the restoration 
of the IsraeUtish people to renewed prosperity, under the image 
of a resurrection firom the dead (Isai. xxvi. 19 ; Ezek. xxxvii.); 
as they mark the short interval within which, under certain 
conditions, this turn of things was to be expected, by the ex- 
pression ; in two or three days will Jehovah revive the smitten 
one, and raise the dead (Hos. vi. 2.)*, a statement of time 

' See hia animated and impressive treatise, vom Zweck, u. s. f. a. 121 ff. Comp. 
Briefe uber den Bationalismos, s. 224 ff., and De Wette, exeg. Handb. 1, 1, s. 148. 

* Thus especially Herder, vom Erloser der Menschen, s. 183 ff. Briefe Uber den 
Rationalismns, s. 227. Comp. Euinol, Comm. in Matth. p. 444 f. 

* LXX : dytmnt hftMt /Atrk %y» kfti^t' iy rj ^Mi^ ^i ^^'^7 V^mvmwrn #«/a/«, xm 
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-which Jesus also uses indefinitely for a short interval (Luke 
xiii. 82.) : so by the declaration that he will rise on the third 
day after his death, tj? rp itii ^fxipa ava(rTrivat, he intends to 
say no more than that even though he may succumb to the 
power of his enemies and be put to deaths still the work which 
he has begun will not come to an end, but will in a short time 
go forward with a firesh impetus. This merely figurative mode 
of speaking adopted by Jesus, the apostles, after Jesus had 
actually risen in the body, understood literally, and regarded 
them as prophecies of his personal resurrection. Now that in 
the prophetic passages adduced, the expressions ITn D-lp and 
YPn have only the alleged figurative sense, is true ; but these 
are passages the whole tenor of which is figurative, and in 
which, in particular, the depression and death which precede 
the revivification are themselves to be understood only in a 
figurative sense. Here, on the contrary, all the foregoing ex- 
pressions: Tca^aiiioaQaiy MaTaxpiv£a9at, aravpouo'Ocu, aTTOKTiiv' 
ecOai M, T. X. {to be delivered, condemned, crucified, killed, 
&c.) are to be understood literally ; hence all at once, with the 
words iyspOnvcu and ava<rrfivaiy to enter on a figurative meaning, 
would be an unprecedented abruptness of transition; not to 
mention that passages such as Matt. xxvi. 82., where Jesus 
says : After I am risen again I will go before you into Galilee, 
fjLSTa TO iyspOiivai (At ^foaiu ufM^ sU t^v Ta>n>^lav^ can have no 
meaning at all unless iy^l^eaOai be understood literally. In 
this closely consecutive series of expressions, which must be 
taken in a purely literal sense, there is then no warrant, and 
even no inducement, to imderstand the statement of time which 
is connected with them, otherwise than also literally, and in its 
strictly etymological meaning. Thus if Jesus really used these 
words, and in the same connexion in which thoy are given by 
the evangelists, he cannot have meant to annoimce by them 
merely the speedy victory of his cause ; his meaning must have 
been, that he himself would return to life in three days after 
his violent death *. 

« Comp. SiUkind, einige Bemerkungcn Ubor die Frage, ob Jesus seine Aufersto* 
hong beftimmt Torhergesagt lube 1 in Plan's Hagasin, 7, ». 208 ff. 
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Ab however Jesus, judging fix>m the conduct of his disciples 
after his death, cannot have announced his resurrection in 
plain words : other commentators have resigned themselves to 
the admission, that the evangelists, after the issue, gave to the 
discourses of Jesus a definiteness which, as uttered by him, 
they did not possess; that they have not merely understood 
literally, what Jesus intended figuratively, of the revival of his 
cause aftier his death, but in accordance with their erroneous 
interpretation, have so modified his words that, as we now read 
them, we must certainly understand them in a literal sense*; 
yet that not all the discourses of Jesus are altered in this man- 
ner ; here and there his original expressions stiU remain. 



§ 114. 

nQUBATITB DI800UBSI8, IN WHIOH JB8U8 18 SUPPOSED TO HATl AIRIOUirOE]) 
HIS RESURBBOnOH. 

According to the fourth gospel, Jesus, at the very commence- 
ment of his ministry, in figurative language, referred his ene- 
mies, the Jews, to his future resurrection (ii. 19fi:). On his 
first messianic visit to Jerusalem, and when, after the abuse of 
the market in the temple had provoked him to that exhibition 
of holy zeal of which we have formerly spoken, the Jews require 
a sign firom him, by which he should legitimatize his claim to 
be considered a messenger of God, who had authority to adopt 
such violent measures, Jesus gives them this answer. Destroy 
this temple, and after three days I will raise it up, >i<rar$ tov 
vahv TOUTov, ua) h r^io'h ti/ii^at^ iys^u alniv. The Jews took 
these words in the sense, which, since they were spoken in the 
temple, was the most natural, and urged, in reply to Jesus, 
that as it had taken forty years to build this temple, he would 
scarcely be able, if it were destroyed, to rebuild it in three 
days; but the evangelist informs us, that this was not the 
meaning of Jesus, and that he here spoke (though indeed the 

* Paulas, ttt sap. 2, s. 415 f. ; Hase, L. J. $ 109. 



Digitized by 



Google 



DISCOUR8E8 OF JESUS ON HIS RESURRECTION. 71 

disciples were not aware of this until after his resurrection,) of 
the temple of his body, vai^ rou artifMtro^ avrou : i. e. under the 
destruction and rebuilding of the temple, he alluded to his death 
and resurrection. Even if we admit, what howeyer the most 
moderate expositors denyS that Jesus could properly (as he is 
also rqnfesented to have done in Matthew, zii. 89 ff.)> when the 
Jews asked him for a visible and immediate sign, refer them to 
his resurrection as the greatest, and for his enemies the most 
oyerwhelming miracle in his history : still he must have done 
this in terms which it was possible for them to understand (as 
in the above passage of Matthew, where he expresses himself 
quite plainly). But the expressions of Jesus, as here given, 
could not possibly be understood in this sense. For when one 
who is in the temple, speaks of the destruction of this temple, 
every one will refer his words to the building itself. Hence 
Jesus when he uttered the words, this temple, rov vao¥ royro¥, 
must have pointed to his body with his finger ; as, indeed, is 
generally presupposed by the friends of this interpretation*. 
But, in the first place, the evangelist says nothing of such a 
gesture, notwithstanding that it lay in his interest to notice 
this, as a support of his interpretation. In the second place> 
Gablerhas with justice remarked, how ill-judged and ineffective 
it would have been, by the addition of a mere gesture to give a 
totally new meaning to a speech, which verbally, and therefore 
logically, referred to the temple. If, however, Jesus used this 
expedient, the motion of his finger could not have been unob- 
served ; the Jews must rather have demanded fix)m him how he 
could be so arrogant as to call his body the temple, vaig ; or 
even if not so, still, presupposing that action, the disciples 
could not have remained in the dark concerning the meaning of 
his words, until after the resurrection '. 

* B. g. LUcke, 1, s. 426 ; comp., on the contrary, Tholnck, in loc 

* Vid. Tholnck, nt gap. 

' Henke, Joannes aposlolMt nonnvUorwoi Jetu apophtkegnuUwn in evang, iuo tl 
ipf inUrpret, In Pott*t and Rnperti's Sylloge Oomm. theol. 1, i. 9 ; Gabler, Be- 
censon det Henke'fchcn Programmi im neueiten theol. Journal, 2, 1, i. 88 ; Lucke, 
in loc 
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By these difficulties modem exegetists have felt constrained 
to renounce John's explanation of the words of Jesus> ad 
erroneous and made ex eventu, and to attempt to penetrate, 
independently of the evangelist's explanation^ into the sense of 
the enigmatical saying which he attributes to Jesus ^. The 
construction put upon it by the Jews, who refer the words of 
Jesus to a real destruction and rebuilding of the national sane- 
tuary, cannot be approved, without imputing to Jesus an extras 
vagant example of vain-glorious boasting, at variance with the 
character which he elsewhere exhibits. If on this account search 
be made for some figurative meaning which may possibly be 
assigned to the declaration, there presents itself first a passage 
in the same gospel (iv. 21 ff.) where Jesus announces to the 
woman of Samaria, that the time is immediately coming, in 
which the Father wiU no longer be worshipped exclusively in 
Jerusalem {iv 'Ufo<ro><ifMig), but wiU, as a Spirit, receive spiritual 
worship. Now in the present passage also, the destruction of 
the temple might, it is said, have signified the abolition of the 
temple-service at Jerusalem, supposed to be the only valid 
mode of worship. This interpretation is confirmed by a narra- 
tive in the Acts (vi. 14.). Stephen, who, as it appears, had 
adopted the above expressions of Jesus, was taxed by his 
accusers with declaring, that Jesus of Nazareth shall destroy 
this place, and shall change the customs which Moses de- 
liveredf on 'ln<rov; 6 Na(a^aTog ovtos fcara^iucrsi rov totov rourcvy 
KM a?Oia(ei ra Hti^ a ^afeiaxe MauaUg : in which words a change 
of the Mosaic religious institutions, without doubt a spiritualiza- 
tion of them, is described as a sequel to the destruction of the 
temple. To this may be added a passage in the synoptical 
gospels. Nearly the same words which in John are uttered by 
Jesus himself, appear in the two first gospels (Matt. xxvi. 60 f. ; 
Mark xiv. 57 f.) as the accusation of false witnesses against him ; 
and here Mark, in addition, designates the temple which is to 

* Thus, besides Henke in the above Frogramm, Herder, von Gottes Sohn nach 
Johannes Evang., s. 135 £ ; Paulus, Comm. 4, s. 165 f. ; L. J. 1, a. s. 173 f. ; Lucke, 
and De Wette, in loc 
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be destroyed, as one nuule with hands, ^Eifo^o/nTo;, and the 
new one which is to be built, as another, nmde without hands, 
<*^^f> axc<f oxoiVo^y whereby he appears to indicate the same 
contrast between a ceremonial and a spiritoal religious system. 
By the aid of these passages, it is thought, the declaration in 
John may be explained Uius: the sign of my authority to 
purify the temple, is my ability in a short time to introduce 
in the place of the Jewish ceremonial worship, a spiritual service 
of God ; i. e. I am authorized to reform the old system, in so 
£Gur as I am qualified to found a new one. It is certainly a 
trivial objection to this explanation, that in John the object is 
not changed, as in Mark, where the temple which is to be built 
is spoken of as another (oxxo;), but instead of this, is indicated 
by the word cwrU, as the same with the one destroyed^; 
once, indeed, the Christian system of religion in relation to the 
Jewish, may, just as the risen body of Jesus in relation to tho 
dead one, be conceived as at once identical and different, inas- 
much as in both cases the substance is the same, while the 
transitory accidents only are supposed to be removed. But it 
is a more formidable objection which attaches itself to the 
determination of time, cv rp i^riv itfii^Mg. That this expression 
is also used indefinitely and proverbially, in the sense of a short 
interval of tune in general, is not adequately proved by tho 
two passages which are usually appealed to with this view ; for 
in them Hie third day, by being placed in connexion with tho 

second and first (Hos. vi. 2: '^!^ D*»''^3 P'Q-VD; Luke xiii. 
32 : o^fAt^ov Koii ai^iov Mai t9» r^irYi) is announced as a merely 
relative and proximate statement, whereas in our passage it 
stands alone, and thus presents itself as an absolute and precise 
determination of time '. 

Thus alike invited and repelled by both explanations ^ theo- 
logians take refuge in a double sense, which holds the middle 

* Storr, in Flatfi Magazin, i, g. 199. 

* Tholuck and OlshauBen, in loc. 

' Hence Neonder remains suspended in indecibion between the two, s. 395 f. 
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place either between the interpretation of John and the symbol- 
ical one last stated *, or between the interpretation of John 
and that of the Jews'; so that Jesus either spoke at once of 
his body which was to be killed and again restored to life, and 
of the modification of the Jewish religion which was to be 
effected, chiefly by means of that death and resorrection ; or, in 
order to repel the Jews, he challenged them to destroy their 
real temple, and on this condition, never to be fulfilled, pro- 
mised to build another, still, however, combining with this 
ostensible sense for the multitude, an esoteric sense, which was 
only understood by the disciples after the resurrection, and 
according to which vaig denoted his body. But such a chal- 
lenge addressed to the Jews, together with the engagement 
appended to it^ would have been an unbecoming manifestation 
of petulance, and the latent intimation to the disciple^i a useless 
play on words; besides that^ in general, a double meaning 
either of the one or the other kind is unheard of in the dis- 
course of a judicious man ". As, in this manner, the possi- 
bility of explaining the passage in John might be entirely de- 
spaired of, the author of the Probabilia appelds to the fact that 
the synoptists call the witnesses, who allege before the judgment 
seat that Jesus had uttered that declaration, ^iuiofui^fa^, 
false witnesses ; whence he concludes, that Jesus never said 
what John here attributes to him, and thus gains an exemption 
from the explanation of the passage, since he regards it as a 
figment of the fourth evangelist, whose object was both to 
explain the calumniations of the accusers, and also to nullify 
them by a mystical interpretation of his words ^^ But, on tbe 
one hand, it does not follow, from the fact that the synoptiste 



* Tims Kern, die Hauptihataachen der evang. Qesch. Tttb. Zeitaehrift, 1886, 2, 
s. 128. 

' Thm Obliattsen. 

** Kern says, indeed, that a similar doubleneu of meaning is found elsewhere in 
significant discourse ; but he refirains from adducing an example. 

" Probab. p. 28 ff. 
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oall Uie witnesses Mae, that^ in the opinion of the evangelists, 
Jesus had never said anything whatever of that whereof they 
accused him; for he might only have said it somewhat differ- 
ently {9ii(raTi, not xu0'A>)y or have intended it in a different sense 
(figuratively instead of literally) : on the other hand, if he said 
nothing at all of this kind, it is difficult to explain how the 
£Edse witnesses should come to choose that declaration, and 
especially the remarkable phrase, h rpiaiv ifAifcug. 

If, according to this, on every interpretation of the expression, 
except the inadmissible one relative to the body of Jesus, the 
words ffv Tf icriy ifii^cuf form a difficulty : a resource might be 
found in the narrative of the Acts, as being free from that de- 
termination of time. For here Stephen is only accused of say- 
ing, oTi 'I. b NoC, oirog uaraxicn riv ro^ov rourov (rov ayiov), 
MM oAXalfi ra iBn a TOf «3»jm M««/rtf. What ia/alse in this 
allegation (for the witnesses against Stephen also are described 
as fAa^tf^ig li^ByhU), might be the second proposition, which 
speaks in literal terms of a changing of the institutes of 
Moses, and instead of this, Stephen, and before him Jesus, may 
very probably have said in the figurative signification above 
developed, Mci^ vd?uv oUohfiiati ( — cu) airov, or mm a>xo¥ 
(axt^povoimof) (HMoiofiia-u ( — ^»). 

Meanwhile, this expedient is not at all needful, so far as any 
insurmountable difficulty in the words h rpich ii/AifM^, is con- 
cerned. As the number 8 is used proverbially, not only in 
connexion with 2 or 4 (Prov. xxx. 15, 18, 21, 29 ; Wis. xxiii. 
21; xxvi. 25.), but also by itself (Wis. xxv. 1, 3.); so the 
expression, in three days, if it were once, in combination with 
the second and first day, become common as an indefinite state- 
ment of time, might probably at length be applied in the same 
sense when standing alone. Whether the expression should 
signify a long or a Aort period would then depend on the con- 
nexion : here, in opposition to the construction of a great and 
elaborate building, to the real, natural erection of which, as 
the Jews directly remark, a long series of years was required, 
the expression can only be understood as denoting the shortest 
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time '*. A prediction^ or even a mere intimation of the resur- 
rection, is therefore not contained in these words. 

As, here, Jesus is said to have intimated his resurrection 
beforehand, by the image of the destroying and rebuilding of 
the temple, so, on another occasion, he is supposed to have 
quoted the type of the prophet Jonah with the same intention 
(Matt xii. 39 ff. comp. xvi. 4; Luke xi. 29 ff.). When the 
scribes and Pharisees desired to see a sign from him, Jesus is 
said to have repulsed their demand by the reply, that to so evil 
a generation yevea no sign shall be given, but the sign of tfte 
prophet Jonah, to o'vi/Asm *I«v« rod n^o^irou^ which, in the first 
passage of Matthew, Jesus himself explains thus : as Jonah 
was three days and three nights in the belly of the whale, h 
Tjf Mi\ia roi ttriTov;, SO also the Son of man will pass three 
days and three nights in the heart of the earth, iv r? Ka^ii» 
TJ)$ r?;. In the second passage, in which Matthew attributes 
this declaration to Jesus, he does not repeat the above inter* 
pretation; while Luke, in the parallel passage, explains it 
simply thus : For as Jonah was a sign to the Ninevites, so 
shall also the Son o/nian be to this generation. Now agaiust 
the possibility of Jesus having himself given the interpretation 
of the sign of Jonah which Matthew puts into his mouth, 
V. 40, a variety of objections may be urged. It is indeed 
scarcely a tenable argument, that Jesus cannot have spoken of 
three days and three nights, which he would pass in the heart 
of the earth, because he only lay in the grave one day and two 
nights *• : since the phraseology of the New Testament de- 
cidedly has the peculiarity, of designating the abode of Jesus 
in the grave as of three days' duration, because it touched upon 
the evening of the day before the Sabbath, and the morning of 
the day after it ; and if this one day, together with two nights, 
were once taken for three whole days, it would only be a round 
way of expressing this completeness, to add to the days the 

" Comp. Neander, b. 396, Anm. 
" Paulas, ezeg. Handb. in loc. 
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nights also, which, besides, would naturally follow in the com- 
parison with the three days and three nights of Jonah ^*. But 
if Jesus gave the explanation of the sign of Jonah which 
Matthew attributes to him, this would have been so clear a pre- 
diction of his resurrection, that for the same reasons which, 
according to the above observations, are opposed to the literal 
predictions of that event, we must conclude that Jesus cannot 
have given this explanation. At all events it must have led 
the disciples who, according to v. 49, were present, to question 
Jesus, and in that case it is not to be understood why he did 
not make the subject perfectly clear, and thus announce his 
resurrection in plain words. But if he cannot have done 
this, because then the disciples could not have acted after his 
death as they are said to have done in the evangelical ac* 
counts : neither can he, by that comparison of the fate which 
awaited him with that of Jonah, have called forth from his 
disciples a question, which, if proposed to him, he must have 
answered ; but which, judging from the sequel, he cannot have 
answered. 

On these grounds, modem critics have pronounced the ex- 
planation of the o-fifAuov 'luva in Matthew, to be an interpreta- 
tion made /?(?«/ eventum by the evangelist, and by him falsely 
attributed to Jesus*'. According to them, Jesus indeed di- 
rected the attention of the Pharisees to the sign of Jonah^ 
but only in the sense in which Luke makes him explain it: 
namely, that as Jonah himself, by his mere appearance and 
preaching of repentance, without miracles, had sufficed as a 
sign from God to the Ninevites ; so his own cotemporaries, in- 
stead of craving for miracles, should be satisfied with his person 
and preaching. This interpretation is the only one which ac- 
cords with the tenor of the discourse of Jesus, — even in Mat- 
thew, and more particularly with the parallel between the relation 
of the Ninevites to Jonah, and that of the queen of the south 



'* Comp. Fritxtche and Olthanien, in loc. 
. ^ Paolut, exeg. Handb. 2, •. 97 ff. Schulz, iiber das Abendm. s. 817 t 
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to Solomon. As it was the wisdom of Solomon, <ropla Xoxo/AUfo^, 
by which the latter felt herself attracted from the ends of the 
earth : so, in Jonah, even according to the expression of Mat- 
thew, it was solely his preaching, Mifuy/juz, which brought the 
Nineyites to repentance. It might be supposed that the future 
tense in Luke : oUruf sarat mm b utog t, a. ttj yevea ravrri (d/ifAsTov) , 
80 shall also the Son of man he to this generation (a sign), 
cannot be referred to Jesus and his preaching as manifested at 
that moment, but only to something fiiture, as his resurrection : 
but this in reality points either to the future judgment Mpict^, 
in which it will be made manifest, that as Jonah was reckoned 
a sign to the Ninevites, so was the Son of man to the Jews then 
living ; or to the fact that when Jesus spoke these words, his 
appearance had not yet attained its consummation, and many 
of its stages lay yet in futurity. Nevertheless, it must have 
been at an early period, as we see from the first gospel, that the 
&te of Jonah was placed in a typical relation to the death and 
resurrection of Jesus, since the primitive church anxiously 
searched through the Old Testament for types and prophecies 
of the offensive catastrophe which befel their Messiah. 

There are still some expressions of Jesus in the fourth gospel, 
which have been understood as latent prophecies of the resur* 
rection. The discourse on the com of wheat, xii. 24., it is 
true, too obviously relates to the work of Jesus as likely to be 
furthered by his death, to be here taken into further considera- 
tion. But in the farewell discourses in John there are some 
declarations, which many are still inclined to refer to the resur- 
rection. When Jesus says : / mil not leave you comfortless, 
I will come unto you ; yet a little time, and the world sees me 
no more, but ye see me ; a little while, and ye shall not see me, 
and again a little while and ye shall see me, &c. (xiv. 18 ff., 
xvi. 16 ff.); many believe that these expressions, — ^with the 
relation between lUHfov xei vaxa fAiifov, a little while, and again 
a little while; the opposition between ifAfavi^tiv i/Mv {roT^ 
fjiairiraTf) Mat oixi ru M6(r/M), manifest to you (the disciples) and 
not to the world ; the words ^roxiv o^J^ofjiat and o^t^£(r$e, I shall 
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see you again, and ye shall see, which appear to indicate a 
strictly personal interview, — can be referred to nothing else than 
the resurrection, which was precisely such a reappearance after 
a short removal, and moreover a personal reappearance granted 
to the Mends of Jesus alone ^^. But this promised reappear- 
ance is at the same time described by Jesus in a manner which 
will not suit the days of the resurrection. If the words because 
I live, oTi iyi) (o (xiv. 19.), denote his resurrection, we are at a 
loss to know what can be meant by the succeeding clause, ye 
shcUl live also, km ufAsTt ^yi<rs(r$t. Again, Jesus says that on 
that reappearance his disciples will know his relation to the 
Father, and will no more need to ask anything of him (xiv. 20., 
xvi. 28.) : yet even on the very last day of their intercourse 
with him after the resurrection, they ask a question of him, 
(Acts i. 6.), and one which from the point of view of the fourth 
gospel is altogether senseless. Lastly, when he promises that 
to him who loves him, he and the Father will come, and make 
their abode with him, it is perfectly clear that Jesus here speaks 
not of a corporeal return, but of his spiritual return, through the 
TofajK^DTOf ^'. Nevertheless, even this explanation has its dif- 
ficulties, since, on the other hand, the expressions ye shall see 
tne, o4'sa'Bi fu, and / shall see you, o^o/Mt iff^af, will not en- 
tirely suit that purely spiritual return : hence we must defer the 
solution of this apparent contradiction until we can give a more 
oomplete elucidation of the discourses in which these expres* 
sions occur. In the meantime we merely observe, that the 
£Eurewell discourses in John, being admitted, even by the friends 
of the fourth gospel, to contain an intermixture of the evange- 
list's own thoughts, are the last source from which to obtain a 
proof on this subject. 

Aft;er all, there mi^^t seem to be a resource in the supposi- 
tion, that though Jesus did not indeed speak of his future 
resurrection, it was not the less foreknown by him. Now if he 
had a foreknowledge of his resurrection, either he obtained it in 

>* Siiakind, at sup. i. 184 ff. 
»' Vid. LUcke, in loc. 
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a supernatural manner, by means of the prophetic spirit, the 
higher principle that dwelt within him — by means of his divine 
nature, if that be preferred : or he knew it in a natural manner, 
by the exercise of his human reason. But a supernatural fore* 
knowledge of that event, as well as of his death, is inconceivable^ 
owing to the relation in which Jesus places it to the Old Te8-> 
tament. Not merely in passages such as Luke xviii. 81. (which^ 
as prophecies, can no longer have an historical value for us 
after the result of our last inquiry), does Jesus represent his 
resurrection, together with his passion and death, as a fulfilment 
otall things that are written by the propliets concerning the 
Son of many mi^Tm ruv yiy^afAfAevuv ha rm fprfofnTav ra um rod 
avO^d'Troy ; but even after the issue, he admonishes his disciples 
that they ought to believe all that the prophets have spoken, 
BTTi iiajiv olg IxaXij^ay ol TTfoprirai, namely, that Christ ought to 
have suffered these things and to enter into his glory, ravra 
ihi iraBth rov XfitrTov, nai BiaexQeTv elf riiy 3o|av avrou (Luke xxiv. 
25 f.). According to the sequel of the narrative, Jesus forth- 
with expounded to these disciples (going to Emmaus) all the 
passages of scripture relating to himself, beginning at Moses 
and all the prophets, a^ia/Aevog avo Mua-eaf Kat avo 'jravrm ruv 
TT^ofuTav, to which farther on (v, 44) the psalms are added; 
but no single passage is given us as having been interpreted by 
Jesus of His resurrection, except that it would follow from Matt 
xii. 39 f., that he regarded the fate of the prophet Jonah as 
a type of his own; and regarding the subsequent apostolic inter- 
pretation as an echo of that of Jesus, it might be concluded, 
that he, as afterwards the apostles, found such prophecies chiefly 
in Ps. xvi. 8 flf., (Acts ii. 26 flf., xiii. 85.) ; Isai. Uii. (Acts viii. 
82 ff.), Isai. Iv. 8., (Acts xiii. 84.), and possibly also in Hos. 
vi. 2. But the fate of Jonah has not even an external simi- 
larity to that of Jesus ; and the book which narrates his his- 
tory carries its object so completely in itself, that whoever may 
ascribe to it or to one of its particulars, a typical relation to 
events in futurity, assuredly mistakes its true sense and the 
design of its author. Isai. Iv. 3. is so obviously irrelevant that 
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one can scarcely conceive how the passage could he hronght 
into special connexion with the resurrection of Jesus. Isai. 
liii. refers decidedly to a collective suhject perpetually restored 
to life in new memhers. Hosea vi. has a figurative reference, 
not to he mistaken, to the people and state of Israel. Lastly, 
the principal passage, Ps. xvi. can only be interpreted of a 
pious man, who by the help of Jehovah hopes to escape from 
the danger of death, not in the sense that he, like Jesus, would 
rise again from the grave, but that he would not be laid there, 
— that is, obviously, not for the present, and with the under- 
standing, that when his time should come, he must pay the 
tribute of nature '* : which, again, will not apply to Jesus. 
Thus if a supernatural principle in Jesus, — a prophetic spirit, — 
caused him to discover a preintimation of his resurrection in 
these Old Testament histories and passages ; then, as no one of 
them really contained such a pre-intimation, the spirit in him 
cannot have been the spirit of truth, but must have been a lying 
spirit, the supernatural principle in him, not a divine, but a 
demoniacal principle. If, in order to avoid this consequence, 
supranatnralists who are accessible to a rational interpretation 
of the Old Testament, resort to their only remaining expedient, 
of regarding the foreknowledge of Jesus concerning his resur- 
rection as purely natural and human : we must reply, that the 
resurrection, conceived as a miracle, was a secret of the divine 
counsels, to penetrate into which, prior to the issue, was an 
impossibility to a human intelligence ; while viewed as a natural 
result, it was a chance the last to be calculated upon, apart from 
the supposition of an apparent death planned by Jesus and his 
colleagues. 

Thus the foreknowledge, as well as the prediction of the 
resurrection, was attributed to Jesus only after the issue ; and 
in fact, it was an easy matter, with the groundless arbitrariness 
of Jewish exegesis, for the disciples and the authors of the New 
Testament to discover in the Old, types and prophecies of the 

'• Vid. de Wctt^, (N.ium. iilier ilie Pwlinen, ■. 178. 
VOL. III. G 
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resurrection. Not that they did this with crafty design, accord- 
ing to the accusation of the Wolfenbuttel Fragmentist, and 
others of his class : but as he who has looked at the sun, long 
sees its image wherever he may turn his gaze ; so they, blinded 
by their enthusiasm for the new Messiah, saw him on every 
page of the only book they read, the Old Testament, and in the 
conviction that Jesus was the Messiah, founded in the genuine 
feeling that he had satisfied their deepest need — a conviction 
and a feeling which we also still honour — they laid hold on 
supports which have long been broken, and which can no 
longer be made tenable by the most zealous efforts of an exe- 
gesis which is behind the age. 



§ 115. 

THE DISCOUBBBS OF JESUS ON HIS SECOND ADVENT. CRTTIOISM OF THE DIFFERENT 
INTERPRETATIONS. 

Not only did Jesus, according to the evangelical accounts, 
predict that he should return to life three days after his death ; 
but also that at a later period, in the midst of the calamitieB 
which would issue in the destruction of the temple in Jerusal^n, 
he should come in the clouds of heaven, to close the present 
period of the world, and by a general judgment, open the future 
age (Matt. xxiv. and xxv. ; Mark xiii. ; Luke xvii. 22 — 37 ; 
xxi. 5—36.). 

As Jesus for the last time went out of the temple (Luke has 
not this circumstance), and his disciples (Luke says inde- 
finitely, some) admiringly drew his attention to the magnificent 
building, he assured them that all which they then looked on, 
would be destroyed firom its foundations (Matt. xxiv. 1, 2. 
parall.). On the question of the disciples, when this would 
h^pen, and what would be the sign of the Messiah's coming, 
which in their idea was associated with such a crisis (v. 3), 
.lesus warns them not to be deceived by persons falsely giving 
themselves out to be the Messiah, and by the notion that the 
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expected catastrophe must follow immediately on the first 
prognostics ; for wars and rumours of wai^, risings of nation 
against nation and kingdom against kingdom, famine, pesti- 
lence, and earthquakes in divers places, would be only the 
beginning of the sorrows which were to precede the advent of 
the Messiah (v. 4 — 8). They themselves, his adherents, must 
first suffer hatred, persecution, and the sword ; perfidy, treachery, 
deception by false prophets, lukewarmness and general cor- 
ruption of morals, would prevail among men ; but at the same 
time the news of the Messiah's kingdom must be promulgated 
through the whole world. Only after all this, could the end of 
the present period of the world arrive, until when, he who would 
partake of the blessedness of the fiiture, must endure with con- 
stancy (v. 9 — 14). A nearer presage of this catastrophe would 
be the fulfilment of the oracle of Daniel (ix. 27.), the standing 
of the abomination of desolation in the holy place (according 
to Luke XXL. 20, the encompassing of Jerusalem with armies). 
Whai this should take place, it would be high time for the 
most precipitate flight (according to Luke, because the devasta- 
tion of Jerusalem would be at hand, an event which he more 
nearly particularizes in the address of Jesus to the city, 
xix. 48 f. : thine enemies shall cast a trench about thee, 
and compass thee round, and keep thee in on every side, and 
shall lay thee even with the ground, and thy children within 
thee ; and they shall not leave in thee one stone upon an- 
other). At this juncture, all who should have hindrances to 
rapid departure would be deserving of compassion, and it would 
be in llie highest degree desirable that the recommended flight 
should not fall in an unfavourable season ; for then would com- 
mence unexampled tribulation (according to Luke, v. 24, con- 
sisting chiefly in many of the people of Israel perishing by the 
sword, in others being carried away captive, and in Jerusalem 
being trodden down of the Gentiles for a predetermined pe- 
riod) : a tribulation which only the merciful abridgment of its 
duration by God, for the sake of the elect, could render sup- 

o 2 
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portable (v. 16 — 22). At this time would arise false prophets 
and Messiahs, seeking to delude by miracles and signs, and 
promising to show the Messiah in this or that place : whereas a 
Messiah who was concealed anywhere, and must be sought out, 
could not be the true one ; for his advent would be like the 
lightning, a sudden and universal revelation, of which the cen- 
tral point would be Jerusalem, the object of punishment on 
account of its sin (v. 23 — 28). Immediately after this time of 
tribulation, the darkening of the sun and moon, the falling of 
the stars, and the shaking of all the powers of heaven, would 
usher in the appearance of the Messiah, who, to the dismay of 
the dwellers on the earth, would come with great glory in the 
clouds of heaven, and immediately send forth his angels to 
gather together his elect from all the comers of the earth 
(v. 29 — 31). By the fore-named signs the approach of the 
described catastrophe would be as certainly disceruible, as the 
approach of summer by the budding of the fig-tree ; the existing 
generation would, by all that was true, live to witness it, though 
its more precise period was known to God only (v. 32 — 36). 
But, after the usual manner of mankind (what follows, Mark 
and Luke partly have not at all, partly, not in this connexion), 
they would allow the advent of the Messiah, as formerly the 
deluge, to overtake them in thoughtless security (v. 37 — 39) : 
and yet it would be an extremely critical period, in which those 
who stood in the closest relation to each other, would be de- 
livered over to entirely opposite destinies (v. 40, 41). Hence 
watchfulness would be requisite, as in all cases where the pe- 
riod of a decisive issue is uncertain : an admonition which is 
then illustrated by the image of the master of the house and 
the thief (v. 43, 44) ; of the servout to whom his lord, when 
about to travel, entrusted the rule of his house (v. 45 — 51); 
of the wise and foolish virgins (xxv. 1 — 13.) : and lastly, of the 
talents (v. 14 — 30). Hereupon follows a description of the 
solemn judgment, which the Messiah would hold over all na- 
tions, and in which, according as the duties of humanity were 
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observed or neglected, he would award blessedness or misery 
(v. 31—46) '. ^ 

Thus in these discourses Jesus announces that shortly 
{ti6iug, xxiv. 29.) after that calamity, which (especially accord- 
ing to the representation in Luke's gospel) we must identify 
with the destruction of Jerusalem and its temple, and within 
the term of the cotemporary generation (h ysvea aim, v. 84), he 
would visibly make his second advent in the clouds, and ter-y 
minate the existing dispensation. Now as it will soon be 
eighteen centuries since the destruction of Jerusalem, and an 
equally long period since the generation cotemporary with Jesus 
disappeared from the earth, while his visible return and the 
end of the world which he associated with it, have not taken 
place : the announcement of Jesus appears so far to have been 
erroneous. Already in the first age of Christianity, when the 
return of Christ was delayed longer than had been anticipated, 
there arose, according to 2 Peter iii. 3f., scoffers, asking: 
where is the promise of his coming } for since the fathers fell 
asleep, all things continue as they were from the beginning 
of the creation. In modem times, the inference which may 
apparently be drawn from the above consideration, to the dis- 
advantage of Jesus and the apostles, has been by no one more 
pointedly expressed than by the Wolfenbtittel Fragmentist. 

' Compare, on the import and connexion of this discoufBe, Fritxsche, in Matth. p. 
695 ff; De Wette, exeg. Handb., 1, 1, s. 197 ff; Weiiel, die nrchriitliche 
Unaterblichkeiulehre, in the theol. Studien and Kritiken, 1886, s. 599 C — In 
agreement with these commentators I append the following division of the passage 
in Matthew : 

I. Signs of the tnd, rUn, xxiT. i — 14. 

a. More remote signs, tAe beginning qfson-ows, A^x^ «)/m»», i — 8. 

b. More immediate signs, the actual sorrows, 9 — 14. 
II. The end, riXn, itself, xxiv. 15-25, 46. 

a. lu commencement with the destruction of Jerusalem, and the great (n6w- 
ladon iXji^it which accompanies it, 15 — 28. 

6. Its culminating point : the advent of the Messiah, together with the as- 
sembling of his elect, 29—81. (Here follow retrospective observations 
and warnings, xxiv. 82 — xxv. 80). 

€. Close of the tikn with the messianic judgment, 31 — 46. 
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No ^omise throughout the whole Scriptures, he thinks, is oq 
the one hand more definitely expressed, and on the other, ba» 
turned out more flagrantly false, than this, which yet forms one 
of the main pillars of Christianity. And he does not see in 
this a mere ^ror, but a premeditated deception on the part of 
the apostles (to whom, and not to Jesus himself, he attributes 
that promise, and the discourses in which it is contained) ; a 
deception induced by the necessity of alluring the people on 
whose contributions they wished to subsist, by the promise of a 
speedy reward ; and discernible by the boldness of their attempts 
to evade the doubts springing from the protracted delay of the 
return of Christ : Paul, for example, in the second epistle to 
the Thessalonians, sheltering himself in obscure phrases ; and 
Peter, in his second epistle, resorting to the preposterous ex- 
pedient of appealing to the divine mode of reckoning time, in 
which a thousand years are equal to one day'. 

Such inferences from the discourse before us would inflict a 
fjfttal wound on Christianity; hence it is natural that exegetists 
should endeavour by all means to obviate them. And as the 
whole dijS&oulty consists in Jesus having apparently placed an 
event now long past, in immediate chronological connexion 
with one still friture, three expedients are possible : either to 
deny that Jesus in part spoke of something now past, and to 
allege that he spoke solely of what is still future ; or to deny 
that a part of his discourse relates to something still future, and 
thus to refer the entire prediction to what is already lying in 
the past ; or lastly, to admit that the discourse of Jesus does 
indeed partly refer to something which is still ftiture to us, but 
either to deny that he places the two series of events in imme- 
diate chronological succession, or to maintain that he has also 
noticed what is intermediate. 

Some of the Fathers of the Church, as IreneBus and Hilary — 
yet living in the primitive expectation of the return of Christ, 
and at the same time not so practised in regular exegesis, as to 

' Vom Zweck Jetu und seiner Junger, t. ISA, 201 ff., 207 ff. 
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be incapable of overlooking certain difficulties attendant on a 
desirable interpretation — ^referred the entire prediction, from its 
commencement in Matt. xxiv. to its end in Matt, xxv., to the 
still future return of Christ to judgment '. But as this inter 
pretation admits that Jesus in the commencement of his dis- 
course uses the destruction of Jerusalem as a type of the final 
catastrophe, it virtually nullifies itself. For what does that 
admission signify, but that the discourse of Jesus, in the first 
instance, produces the impression that he spoke of the destruc- 
tion of Jerusalem, i. e. of something now past, and that only 
more extended reflection and combination can give it a relation 
to something still lying in futurity ? 

To modem rationalism, based as it was on naturalistic prin- 
ciples, the hope of the second advent of Christ was in every 
form annihilated. Hence, not scrupling at ouy exegetical 
violence for the sake of removing from scripture what was 
discordaut with its preconceived system, it threw itself on the 
opposite side, and hazarded the attempt to refer the discourses 
in question, in their entire tenor, solely to the destruction of 
Jerusalem, and the events which immediately preceded and 
followed it *. According to this interpretation, the end spoken 
of is only the cessation of the Judeo-Gentile economy of the 
world ; what is said of the advent of Christ in the clouds, is 
only a figurative description of the promulgation and triumph 
of his doctrine ; the assembling of the nations to judgment, and 
the sending of some into blessedness, and others into con- 
demnation, is an image of the happy consequences which would 
result from embracing the doctrine and cause of Jesus, and the 
evil consequences attendant on indiflference or hostility to them. 
But in this explanation there is a want of similarity between 
the symbols and the ideas represented, which is not only un- 

■ The fonner adv. hcertt. v, 25 ; the latter, Comm. in Hatth. in loc. Compare on 
the £fiinent interpretations of this passage the Hst in Schott. Comnuwlariiu in eos 
J, Ckr, sermones, qtd de reditu ^jus ad judicium — affvnt, p. 78 fF. 

* Bahrdt, Uebersetzung des ^. T., 1, s. 11 08, 3te Ausg. ; Eckermann, Handb. 
d«r Ghnbenslchre, 2, 8. 679, 8, s. 427, 487, 709 ff. ; and others in Schott, ut sup. 
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precedented in itself, but particularly inconceivable in thi» 
case ; since Jesus is here addressing minds of Jewish culture, 
and must therefore be aware that what he said of the Messiah's 
advent in the clouds, of the judgment, and the end of the 
existing period of the world, would be understood in the most 
literal sense. 

It thus appears that the discourse of Jesus will not as a whole^ 
admit of being referred either to the destruction of the Jewish 
state, or to the events at the end of the woAA ; it would there- 
fore be necessarily referred to something distinct from both, if 
this twofold impossibility adhered alike to all its parts. But 
the case is not so ; for while, on the one hand^ what is said 
Matt. xxiv. 2, 3, 15 ff. of the devastation of the temple, cannot 
be referred to the end of the world : on the other hand, what is 
predicted xxv. 31 flF. of the judgment to be held by the Son of 
, man, will not suit the destruction of Jerusalem. As, according 
to this, in the earlier part of the discourse of Jesus, the destruc- 
tion of Jerusalem is the predominant subject, but in the subse- 
quent part, the end of all things: it is possible to make a 
division, so as to refer the former to the more proximate event, 
the latter to the more remote one. This is the middle path 
which has been taken by the majority of modem exegetists, 
and here the only question is: where is the partition to be 
made ? As it must present a space of time witMn which the 
whole period from the destruction of Jerusalem to the last day 
may be supposed to fall, and which therefore would include 
many centuries, it must, one would think, be plainly indicated, 
so as to be easily and unanimously found. It is no good 
augury for the plan, that this unanimity does not exist, — that, 
on the contrary, the required division is made in widely dif- 
ferent parts of the discourse of Jesus. 

Thus much on the one hand appeared to be decided : that at 
least the close of the 25th chapter, from v. 31, with its descrip- 
tion of the solemn tribunal which the Messiah, surrounded by 
his angels, would hold over all nations, cannot be referred to 
the time of the destruction of Jerusalem. Hence many theolo- 
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gians believed that they could fix the boundary here, retaining 
the relation to the end of the Jewish state until xxv. 30, and 
at this point making the transition to the end of the world *. 
On the very first glance at this explanation, it must appear 
strange that the great chasm which it supposes to exist between 
V. 80 and 31, is marked simply by a Ji. Moreover, not only are 
the darkening of the sun and moon, earthquakes, and fedling of 
the stars, understood as a mere image of the subversion of the 
Jewish state and worship ; but when xxiv. 81, it is said of the 
Messiah, that he will come in the cloudsy this is supposed to 
mean, invisibly; with power — only observable by the efiectshe 
produces ; with great glory — with such as consists in the con- 
clusions which may be drawn from those effects; while the 
angeU who gather together the nations by the sound of the 
trumpet, are supposed to represent the apostles preaching the 
gospel ^ Quite erroneously, appeal is made, in support of this 
merely figurative meaning, to the prophetic pictures of the 
divine day of judgment, Isa. xiii. 9 flF. ; xxiv. 18 ff. ; Jer. iv. 
28 f. ; £zek. xxxii. 7 ff. ; Joel iii. 8 ff. ; Amos viii. 9. ; farther, 
to descriptions^ such as Judges v. 20.; Acts ii. xvii.ff In 
those prophetic passages, real eclipses of the sun and moon, 
earthquakes, and the like, are intended, and are described as 
prodigies which will accompany the predicted catastrophe ; the 
song of Deborah, again, celebrates a real participation of heaven 
in the battle against Sisera, a participation which in the narra- 
tive, iv. 15., is ascribed to God himseK, in the song, to his 
heavenly hosts ; lastly, Peter expects, that the outpouring of 
the spirit will be succeeded by the appearances in the heavens, 
promised among the signs of the great dag of the Lord, 



» Tliii is the opinion of Lightfoot, in loc, Piatt, Comm, de notions vocit fim^iXtm 
rm 00^9if, in Velthoien's und A. SMnmlnng 2, 461 £ ; Jahn, ErklKmng der 
WeiiMgangen Jetu ron der Zentbmng Jenualemi u. •. w., in Bengel'i Archir. 2, 1, 
t. 79 ff., and others, cited in Schott, s. 75 f. 

' Thus especially Jahn, in the treatise above cited. 

' Kern, Haoptthatsachen der evang. GeKhichte, Tub. Zeitschr. 1886. 2, s. 
140 ff. 
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The attempt to effect a division near the end of the discourse, 
at XXV. SO, faiUng, from its rendering much that goes before 
incapable of explanation ; the next expedient is to retreat as far 
towards the commencement as possible, by considering how far 
it is inevitable to recognise a relation to the immediate future. 
The first resting place is after xxiv. 28 ; for what is said, up to 
this point, of war and other calamities, of the abomination in 
the temple, of the necessity for speedy flight, in order to escape 
unprecedented misery, cannot be divested of a reference to the 
destruction of Jerusalem without the greatest violence: while 
what follows concerning the appearance of the Son of man in 
the clouds, &;c. just as imperatively demands an application to 
the last day *. But in the first place, it appears incomprehen- 
sible how the enormous interval, which on this explanation also, 
is supposed to fall between the one portion of the discourse and 
the other, can be introduced between two verses, of all others, 
which Matthew connects by an adverb expressive of the shortest 
possible time {eSt^iof). It has been sought to remove this in- 
oonvenience by the assertion that sif^wg does not here signify 
die quick succession of the one incident on the other, but 
only the unexpected occurrence of an event, and that conse- 
quently, what is here said amounts merely to this : suddenly, at 
some period (how distant, is undetermined) after the calamities 
attendant on the destruction of Jerusalem, the Messiah will 
visibly appear. Such an interpretation of ciMe«f is, as Olshausen 
ocwrectly perceives, merely a desperate resource : but even were 
it otherwise, it would afford no real aid, since not only does 
Mark in his parallel passage, v. 24, by the words, in those 
days, after that tribulatioHj ev kfeehmf ratg rifAifaif fiera rnv 
Bxi^iv tMeimiv, place the events which he proceeds to mention, in 
uninterrupted chronological succession with those which he had 
before detailed ; but also, shortly after this point in each of the 
Marratives (Matt. v. 84 parall.), we find the assurance that all 

• Thug Stoit, Opubc. acad. 3, f. 34 ff. ; Fauliis, exeg. Handb. 3, a. ». 346 f. 
402 f. 
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this irill be witnessed by the existing generation. As tbus the 
opinion, that fix>m y. 29, everything relates to the return »of 
Ohnst to judge the world, was threatened with annihilation by 
V. 84 ; the word ytvek, as the Wolfenbttttel FragmentiBt* com* 
plains, was put to the torture, that it might cease to bear wit* 
ness against this mode of division. At one time it is made to 
signify the Jewish nation ^^; at another the adherents of 
Jesus " ; and of both the one and the other Jesus is supposed 
to say, that it will (how many generations hence being left un* 
certain) be still in existence on the arrival of that catastrophe. 
So to explain the verse in question, that it may not contain a 
determination of time, is even maintained to be necessary on a 
consideration of the context, v. 85 : for as in this Jesus declares 
it impossible to determine the period of that catastrophe, he 
cannot immediately before have given such a determination, in 
the assurance that his cotemporaries would yet live to see all of 
which he had been speaking. But this alleged necessity so to 
interpret the word ytvta, has long been dissipated by the dis- 
tinction between an inexact indication of the space of time, be* 
yond which the event will not be deferred (yina), and the pre- 
cise determination of the epoch {hfjufaMcu if a) at which it will 
occur ; the former Jesus gives, the latter he declares himself 
unable to give '^. But the very possibility of interpreting ynfta 
in the above manner vanishes, when it is considered, that in 
connexion with a verb of time, and without anything to imply 
a special application, ysvBa cannot have any other than its 
original sense : i. e. generation, age ; that in a passage aiming 
to determine the signs of the Messiah s advent, it would be very 
unsuitable to introduce a declaration which, instead of giving 
any information concerning the arrival of that catastrophe, 
should rather treat of the duration of the Jewish nation, or of 
the Christian community, of which nothing had previously been 
said ; that, moreover, already at v. 33, in the words v/t*«rj Sroy 

* Ut tup. 1. 188. 
>* Stou, ut fup. f. 39, 116 if. 
" Paulus. in loc. 
" Vid. Euinol in Matt. •. 649. 
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I in T e vdvra raura, ytvcifrxiTe *. t. k, Ye, when ye shall SEE 
all these things, know, &c., it is presupposed that the parties 
addressed would witness the approach of the event in question ; 
and lastly, that in another passage (Matt. xvi. 28. parall.) the 
certainty of hving to see the coming of the Son of man is 
asserted not simply of this generation ytvta aSrvi, but of some 
standing here tive^ tuv uh la-rnKorav, whereby it is shown in 
the most decisive manner, that in the present passage abo, 
Jesus intended by the above expression the race of his co- 
temporaries, who were not to have become extinct before that 
catastrophe should occur ". Unable to deny this, and yet 
anxious to separate as widely as possible the end of the 
world here announced, and the age of Jesus, others would 
find in the declaration before us nothing more than this: 
the events hitherto described will begin to be fulfilled in the 
present age, though their complete fulfilment may yet be de- 
ferred many centuries '*. But when already at v. 8 the subject 
is said to be the beginning of the tribulation, while firom v. 14, 
we have a description of the end of the present period of the 
world, which that tribulation would introduce, and it is here 
(v. 34) said, the existing generation shall not pass away, tug 
av vdvra roufra ysvriTat, until all these things be fulfilled : 
we must inevitably understand by ^ravra raura, all these things; 
not merely the beginning, but abo the last-mentioned events 
at the end of the world. 

" Comp. the WolfenbUttel Fragmentist, ut sup. s. 190 ff. Schott, ut 8up. s. 
127 ff. 

** Kern, ut sup. s. 141 f. That Jesus conceiyed the epoch at which he spoke 
to be separated from the end of the world by a fiu: longer interval than would elapse 
before the destruction of Jerusalem, Kern thinks he can prove in the shortest waj 
firom Y. 14, of the 24th chapter of Matthew, where Jesus says. And this gospel qf tks 
kingdom shall bs preached in all the vforld for a witness unto all nations, and tkm 
shall the end come. For such a promulgation of Christianity, he thinks, it is "beyond 
contradiction'' that a fiff longer space of time than these few lustrums would be 
requisite. As it happens, the apostle Paul himself presents the contradiction, when 
he represents the gospel as having been already preached to that extent before the 
destruction of Jerusalem, e. g. Col. i. 5 : r#tf ivmyytXitf, ( 6 ) r#5 wmfefrtf'-lf «••»*) 
rf »M/fty — ( 23 ) — T0V Mfifv;^iifT»f i» wti^f rn urini rii iT» t»v tfV^MPO. Comp. 
Rom. X. 13. 
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Thus there is still at v. 84 something which must he referred 
to an event very near to the time of Jesus : hence the discourse 
of Jesus cannot fix>m so early a point as v. 29, refer to the end 
of the world, an epoch so far distant ; and the division must he 
made somewhat farther on, after v. 85 or 42**. But on this 
plan, expressions are thrown into the first part of the discourse, 
which resist the assigned application to the time of the destruc- 
tion of Jerusalem ; — the glorious advent of Christ in the clouds, 
and the assemhling of all nations hy angels (v. 80 f.), must be 
regarded as the same extravagant figures, which formerly for- 
bade our acceptance of another mode of division. 

Thus the declaration v. 84 which, together with the pre- 
ceding symbolical discourse on the fig-tree (v. 82 f.), and the 
appended asseveration (v. 86), must refer to a very near event, 
has, both before and after it, expressions which can only relate 
to the more distant catastrophe : hence it has appeared to some 
as a sort of oasis in the discourse, having a sense isolated from 
th^ immediate context. Schott, for instance, supposes that, up 
to V. 26, Jesus had been speaking of the destruction of Jeru- 
salem ; that at v. 27 he does indeed make a transition to the 
events at the end of the present period of the world ; but that 
at V. 82, he reverts to the original subject, the destruction of 
Jerusalem ; and only at v. 36 proceeds again to speak of the 
end of the world **. But this is to hew the text in pieces, out 
of desperation. Jesus cannot possibly have spoken with so 
little order and coherence ; still less can he have so linked his 
sentences together as to give no intimation of such abrupt 
transitions. 

Nor is this imputed to him by the most recent critics. Ac- 
cording to them, it is the evangelist who has joined together, 
not in the best order, distinct and heterogeneous declarations 
of Jesus. Matthew, indeed, admits Schulz, imagined that these 
discourses were spoken without intermission, and only arbitrari- 

** The ibnner it choMn by SUskind, rennischte AuftStze, t. 90 ff. ; the latter by 
Kointfl, in Mmtth. p. 658 ff. 
** See hif Commentarius, in lot. 
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ness and vialence can in this respect sever them from each 
other : but hardly did Jesns himself deliver them in this con- 
secutive manner, and with this imprint of unity '^ The various 
phases of his coming, thinks Sieffert, his figurative appearance 
at the destruction of Jerusalem, and his literal appearance at 
the last day, though they may not have been expressly dis- 
criminated, were certainly not positively connected by Jesus ; 
but subjects which he spoke of in succession, were, fix)m their 
obscurity confused together by the evangelist^*. And as in 
this instance there recurs the difference between Matthew and 
Luke, that what Matthew represents as being spoken on a 
single occasion, Luke distributes into separate discourses ; to 
which it is also to be added, that much of what Matthew gives, 
Luke either has not, or has it in a diflPerent form : therefore 
Schleiermacher ** believed himself warranted to rectify the com- 
position of Matthew by that of Luke, and to maintain that 
while in Luke the two separate discourses, xvii. 22 ff. and 
xxi. 6 ff., have each their appropriate connexion and their In- 
dubitable apphcation, in Matthew (chap. xxiv. and xxv.), by 
the blending of those two discourses, and the introduction of 
portions of other discourses, the connexion is destroyed, and 
the apphcation obscured. According to this, the discourse, 
Luke xxi. taken alone, contains nothing which outsteps the 
reference to the capture of Jerusalem and the accompanying 
events. Yet here also (v. 27) we find the declaration. 
Then shall they see the Son of Man coming in a cloud, 
TOTE o4^ovTai rov vlov rov aydfciirou i^x^fuvov iv vs^ixfi ; and 
when Schleiermacher explains this as a mere image repre- 
senting the revelation of the religious significance of the 
political and natural events before described, he falls into a 
violence of interpretation which overturns his entire opinion as 

" Ueber das Abendmahl, s. S15 f. 

" Ueber den. Urepning de« ersten kanon. Rvnngpl. s. 119 ff. Also Weisne, 
ut tup. 

'* Ueber den. Lukat, 8. 216 ff., 265 ff. Here also his opinion is approved by No 
ander, s. 562. 
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to the mntnal relation of these accounts. It then, in the con- 
nexion of the end of all things with the destraction of Jeru- 
salem, Matthew hy no means stands alone^ but is countenanced 
by Luke — to say nothing of Mark, whose account in this in- 
stance is an extract fix)m Matthew : we may, it is true, con- 
clude^ that as in other discourses of Jesus, so perhaps in this 
also, many things which were uttered at different times are 
associated ; but there is nothing to warrant the supposition, that 
precisely what relates to the two events, which in our idea are 
so remote from each other, is the foreign matter, especially 
since we see, from the unanimous representation of the remain^ 
ing New Testament writings, that the primitive church ex- 
pected, as a speedy issue, the return of Christ, together with 
the end of the present period of the world (1 Cor. x. 11; 
XV. 51; Phil. iv. 5; 1 Thess. iv. 15 ff.; James v. 8; 1 Pet. 
iv. 7 ; 1 John ii. 18 ; Rev. i. 1, 3 ; iii. 11 ; xxii. 7, 10, 12, 20.). 

Thus it is impossible to evade the acknowledgment, that in \ 
this -discourse, if we do not mutilate it to suit our own views, 
Jesus at first speaks of the destruction of Jerusalem, and farther 
on and until the close, of his return at the end of all things, 
and that he places the two events in immediate connexion, y 
There remains, therefore, but one expedient for vindicating the \ 
correctness of his announcement, namely, on the one hand, to 
assign the coming of which he speaks to the ftiture, but, on the 
other hand, to bring it at the same time into the present — in-^ 
stead of a merely future, to make it a perpetual coming. The 
whole history of the world, it is said, since the first appearance 
of Christ, is an invisible return on his part, a spiritual judg- 
ment which he holds over mankind. Of this, the destruction \ 
of Jerusalem (in our passage until v. 28) is only the first 
act; in immediate succession (ft/dra)^, v. 29 ff.) comes the re- 
volution effected among mankind by the publication of the 
gospel ; a revolution which is to be carried on in a series of 
acts and epochs until the end of all things, when the judgment 
gradually effected in the history of the world, will be made 
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\^own by an all-comprehending, final revelation'*. But the 
famous utterance of the poet ♦, spoken from the inmost depth 
of modem conviction, is ill-adapted to become the key of a 
discourse, which more than any other has its root in the point 
of view proper to the ancient world. To regard the judgment 
of the world, the coming of Christ, as something successive, is 
a mode of conception in the most direct opposition to that of 
the New Testament. The very expressions by which it de- 
signates that catastrophe, as tfiat day or the last day, Uelvn 
or itrxarn h/^i^a, show that it is to be thought of as momen- 
tary; the o-uvTeMia rod alcivog, end of the age (v. 3), con- 
cerning the signs of which the apostles inquire, and which Jesus 
elsewhere (Matt. xiii. 39.) represents under the image of the 
/ ,**N^ harvest, can only be the final close of the course of the world, 
not something which is gradually eflfected during this course ; 
when Jesus compares his coming to lightning (xxiv. 27.), and 
to the entrance of the thief in the night (v. 43), he represents 
it as one sudden event, and not as a series of events**. If we 
consider in addition to this the extravagant figures, which it is 
not less necessary to suppose on this interpretation, than on the 
above-mentioned reference of the 24th chapter to the destruc- 
tion of Jerusalem '*, it will appear necessary to abstain from 
this expedient, as from all the previous ones. 

"* OUbauBen, bibl. Comm. 1, 8. 865; Eern, ut sup. i. 188 ff. Oomp. Steudel, 
Glaubensl. 8. 479 if. 

[♦ " Die Weltgeachichtc Ut das Weltgericht :" Schiller. Tk.] 

'* Comp. especially Weiiel, die Zeit des jungsten Tags u. s. f. in den Studien der 
evang. Geistlichkeit W'drtembeigs, 9, % s. 140 if., 154 ff. 

** According to Kern, the appearing of the Son of man in the clouds, signifies 
** the manifestation of everything which forms so great an epoch in the development 
of the history of mankind, that from it, the agency of Christ, who is the governing, 
power in the history of mankind, may be as clearly recognised as if the sign of Christ 
were seen in the heavens. The mourning of all the tribes of the earth is to be un- 
derstood of the sorrow with which men will be visited, owing to ihej%ulgnienif m^iwir 
which accompanies the propagation of the kingdom of Christ, as consisting in an 
expulsion of ungodliness out of the world, and the annihilation of the old man." 
Still further does Weisse allow himself to be carried away by the allegorising pro- 
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Thus the last attempt to discover in the discourse before us 
the immense interval which, looking from our position in the 
present day, is fixed between the destruction of Jerusalem and 
the end of all things, having failed ; we are taught practically 
that that interval lies only in our own conception, which we are 
not justified in introducing into the text. And when we con- 
sider that we owe our idea of that interval only to the experi- 
ence of many centuries, which have elapsed since the destruc- 
tion of Jerusalem : it cannot be difficult to us to imagine how 
the author of this discourse, who had not had this experience, 
might entertain the belief that shortly after the fell of the Jew- 
ish sanctuary, the world itself, of which, in the Jewish idea, 
that sanctuary was the centre, would also come to an end, and 
the Messiah appear in judgment. 



§ 116. 

ORiaiH O? THB DISOOURSia ON THR 8B00ND ADYBHT. 

The result just obtained involves a consequence, to avoid 
which has been the object of all the futile attempts at explana- 
tion hitherto examined : if, namely, Jesus conceived and de- 
clared that the fall of the Jewish sanctuary would be shortly 
followed by his visible return and the end of the world, while it 
is now nearly 1800 years since the one catastrophe, and yet the 
other has not arrived ; it follows that in this particular he was 
mistaken. Hence expositors, who so far yield to exegetical 
evidence, as to agree with us in the above conclusion concern- 
ing the meaning of the discourse before us, seek from dogmatical 
considerations to evade this legitimate consequence. 

Hengstenberg, as is well known, has advanced, in relation to 
the history of the Hebrew prophets, the following theory, which 

peniity : Christ '* commiierates those who are with child and who give suck, i. e. 
those who would still labour and produce in the old order of things ; he further 
pities those whose Bight fiills in the winter, i. e. in a rude, inhospitable period, which 
bears no fruit for the spirit." (Die erang. Qesch. 2, s. 592.) 

VOL. III. H 
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has met with approval from other expositors. To the spiritual 
vision of these men, he says, future things presented themselves 
not so much through the medium of time, as of space — as it 
were, in great pictures ; and thus, as is the case in paintings or 
perspective views, the most distant object often appeared to them 
to stand immediately behind the nearest, foreground and back- 
ground being intermingled with each other : and this theory of 
a perspective vision we are to apply to Jesus, especially in re- 
gard to the discourse in question \ But we may here cite the 
appropriate remark of Paulus ', that as one, who in a perspective 
externally presented, does not know how to distinguish dis- 
tances, labours under an optical delusion, i. e. errs : so likewise 
in an internal perspective of ideas, if such there be, the disre- 
gard of distances must be pronounced an error ; consequently 
this theory does not show that the above men did not err, but 
rather explains how they easily might err. 

Even Olshausen considers this theory, which he elsewhere 
adopts, insufficient in the present case to remove all appearance 
of error on the part of Jesus ; and he therefore seeks to derive 
special grounds of justification, from the particular nature of the 
event predicted '. In the first place, he regards it as indispens- 
able to the fiill moral influence of the doctrine of Christ's 
return, that this catastrophe should be regarded as possible, 
nay probable, at any moment. This consideration may indeed 
justiiy such enunciations as Matt. xxiv. 37 flf., where Jesus ad- 
monishes to watchfulness, because no one can know how soon 
the decisive moment may arrive; but by no means such as 
xxiv. 34. where he declares that within the term of the existing 
generation, all will be fulfilled. For one whose mind is in a 
healthy state, conceives the possible as possible, the probable as 
probable ; and if he wishes to abide by the truth, he so exhibits 
them to others : he, on the contrary, by whom the merely pos- 

» Hengstenbeig, Chriitologie des A. T., 1, a. •• 305 ff. 

* Exeg. Handb. 3, a. s. 408. Comp. alio Kern, Hauptthataacbeo, ut vup. ». 
137. 
» Bibl. Comm. 1, s. 866 ff". 
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sible or probable is conceived as the real, is under a mistake ; 
and he who, without so conceiving it himself, yet for a moral 
or religions object, so represents it to others, permits himself to 
use a pious fraud. Olshausen farther avails himself of a posi- 
tion already noticed, namely, that the opinion that the advent 
of Christ is at hand, is a true one, inasmuch as the entire his- 
tory of the world is a coming of Christ ; though not so as to 
exclude his final coming at the end of all things. But if it is 
proved that Jesus represented his literal, final coming as near at 
hand, while, in fact, only his figurative perpetual coming occur- 
red in the period indicated : he has confused these two modes 
of his coming. The last argument which Olshausen adduces — 
that because the acceleration or delay of the return of Christ 
depends on the conduct of men, consequently on their free-will, 
his prophecy is only to be understood conditionally — stands or 
falls with the first ; for to represent something conditional as 
unconditional, is to create a false impression. 

Siefiert, likewise, regards the grounds on which Olshausen 
seeks to free the assertions of Jesus concerning his return firom 
the imputation of error, as inadequate ; nevertheless he holds it 
an impossibility to the Christian consciousness, to ascribe an 
erroneous expectation to Jesus *. In no case would this furnish 
a warrant, arbitrarily to sever fix)m each other those elements in 
the discourse of Jesus which refer to the nearer event, from 
those which in our view refer to the more remote one : rather, 
if we had reasons for holding such an error on the part of Jesus 
inconceivable, we must deny in general that the discourses on 
the second advent, in which those two sets of materials are so 
inextricably interwoven, originated with him. But, looking 
from the orthodox point of view, the question is not : what will 
it satisfy the Christian consciousness of the present day to be- 
Ueve or not to believe concerning Christ? but, what stands 
written concerning Christ ? and to this the above consciousness 

* Ueber den Unprung n. i. f., s. 119. Weitw adTancet a similar opinion, at 
sup. 

H 2 
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must accommodate itself as it best may. Considering the sub- 
ject rationally, however, a feeling resting on presuppositions, 
such as the so-called Christian consciousnesi^, has no voice in 
matters of science; and as often as it seeks to intermeddle mth 
them, is to be reduced to order by the simple reprimand : mu- 
Iter tacetit in ecclesid *.' 

But have we no other grounds for questioning that Jesus 
really uttered the predictions contained in Matt. xxiv. and xxv. 
parall. ? In pursuing this inquiry, we may first take our stand 
on the assertion of supranaturalistic theologians, that what 
Jesus here predicts, he could not know in the natural way of rea- 
sonable calculation, but only in a supernatural manner *. Even 
the main fact, that the temple would be destroyed and Jerusa- 
lem laid waste, could not, according to this opinion, be so cer- 
tainly foreknown. Who could conjecture, it is asked, that the 
Jews would carry their frantic obstinacy so far as to render such 
an issue inevitable ? Who could calculate, that precisely such 
emperors, would send such procurators, as would provoke in- 
surrection by their baseness and pusillanimity ? Still more 
remarkable is it, that many particular incidents which Jesus 
foretold, actually occurred. The wars, pestilence, earthquakes, 
famines, which he prophesied, may be shown in the history of 
the succeeding times ; the persecution of his followers really 
took place ; the prediction that there would be false prophets, 
and even such as would, by promises of miracles, allure the 
people into the wilderness (Matt. xxiv. 11. 24 ff. parall.), may 
be compared with a strikingly similar passage from Josephus, 
describing the last times of the Jewish state ^; the encompctssing 
of Jerusalem with armies, mentioned by Luke, with the trench, 
X«fa{, which he elsewhere (xix. 43 f.) speaks of as being cast 

' Compare also my Streitschriften, 1, 1, conclniion. 

• Comp. e. g. Gratz, Gomm. sum Matth. 2, 444 ff. 

* Antiq. zz., Tiii. 6 (comp. bell. jud. ii. xiii. 4.) : And now thete impoHor$ and 
deceivers pertuaded the mMltUiude to follow them inU) the mldemeu, and pretended 
that they would exhibit manifest wonders and signs that should be performed by the 
providence of God. And many thai were prevailed on by them, steered the punish- 
ments of their folly ; for Felix brought them back, and then punished them. 
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about the city, may be recognized in the circumstance recorded 
by Josephus, that Titus caused Jerusalem to be enclosed by a 
wall ' ; lastly it may also excite astonishment that the declara- 
tions, there shall not be left one stone upon another, olut 
aft6i(rsTai xtBog iw) Xidai, in relation to the temple, and they shall 
lay thee even with the ground, ifapiouiri a-e, (Luke xix.*44.), in 
relation to the city, were fulfilled to the letter** 

When on the orthodox point of view, from the impossibility 
of foreseeing such particulars in a natural manner, it is con- 
cluded that Jesus had a supernatural insight into the future ; 
this conclusion is here attended not only with die same diffi- 
culty as above, in connexion with the announcement of his 
death and resurrection, but with another also. In the first 
place, according to Matthew (xxiv. 15.)» and Mark (xiii. 14. )> 
Jesus represented the first stage of the catastrophe as a ftilfil* 
ment of the prophecy of Daniel concerning an abomination of 
desolation, and consequently referred Dan. ix. 27. (comp. xi. 
dl.> xii. 11.) to an event at the destruction of Jerusalem by the 
Romans. For what Paulus maintains, — ^namely, that Jesus 
here only borrows an expression from Daniel, without regarding 
that declaration of the prophet as a prophecy concerning some- 
thing which in his time (the time of Jesus) was still fiiture — ^is 
here rendered especially inconceivable by the addition : let him 
that readeth understand. Now it may be regarded as an \^ 
established point in the modem criticism and explanation of the 
Old Testament, that the above passages in Daniel have reference 
to the desecration of the temple by Antiochus Epiphanes '^ ; 
consequently, the interpretation of tfiem which the evangelists ^ 
here lend to Jesus is a false one. But to proceed to the diffi- 
culty which is peculiar to the prophecy in Matt. xxiv. xxv. : 
only one side of it, that relating to Jerusalem, has been fill- 



• BeU. JQd. V. xii. 1, 2. 

* More ample comparisoni of the reiults mentioned by Josephus and othen, with 
the prophecy, see in Credner, Binleit. in daa N. T. 1, •. 207. 

'* Bertholdt, Daniel ttbenetet and erklart, 2, s. 668 ff. ; Panlui, ezeg. Handb. 3, 
a. f. 340 f. ; De Wette, Einleit. in dai A. T. § 254 ff. 
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filled : the other, that relating to the return of Jesus and the 
end of the world, remains unfulfilled. Such a half-true pro- 
phecy as this cannot have heen drawn by Jesus from his hi^er 
nature, and he must have been left in this matter to his human 
faculties. But that he should be able, by means of these, to 
foresee A result, dependent on so many fortuities as was the 
destruction of Jerusalem, with its particular circumstances, ap- 
pears inconceivable ; and hence the conjecture arises, that these 
discourses, in the definiteness which they now possess, were not 
uttered prior to the issue, consequently not by Jesus, but that 
they may have been put into his mouth as prophecies after the 
issue. Thus Kaiser, for example, is of opinion that Jesus 
threatened a terrible fate to the temple and the nation by means 
of the Bomans, conditionally, in case the nation did not accept 
salvation from the Messiah, and described this fate in prophetic 
types ; but that the unconditional form and the more precise 
delineations were given to his discourse post eventum, Cred- 
ner also infers, from the circumstance, that incidents accom- 
panying the destruction of Jerusalem are put into the mouth of 
Jesus as prophecies, that the three first gospels cannot have 
been composed before this event ". It must certainly be sup- 
posed that the prophecy, as we have it in the two first gospels, 
was formed immediately after or even during the issue, since 
here the appearance of the Messiah is predicted as an event 
that would immediately succeed the frdl of Jerusalem, which in 
later years could no longer be the expectation. As this imme- 
diate chronological connexion of the two catastrophes is not so 
expressly made by Luke, it has been supposed that this evan- 
gelist gives the prophecy as it was modified by experience, 
that the Messiah s advent and the end of the world had in nowise 
foUowed close on the destruction of Jerusalem *'. 

In opposition to these two opinions, that the prophecy in 
question had a supernatural source, and that it was only made 

» Kaiier, bibl. ThcoL 1, s. 247; Orodner, BinL in dai N. T. 1, 8. 206 I 
" Pe Wette, Binl. in da* N. T. § 97, 101. Kxeg. Handb. 1, 1, i. 204, 1, ;J, t. 
108. 
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after the issne ; it is sought, in a third quarter, to show that 
what is here predicted, Jesus might really have known in a 
natural way''. While, on the one hand, it is held in the high- 
est degree astonishing that the result should have so closely 
corresponded with the most minute features of the prophecy of 
Jesus : on the other hand, there are expositors by whom this 
correspondence is called in question. The encompassing of 
Jerusalem with armies^ say they, is precisely what Titus, 
according to Josephus, pronounces impossible to be effected ^* ; 
it is predicted that a trench ;c^f a{ would be cast about the city, 
while Josephus informs us, that after the first attempt at form- 
ing an embankment x»f^^ had been rendered useless, by an act 
of incendiarism on the part of the besieged '*, Titus desisted 
from his scheme; of false Messiahs, arising in the interval 
between the death of Jesus and the destruction of Jerusalem, 
history says nothing ; the commotions among nations, and the 
natural phenomena, in that period, are far from being so im- 
portant as they are here represented ; but above all, in these 
prophecies, especially as they are given in Matthew and Mark, 
it is not the destruction of Jerusalem which is predicted, but 
solely that of the temple : plain divergencies of the prophecy 
from the result, which would not exist, if either a supernatural 
glance into the ftiture, or a vaticinium post eventum were 
concerned. 

According to these theologians, we are on the wrong track in 
seeking the counterpart of these prophecies forwards, in the 
result; since it was backwards, on types presented in the past, 
that the authors looked. A mass of such types was furnished 
by the Jewish conception of the circumstances which would 
precede the advent of the Messiah. False prophets and Mes- 
siahs, war, famine and pestilence, earthquakes and commotions 



" Paulas, Fritiache, De Wette in loc. 

** B. j. v. xiL 1 : To eneompau the wkoU city round with Am airmy, vfos not «<ry 
«a<jr, hy reaton qf itt magnUudi and ihi diffieuUyoftke titwa/Uon ; and <yn other ae- 
€ounti dangirow, 

»» B.j.V.xi. lff.,xii. 1. 
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in the heavens, prevalent corruption of manners, persecution of 
the faithful servants of Jehovah, were held to be the immediate 
harbingers of the messianic kingdom. Moreover, in the prophets 
there are descriptions of the tribulation which would presage 
and accompany the day of the coming of Jehovah, (Isai. xiii. 9 fif. ; 
Joel i. 15; ii. 1 ff. lOff.; iii. 8 ff.; iv. 16f.; Zeph. i. 14ff.; 
Hagg. ii. 7; Zech. xiv. Iff.; Mai. iii. Iff.), or which would 
precede the messianic kingdom of the saints (Dan. vii. — xii.), 
as also expressions in later Jewish writings *^ so analogous 
with our evangelical prediction, as to put it beyond question, 
that the description which it gives of the time of the Messiah's 
advent, is drawn fix>m a circle of ideas which had long been 
current among the Jews. 

Another question is, whether the principal feature in the pic- 
ture before us, the destruction of the temple and the devastation 
of Jerusalem, as introductory to the coming of the Messiah, 
may also be shown to have made part of the popular conception 
in the time of Jesus. In Jewish writings we find the notion, 
that the birth of the Messiah would coincide with the destruc- 
tion of the sanctuary *' : but this idea was obviously first formed 
after the fall of the temple, in order that a fountain of con- 
solation might spring out of the lowest depth of misery. 
Josephus finds in Daniel, together with what relates to An- 
tiochus, a prophecy of the annihilation of the Jewish state by the 
Romans^": but as this is not the primary object in any of the 

*• Vid. Schottgen, 2, ». 509 ff. ; Bertholdt, § 18 ; Schmidt, Biblioth. 1, a. 24 ff. 

" Vid. SchSttgen, 2, s. 626 t 

** Antiq. X. zi. 7. After having interpreted the little horn of Antiochus, he 
briefly adds : In the very same tnan/Mr Daniel also wrote concerning the government 
qf the Jtomans, and that our country should be made desolate by them. He doubtleM 
•apposed that the fonrth, iron monarchy, Dan. ii. 40, represented the Bomans, since 
betides attributing to it a dominion over all the earth, he explains its destruction by 
the stone as something still future, Ant. X. x. 4 : Ikmid did aiso declare the mean- 
ing qf the stone to the king ; but I do not think proper to relate it, since I have only 
undertaken to describe things past or things present, but not things that are future. 
Now Daniel, ii. 44, interprets the stone to mean the heavenly kingdom, which would 
destroy the iron one, but would itself endure for ever,->a messianic particular, on 
which Josephus does not choose to dilate. But that, correctly interpreted, the iron 
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Tisions in Daniel, Josephus might first make this interpretation 
after the issue, in which case it would prove nothing as to the 
time of Jesus. Nevertheless, it is conceivahle, that already in 
the time of Jesus, the Jews might attribute to the prophecies of 
Daniel a reference to events yet ftiture, although these pro- 
phecies in fact related to a far earlier period ; and they might 
do so on the same grounds as those on which the Christians of 
the present age still look forward to the full realization of Matt, 
xxiv. and xxv. As immediately after the fall of the kingdom 
made of iron mixed with clay, and of the horn that speaks 
blasphemies and makes war against the saints, the coming of 
the Son of man in the clouds, and the commencement of the 
everlasting kingdom of the saints, is prophesied, while this re- 
sult had not by any means succeeded the defeat of Antiochus : 
there was an inducement still to look to the ftiture, not only for 
the heavenly kingdom, but also, since they were made imme- 
diately to precede it, for the calamities caused by the kingdom 
of iron and clay; among which calamities, by analogy with what 
was predicted of the horn, the desecration of the temple was 
conspicuous. But while the prophecy in Daniel includes only 
the desecration of the temple and interruption of the worship, 
together with (the partial") destruction of the city: in the 
discourse before us complete destruction is predicted to the 
temple — and likewise to the city, not merely in Luke, where 
the expressions are very marked, but undoubtedly in the two 
other evangelists also, as appears to be indicated by the ex- 
hortation to hasty flight firom the city ; — which prediction of 
total destruction, as it is not contained in the type, can ap- 
parently have been gathered only from the result. But in the 
first place, the description in Daniel with the expressions 
DD^ and Jl^rnfftl (ix. 26 f.; xii. 11.), which the LXX. trans- 
lates by i^fAaxTii, desolation, and hafOu^a, I destroy, may 

legs of the image tigniiy the Macedonian empire, and the feet of iron mixed with 
clay, the Syrian empire which sprang out of the Macedonian, lee De Wette, BinleiU 
in das N. T. § 254. 

" Vid. Joseph. Antiq. xiL v. 
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easily be also understood of a total destraotion ; and secondly/ 
if onoe, in connexion with the sins of the nation, the temple 
and city had been destroyed and the people carried away cap- 
tive, every enthusiastic Israelite, to whom the religious and 
moral condition of his fellow-oountrymen appeared corrupt and 
irremediable, might thencrforth expect and predict a repetition 
of that former judgment According to this, even those par- 
ticulars in which, as we have seen in the foregoing section, 
Luke surpasses his fellow-narrators in definiteness, are not of 
a kind to oblige us to suppose, either a supernatural foreknow- 
ledge, or a vaticinium post eventum : on the contrary, all may 
be explained by a close consideration of what is narrated con- 
cerning the first destruction of Jerusalem in 2 Kings xxv. ; 
% Chron. xxxvi. ; and Jer. xxxix. 62. 

There is only one point which Jesus, as the author of this 
discourse, could not have gathered firom any types, but must 
have drawn entirely from himself: namely, the declaration that 
the catastrophe which he described would arrive within the pre- 
sent generation. This prediction we must hesitate to derive 
from a supernatural knowledge, for the reason, already noticed, 
that it is only half fulfilled: while the other side of the £EU}t, 
the striking fulfilment of at least the one half of the prophecy, 
might incline us to distrust the supposition of a merely natural 
calculation, and to regard this determination of time as a 
feature introduced into the discourse of Jesus after the issue. 
Meanwhile, it is clear from the passages cited at the conclusion 
of the last section, that the apostles themselves expected the 
return of Ohrist to take place within their lifetime ; and it is 
not improbable that Jesus also believed that this event, together 
with the ruin of the city and temple, which according to Daniel 
was to precede it, was very near at hand. The more general 
part of the expectation, namely, the appearing at some future 
time in the clouds of heaven, to awake the dead, to sit in judg- 
ment, and to found an everlasting kingdom, would necessarily, 
from a consideration of Daniel, where such a coming is ascribed 
to the Son of Man, be contemplated by Jesus as a part of his 
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own destiny, so soon as he held himself to be the Messiah ; 
while, with regard to the time, it was natural that he should 
not conceive a very long interval as destined to elqme between 
his first messianic coming in humiliation, and his second, in 
glory. 

One objection to the genuinoiess of the synoptical discourses 
on the second advent, is yet in reserve ; it has, however, less 
weight in our point of view than in that of the prevalent criticism 
of tihe gospels. This objection is derived from the absence of any 
detailed description of the second advent of Jesus in the gospel 
of John *^ It is true that the fundamental elements of the 
doctrine of Christ's return are plainly discoverable in the fourth 
gospel also *^ Jesus therein ascribes to himself the offices of 
the future judgment, and the awaking of the dead (John v. 
21 — 30.) ; which last is not indeed numbered among the con- 
comitants of the advent of Christ in the synoptical gospels, but 
not seldom appears in that connexion elsewhere in the New 
Testament (e.g. 1 Cor. xv. 23; 1 Thees. iv. 16.). When 
Jesus, in the fourth gospel, sometimes denies that he is come 
into the world for judgment (iii. 17; viii. 15; xii. 47.), this 
refers only to his first presence on earth, and is limited by 
opposite declarations, in which he asserts that he is come into 
the world for judgment (ix. 39. comp. viii. 16.), to the sense 
that the object of his mission is not to condemn but to save, 
and that his judgment is not individual or partial ; that it con- 
sists, not in an authoritative sentence proceeding subjectively from 
himself, but in an objective act proceeding from the intrinsic 
tendency of things, a doctrine which is significantly expressed 
in the declaration, that him who hears his word without believ- 
ing he judges not; but the word, which he has spoken, shall 
judge him in the last day {o Tiiyog, ov ixaxtfiora, nprni airov h tn 
iaxarvi hfAe^, xii. 48.). Further, when the Jesus of John s 

- Vid. Ha»e, L. J. § 130. 

'* The paMagei bearing on thii fabject are collected and explained in Schott, 
C&mmetUarivs, &c., p. 864 ff. Comp. Liicke, in loc and Weizel, urchriftl. Unster- 
UichkeiUlelire, in the Theol. Studien, 1836, t. 626 flf. 
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gospel says of the believer : oi K^lvsrai, he is not Judged, «V 
H^tatv oix epx^'^oii, he shall not come into judgment (iii. 18; 
V. 24.), this is to be understood of a judgment with a con- 
demnatory issue ; when on the contrary, it is said of the un- 
believer: Hin HEK^itaij he is judged already (iii. 18.), this 
only means that the assigning of the merited lot to each is not 
reserved until the future judgment at the end of all things, since 
each one in his inward disposition bears within himself the fate 
which is his due. This does not exclude a Aiture solemn act of 
judgment, wherein that which has at present only a latent exist- 
ence will be made matter of awful revelation ; for in the very pas- 
sage last quoted we find the consignment to condenmation, and 
elsewhere the awarding of future blessedness (v. 28 f. ; vi. 89 f. ; 
54.), associated with the last day and the resurrection. In like 
manner, Jesus says in Luke also, in the same connexion in which 
he describes his return as a still future, external catastrophe, xvii. 
20 f : The kingdom of God cometh not with observation / 
neither shall they say, lo here 1 or, lo there ! for behold the 
kingdom of God is within you, A certain interpretation of 
the words uttered by the Jesus of John's gospel, supposes 
him even to intimate that his return was not far distant. The 
expressions already mentioned in the farewell discourses, in 
which Jesus promises his disciples not to leave them comfort- 
less, but, after having gone to the Father, shortly (xvi. 16.) to 
come again to them (xiv. 3, 18.), are not seldom understood of 
the return of Christ at the last day ** ; but when we hear Jesus 
say of this same return, that he will therein reveal himself only 
to his disciples, and not to the world (xiv. 19. comp. 22.), it 
is impossible to think of it as the return to judgment, in which 
Jesus conceived that he should reveal himself to good and bad 
without distinction. There is a particularly enigmatical allusion 
to the coming of Christ in the appendix to the fourth gospel, 
chap. xxi. On the question of Peter as to what will become of 
the apostle John, Jesus here replies. If I will that he tarry 

»• Vid. Tholuck, in loc. 
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till I come, what is that to thee ? (v. 22) whence, as it is 
added, the Christians inferred that John would not die, since 
they supposed the coming (s^x^(r9ai) here spoken of, to he the 
final return of Christ, in which those who witnessed it were to 
be changed, without tasting death (1 Cor. xv. 61 f.). But, 
adds the author correctively, Jesus did not say, the disciple 
would not die, but only, if he willed that he should tarry till 
he came, what was that to Peter ? Hereby the evangelist may 
have intended to rectify the inference in two ways. Either it 
appeared to him erroneous to identify the remaining until Jesus 
came, with not dying, i. e. to take the coming of which Jesus 
here spoke for the last, which would put an end to death ; and 
in that case he must have understood by it an invisible coming 
of Christ, possibly in the destruction of Jerusalem " : or, he 
held it erroneous that what Jesus had only said hypothetically — 
even if he willed the given case, that was no concern of Peter's 
— should be understood categorically, as if such had really been 
the will of Jesus ; in which case the If x<>/^< would retain its 
customary sense ". 

If, according to this, all the main features of the doctrine of 
the second advent are put into the mouth of Jesus in the fourth 
gospel also, still we nowhere find anything of the detailed, 
graphic description of the external event, which we read in the 
synoptical gospels. This relation between the two representa- 
tions, creates no slight difficulty on the ordinary view of the 
origin of the gospels, and especially that of the fourth. If 
Jesus really spoke of his return so fully and solemnly as the 
synoptists represent him to have done, and treated of the right 
knowledge and observation of the signs as something of the 
highest importance ; it is inconceivable that the author of the 
fourth gospel could pass over all this, if he were an immediate 
disciple of Jesus. The usual mode of accounting for such an 
omission, by the supposition that he believed this part of the 
teaching of Jesus to be sufficiently known firom the synoptical 

" Comp. Tholuck, ut lup. 

** Thus LUcke, and alio Tholuck, in loc.; Schott, p. 409. 
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gospels, or from oral tradition, is the more inadequate here in 
proportion as all which hears a prophetic character, especially 
when relating to events at once so much longed for and (beaded, 
is exposed to misinterpretation ; as we may see from the rectifi- 
cation just noticed, which the author of John xxi. found it 
necessary to apply to the opinion of his contemporaries con- 
cerning the promise given hy Jesus to John. Thus, in the 
present case, an explanatory word would have been highly 
seasonable and usefrd, especially as the representation of the 
first gospel, which made the end of all things follow immedi- 
ately on the destruction of Jerusalem, must be the more an 
occasion of doubt and offence the nearer the latter event came, and 
in a still greater degree when it was past. And who was more 
capable of affording such enlightenment than the favourite 
disciple, particularly if, according to Mark xiii. 3., he was the 
only evangelist who had been present at the discourse of Jesus 
on this subject 7 Hence, here again, a special reason for his 
silence is sought in the alleged destination of his gospel for 
non-judaical, idealizing Gnostics, whose point of view those de- 
scriptions would not have suited, and were therefore omitted ^. 
But precisely in relation to such readers, it would have been a 
culpable compliance, a confirmation in their idealizing tendency, 
had John, out of deference to them, suppressed the real side of 
the return of Christ. The apostle must rather have withstood 
the propensity of these people to evaporate the external, histori- 
cal part of Christianity, by giving due prominence to it; as, in 
his epistle, in opposition to their Docetism, he lays stress on 
the corporeality of Jesus : so, in opposition to their idealism, he 
must have been especially assiduous to exhibit in the return of 
Christ the external facts by which it would be signalized. In- 
stead of this, he himself speaks nearly like a Gnostic, and con- 
stantly aims, in relation to the return of Christ, to resolve the 
external and the future into the internal and the present 
Henoe there is not so much exaggeration, as Olshausen sup- 

" Obhausen, 1, a. 870. 
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poses, in the opinion of Fleck, that the representation of the 
doctrine of Jesus concerning his return in the synoptical gospels, 
and that given in the fourth, exclude each other '* ; for if the 
author of the fourth gospel he an apostle, the discourses on the 
second advent which the three first evangelists attribute to 
Jesus, cannot have been so delivered by him, and vice versa. 
We, however, as we have said, cannot avail ourselves of this 
argument, having long renounced the pre-supposition that the 
fourth gospel had an apostolic origin. But, on our point of 
view, we can fully explain the relation which the representation 
of the fourth gospel bears to that of the synoptists. In Palestine, 
where the tradition recorded by the three first gospels^ was 
formed, the doctrine of a solemn advent of the Messiah which 
was there prevalent, and which Jesus embraced, was received in 
its whole breadth into the Christian belief: whereas in the 
Hellenistic-theosophic circle in which the fourth gospel arose, 
this idea was divested of its material envelopment, and the 
return of Christ became the ambiguous medium between a real 
and an ideal, a present and a future event, which it appears in 
the fourth gospel. 

" Fleck, de regno diyino, p. 483. 
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CHAPTER II. 



MACHINATIONS OP THE ENEMIES OF JESUS; TREACHERY OP 
JUDAS ; LAST SUPPER WITH HIS DISCIPLES. 



§ 117. 

DSYBLOPMIHT OF THE RBLATION OF JK8US TO HIB BinUCIBS. 

In the three first gospels the principal enemies of Jesus are 
the Pharisees and scrihe8\ who saw in him the most ruinous 
opponent of their institutions; together with the chief priests 
and elders, who, as the heads of the external temple-worship 
and the hierarchy founded upon it, could have no friendly feel- 
ing towards one who on every opportunity represented as the 
main point, the internal service of God with the devotion of the 
mind. Elsewhere we find among the enemies of Jesus the 
Sadducees (Matt. xvi. 1 ; xxii. 23 ff. parall. comp. Matt xvi. 
6 ff, parall.), to whose materialism much in his opinions must 
have been repugnant ; and the Herodian party (Mark iii. 6 ; 
Matt. xxii. 16 parall.) who, having been unfavourable to the 
Baptist, were naturally so to his successor. The fourth gospel, 
though it sometimes mentions the chief priests and Pharisees, 
the most frequently designates the enemies of Jesus by the 
general expression : ol 'lov^aiot, the Jews ; an expression which 
proceeds from a later, Christian point of view. 

The four evangelists unanimously relate, that the more de- 

' Winer's bibl. Realworterb. 
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fined mftehiliationB of the Pbttfistdo-hiersrobical pBXtj flgftindt 
Jestl^, took their rise from an ofitoce committed by the latter 
against the prevalent rules eonceming the obaervation bf the 
sabbath. When Je^s had eured the man with the iHihered 
handi it is said in Matthew : $kt PhaHieei nmnt out, and keid 
a council agaiMt Mnii how they ihi^ht deittotf him (xii. 14. 
€omp. Mark iii. 6; Ltlke vi. ll.); ftnd in like manner John 
observes, on the occasion of the Sabbath core at the pocd of 
Bethesda : therefore did the Jeica persecute Jesus, and after 
mentioning a declaration of Jesus, ptooeeds thus: ilverefbre the 
Jews sought the more to kill him (v. 16, 18.). 

Btit immediately after this oominenoiBg point, the synoptical 
account of the relation in question diverges from that of John. 
In the synoptists, the next ofienoe is given by the ndglect of 
washing before meals on the part of Jesus and hie disciples, 
with die sharp invectives which, when called to aocotint on the 
subject, he launched forth agmnst the spirit of petty observance^ 
and the hypocrisy and spirit of persecution with which it waa 
nnited in the Pharisees and lawyers ; afi;er all which it is said^ 
that the latter conceived a deep animosity against him, and 
tried to sift him and entn^ Imn by dangerous questions, iii 
order to obtlun grounds of accusation against him (Ltike xi. 
87--54. oomp. Matt. xv. 1 ff. ; Mark vii. 1 ff.). On hie ladt 
journey to Jerusalem, the Pharisees gave Je«u6 a wdriiing 
against Herod (Luke xiii. 81.) which apparently had no other 
object than to induce him to leave the country. The next im- 
portant cause of offence to the hierarchical party, i^as the strik' 
ing homage paid to Jesus by the people on his entrance into 
Jerusalem, and the purification of the temple which he imme^ 
diatdy undertook : but they were still withheld from any violent 
measures towards him by the strength of his interest with &e 
people (Matt. xxi. 15 f. ; Maork ix. 18 ; Luke xix. 89, 47 t)i 
which was the sole reason why they did not possess diem- 
selves of his person, after the severe manner iii which be 
had characterized them, in the parable of the husbandmen of 

VOL. in. I 
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the vineyard (Matt. xxi. 45 f. parall.). After these events, it 
scarcely needed the anti-pharisaic discourse Matt, xxiii. to make 
the chief priests, the scrihes and elders, i. e. the Sanhedrim, 
assemble in the pal«oe of the high priest, shortly before the 
passover, for a consultation, that they might take Jesus by 
subtlety and kill him (Matt. xxvi. 8 ff. parall.). 
. In the fourth gospel, also, the great number of the adherents 
of Jesus among the people is sometimes, it is toie, described as 
the reason why his enemies desired to seize him (vii. 32, 44, 
comp. iv. ] ff.), and his solemn entrance into Jerusalem embit- 
ters them here also (xii. 19.) ; sometimes their murderous de- 
signs are mentioned without any motive being stated (vii. 1, 
19, 26., viii. 40.) : but the main cause of offence in this gospel, 
lies in the declarations of Jesus concerning his exalted dignity. 
Even on the occasion of the cure of the lame man on the Sab- 
bath, what chiefly irritated the Jews was that Jesus justified it 
by appealing to the uninterrupted agency of God as his Father, 
which in their opinion was a blasphemous making of himself 
equal with God, Uov eavrov 'jroteTv ru Bsu (v. 18.) ; when he 
spoke of his divine mission, they sought to lay hold on him 
(vii. 30. comp. viii. 20.) ; on his asserting that he was before 
Abraham, they took up stones to cast at him (viii. 59.) ; they 
did the same when he declared that he and the Father were one 
(x. 31.), and when he asserted that the Father was in him and 
he in the Father, they again attempted to seize him (x. 39.), 
But that which, according to the fourth gospel, turns the scale, 
and causes the hostile party to take a formal resolution against 
Jesus, is the resuscitation of Lazarus. When this act was re- 
ported to the Pharisees, they and the chief priests convened a 
council of the Sanhedrim, in which the subject of deliberation 
was, that if Jesus continued to perform so many signs, orvifAua, 
all would at length adhere to him, and then the Roman power 
would be exerted to the destruction of the Jewish nation ; 
whereupon the high priest Gaiaphas pronounced the momentous 
decision, that it was better for one man to die for the people 
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than for the whole nation to perish. His death was now de- 
termined upon, and it was enjoined on every one to point out 
his abode, that he might be arrested (xi. 46 ff.). 

With regard to this difference modem criticism observes, that 
we should not at all comprehend the tragical turn of the fate of 
Jesus from the synoptical accounts, and that John alone opens 
to us a glance into the manner in which, step by step, Aa 
breach between the hierarchical party and Jesus was widened ; 
in short, that in this point also the representation of the fourth 
gospel shows itself a pragmatical one, which that of the other 
gospels is not*. But what it is in which the gospel of John 
exhibits superiority in gradation and progress, it is difficult to 
see, since the very first definite statement concerning the in- 
cipient enmity (v. 18.) contains the extreme of the ofienoe 
{Icov iauTov xoioiy ra 6t£, making himself equal with God) 
and the extreme of the enmity (itiTouv aOrov airotcrtivM, 
they sought to kill him); so that all which is narrated fur- 
ther concerning the hostility of the Jews is mere repetition, and 
the only fact which presents itself as a step towards more de- 
cided measures is the resolution of the Sanhedrim, chap. xL 
This species of gradation, however, is not wanting in the synop- 
tical aocount also : here we have the transition firom the in- 
definite laying wait for Jesus, and the communing what might 
he done to him, (Luke xi. 54 ; vi. 11.), or as it is more pre- 
cisely given in Matthew (xii. 14.), and in Mark (iii. 6.), the 
taking counsel how they might destroy him, to the definite 
resolve as to the manner (3o^«) and the time (A*n iv Tjf hprvl 
Matt. xxvi. 4f. parall.). — But it is especially made a reproach 
to the three first evangelists, that in passing over the resurrec- 
tion of Lazarus, they have omitted that incident which gave 
Ihe final impulse to the fate of Jesus '. If we, on the contrary, 
in virtue of the above result of our criticism of this miraculous 
narrative, must rather praise the synoptists, that they do not 



' Schneckenbnrger, Uber den Unpr. t. 9. f. Lttcke, 1, i. 183, 159, 2, •. 402. 
' Oomp. betidef the critict above cited, Hug, Binleit in du N. T. 2, t. 215. 
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repi«detit as tlie turning pdnt in die fEtte of Jesaa, an incidecit 
wfaidh never really happeaed : so the fourth evangelist, hj the 
manner in which he relates the mnrderoos resolve to which it 
was the imme^te inducem^t, by no means manifests himself 
as one whose authority can beh^ by us a snffldentwairwit for 
the truth of his narrative. The ciroumstonce that he as- 
cribes to the high priest the gift of prophecy (without doubt in 
accordance with a superstitious idea oi bis age *), and regards his 
speech as a prediction of the deaUi of Jesus, would certainly 
not by itself prove that he could not have been an i^sde and 
eye-witness ^. But it has with justice been held a difficulty, 
that our evangelist designates Caiaphas as the h$^k priest of 
that yec^y Afx^iftvg to^ ivMrroS Utlfov (xi. 49.), aad thus ap* 
poars to suppose that this dignity, Uke many Soman magie^ 
traeies, was bh annual one ,* whereas it was originally held for 
life, and even in that period of Roman ascendancy, was not a 
regular annual office, but was transferred as often as it pleased 
the arbitrariness of the Romans. To conclude on the authority 
of the feurtii gospel, in oppoirition to die general custom, and 
notwithstaskding the silence of Josephus, that Annas and Cai- 
aphas, by a private agreement, held the office for a year by 
turns ^ is em expedient to which those maiy resort whom it 
pleases ; to take mavrou ind^nitely for xf ovw ', is, from the 
twofold repetition of the same expreesiottv. 51 and xviii. 18, 
inadmissible ; that at that period the high priesthood was tteh 
quently transferred from one to another, and some high priests 
were not allowed to remain in their office longer than a year*, 
did not justify our author in designating Geaaphas as die high 
priest of a particular year, when in feet he filled that post for a 
series of years, and certainly throughout the duraden of the 
pubBo agency of Jesus ; lastly, that John intended to say A^i 

* Pot the most correct viewn on tbis point tee tiUcke, 2, i. 407 ff. 

* As the author of the Probabilia thinks, s. 94. 

* Hog, at sup. s. 221. 

* Koindl, in loc 

* Paalus»Comni. 4,e.^79f. 
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Caiaphas ims high prieot in tlid year in whiofa JemiB di^, with- 
out thereby excluding earber and later years, in which he also 
hdid the offiee*, is an equally untenable position. For if the 
time in which an incident oconrs is described as a certain yeaur, 
this mode of expression most imply, that either the incidmt 
the date of which is to be determined, or the fact by which 
that date is to be determined, is connected with the term 
of a year. Thus either the anthor of the fourth gospel must 
haye been of the opinion^ that from the death of Jesus, to 
which this decision of Caiaphas was the initiatiye step, a pleni- 
tude of spiritual gifts, including the gift of prophecy to the high 
priest of that period, was dispensed throughout that particular 
year*', and no longer; or, if this be a far-fetched explanation, 
he must have imagined that Caiaphas was high priest for the 
term of that year only. Lucke concludes that as, according to 
Josephus, the high priest of that period held his office for ten 
years successively, therefore John cannot have meant, by the 
expression afx<fffif rod ifiavrov iMtlvov, that the office of high 
priest was an annual one ; whereas the author of the Probabilia, 
on the ground that the evidence of this meaning in the wcwrds 
of the gospd, is far more certain than that John is its author, 
reverses tfus proposition, and concludes, that as the fourth 
gospel here presents an idea concerning the duration of the 
office of high priest which could not be entertained in Palestine, 
therefore its author cannot have been a native of Palestine ". 

Of the further statements also, as to the points in which 
Jesus gave offence to the hierarchy of his nation, those which 
the synoptiBts have alone, or in common with John, are cre- 
dible ; those which are peculiar to the latter, not so. Among 
those which are common to both sides, the solemn entrance of 
Jesus into Jerusalem, and the strong attachment of the people 
to him, were equally natural causes of offence with his dis- 
courses and actions in opposition to the sabbatical institutions, 

* Lttcke, in loe. 

>* Ligbtfoot, in loc 

" PrebiU»l. tit rop; , , 
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in whatever the latter may have consisted ; on the contrary, the 
manner in which, according to the foorth gospel, the Jews take 
offence at the declarations of Jesus concerning himself as the 
Son of God, is, according to our earlier analysis ^', as incon- 
oeiyable, as it is consistent with the common order of things 
that the polemical tone towards the Pharisees which the first 
evangelists all lend to Jesus, should irritate the party attacked. 
Thus no new or more profound insight into the causes and 
motives of the reaction against Jesus, is to be obtained fit)m 
the fourth gospel: but the information which the synoptists 
have preserved to us fully suffices to make that &ct intelligible. 

§ 118. 

^ESUS AHh BIB BlYRiTXR. 

Although it had been resolved in the council of the chief 
priests and elders, that the feast time should be allowed to 
pass over before any measures were taken against Jesus, because 
any act of violence against him in these days might easily 
excite an insurrection, on the part of his numerous adherents 
among the visitants to the feast (Matt. xxvi. 5 ; Mark xiv. 2.) : 
yet this consideration was superseded by the facility with which 
one of hi[§ disciples offered to deliver him into their hands. 
Judas, sumamed 'la-Kaptcimg, doubtless on account of his origin 
from the Jewish city of Kerioth' (Josh. xv. 25.), went, according 
to the synoptists, a few days before the passover, to the heads 
of the priesthood, and volunteered to deliver Jesus quietly 
into their hands, for which service they promised him money, 
according to Matthew, thirty pieces of silver (afyvfia. Matt, 
xxvi. 14 ff. parall.). Of such an antecedent transaction be* 

'• Vol. II. § 62. 

' Okhamen giv6t ns mofre precise in^ormaiioii concerniog the descent of th« 
traitor, when he says (bibl. Comm. 2, •• 458 Anm.) : '* Perhaps the passage. Gen. 
xliz. 17, Dan shall be a serpent, an adder in tke path, thai biUth the horses heels, 
to that hit rider thdUJall backward, is a prophetic intimation of the treacheiy of 
Jadas^ wheoee we mfg)it condnde that ha was of the tribe of Dan.*' 
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tween Judas and the enemies of Jesus, the fourth gospel not 
only says nothing, but appears moreover to represent the matter 
as if Judas had not formed the determination of betraying 
Jesus to the priesthood, until the last supper, and had then 
promptly put it into execution. The same entering (sUexBiTv) 
of Satan into Judas, which Luke (xxii. 8.) places before his 
first interview with the chief priests, and before any preparation 
had been made for Jesus and his disciples to eat the passover 
together, is represented by the author of the fourth gospel as 
occurring at this meal, before Judas left the company (xiii. 27.) : 
a proof, as it appears, that in the opinion of this evangelist 
Judas now first made his traitorous visit He does indeed ob- 
serve, before the meal (xiii. 2.), that the devil had put it into 
the heart of Judas to betray Jesus, and this rou itafiohov 
ffs^xn/cirof tlf riiv xa^ilav is commonly regarded as the parallel 
of Ltike's ii^yJ^i caravan {Satan entered into him), being 
understood to imply the formation of the treacherous resolve, 
in consequence of which Judas went to the chief priests : but 
if he had previously been in treaty with them, the betrayal was 
already completed, and it is then not easy to perceive what 
can be meant by the words Mrt>Jitv sif airrov o a-aravof on the 
occasion of the last meal, since the summoning of those who 
were to seize Jesus was no new diabolical resolution, but only 
the execution of that which had already been embraced. The 
expression in John v. 27 only obtains an entirely consistent 
sense in distinction firom v. 2, when the 0a>^tiy dg rhf Ka^iiav 
in the latter, is understood of the rising of the thought, the 
ciVfiXdtrv in the former, of the ripening of this thought into 
resolution, the supposition that Judas had pledged himself to 
the chief priests before the meal being thus excluded *. In this 
manner, however, the statement of the synoptists that Judas, some 
time before the perpetration of his treacherous act, made a bargain 
with the enemies of Jesus, stands in contradiction with that of 

* That, according to the account in John, Judas first went to the chief priests from 
the meal, is acknowledged by Lightfoot also (horse, p. 465.), but he on this account 
regards the meal described by John as earlier than the synoptical one. 
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John^ that he only put himself in league with tliem immediately 
before the deed ; and here Lticke deddes in JEtvour of John> 
maintaining it to be after his departure from the last supper 
(xiii. 30.), that Judas made that application to the chief priests 
which the synoptists (Matt xxvi. 14 f. parall.) place before the 
meal '. But this decision of liicke's is founded solely on defer- 
ence to the presupposed authority of John; for even if, as he 
remarks, Judas could very well obtain an interriew with the 
priests when night had commenced : still, regarding the matter 
apart from any presuppositions, the probability is beyond com* 
parison stronger on the side of tlie synoptists, who allow some 
time for the affair, than on that of John, aocdhling to whom it 
is altogether sudden, and Judas, truly as if he were possessed, 
rushes out when it is already night to treat with the priests, 
and immediatdy hurry to the deed. 

Concerning the motives which induced Judas to league 
himself with the enemies of Jesus, we learn from the three 
first gospels no more than that he received money from the 
chief priests. This would indicate that he was actuated by 
covetousness, especially according to the narrative in Matthew, 
where Judas, before he promises to betray Jesus, puts the 
question, Wha4 wiU y^ give me 1 Clearer light is thrown on 
ttus subject by the statement of the fourth gospel (xii. 4ff.), 
that on the occasion of the meal in Bethany, Judas was in- 
dignant at the anointing, as an unnecessary expenditure, — that 
he carried the purse, and acted the thief in Uiat ofi&oe ; whence 
it might be supposed that tlie avarice of Judas, no longer 
satbfied by his peculations on the fbnds of the society, hoped 
to reap a more considerable harvest by betraying Jesus to the 
rich and powerfiil sacerdotal party. We must hold ourselves 
und^ obligation to the author of the fourth gospel, ^^ by 
the pres^ration of these particulars, which cure wanting in the 
other evangelists^ he h«i mftde the act of Judas somewhat mor^ 
comprehensible, — so soon as his statements are shown to have 

' Comro. s. Joh. 2, s. 4S4. 
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an historical foundation. We have shown ahore, howerer, how 
improbable it is that, had that oensnre really proceeded from 
Judas, the legend should have lost this trait * : how probable, 
on the other hand, a legendary origin of it, it is easy to discern. 
The meal at Bethany stood in the evangelical tradition near to 
the end of the life of Jesus, an end brought about by the 
treachery of Judas; — ^how easily might the thought arise in 
some one, that the narrow-minded censure of a noble pro- 
digaUty could only come from the covetous Judas ? That the 
censure at the same time turned upon the propriety of selling 
the ointment for the benefit of the poor, could in the mouth of 
Judas be only a pretext, behind which he concealed his selfish- 
ness : but advantage to himself from the sale of the ointment 
could not be expected by him, unless he allowed himself to 
purloin some of the money saved ; and this again he could not 
do, unless he were the purse-bearer. If it thus appear possible 
for the statement that Judas was a thief and had the ba^, 
to have had an unhistorical origin : we have next to inquire 
whether there are any reasons for supposing that such was 
actually the case. 

Here we must take into consideration another point on which 
the synoptists and John difier, namely, the foreknowledge of 
Jesus that Judas would betray him. In the synoptical gospels, 
Jesus first manifests this knowledge at the last supper, conse- 
quently at a time in which the deed of Judas had virtually been 
perpetrated ; and apparently but a short time before, Jesas had 
so little presentiment that one of the twelve would be lost to 
him, that he promised them all, without exception, the honour 
of sitting on twelve thrones of judgment in the palingenesia 
(Matt. xix. 28.). According to John, on the contrary, Jesus 
declares shortly before the time of the last passover but one, 
consequently a year before the result, that one of the twelve is 
a depil, ita$oxof, meaning, according to the observation of the 
evangelist^ Judas, as his future betrayer (vi. 70.) ; for, as it had 

* Vttl 11. § 89. 
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been observed shortly before (v. 64), Jesus knew from the 
beginning y — who should betray him. According to this, Jesus 
knew from the commencement of his acquaintance with Judas, 
that this disciple would prove a traitor ; and not merely did he 
foresee this external issue, but also, since he knew what was in 
man (John ii. 26.), he must have penetrated the motives of 
Judas, namely, covetousness and love of money. And if so, 
would he have made him purse-bearer, i. e. placed him in a 
position in which his propensity to seek gain by any means, 
even though dishonest, must have had the most abundant 
nourishment ? Would he have made him a thief by giving him 
opportunity, and thus, as if designedly, have brought up in him 
a betrayer for himself ? Considered simply in an economical 
point of view, who entrusts a purse to one of whom he knows 
that he robs it ? Then, in relation to the idea of Jesus as a 
moral teacher, who places the weak in a situation which so 
constantly appeals to his weak point, as to render it certain 
that he will sooner or later give way to the temptation ? No truly : 
Jesus assuredly did not so play with the souls immediately 
entrusted to him, did not exhibit to them so completely the 
opposite of what he taught them to pray for, lead us not 
into temptation (Matt. vi. Id.), as to have made Judas, of 
whom he foreknew that he would become his betrayer out of 
covetousness, the purse-bearer of his society ; or, if he gave 
him this ofSce, he cannot have had such a foreknowledge. 

In order to arrive at a decision in this alternative, we must 
consider that foreknowledge separately, and inquire whether, 
apart from the treasurership of Judas, it be probable or not ? 
We shall not enter on the question of the psychological possi- 
bility, because there is always freedom of appeal to the divine 
nature of Jesus ; but with regard to the moral possibility it is to 
be asked, whether presupposing that foreknowledge, it be justi- 
fiable in Jesus to have chosen Judas among the twelve, and to 
have retained him within this circle ? As it was only by this 
vocation that his treachery as such could be rendered possible ; 
80 Jesus appears, if he foresaw this treachery, to have design- 
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edly drawn him into the sin. It is urged that intercourse with 
Jesus afforded Judas the possibility of escaping that abyss ^ : 
but Jesus is supposed to have foreseen that this possibility 
would not be realized. It is fiirther said that even in other 
circles the evil implanted in Judas would not the less have 
developed itself in a different form : a proposition which has a 
strong tinge of fatalism. Again, when it is said to be of no 
avail to a man that the evil, the germ of which lies within him, 
should not be developed, this appears to lead to consequences 
which are repudiated by the apostle Paul, Rom. iii. 8 ; vi. 1 f. 
And regarding the subject in relation to feeling merely, — how 
could Jesus endure to have a man, of whom he knew that he 
would be his betrayer, and that all instruction would be fruit- 
less to him, as his constant attendant throughout the whole 
period of his public life ? Must not the presence of such a person 
have every hour interfered with his confidential intercourse with 
the rest of the twelve ? Assuredly they must have been weighty 
motives, for the sake of which Jesus imposed on himself anything 
so repugnant and difficult. Such motives or objects must either 
have had relation to Judas, and thus have consisted in the 
design to make him better — which however was precluded by 
the decided foreknowledge of his crime ; or they must have had 
relation to Jesus himself and his work, i. e. Jesus had the con- 
viction that if the work of redemption by means of his death 
were to be effected, there must be one to betray him *. But for 
the purpose of redemption, according to the Christian theory, 
the death of Jesus was the only indispensable means : whether 
this should be brought about by a betrayal, or in any other 
way, was of no moment, and that the enemies of Jesus must, 
earlier or later, have succeeded in getting him into their power 
without the aid of Judas, is undeniable. That the betrayer 
was indispensable in order to bring about the death of Jesus 
exactly at the passover, which was a type of himself^ — with such 

^ See these and the following reaaons in Olshaunen, 2, s. 458 fK 

' Olshaosen, at rap. 

* Sneh an aignment may be gathered from what OUhansen says, 2, s. 887, 888. 
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trivialities it irill scarcdy be attempted to put us off in these 
days. 

If then we are unable to discorer any adequate motire which 
oould induce Jesus, advertaitly to receive and retain in his 
society his betrayer in the person of Judas : it aj^ars decided 
that he cannot beforehand have known him to be such. 
Schleiermacher, in order that he may not infringe on the au- 
thority of John by denying this foreknowledge, prefOTs doubdng 
that Jesus chose the twelve purely by his own act, and sup- 
poses that this circle was rather formed by the vohtntary ad- 
herence of the disciples ; since it would be more easy to justify 
the conduct of Jesus, if he merely refrained from rejecting 
Judas when he spontaneously offered himself, than if he drew 
him to himself by free choice *. But hereby the authority of 
John is still endangered, for it is he who makes Jems say to 
the twelve : Ye have not chosen me, but I have chosen you 
(xv. 16. oomp. vi 76.) ; moreover, even dismissing the idea of a 
decided act of election, stitl iot any one to remain constantly with 
Jesus there needed his permission and sanction, and even these 
he could not, acting humanly, give to a man of whom he knew 
that, by means of this relation to himself, he would be enabled 
to mature the blackest crime. It is said, however, that Jesus 
pat himself entirely into the divine point of view, and admitted 
Judas into his society for the sake of the possibility of reformat 
tion which he yet foreknew would never be realized ; but this 
would foe a divine inhumanity, — not the conduct of the God- 
man. If, according to this, it is extremely difficult to main- 
tain as historical the statement of the fourth goq)el, that Jesus 
from the beginning knew Judas to be his betrayer: so it is 
equally easy to discern what even without historical foundation 
might lead to such a representation. 

It would be natural to suppose, tliat the fact of Jesus being 
betrayed by one of his own disciples, would be injurious to him 
in the eyes of his enemies, even if we did not know that Gelsus, 

^ Ueber den Lukas, s. 88. 



Digitized by 



Google 



TREACHfiHY OF JUDA8. 126 

in the charAdter of a Jew, reproached Jestis that he wds be- 
trayed by one of those whom he called his disciples, oti vf 
if a)vifju%(e fAuBviriv frfoO^o&n, as a proof that he was less able to 
attach his followers to himself than every robber-chief*. Now 
as the injurious consequences to be drawn from the ignominious 
deaUi of Jesus, appeared to be most completely obviated by 
the assertion that he had long foreknown his death : so, the 
argmnents against Jesus derived from the treachery of Judas, 
might seem to be most effectually repelled by the statement, 
that he had penetrated into the character of the traitor from 
the first, and could have escaped what his treason pre- 
pared for him; since this would involve the inference that 
he had exposed himself to the effects of his faithlessness by his 
own tree will, and out of higher considerations **. This method 
included a second advantage, which attaches to the enunciator 
of every prediction alleged to be ftdfiUed, and which the fotirth 
evangelist naJvely makes his Jesus express, when, after the 
exposure of the betrayer, he puts into his mouth the words .. 
N(He I tell you be/ore it come, that when it is come to pass, 
ye may believe that I am he (xiii. 19.) — ^in fact, the best 
motto for every vaticinium post eventum. These two objects 
•were the more completely attained, the earlier the period in the 
life of Jesus to which this foreknowledge was referred ; whence 
it is to be explained why the author of the fourth gospel, not 
satisfied with the ordinary representation, that Jesus predicted 
his betrayal by Judas at the last supper, placed his knowledge 
on this subject in the commencement of the connexion between 
him and Judas ^*. 

• Orig. c. Gels. i\. 11 f. 
'• Coinp. Probabil. p. 139. 

" Still ferther back we find, not the knowledge of Jesus doncemhig his betrayer, 
tfut an important meeting ketween tfa^o, in the apocr3rpliai Mva/n^diuM t^antux 
arabicum, c. xxxv. ap. Fabriciiu 1, p. 197 f., ap. Thilo, 1, p. 108 i, Here a demo- 
niacal boy, who in his attacks bit violently at everything around him, is brought to 
the child Jesus, attempts fo bite him, and because he cannot reach him With his 
teeth, gives him a blow on the right aide, wheretipon tk0 child Jetot weeps, while 
Satan comes out of the boy in the form of a furious dog. ffic auUm pvtr, qui Jeium 
percuuU rt tx qtu> Saiatuu sub forma cants €xivit,fuit Judas Ischarwtes, qui ilium 
^Ma9is prbcHdit. 
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This early knowledge on the part of Jesns concerning the 
treachery of Judas being dismissed as unhistorical, there would 
be room for the statement that Judas carried the purse of the 
society ; since this particular only appeared incompatible with 
the above foreknowledge, while, if Jesus was in general mis- 
taken in Judas, he might, under this error, have entrusted the 
funds to him. But by the proof that the representation of 
John, in relation to the knowledge of Jesus concerning his be- 
trayer, is a fictitious one, its credibility in this matter is so 
shaken, that no confidence can be placed in the other state- 
ment. If the author of the fourth gospel has embellished the 
relation between Jesus and Judas on the side connected with 
Jesus, he can scarcely have left the side of Judas unadorned ; 
if he has introduced the fact, that Jesus was betrayed, by 
making Jesus foresee this part of his destiny, his other state- 
ment, that Judas had beforehand exhibited his avarice by a 
dishonest use of the common purse, may easily be only an in- 
troduction to the fact, that Jesus was betrayed by Judas. 

But even though we renounce the information given by John 
concerning the character and motives of Judas : we still retain, 
in the fore-mentioned statement of the synoptists, the most 
decided intimation that the chief motive of his deed waa 
covetousness. 

§119. 

DIVraBSNT OPINIONS OONOCRNINO THE CHARAOTBR Or JUDAS, AND THB 
MOTITES OF HIS TRBAOHBRT. 

From the earliest to the latest times there have been persons, 
who have held opinions at issue with this view of the New 
Testament writers concerning the motives of Judas, and with 
their entirely reprobatory judgment upon them (comp. Acts 
i. 16. ff.) ; and this divergency has arisen partly out of an 
exaggerated supranaturalism, and partly out of a rationalistic 
bias. 

An over-strained supranaturalism, proceeding from the point 
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of view presented in the New Testament itself, namely, that 
the death of Jesus, decreed in the divine plan of the world 
for the salvation of mankind, might even regard Judas, hy 
whose treachery the death of Jesus was brought about, as a 
blameless instrument in the hand of Providence, a co-operator 
in the redemption of mankind. He might be placed in this 
light by the supposition that he had knowledge of that divine 
decree, and that its fulfilment was the object at which he aimed 
in betraying Jesus. We actually find this mode of viewing the 
subject on the part of the gnostic sect of the Cainites, who, 
according to the ancient writers on heresies, held that Judas 
had liberated himself firom the narrow Jewish opinions of the 
other disciples and attained to the gnosis, and accordingly 
betrayed Jesus because he knew that by his death the kingdom 
of the inferior spirits who ruled the world would be overthrown \ 
Others in the early church admitted that Judas betrayed Jesus 
out of covetousness ; maintaining, however, that he did not anti- 
cipate the death of Jesus as a consequence of his betrayal, but 
supposed that he would, as he had often previously done, escape 
firom his enemies by an exertion of his supernatural power * : 
an opinion which forms the transition to the modem methods of 
justifying the traitor. 

As the above mentioned supranaturalistic exaltation of Judas 
by the Cainites immediately proceeded from their antagonistic 
position with respect to Judaism, in virtue of which they had 
made it a principle to honour all who were blamed by the Jewish 

* Iren. adv. haer. I. 85 : J^tdam proditorem — toiwn pme ceteris eo^tMtcentem 
veritatem peifeciue prodttwnit mytUrium, per quern, et terrena et coelestia omnia die- 
eoluta dicunt. Epiphan. xxxviii. 8 : Some Cainitet say, that Judas betrayed Jesus 
because he regarded him as a uicked man, fr^m^i*, who meant to destroy the good 
law : iXX§i %l rSf »yrSf, §vxh 0»^t** &XXk kymth mvrh hru ro^i^wst »ark m 
Xitw^fm yfS^if, iyt^rmt yd^, Pn^th §i ^(;^«»rff , 2rt, Uv i X^t^rit «^«(«)«^ji ^rmv^f, 
MifVTM uvTm 4 k^it^t ^vtMusf mm) r*vri, ^nrt, yfvt i *1«v3cf, Irm'iwt mmI ititrm 

lirmtftTf n*$ surMirtu mitrif rif tm-msfst, §ti )<* mvr«v s«rirsiv«Wii nfitf 4 rM> rrm»^tS 
^mvn(i» xmi 4 ^ik rnt r*MVTtis ttTsiifttt rS* Aft Jiir$hdXtr^tf» 
' Theophylact. in Matth. xxvii. 4. 
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ftttthoi^ of the Old Tdfttament, and the jadaizing authors of the 
New, emd vice versa: so Rationalisin, e8|)eoially in its first in- 
dignation at the long suhjeodon of the reason to the fetters of 
authority, felt a certain delight both in divesting of their nimbus 
those biblical personages who according, to its views had been 
too eealously deified by orthodoxy, and also in defending and 
elevatiiig those who were condemned or depreciated by the 
latter. Hence, in the Old Testament, the exaltation of Esau 
over Jacob, of Saul over Samuel ; in the New, of Martha over 
Mary, the eulogiums on the doubting Thomas, and now the 
apology even for the traitor Judas. According to some, he 
became a criminal out of injured honour : the manner in which 
Jesus reproved him at the meal at Bethany, and, in general, the 
inferior degree of regard which he experienced in comparison 
with other disciples, converted his love for his teacher into 
hatred and revenge*. Others have preferred the conjecture 
preserved by Theophylact, that Judas may have hoped to see 
Jesus this time also escape from his enemies. Some have taken 
up this idea in the supranaturalistic sense, supposing it to be 
the expectation of Judas that Jesus would set himself at Uberty 
by an exertion of his miraculous power * ; others consistently 
with their point of view have supposed that Judas may pro- 
bably have expected that if Jesus were taken prisoner the 
people would raise an insurrection in his favour and set him at 
liberty *. These opinions represent Judas as one who, in com- 
mon with the other disciples, conceived the messianic kingdom 
as an earthly and pohtical one, and hence was discontented that 
Jesus so long abstained firom avaiUng himself of the popular 
favour, in order to assume the character of the messianic ruler. 
Instigated either by attempts at bribery on the part of the 



' Kaiser, bibl. Theol. 1, s. 249. Klopstock ^tes a sinlilar representation in his 
Messias. 

* E. Cb. L. Schmidt, exeg. Beitrage^ 1, ThI. 2ter Yenncb, a. 18 ff. ; comp. 
Sebmidt*8 Bibtiothek, 8, 1, i. 168 ff. 

* Paulas, exeg. Handb. 8, b. 8. 451 ff. L. J. 1, b. •. 148 ff. ; Haae, L. J. § 
182. Comp. Tbeile, zor Biographic Jesu, § 88. 
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Sanhedrim, or by the rumour of their plan to seize Jesus in 
secret after the feast, Judas sought to forestall this project, 
which must have been fatal to Jesus, and to bring about his 
arrest before the expiration of the feast time, in which he 
might certainly hope to see Jesus liberated by an insurrec- 
tion, by which means he would be compelled at last to throw 
himself into the arms of the people, and thus take the decisive 
step towards the establishment of his dominion. When he 
heard Jesus speak of the necessity of his being captured, and 
of his rising again in three days, he understood these expres- 
sions as an intimation of the concurrence of Jesus in his plan ; 
under this mistake, he partly failed to hear, and partly minister- 
preted, his additional admonitory discourse ; and especially un- 
derstood the words : What thou doesty do quickly y as an actual 
encouragement to the execution of his design. He took the 
thirty pieces of silver from the priests either to conceal his real 
intentions under the appearance of covetousness^ and thus to 
lull every suspicion on their part ; or, because, while he ex- 
pected an exaltation to one of the first places in the kingdom 
of his master, he was not unwilling to combine with it even 
that small advantage. But Judas had miscalculated in two 
points : first, in not considering that after the feasting of the 
paschal night, the people would not be early on the alert for an 
insurrection ; secondly, in overlooking the probability, that the 
Sanhedrim would hasten to deliver Jesus into the hands of the 
Romans, from whom a popular insurrection would hardly suffice 
to deliver him. Thus Judas is supposed to be either an honest 
man misunderstood *, or a deluded one, who however was of no 
common character, but exhibited even in his despair the wreck 
of apostolic greatness ' ; or, he is supposed, by evil means, in- 
deed, to have sought the attainment of an object, which was 
nevertheless good '. Neander imagines the two opposite opi- 



• Schmidt, ut sup. 
' Hase. 
" Paulus. 

VOL. III. 
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nions concerning Jesus, the supernatural and the natural, to 
have presented themselves to the mind of Judas in the form of 
a dilemma, so that he reasoned thus : if Jesus is the Messiah, 
a delivery into the hands of his enemies will, owing to his super- 
natural power, in no way injure him, but will, on the contrary, 
serve to accelerate his glorification ; if, on the other hand, he 
is not the Messiah, he deserves destruction. According to 
this, the betrayal was merely a test, by which the doubting dis- 
ciple meant to try the messiahship of his master '. 

Among these views, that which derives the treachery of 
Judas from wounded ambition, is the only one which can 
adduce a positive indication in its favour : namely, the repulse 
which the traitor drew on himself from Jesus at the meal in 
Bethany. But against such an appeal to this reproof we have 
already, on another occasion, applied the rem{i,rk of the most 
recent criticism, that its mildness, especially as compared with 
the far more severe rebuke administered to Peter, Matt. xvi. 23, 
must forbid our attributing to it such an effect as the rancour 
which it is supposed to have engendered in Judas*®; while 
thab in other instances he was less considered than his fellow- 
disciples, we have nowhere any trace. 

AU the other conjectures as to what was properly the motive 
of the deed of Judas, can only be supported by negative 
grounds, i. e. grounds which make it improbable in general 
that his project had a bad aim, and in particular, that his 
motive was covetousness ; a positive proof, that he intended to 
further the work of Jesus, and especially that he was actuated 
by violent political views of the Messiah's kingdom, is not to 
be discovered. — That Judas had in general no evil designs 
against Jesus is argued chiefly from the fact, that after the 
delivery of Jesus to the Romans, and the inevitableness of his 
death had come to his knowledge, he fell into despair ; this 
being regarded as a proof that he had expected an opposite 



• Neander, L. J. Ghr., s. 578 f. 

" Vol. II. § 88 ; comp. Hate, nt sup. 
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result. But not only does the unfortunate result of crime, as 
Paolus thinks, but also its fortunate result, that is, its success, 
" exhibit that which had before been veiled under a thousand 
extenuating pretexts, in all the blackness of its real form." 
Crime once become real, once passed into act, throws off the 
mask which it might wear while it remained merely ideal, and 
existed in thought alone ; hence, as little as the repentance of 
many a murderer, when he sees his victim lie before him, proves 
that he did not really intend to commit the murder ; so little 
can the anguish of Judas, when he saw Jesus beyond rescue, 
prove that he had not beforehand contemplated the death of 
Jesus as the issue of his deed. 

But, it is further said, covetousness cannot have been the 
motive of Judas ; for if gain had been his object, he could not 
be blind to the fact that the continued charge of the purse in 
the society of Jesus, would yield him more than the miserable 
thirty pieces of silver (from 20 to 25 thalers*, of our money), 
a sum which among the Jews formed the compensation for a 
wounded slave, being four months' wages. But these thirty 
pieces of silver are in vain sought for in any other narrator than 
Matthew. John is entirely silent as to any reward offered to 
Judas by the priests; Mark and Luke speak indefinitely of 
moneys a^ipiov, which they had promised him ; and Peter in 
die Acts (i. 18.) merely mentions a reward^ /utriog, which Judas 
obtained. Matthew, however, who alone has that definite sum, 
leaves us at the same time in no doubt as to the historical value 
of his statement After relating the end of Judas, (xxvii. 9 f ,) 
he cites a passage from Zechariah (xi. 12 £ ; he ascribes it by 
mistake to Jeremiah), wherein likewise thirty pieces of silver 
appear as a price at which some one is valued. It is true that 
in the prophetic passage the thirty pieces of silver are not given 
as purchase money, but as hire ; he to whom they are pcdd is 
the prophet, the representative of Jehovah, and the smallness of 
the sum is an emblem of the slight value which the Jews set 

[* The Qennan Thaler (Rixthaler) it equivalent to about three Bhillingi. Tr.] 
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upon the divine benefits, so plentifully bestowed on tbem ". 
Bat how easily might this passage, where there was mention of 
a shamefully low price {iromcMj a goodly price IjT^n 'I'W), 
at which the Israelites had rated the speaker in the prophecy, 
remind a Christian reader of his Messiah, who, in any case, had 
been sold for a paltry price compared with his value, and hence 
be led to determine by this passage, the price which was paid to 
Judas for betraying Jesus **. Thus the thirty pieces of silver, 
Tftajiovra a^yi^ia, present no support to those who would prove 
that it could not be the reward which made Judas a traitor ; 
for they leave us as ignorant as ever how great or how small 
was the reward which Judas received. Neither can we, with 
Neander, conclude that the sum was trifling firom Matt, xxvii. 
6 ff. ; Acts i. 18, where it is said that afield, ayfog, or x^^^ow, 
was purchased with the reward assigned to the treachery of 
Judas ; since, even apart from the historical value of that state- 
ment, hereafter to be examined, the two expressions adduced 
may denote a larger or a smaller piece of land, and the addi- 
tional observations of Matthew, that it was destined to bury 
strangers in, Btg ra^hv roTs (ivotg, will not allow us to think of 
a very small extent. How the same theologian can discover 
in the statement of the two intermediate evangelists, that the 
Jewish rulers had promised Judas money, a^yv^iov, an intima- 
tion that the sum was small, it is impossible to conceive. — 
Far more weighty is the observation above made with a differ- 
ent aim, that Jesus would scarcely have appointed and retained 
as purse-bearer one whom he knew to be covetous even to dis- 
honesty ; whence Neander directly infers that the fourth evan- 
geUst, when he derived the remark of Judas at the meal in 
Bethany from his oovetousness, put a false construction upon 
it, in consequence of the idea which ultimately prevailed respect- 
ing Judas, and especially added the accusation, that Judas 



» RoaenmaUer, SchoL in V. T. 7, 4, ». 818 ff. 

" BTen Neander thinki this a poMible origin of the above statement in tbe fint 
goipel, s. 57i^ Anm. 
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robbed the common fhiid> out of his own imagination ". But in 
opposition to this it is to be asked, whether in Neander s point 
of view it be admissible to impute to the apostle John, who 
is here understood to be the author of the fourth gospel, so 
groundless a calumny — ^for such it would be according to 
Neander s supposition ; and, in our point of view, it would at 
least be more natural to conclude, that Jesus indeed knew Judas 
to be fond of money, but did not until the last believe him to 
be dishonest, and hence did not consider him unfit for the post 
in question. Neander observes in conclusion : if Judas could 
be induced by money to betray Jesus, he must have long lost 
all true faith in him. This indeed follows of necessity, and 
must be supposed in every view of the subject ; but this extinc- 
tion of faith could of itself only lead him to go hack, ansxhTv 
«V ra S^ltra (John vi. 66.) ; in order to prompt him to meditate 
treachery there must be a fiirther, special incitement, which, 
intrinsically, might just as well be covetousness, as the views 
which are attributed to him by Neander and others. -- 

That covetousness, considered as such an immediate motive, 
suffices to explain the deed of Judas, I will not maintain ; I 
only contend that any other motives are neither stated nor any- 
where intimated in the gospels, and that consequently every 
hypothesis as to their existence is built on the air '^ 

§ 120. 

PRBFA&ATXOH fOE THB PASeOTSR. 

On the first day of unleavened bread, in the evening of which 
the paschal lamb was to be slain, consequently, the day before 
the feast properly speaking, which however commenced on that 
evening, i. e. the 14th of Nisan, Jesus, according to the two 
first evangelists, in compliance with a question addressed ta 

" L. J. Chr. 8. 678. 

'^ Comp. alfo FritMche, in Matth. p. 759 f^ 
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him by the disciples, sent — Matthew leaves it undecided which 
emd how many, Mark says, two disciples, whom Luke desig- 
nates as Peter and John — to Jerusalem (perhaps from Bethany), 
to bespeak a place in which he might partake of the passover 
with them, and to make the farther arrangements (Matt xxvi. 
17 ff. parall.). The three narrators do not altogether agree as 
to the directions which Jesus gave to these disciples. Accord- 
ing to all, he sends them to a man of whom they had only to 
desire, in the name of their master 3i3a(rxaxo;, a place in which 
to celebrate the passover, in order at once to have their want 
supplied : but first, this locality is more particularly described 
by the two intermediate evangelists than by Matthew, namely, 
as a large upper roomy which was viie^Aj furnished and pre- 
pared for the reception of guests ; and secondly, the manner in 
which they were to find the owner, is described by the former 
otherwise than by the latter. Matthew makes Jesus merely say 
to the disciples, that they were to go ^o such a many vpo^ rhv 
iitva : the others, that, being come into the city, they would 
meet a man bearing a pitcher of water, whom they were to 
follow into the house which he should enter, and there make 
their application to the owner. 

In this narrative there have been found a multitude of diffi- 
culties, which Gabler has assembled in a special treatise \ At 
the very threshold of the narrative it occasions surprise, that 
Jesus should not have thought of any preparation for the pass- 
over until the last day, nay, that he should even then have needed 
to be reminded of it by the disciples, as the two first evangeUsts 
tell us : for, owing to the great influx of people at the time 
of the passover (2,700,000, according to Josephus'), the 
accommodations in the city were soon disposed of, and the 
majority of the strangers were obliged to encamp in tents before 
the city. It is the more remarkable, then, that, notwithstand- 



^ Ueber die Anordnimg det letzten Patchamahls Jesa, in his neust theoL Jour- 
nal, 2. 5, •. 441 ff. 
■ Bell. jud. vL ix. 8. 
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ing all this, the messengers of Jesus find the desired chamber 
disengaged, and not only so, but actually kept in reserve by the 
owner and prepared for a repast, as if he had had a presenti- 
ment that it would be bespoken by Jesus. And so confidently 
is this reckoned on by Jesus that he directs his disciples to ask 
the owner of the house, — ^not whether he can obtain bom him 
a room in which to eat the passover, but merely — where the 
guest-chamber appropriated to this purpose may be ? or, if we 
take Mattjiew's account, he directs diem to say to him that he 
will eat the passorer at his house ; to which it must be added 
that, according to Mai^ and Luke, Jesus even knows what 
kind of chamber will be assigned him, and in what part of the 
house it is situated. But the way in which, according to these 
two evangelists, the two disciples were to find their way to 
the right house, is especially remarkable. The words wTaysTc 
eiV T^y sroMr vpoi rh hha in Matthew (v. 18), sound as if Jesus 
had named the person to whom the disciples were to go, but 
that the narrator either would not or could not repeat it: 
whereas in the two other evangelists, Jesus indicates the house 
into which they were to enter, by means of a person whom they 
would meet carrying a vessel of water. Now how could Jesus 
in Bethany, or wherever else he might be, foreknow this acci- 
dental circumstance, unless, indeed, it had been pre-concerted 
that at this particular time a servant from the house should ap- 
pear with a vessd of water, and thus await the messengers of 
Jesus ? To the rationalistic expositors everything in our nar- 
rative appeared to point to a preconcerted arrangement ; and this 
being presupposed, they believed that all its difficulties would 
at once be solved. The disciples, dispatched so late, could 
only find a room disengaged if it had been previously bespoken 
by Jesus ; he could only direct them to address the owner of 
the house so categorically, if he had already previously made an 
arrangement with him ; this would explain the precise know- 
ledge of Jesus as to the locality, and, lasdy, (the point firom 
which this explanation sets out,) his certainty that the disci- 
ples would meet a man carrying water from that particular 
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house. This circumlocutory manner of indicating the house, 
which might have heen avoided by the simple mention of the 
owner s name, is supposed to have been adopted by Jesus, that 
the place where he intended to keep the passover might not be 
known before the time to the betrayer, who would otherwise 
perhaps have surprised him there, and thus have disturbed the 
repast *. 

But such is not at all the impression produced by the evan- 
gelical narrative. Of a preconcerted arrangement, of a previous 
bespeaking of the apartment, it says nothing ; on the contrary, 
the words, t?h€y found as he had said unto thein^ in Mark and 
Luke, seem intended to convey the idea that Jesus was able to 
predict every thing as they afterwards actually found it ; a soli- 
citous foresight is nowhere indicated, but rather a miraeulous 
foreknowledge. Here, in fact, as above in the procuring of the 
animal for the entrance into Jerusalem, we have a twofold mira- 
cle: first, the fact that everytliing stands ready to supply the 
wants of Jesus, and that no one is able to withstand the power 
of his name ; secondly, the ability of Jesus to take cognizance 
of distant circumstances, and to predict the merest fortuities ^. 
It must create surprise that, forcibly as this supranaturalistic 
conception of the narrative before us urges itself upon the 
reader, Olshausen himself seeks to elude it, by arguments which 
would nullify most of the histories of miracles, and which we are 
accustomed to hear only from rationalists. To the impartial ex- 
positor, he says *, the narrative does not present the slightest 
warrant for a miraculous interpretation, (we almost fancy our- 
selves transported into the commentary of Paulus) ; if the nar- 
rators intended to recount a miracle, they must have expressly 
observed that no previous arrangement had been made (pre- 

' ThoB Gabler, ut sup. ; Paulus, ezeg. Handb., 8, b. s. 481; Kern, Hauptthat- 
sacben, Tub. Zeitscbr. 1886, 8, s. 8 f. ; Neander, s. 588. 

^ Beza, in Mattb. xxvi. 18, correctly, save tbat be supposes too special a reference 
to tbe approacbing su£ferings of Jesus, tbus represents tbe object of this prediction : 
«U mdgU ac vMgU inUlligereni discipuli, nihil temere in urbe magittro evetUuntm,, 
t$d quae ad minuUstimat utqM eircwiMta/iUias penitus perspeda haberet. 

* Bibl. Comm. 2, s. 885 f. Comp. in opposition to tbis De Wette, in loc. 
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cisely the rationalistic demand — if a cure were meant to be re- 
cognized as a miracle, the application of natural means must 
have been expressly denied) ; moreover the object of such a 
miracle is not to be discerned, a strengthening of the faith of 
the disciples was not then necessary, nor was it to be effected 
by this unimportant miracle, after the more exalted ones which 
had preceded it: — grounds on which the thoroughly similar 
narrative of the procuring of the ass for the entrance, which 
Olshausen upholds as a miracle, would be equally excluded 
from the sphere of the supernatural. 

The present narrative, indeed, is so strikingly allied to the 
earlier one just mentioned, that in relation to their historical 
reality, the same judgment must be passed on both. In the 
one as in the other, Jesus has a want, the speedy supply of 
which is so cared for by God, that Jesus foreknows to the 
minutest particular the manner in which it is to be supplied ; in 
the one he needs a guest chamber, as in the other an animal on 
which to ride ; in the one as in the other, he sends out two dis- 
ciples, to bespeak the thing required ; in the one he gives them 
as a sign by which to find the right house — a man carrying 
water whom they are to meet, as in the other they have a sign 
in the circumstance of the ass being tied where two roads meet ; 
in the one as in the other, he directs his disciples simply to 
mention him to the owner, in the one case as the master, 
ii^cKTHaxo^, in the other, as the lord, ai^ioi, in order to ensure 
unhesitating compliance with his demand; in both instances 
the result closely corresponds to his prediction. In the narra- 
tive more immediately under our consideration, as in the earlier 
one, there is wanting an adequate object, for the sake of which 
so manifold a miracle should have been ordained ; while the 
motive which might occasion the development of the miraculous 
narrative in the primitive Christian legend is obvious. An Old 
Testament narrative, to which we have already had occasion to 
refer in connexion with the earlier miracle, is still more strik- 
ingly recalled by the one before us. After disclosing to Saul 
that he was destined to be King of Israel, Samuel, as a sign of 
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the truth of this more remote announcement, foretells whom 
Saul wiU meet on his return homewards: namely, first two 
men with the information that his fathers asses are found; 
then three others, who wiU be carrying animals for sacrifice, 
bread and wine, and will offer him some of the bread &c. 
(1 Sam. X. 1 fif.): whence we see by what kind of predictions 
the Hebrew legend made its prophets attest their inspiration. 

As regards the relation of the gospels to each other, the nar- 
rative of Matthew is commonly placed fisu* below that of the two 
other synoptists, and regarded as the later and more traditional*. 
The circumstance of the man carrying water, especially, is held 
to have belonged to the original fact, but to have been lost in 
tradition before the narrative reached Matthew, who inserted in 
its place the enigmatical vvdyErs tt^o^ tov ima, go to such a 
man. But we have seen, on the contrary, that the ^sTva pre- 
sents no difficulty ; while the circumstance of the water-bearer 
is in the highest degree enigmatical ^. Still less is the omission 
of Matthew to designate the two commissioned disciples as 
Peter and John, an indication that the narrative of the third 
gospel is the more original one. For when Schleiermacher 
says that this trait might easily be lost in the course of trans- 
mission through several hands, but that it could scarcely have 
been added by a later hand, — the latter half of his proposition, 
at least, is without foundation. There is little probability that 
Jesus should have assigned so purely economical an office to 
the two most eminent disciples ; whereas it is easy to conceive 
that in the first instance it was simply narrated, as by Matthew, 
that Jesus sent the disciples or some disciples, that hereupon 
the number was fixed at two, perhaps from the narrative of the 
procuring of the ass, and that at length, as the appointment 
had relation to a task which was ultimately of high import- 
ance, — ^the preparing of the last meal of Jesus, — these places 

' Schok, Uber dat Abendmahl, s. 821 ; Schleiemiacher, uber den Lukas, s. 280 ; 
Weine, die evaog. Getch., ». 600 f. 

' Vid. Theile, iiber die letzte Mahlseit Jesu, in Winer's and Bngelhardt's neuem 
krit. Journal, 2, s. 169, Anm., and zur Biographie Jesu, § 31. 
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were filled by the two chief apostles, so that in this instance 
even Mark appears to have kept nearer to the original fact, 
fflnce he has not adopted into his narrative the names of the 
two disciples, which are presented by Luke. 

§ 121. 

DIVXBOIBT STATIMUTS BISPBOTIKO THl TUIB OY TBI LA8I SVPPBB. 

Not only does the fourth evangelist omit all mention of the 
above arrangements for the paschal meal ; he also widely di- 
verges from the synoptists in relation to the meal itself. In- 
dependently of the difference which runs throughout the descrip- 
tion of the scene, and which can only be hereafter considered, 
he appears, in regard to the time of the meal, to represent it as 
occurring before the passover, as decidedly as it is represented 
by the synoptists to be the paschal meal itself. 

When we read in the latter, that the day on which the dis- 
ciples were directed by Jesus to prepare for the meal, was 
already the first day of unleavened breads A 9rf wm rofv a(i/AOiv^ 
when the passover must be hilled, h jf iiti Oiea-Oai to Ta(rx» 
(Matt xxvi. 17parall.): we cannot suppose the meal in ques- 
tion to have been any other than the paschal ; further, when 
the disciples ask Jesus, Where wilt thou that we prepare for 
thee to eat the passover ? toS Oixng iroifiaa^ufuv cot payuv 
TO To^xa ; when it is hereupon said of the disciples, that they 
made ready the passover, hrol/jMa-av ro 'fraa-xa (Matt. v. 19 
parall.), and of Jesus, that when evening was come, he sat 
down with the twelve, 6^ta^ yevo/Aevrig avUsiTo /Atra rSv fdhfia 
(v. 20) : the meal to which they here sat down appears to be 
marked out even to superfluity as the paschal, even if Luke (xxii. 
15.) did not make Jesus open the repast with the words : With 
desire I have desired to eat this passover with you, smOvfila 
tTeQifjLtio'a roSro ro 7a^x<* ^ayeTv futtff vfMv. — ^When, on the 
other hand, the fourth gospel commences its narrative of the 
last meal with the statement of time : before tl^ feast of the 
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passover, v^o 3« tSj so^rUg tou wao-xa, (xiii. 1); the supper, 
^eTttvov, which is mentioned immediately after, (v. 2) appears 
also to happen before the passover; especially as throughout 
John's description of this evening, which, especially in relation 
to the discourses accompanying the meal, is very ample, there 
is not any notice or even allusion, to indicate that Jesus was 
on this occasion celebrating the passover. Furtiier, when Jesus 
after the meal addresses the traitor witii the summons, w/iat 
thou doest, do quickly ; this is misunderstood by the rest of 
the disciples to mean. But/ those things that we have need of 
against the feast, «V Tnv hpri^v (v. 29). Now the require- 
ments for the feast related chiefly to the paschal meal, and conse- 
quently the meal just concluded cannot have been the paschal. 
Again, it is said, xviii. 28., that on the following morning, the 
Jews would not enter the Gentile preetorium, lest they should 
he defiled; hut that they might eat the passover, tva /avi f^iav- 
Buaiv, axx* ha ^dyaa-i ro 'jrao'x^ : whence it would seem that 
the paschal meal was yet in prospect. To this it may be added 
that this same succeeding day, on which Jesus was crucified, is 
called the preparation of the passover, Ta^acHsvii too Trda-xcc, 
i. e. the day on the evening of which the paschal lamb was to 
be eaten ; moreover, when it is said of the seoond day after the 
meal in question, being that which Jesus passed in the grave : 
that sahhath day was an high day,- v\v ya^ fA,eya>.v ri i/As^a 
ixiivou rod (ra^^drov (xix. 31.); this peculiar solemnity appears 
to have proceeded from the circumstance, that on that sabbath 
fell the first day of the passover, so that the paschal lamb was 
not eaten on the evening on which Jesus was arrested, but on 
the evening of his burial. 

These divergencies are so important, that many expositors, 
in order to prevent the evangelists fix)m falling into contradic- 
tion with each other, have here also tried the old expedient of 
supposing that they do not speak of the same thing — that John 
intends to describe an altogether different repast firom that of 
the synoptists. According to this view, the hT^vov of John was 
an ordinary evening meal, doubtless in Bethany ; on this occa- 



Digitized by 



Google 



LAST SUPPER WITH THE DISCIPLES. 141 

sion Jesus washed the disciples' feet, spoke of the hetrayer, and 
after Judas had left the company, added other discourses of a 
consoling and admonitory tendency, until at length, on the 
morning of the 14 th of Nisan, he summoned the disciples to 
depart from Bethany and proceed to Jerusalem, in the words : 
Arise, let us go hence (xiv. 81.). Here the synoptical account 
may be interposed, since it represents the two disciples as being 
sent forward to Jerusalem to prepare for the paschal meal, and 
then records its celebration, concerning which John is silent, 
and only takes up the thread of the narrative at the discourses 
delivered after the paschal meal (xv. Iff.)*. But this attempt 
to avoid contradiction by referring the respective narratives to 
totally different events, is counteracted by the undeniable iden- 
tity of many features in the two meals. Independently of 
isolated particulars which are found alike in both accounts, it 
is plain that John, as well as the synoptists, intends to describe 
the last meal of which Jesus partook with his disciples. This 
is implied in the introduction to John's narrative ; for the proof 
which is there said to be given of Jesus having loved his own 
unto the end, tig t£Xoj, may be the most suitably referred to 
his last moments of companionship with them. In like man- 
ner, the discourses after the meal point to the prospect of 
immediate separation ; and the meal and discourses are, in John 
also, immediately followed by the departure to Gethsemane and 
the arrest of Jesus. It is true that, according to the above 
opinion, these last-named incidents are connected only with 
those discourses which were delivered on the occasion of the 
later meal, omitted by John (xv. 17.): but that between xiv. 
31. and xv. 1. the author of the fourth gospel intentionally 
omitted the whole incident of the paschal meal, is a position 
which, although it might appear to explain with some plausi- 
biUty the singular syslfsa-de, iyufjiev evTsyOtv, Arise, let us go 
hence, no one will now seriously maintain. But even admit- 

* Thus Lightfoot, hor«, p. 463 ff. ; Hess, Geschichte Jesa, 2, s. 278 ff. ; also 
Venturini, 3, s. 634 ff. 
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ting such an ellipsis, there still remains the fact that Jesus 
(xiii. 88.) foretells to Peter his denial with this determination 
of time : oO fAti axeftra^ fuvtKni, the cock shall not crow, which 
he could only make use of at the last meal, and not, as is here 
presupposed, at an earlier one^. 

Thus this expedient must be relinquished, and it must be 
admitted that all the evangelists intend to speak of the same 
meal, namely, the last of which Jesus partook with his dis- 
ciples. And in making this admission, the fairness which we 
owe to every author, and which was believed to be due in a 
peculiar degree to the authors of the Bible, appeared to de- 
mand an inquiry whether, although they represent one and 
the same event with great divergencies in several respects, 
yet nevertheless both sides may not be correct. To obtain an 
affirmative result of this inquiry it must be shown, as regards 
the time, either that the three first evangelists, as well as the 
fourth, do not intend to describe a paschal meal, or that the 
latter, as well as the former, does so intend. 

In an ancient Fragment * it is sought to solve the problem 
in the first method, by denying that Matthew places the last 
meal of Jesus at the proper time for the paschal meal, the even- 
ing of the 14 th of Nisan, and his passion on the first day of the 
feast of the passover, the 15th of Nisan; but one does not see 
how the express indications respecting the passover in the 
synoptists can be neutralized. 

Hence it has been a far more general attempt in recent times, 
to draw John to the side of the other evangelists *. His ex- 
pression before the feast of the passover, Tf o rUg fioprij rou 
'jrdtrxoc (xiii. 1 .), was thought to be divested of its difficulty by 
the observation that it is not immediately connected with the 
supper ^sTirvov, but only with the statement that Jesus knew 

* An insufficient ouUet from this difficulty is pointed out by Lightfbot, p. 
482 £ 

* Fragm. ex Claudii Apollinarii libro de Paachate, in Ohron. Paschal, ed. du 
Fresne. Paris, 1688, p. 6 f. praef. 

* See especially Tholuck and Olshausen, in loc. ; Kern, Hauptthatsachen, TUb. 
Zeitschr. 1836, 8, s. 6 ff. 
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that his hour was come, and that he loved his own unto the 
end ; it is only in the succeeding verse that there is any men- 
tion of the meal, to which therefore that determination of time 
does not refer. But to what then can it refer ? to the know- 
ledge that his hour was come ? this is only an incidental remark ; 
or to the love which endured to the end ? but to this so special 
a determination of time can only refer, if an external proof of 
love be intended, and such an one is presented in his conduct 
at the meal, which consequently remains the point to which 
that determination of the day must apply. It is therefore con- 
jectured Airther that the words vpo rfff io^Ttig were used out of 
accommodation to the Greeks for whom John wrote : since that 
people did not, like the Jews, begin their day with the evening, 
the meal taken at the beginning of the first day of the passover, 
would appear to them to be taken on the evening before the 
passover. But what judicious writer, if he supposes a miscon- 
struction possible on the part of the reader, chooses language 
which can only serve to encourage that misconstruction ? A 
still more formidable diflSiculty is presented by xviii. 28, where 
the Jews, on the morning after the imprisonment of Jesus, will 
not enter the judgment hall lest they should be dqfiled, but 
that they may eat the passoveVy axx* \va q)ayn(ri to 'jra<rxot. 
Nevertheless it was supposed that passages such as Deut. xvi. 
1, 2., where all the sacrifices to be killed during the time of the 
passover are denoted by the expression rTP|), authorize the in- 
terpretation of TO itiffxC' in this place of the remaining sacrifices to 
be ofifered during the paschal week, and especially of the Ohagiga, 
which was to be consumed towards the end of tJie first feast 
day. But as Mosheim has correctly remarked, from the fact 
that the paschal lamb, together with the rest of the sacrifices to 
be ofiered during the feast of the passover was designated 
Tta<Txa^ it by no means follows that these can be so designated 
with the exclusion of the paschal lamb '. On the other hand. 



* Dim. de yvA notione coens Domini, annexed to Cadworth, syst. intell. p. 
not 1. 
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the Mends of the above view have sought to show the necessity 
of their mode of interpretation, by observing that for the eating 
of the passover which was celebrated late in the evening, con- 
sequently at the commencement of the succeeding day, the 
entering of a Gentile house in the morning, being a defilement 
which lasted only through the current day, would have been no 
disqualification ; but that it would have been such for the par- 
taking of the Chagiga, which was eaten in the afternoon, con- 
sequently on the same day on which the defilement was con- 
tracted : so that only this, and not the passover, can have been 
intended. But first, we do not know whether entrance into a 
Gentile house was a defilement for the day merely ; secondly, if 
such were the case, the Jews, by a defilement contracted in the 
morning, would still have disqualified themselves fi'om parti- 
cipating in the preparatory proceedings, which fell on the after- 
noon of the 14th of Nisan ; as, for example, the slaying of the 
lamb in the outer court of the temple. Lastly, in order to in- 
terpret the passage xix. 14. in consistency with their own view, 
the harmonists understand the preparation of the passover, 
7ra^a(rft£vv rov 'pracrxccy to mean the day of preparation for the 
sabbath in the Easter week ; a violence of interpretation which 
at least finds no countenance in xix. 31., where the Ta^aa-Heuii 
is said to be the preparation for the sabbath, since firom this 
passage it only appears, that the evangelist conceived the first 
day of the passover as occurring that year on the sabbath *. 

These difl&culties, which resist the reference of the narrative 
in John to a real paschal meal, appeared to be obviated by a 
presupposition derived from Lev. xxiii. 5 ; Numb. ix. 8 ; and a 
passage in Josephus ' ; namely, that the paschal lamb was eaten, 
not on the evening firom the 14th to the 16th, but on that firom 
the Idth to the 14th of Nisan, so that between the paschal meal 
and the first feast day, the 16th of Nisan, there fell a working 

* See these cotmter observations particularly in Lucke and De Wette, in loc. ; 
in Sieffert, liber den Ursprung, s. 127 ff., and Winer, bibl, RealwSrterb. 2, s. 
288 ff. 

• Antiq. II. xiv. 16. 
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day^ the 14th. On this supposition, it would be correct that 
the day following the last paschal meal taken by Jesus^ should 
be called, as in John xix. 14., the preparation of the pass- 
over, ira^offKBim to5 Ta<rxa, because it was actually a day of 
preparation for the feast day ; it would also be correct that the 
following sabbath should be called lAiyahn (xix. 81.), since it 
would coincide with the first day of the feast '. But the 
greatest diflBculty, which lies in John xviii. 28. remains un- 
solyed ; for on this plan the words, that they might eat the 
passover, tva faynai to iracx^y must, since the paschal meal 
would be abready past, be understood of the unleavened bread, 
which was eaten also during the succeeding feast days : an 
interpretation which is contrary to all the usages of language. 
If to this it be added, that the supposition of a working 
day falling between the passover and the first feast day, 
has no foundation in the Pentateuch and Josephus, that it is 
decidedly opposed to later custom, and is in itself extremely 
improbable ; this expedient cannot but be relinquished '. 

Perceiving the impossibility of efiecting the reconciliation of 
the synoptists with John by this simple method, other exposi- 
tors have resorted to a more artificial expedient. The appear- 
ance of the evangelists' having placed the last meal of Jesus on 
difierent days, is alleged to have its truth in the fact, that either 
the Jews or Jesus celebrated the passover on another than the 
usual day. The Jews, say some, in order to avoid the incon- 
venience arising from the circumstance, that in that year the 
first day of the passover fell on a Friday, so that two conse- 
cutive days must have been solemnized as a sabbath, deferred 
the paschal meal until the Friday evening, whence on the day 
of the crucifixion they had still to beware of defilement ; Jesus, 
however, adhering strictly to the law, celebrated it at the pre- 
scribed time, on the Thursday evening : so that the synoptists 

* Fiitsscbe, Tom OfteiUmm ; more recently, Baach, in the theol. Studien and 
Kritiken, 1882, 8, s. 587 t 

* Comp. De Wette, theol. Stadien und Krit. 1884, 4, s. 989 f. ; Tbolack, Comm. 
JL Joh. ■. 245 t ; Winer, ut sup. 

VOL. III. L 
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are right when they describe the last meal of Jesus as an actual 
oelebratiou of the passover ; and John also ia right when he 
represents the Jews as, the day after, still looldng forward to 
the eating of the paschal lamb *^. In this case^ Mark would 
be wrong in his statement^ that on the day v^heu they killed the 
fdssQvery h$ to icifTX'* ^^^ov (v. 12), Jesus also caused it to be 
prepared ; but the main point is, that though in certain cases 
the passover was celebrated in a later month, it was still on the 
16th day; there is nowhere any trace of a transference to a 
later day of the same month. — It has therefore been a more 
favourite supposition that Jesus anticipated the usual time of 
eating the passover. From purely personal motives, some have 
thought^ foreseeing that at the proper time of the paschal sup- 
per he should be already lying in the grave, or at least not sure 
of life until that period^ he, like those Jews who were prevented 
from journeying to the feast, and like all the Jews of the 
present day, without a sacrificed lamb, and with mere substi- 
tutes for it, celebrated a commemorative passover, T<i<rxct 
f^vYifAoni/TiKov *\ But in the first place, Jesus would not then, 
as Luke says, have kept the passover on the day on which the 
passover must be killed, <v n ihi Oiea-Oai to '^da'x<^ ; and se- 
condly, in the merely commemorative celebration of the pass- 
over, though the prescribed locality (Jerusalem) is dispensed 
with, the regular time (the evening from the 14th to the 15th 
Nisan) is inviolably observed : whereas in the case of Jesus 
the reverse would hold, and he would have celebrated the 
passover at the usual place, but at au unusual time, which 
is without example. To shield the alleged transposition of the 
passover by Jesus from the charge of being unprecedented 
and arbitrary, it has been mainttuned that an entire party of his 
CO temporaries joined in celebrating the passover earlier than the 
great body of the nation. It is known that the Jewish sect of 
the Canutes or Scripturalists differed from the Babbinites or 
Traditionalists especially in the determination of the new moon, 

'• Calvin, in Matth. xxvi. 17. 
" Grotius, in Matth. xxri. 18. 
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maintaining that the practioe of the latter in fixing the new 
moon according to aatronomical calculation was an inno^ 
vation, whereas they, true to the ancient^ legal practice, de- 
termined it according to an empirical observation of the phase 
of the new lominary. Now in the time of Jesns^ we are told, 
the Saddocees, from whom the Caraites are said to have sprung, 
determined the time of the new moon, and with it that of the 
festival of the passover, which was dependent upon it, differ- 
ently firom the Pharisees ; and Jesus, as the opponent of tradi- 
tion and the friend of scripture, favoured their practioe in this 
matter ". But not to insist that the connexion of the Caraites 
with the ancient Sadducees is a mere conjecture; it was a well- 
founded objection put forth by the Caraites, that the determina- 
tion of the new moon by calculation did not arise until after 
the destruction of the temple by the Bomans : so that at the 
time of Jesus such a difference cannot have existed ; nor is 
there besides any indication to be discovered that at that time 
the passover was celebrated on different days by different 
parties *'. Supposing, however, that the above difference as to 
the determining of the new moon already prevailed in the time 
of Jesus, the settling of it according to the phase, which 
Jesus is supposed to have followed, would rather have resulted 
in a later than an earlier celebration of the passover ; whence 
some hsve actually conjectured that more probably Jesus fol- 
lowed the astronomical calculation *^. 

Besides what may thus be sepaorately urged against every 
attempt at an amicable adjustment of the differences between the 
evangelists, as to the time of the last supper ; there is one cir- 
eumstence which is decisive against all, and which only the 
most recent criticism has adequately exposed. With respect, 
namdy, to this contradiction, the case is not so that among 
passages for the most part harmonious, there appear only one 
or two statements of an apparently inconsistent sense, of which 

»• Iken, DiBs. phUol. tbeol. VoL 2, p. 416 ff. 
^' Vid. Paulas, ereg. Handb. 8, a. t. 480 if. 
** Michaelis, Anm. su Job. 18. 

L 2 
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it might be said that the author had here used an inaccurate 
expression^ to be explained from the remaining passages : but^ 
that all the chronological statements of the synoptists tend 
to show that Jesus must have celebrated the passover, all those 
of John> on the contrary, that he cannot have celebrated it^*. 
Thus there stand opposed to each other two diflfering series 
of eyangelical passages^ which are manifestly based on two 
different views of the fact on the part of the narrators : hence, 
as Sieffert remarks, to persist in disputing the existence of a 
divergency between the evangelists, can no longer be regarded 
as scientific exposition, but only as unscientific arbitrariness 
and obstinacy. 

Modem criticism is therefore constrained to admit, that on 
one side or the other there is an error; and, setting aside the 
current prejudices in favour of the fourth gospel, it was reaUy 
an important reason which appeared to necessitate the imputa- 
tion of this error to the synoptists. The ancient Fragment 
attributed to Apollinaris, mentioned above, objects to the 
opinion that Jesus suffered on the great day of unleavened 
bread, rri /Asydxri rifAs^a rm a(ifAav i'jroBzv^ that this would have 
been contrary to the law aa-ifi^nvog rS vifm ; and in recent 
times also it has been observed, that the day following the last 
meal of Jesus is treated on all sides so entirely as a working 
day, that it cannot be supposed the first day of the passover, 
nor, consequentiy, the meal of the previous evening the paschal 
meaL Jesus does not solemnize the day, for he goes out of 
the city, an act which was forbidden on the night of the pass- 
over; nor do his Mends, for they begin the preparations for his 
burial, and only leave them unfinished on account of the arrival 
of the next day, the sabbath ; still less do the members of the 
Sanhedrim keep it sacred, for they not only send their servants 
out of the city to arrest Jesus, but also personally undertake 
judicial proceedings, a trial, sentence, and accusation before the 



" Sieflfert, at lap.; Ease, L. J. $ 124 ; De Wette, exeg. Handb. 1, 8, 1. 149 ff. ; 
TbeUe, tur Biographie Jesu, § 81. 
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Prootirator ; in general^ there appears, throughout, only the fear 
of desecrating the following day, which commenced on the 
evening of the crucifixion, and nowhere any solicitude about 
the cTurent one : clear signs that the synoptical representation 
of the meal as a paschal one, is a later error, since in the re- 
maining narrative of the synoptists themselves, there is evi- 
dence, not easy to be mistaken, of the real fact, that Jesus was 
crucified before the passover ". These observations are certainly 
of iveight. It is true that the first, relative to the conduct of 
Jesus, might perhaps be invalidated by the contradiction exist- 
ing between the Jewish decisions as to the law cited " ; while 
the last and strongest may be opposed by the &uct, that trying 
and giving sentence on the sabbaths and feast days was not 
only permitted among the Jews, but there was even a larger 
place for the administration of justice on such days, on account 
of the greater concourse of people ; so, also, according to the 
New Testament itself, the Jews sent out officers to seize Jesus 
on the ffreat clay ri/Jtifa fjisydxti of the Feast of Tabernacles 
(John vii. 44 f), and at the Feast of Dedication they were 
about to stone him (John x. 81.), while Herod caused Peter to 
be imprisoned during the cUiys of unleavened bread; though 
indeed he intended to defer the public sentencing and execution 
until after the passover (Acts xii. 2 f.). In proof that the 
crucifixion of Jesus might take place on the feast of the pass- 
over, it is urged that the execution was performed by Soman 
soldiers ; and that moreover, even according to Jewish custom, 
it was usual to reserve the execution of important criminab for 
a feast time, in order to make an impression on a greater multi- 
tude ^*. But only thus much is to be proved : that during the 

** Theile, in Winer^s Erit Journal, 2, 8. 157 £ ; Siefiert and Liicke, ut rap. 

" Penchin t Ixt. 2, ap. Lightfoot, p. 654 : PakhaU primo Unebur qwUpioM, ad 
pemoetationtm. Olost. : Pa$chatizan$ tenetwr ad pernocUmdwrn. x% Hierotolyma 
nock prima. On the other hand, Tonphoth ad tr. Petachin 8 : In Piuehate Aegyp- 
tiaeo dieUur : nemo exeat — usque ad mane, Sed sie nonfuit in tequenHbut genera- 
tionibus, — quibut eomedebaiur id uno loco et pemodahani in alio. Comp. Schneek- 
enbmger, Beitrage, s. 9. 

** Tract. Sanhedr. f. Izxxix. 1, ap. Schdttgen, i. p. 221 ; comp. Paulus, ut tup. 
». 492. 
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feast time, and thus during the passover^ on the five inter- 
mediate and less solemn days, criminals were tried and ezecnted, 
— not that this was admissible also on the first and last days 
of the passoTer, which ranked as sabbaths''; and thus we read 
in the Talmud that Jesus was crucified on the nOS) yijf, i. e. 
the evening before the passover '\ It would be another thing 
if, as Dr. Baur strives to prove, the execution of criminals, as a 
sanguinary expiation for the people, belonged to the essential 
significance of the passover, as a feast of expiation, and hence 
the custom, noticed by the evangelists, of liberating a prisoner 
at the feast had been only the reverse side to the execution of 
another, presenting the same relation as that between the two 
goats and the two sparrows in the Jewish offerings of atone- 
ment and purification ^*. 

It is certainly very possible that the primitive Christian tra- 
dition might be led even unhistorically to associate the last 
•upper of Jesus with the paschal lamb, and the day of his death 
with the feast of the passover. As the Christian supper repre- 
sented in its form, the passover, and in its import, the death of 
Jesus: it was natural enough to unite these two points — to 
place the execution of Jesus on the first day of the passover, 
and to regard his last meal, at which he was held to have 
founded the Christian supper, as the paschal meal. It is true 
that presupposing the author of the first gospel to have been 
an apostle and a participator in the last meal of Jesus, it is 
difficult to explain how he could fall into such a mistake. At 
least it is not enough to say, with Theile, that the more the 
last meal partaken with their master transcended all paschal 
meals in interest to the disciples, the less would they concern 
themselves as to the time of it, whether it occurred on the even- 
ing of the passover, or a day earlier **. For the first evangelist 

■* Fritzsche, in Matth. p. 708 f. ; comp. T55 ; Lficke, 2, s. 614. 
** Sanhedr. f. xliii. 1, ap. Schb'ttgen, ii. p. 700. 

" Ueber die ursprUngHche Bedeutnng des PftisahfesteB u. s. w. Tiibinger Zeit- 
ichrift i. Theol. 1882, 1, s. 90 ff. 
«• Ut Mip. 8. 1«7 ff. 
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does not leave this undetermined, but speaks expressly of a 
paschal meal, and to this degree a real participator, however 
long he might write after that evening, could not possibly de- 
ceive himself. Thus on the above view, the supposition that 
the first evangelist was an eye-witness must be renounced, and 
he must be held, in common with the two intermediate ones, to 
have drawn his materials from tradition". tThe difficulty 
arising from the fact, that all the synoptists, and consequently 
all those writers who have preserved to us the common evan- 
geUcal tradition, agree in such an error '^, may perhaps be re- 
moved by the observation, that just as generally as in the Judaeo- 
christian communities, in which the evangelical tradition was 
originally formed, the Jewish passover was still celebrated, so 
generally must the effort present itself to give that feast a Christian 
import, by referring it to the death and the last meal of Jesus. 

But it is equidly easy, presupposing the correctness of the 
synoptical determination of time^ to conceive how John might 
be led erroneously to place the death of Jesus on the afternoon 
of the 14 th of Nisan, and his last meal on the previous even- 
ing. If, namely, this evangelist found in the circumstance that 
the legs of the crucified Christ were not broken, a frdfilment of 
the words Not a bone of him shall be broken, Sa-TdSv 9b cuvrft- 
Pia-srai alfru (Exod. xii. 46.) : this supposed relation between 
the death of Jesus and the paechal lamb, might suggest to him 
the idea^ that at the same time in which the paschal lambs weie 
killed, on the afternoon of the 14th of Nisan, Jesus suffered on 
the cross and gave up the ghost **; in which case the meid 
taken the evemmg before was not the paschal meal **. 

•• SMGbft, m sop. f. 144 ff. ; LUck«, i. 428 ff. ; Tbeile, woi Bwgt. Jesv, § 81 ; 
!>• Wette, txtg. Handb. 1, 8, s. 149 ff.; eomp. Neander, L. J. Chr. s. 580 ff. 



•* Pritz8c1ie, in Mattli. p. 768 ,' Kern, ttber den Vtspr, des Kf . Mattli. in dtt Tfib. 
Zeitsclrrift, 1884^ 2, i. 98. 

** Oomp. Smeer, theMnr. 2, s. 618. 

** Another view as to the oaose of the error in the 4th Qospel if given in the 
Probabiliay s. 100 ff. ; comp. Weiue, die evang. Ckich. 1, i. 446 C Anm. 
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ThuB we can oonodve a possible caose of error on both sides, 
and since the internal difiBcolty of the synoptical determination 
of time, namely, the manifold violations of the first day of the 
passover, is in some degree removed by the observations above 
cited, and is counterpoised by the agreement of three evan- 
gelists : our only course is to acknowledge an irreconcileable 
contradiction between the respective accounts, without venturing 
a decision as to which is the correct one. 



§ 122. 

DIT1IIOBN0IB8 Uf RELATION TO THE OOOUBBEHOES AT THE LAST MEAL 
OF JESUS. 

Not only in relation to the time of the last meal of Jesus, but 
also in relation to what passed on that occasion, there is a di- 
vergency between the evangelists. The chief difference lies 
between the synoptists and the fourth gospel : but, on a stricter 
comparison, it is found that only Matthew and Mark closely 
agree, and that Luke diverges from them considerably, though 
on the whole he is more accordant with his predecessors than 
with his successor. 

Besides the meal itself, the following features are common to 
all the accounts : that, during the meal, the coming betrayal by 
Judas is spoken of; and that, during or after the meal, Jesus 
predicts to Peter his denial. As minor differences we may no- 
tice, that in John, the mode of indicating the traitor is another 
and more precise than that described by the other evangelists, 
and has a result of which the latter are ignorant ; and that, ftir- 
ther, in the fourth gospel the meal is followed by prolonged 
farewell discourses, which are not found in the synoptists : but 
the principal difference is, that while according to the synoptists 
Jesus instituted the Lord's supper at this final meal, in John 
he instead of tMs washes the disciples' feet. 
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The three synoptists have in common the institating of the 
Lord's supper^ together with the announcement of the betrayal, 
and the denial ; but there exists a divergency between the two 
first and the third as to the order of these occurrences, for in 
the former the announcement of the betrayal stands first, in the 
latter, the instituting of the Supper ; while the announcement 
of Peter s denial, in Luke, apparently takes place in the room in 
which the repast had been held, in the two other evangelists, on 
the way to the Mount of Olives. Again, Luke introduces some 
passages which the two first evangelists either do not give at 
all, or not in this connexion : the contention for pre-eminence 
and the promise of the twelve thrones, have in their narratives 
a totally difierent position ; while what passes in Luke on the 
subject of the swords is in them entirely wanting. 

In his divergency from the two first evangelists, Luke makes 
some approximation to the fourth. As John, in the washing of 
the disciples' feet, presents a symbolical act having reference to 
ambitious contention for pre-eminence, accompanied by dis- 
courses on humility : so Luke actually mentions a contention 
for pre-eminence, and appends to it discourses not entirely with- 
out afiEinity with those in John ; further, it is in common with 
John that Luke makes the observations concerning the betrayer 
occur at the opening of the repast, and after a symbolical act ; 
and lastly, that he represents the announcement of Peter's de- 
nial as having been delivered in the room where the repast had 
been held. 

The greatest diflSculty here naturally arises firom the diver- 
gency, tliat the institution of the Lord's supper, unanimously 
recorded by the synoptists, is wanting in John, who in its stead 
relates a totally diflferent act of Jesus, namely, the washing of 
the disciples' feet. Certainly, by those who, in similar cases, 
throughout the whole previous course of the evangelical narra- 
tive, have found a sufficient resource in the supposition, that it 
was the object of John to supply the omissions of the earlier 
gospels, the present difficulty is surmounted as well, or as ill. 
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as any other. John, it is said, saw that the institution of the 
Sapper was ah^ady narrated in the three first evangelists in a 
way which fully agreed with his own recollection ; hence he 
held a repetition of it superfluous '. But if, among the histo* 
ries already recorded in the three first gospels, the fourth evan- 
gelist really intended to reproduce only those in the representa- 
tion of which he found something to rectify or supply : why 
does he give another edition of the history of the miraculous 
feeding, in which he makes no emendation of any consequence, 
and at the same time omit the institution of the Lord's supper ? 
For here the divergencies between the synoptists in the arrange- 
ment of the scene, and the turn given to the words of Jesus, 
and more especially the circumstance that they, according to his 
representation, erroneously, make that institution occur on the 
evening of the passover, must have appeared to him a reason for 
fhmishing an authentic account. In consideration of this dif* 
ficulty, the position that the author of the fourth gospel was a<^- 
quaintedwith the synoptical writings, and designed to complete 
and rectify them, is now, indeed, abandoned ; but it is still main' 
tained that he was acquainted with the common oral tradition, 
and supposed it known to his readers also, and on this ground, 
it is alleged, he passed over the institution of the Suppei* as a 
history generally known '. But that it should be the object of 
an evangelical writing to narrate only the less known, omitting 
the known, is an idea which cannot be consistendy entertained. 
Written records imply a mistrust of oral tradition ; they are in^ 
tended not merely as a supplement to this, but also as a means 
of fixing and preserving it, and hence the capital facts, being the 
most spoken of, and therefore the most exposed to misrepresenta- 
tion, ore precisely those which written records can the least 
properly omit. Such a fact is the founding of the Lord's sup- 
per, and we find, from a comparison of the different New Testa- 
ment accounts, that the expressions with which Jesus instituted it 

* Poalitt, 8, b. f. 499 ; OlshMiMn, 2, s. 294. 

* Lucke, 2, B. 484 f. ; Neander, L. J. Chr. s. 583, Anra. 
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must hare early reoeiyed additions or mutilations ; oonseqnently, 
it is the last partiotdar which John should have omitted. But> 
it is further said, the narrating of the institution of the Lord's 
supper was of no importance to the object of the fourth gospel '. 
How so ? With regard to its general object, the convincing of 
its readers that Jesus is the Christ the Son of God, (xx. 81.), 
was it of no importance to communicate a scene in which 
he appears as the founder of a new covenant, itaivri fia^nxn ? 
and in relation to the special object of the passage in question, 
namely, the exhibiting of the love of Jesus as a love which en- 
dured unto the end (xiii. 1.)^ would it have contributed nothing 
to mention how he offered his body and blood as meat and 
drink to his followers, and thus realized his words in John vi. ? 
But, it is said, John here as elsewhere, only concerns himself 
with the more profound discourses of Jesus, for which reason he 
passes over the institution of the Supper, and begins his narra- 
tive with the discourse connected with the washing of the disci- 
ples' feet \ Nothing, however, but the most obdurate prejudice 
in favour of the fourth gospel, can make this discourse on hu- 
mility appear more profound than what Jesus says of the par- 
taking of his body and blood, when instituting the Lord's 
supper. 

But the main point is that harmonists should show us in 
what part of John's narrative, if we are to believe that he pre- 
supposed Jesus to have instituted the Supper at this last meal, 
he can have made the alleged omission — ^that they should indi- 
cate the break at which that incident may be suitably intro- 
duced. On looking into the difRsfrent commentaries, there ap- 
pears to be more than one place exc^ently adapted to such an 
insertioiL According to Olshausen, the end of the Idth 
ehapter, after the announcement of Peter's denial, presents the 
interval in which the institution of the Supper must be sup- 
posed to occur ; herewith the repast closed, and the succeeding 



' Olshausen, ut sup. 

* Sicffiort, Uber den Urspr. ». 162. 
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discourses from xiv. 1. were uttered by Jesus after the general 
rising from table, and while standing in the chamber '. But, 
here, it appears as if Olshausen, for the sake of obtaining a 
resting place between xiii. 88. and xiv. 1., had resigned himself 
to the delusion of supposing that the words Arise, let us go 
hence, at which he makes Jesus rise from table and deUver the 
rest of his discourse standing, are found at the end of the 18th 
chapter, whereas they do not occur until the end of the 14th. 
Jesus had been speaking of going whither his disciples could 
not follow him, and had just rebuked the rashness of Peter, in 
volunteering to lay down life for his sake, by the prediction of 
his denial : here, at xiv. 1 ff., he calms the minds of the dis- 
ciples, whom this prediction had disturbed, exhorting them to 
faith, and directing their attention to the blessed effects of his 
departure. — Repelled by the firm coherence of this part of the 
discourse, other commentators, e. g. Paulus, retreat to xiii. 80., 
and are of opinion that the institution of the Supper may be 
the most fitly introduced after the withdrawal of Judas, for the 
purpose of putting his treachery into execution, since this cir- 
cumstance might naturally excite in Jesus those thoughts con- 
cerning his death which lie at the basis of the institution '. 
But even rejecting the opinion of LtLcke and others, that orn 
USx^f, when he went out, should be united to Aeyn o 'l^o-o?;, 
Jesus said, it is unquestionable that the words of Jesus v. 81, 
Now is the Son of man glorified, &c., and what he says ferther 
on (v. 88) of his speedy departure, have an immediate refer- 
ence to the retiring of Judas. For the verb Mddtv in the 
fourth gospel always signifies the glorification of Jesus, to 
which he is to be led by suffering; and with the departure of 
the apostate disciple to those who brought suffering and death 
on Jesus, his glorification and his speedy death were decided. — 
The verses 81 — 38 being thus inseparably connected with v. 80; 
the next step is to carry the institution of the Supper somewhat 



* Bibl. Comm. 2, s. 810, 381 f. 

• Paulus, exeg. Handb. 3, b. s. 497. 
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lower, and place it where this connexion may appear to cease : 
accordingly, LUcke makes it fall between v. 83 and 34, sup- 
posing that after Jesus (v. 31 — 33) had composed the minds of 
the disciples, disturbed and shocked by the departure of the 
traitor, and had prepared them for the sacred meal, he, at 
y. 34 f., annexes to the distribution of the bread and wine the 
new commandment of love. But, as it has been elsewhere 
remarked ^ since at v. 36 Peter asks Jesus, in allusion to v. 33, 
whither he will go, it is impossible that the Supper can have 
been instituted after the declaration of Jesus v. 33 ; for other- 
wise Peter would have interpreted the expression / go^ hirayto, 
by the hody given (rSifjui iiiofjuvov and the blood shed atfjLa ix 
xwofitvov, or in any case would rather have felt prompted to ask 
the meaning of these latter expressions. — Acknowledging this, 
Neander retreats a verse, and inserts the Supper between v. 32 
and 33 ' ; but he thus violently severs the obvious connexion 
between the words eltOig ioioi<rti eunov shall straightway glorify 
him in the former verse, and the words hi fjuhfov fj^eff* bfxm elfjii 
yet a little while I am with you in the latter. — It is, therefore, 
necessary to retreat still farther than Neander, or even Paulus : 
but as from v. 30 up to v. 18, the discourse turns uninterruptedly 
on the traitor, and this discourse again is inseparably linked to 
the washing of the disciples' feet and the explanation of that act, 
there is no place at which the institution of the Supper can be 
inserted until the beginning of the chapter. Here, however, 
according to one of the most recent critics, it may be inserted 
in a way which perfectly exonerates the author of the gospel 
from the reproach of misleading his reader by an account which 
is apparently continuous, while it nevertheless passes over the 
Supper. For, says this critic, from the very commencement 
John does not profess to narrate anything of the meal itself, or 
what was concomitant with it, but only what occurred after the 
meal; inasmuch as the most natural interpretation of hl'irvou 



"* Meyer, Cknnm. Uber den Joh. in loc. 
• L. J. Cl». 8. 687, Anm. 
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yivofjuvoy ia : after the meal was ended, while the words ir'ff '~ 
rai U Toi hivfov, he rueth from supper, plainly show that 
the washing of the disciples' feet was not commenced until after 
the meal '. But after the washing of the feet is concluded^ it 
is said of Jesus, that he sat down again {ava'jciam TraXiv y. 12), 
consequently the meal was not yet ended when he commenced 
that act, and by the words he riseth from supper, it is meant 
that he rose to wash the disciples' feet from the yet unfinished 
meal, or at least after the places had been taken preparatory to 
the meaL Again, JiiVfoi/ yivoftivou does not mean: after a 
meal was ended, any more than the words tov '1. yvfofuvov h 
BYi6avia (Matt xxvi. 6.) mean: after Jesus had been in 
Bethany: as the latter expression is intended by Matthew to 
denote the time during the residence of Jesus in Bethany, so 
the former is intended by John to denote die course of the meal 
itself'®. Hence he thereby professes to inform us of erery 
remarkable occurrence connected with that meal, and in omit- 
ting to mention the institution of the Lord s su{^>er, which was 
one of its features, he incurs the reproach of having given a 
deficient narrative, nay of having left out precisely what is most 
important — ^Instead of this highest extremity of John's account, 
Kern has rec^itly taken the lowest, and has placed the insti* 
tuticm of the Supper after the words. Arise, let us go hence, 
xiv. 81. " ; whereby he assigns to it the improbable and indeed 
unworthy position, of an act only occurring to Jesos when he 
is preparing to dq>art. 

Thus, viewing the subject generally, there is no ooneeivable 
motive why John, if he q>oke of this last evening at all, should 
have omitted the institution of the Lord's supper; while, on 
descending to a particular consideration, there is in the course 
of his narrative no point where it could be inserted: benoe 
nothing remains but to conclude that he does not mention it 
because it was unknown to him. But as a means of resisting 

* Sieffert, 8. 152 ff. 

** Cknnp. LUcke, t. 468. 

" Die HaupthatMtchen der evang. Qesch. Tub. Zeitachr. 1886, 8, s. 12. 
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tlug oonolusioB, theologians, even suob as acknowledge them- 
selves unable to explain the omission of the institution, rely on 
the observation, that a rite so universally prevalent in the 
primitive church as was the Lord's supper, cannot possibly 
have been unknown to the fourdi evangelist, whoever he may 
have been'*. Certainly, he knew of the Lord's supper as a 
Christian rite, for this may be inferred fix>m his 6th chapter, 
and unavoidably he must have known of it ; it may, however, 
have been unknown to him under what circumstances Jesus 
formally instituted this observance. The referring of so revered 
an usage to the authority of Jesus himself was an object of in- 
terest to this evangelist; but from unaoquaintaace with the 
synoptical scene, and also from a partiaUty for the mysteriouA, 
which led him to put into the mouth of Jesus expressions un- 
intelligible at the moment, and only to be ^Lplained by the 
issue, he effected this purpose, not by making Jesus actually 
institute the rite, but by attributing to him obscure expres- 
sions about the necessity of eating his flesh and drinking his 
blood, whichj being rendered inteUigible only by the rite of the 
Lord's supper introduced into the church aft^ his death> might 
be regarded as an indirect institution of that rite. 

As John omits the institution of the Lord's supper, so the 
synoptists omit the washing of the disciples' feet : but it cannot 
be maintained with equal decision that they were therefore 
ignorant of this incident; partly on account of its injEodor im- 
portance and the more fragm^atary charact^ of this part of the 
synoptical narrative; and partly because, as has been above 
remarked, the contrition for pre-^ooinence in Luke v. 24 ff. has 
a^^peared to many expositors to be connected with the wariiing 
of the disciples' feet, as the inducement to that action on the 
part of Jesus'*. But as regards this contention for pie-ani- 
nence, we have shown above, that being unsuited to the tonor 

" HaM» L. J. § 133; Kern, Haupthatiachen, i. 11; Theile, zur Biogn4>hie 
Jefo, § 81. 

'* Sid&rty •• 153 ; Paalus and ObhftiueD, in loc For the opponta opinion comp. 
De Wctte, 1, 1, •. 222, 1, 2, 8. 107. 
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of the scene before us, it may owe its position only to a for 
toitous association of ideas in the narrator ^* : while the washing 
of the disciples' (eet, in John, might appear to be a legendary 
development of a synoptical discourse on humility. In Mat- 
thew (xx. 26 ff.) Jesus admonishes his disciples that he among 
them who would be great must be the minister haHovog of the 
others, just as he himself came not to be ministered unto but 
to minister haxovYidiivat, a70<a ^laxovtia'at ; and in Luke (xxii. 
27.), he expresses the same thought in the question : Whether 
is greater, he that sitteth at meat or he that serveth ? t/ j yap 
fAii(uv; avcuieifAsvog, if o hoMovav; and adds, but I am among 
you as he that serveth^ iyw is ilfit kv /ascu) ufAov ug 6 houiovuv. 
Now it is certainly probable that Jesus might see fit to impress 
this lesson on the disciples through the medium of their senses, 
by an actual serving ^toutovsTv among them, while they played 
the part of those sitting at meat {avaHetfievoi) ; but it is equally 
probable, since the synoptists are silent respecting such a mea- 
sure, that either the legend, before it reached the fourth evan- 
gelist, or this writer himself, spun the fact out of the dictum '^. 
Nor is it necessary to suppose that the above declaration came 
to him as having been uttered at the last meal of Jesus, in 
accordance with the representation of Luke; for it naturally 
resulted firom the expressions avoutetaOai {to recline at meat), 
and ^toHovuv {to serve), that this symbolizing of the relation 
which they denote should be attached to a meal, and this meal 
might on easily conceivable grounds appear to be the most 
appropriately represented as the last. 

According to Luke's representation, Jesus on this occasion 
addresses the disciples as those who had continued with him 
in his temptations, and as a reward for this fidelity promises 
them that they shall sit with him at table in his kingdom, and 
seated on thrones, judge the twelve tribes of Israel (v. 28 — 80). 
This appears incongruous with a scene in which he had imme- 

" Vol II. § 83. 

'' The conjecture as to the origin of this anecdote in the Probabilia, s. 70 £ is too 
far-fetched. 
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diately before announced his betrayal by one of the twelve, and 
in which he immediately after predicted his denial by another ; 
at a time, moreover, in which the temptations vu^aaiAol 
properly so called, were yet future. After what we have 
already observed in relation to the entire character of the scene 
in Luke, we can hardly seek the reason for the insertion of this 
firagment of a discourse, in anything else than a fortuitous 
association of ideas, in which the contention about rank among 
the disciples might suggest the rank promised to them by Jesus, 
and the discourse on sitting at table and serving, the promise 
that the disciples should sit at table with Jesus in his messianic 
kingdom*'. 

In the succeeding conversation Jesus says to his disciples 
figuratively, that now it will be necessary to buy themselves 
swords, so hostilely will they be met on all sides, but is under- 
stood by them literally, and is shown two swords already in the 
possession of the society. Concerning this passage I am in- 
clined to agree with Schleiermacher, who is of opinion that 
Luke introduced it here as a prelude to Peter s use of the sword 
in the ensuing narrative ". 

The other divergencies in relation to the last meal will come 
under review in the course of the following investigations. 



§ 123. 

AVNOmrCEMBFT OF THB BBTRATAL AKD TBI DVWIAL. 

In the statement that Jesus from the beginning knew who 
would be his betrayer, the fourth gospel stands alone ; but all 
four of the evangelists concur in testifying that at his last meal 
he predicted his betrayal by one of his disciples. 

But in the first place there is this difierence : while according 
to Matthew and Mark the discourse respecting the betrayer 

•• Comp. Be Wette, in loc. 
*' Ueber den Lukas, ». 276. 
VOL. III. M 
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opens the sc^ie, and in particalar precedes the institation of 
the Lord's supper (Matth. xxvi. 21 ff. ; Mark xiv. 18 ff.) ; 
Lnke represents Jesus as not speaking of the betrayer until 
after the commencement of the meal, and the institution of th4 
commemorative rite (xxii. 21 ff.) ; and in John what relates to 
the betrayer goes forward during and after the washing of the 
disciples' feet (xui. 1 — 30. ) . The intrinsically trivial question, 
which evangelist is here right, is extremely important to theo- 
logians, because its decision involves the answer to anoAer 
question, namely, whether the betrayer also partook of the 
ritual supper. It neither appeared consistent with the idea of 
that supper as a feast of the most intimate love and union, that 
a virtual alien Uke Judas should participate in it, nor did it 
seem to accord with the love and compassion of the Lord, that 
he should have permitted an unworthy disciple by this parti- 
cipation to aggravate his guilt'. So undesirable a view of 
the facts was believed to be avoided by following the arrange- 
ment of Matthew and Mark, and making the designation of the 
betrayer precede the institution of the Supper : for as it was 
known from John, that as soon as Judas^saw himself detected 
and exposed, he withdrew from the company, it would thence 
appear that Jesus did not institute the Supper until after the 
retirement of the traitor '. But this expedient is founded on 
nothing but an inadmissible incorporation of the narrative of 
John with that of the synoptists. For the withdrawal of Judas 
is mentioned only by the fourth evangelist ; and he alone needs 
the supposition of such a circumstance, because according to 
him, Judas now first entered into his transactions with the 
enemies of Jesus, and thus, in order to come to terms witih 
them, and obtain the requisite force, needed a somewhat longer 
time. In the synoptists there is.no trace of the betrayer having 
left the company ; on the contrary, everything in their narrative 
appears to imply that Judas, first on the general departure from 



' Olthausen, 2, b. 380. 

• Thu§ Liicke, Paulus, Olshausen. 
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die Toom ift wUch ttie repast had been taken, instead of going 
diiec% to die garden, went to the chief priests, of whom he at 
once, the agreement having been made beforehand, received the 
necessary force for the arrest of Jesus. Thus whether Luke or 
Matthew be right in the arrangement of the scene, all the 
synoptists intimate that Judas did not leave the company before 
the general departure, and consequently that he partook of the 
ritual Supper. 

But also as to the manner in which Jesus pointed out his 
betrayer, there exists no slight divergency between the evan^ 
gelists. In Luke Jesus only makes the brief remark limt the 
hand of his betrayer is with him on the table, whereupon the 
disciples ask among themselves, who it can be that is capable 
of such a deed ? In Matthew and Mark he says, first, that one 
of those who are present will betray him ; and when the disciples 
individually ask him, Lord, is it I ? he replies : he that ddppeth 
Ms hand with me in the dish ; until at last, after a woe has 
been denounced on the traitor, according to Matthew, Judas 
also puts that question, and receives an affirmative answer. In 
John, Jesus alludes to the betrayer during and after the wash- 
ing of the disciples' feet, in the observations, that not all the 
disciples present are clean, and that on the contrary the scrip- 
ture must be ftdfiUed : he that eateth bread with me, hath 
U/ted up his heel against me. Then he says plainly, that one 
of them will betray him ; the disciples look inquiringly at each 
other, wondering of whom he speaks, when Peter prompts John, 
who is lying next to Jesus, to ask who is the traitor ? Jesus 
replies, he to whom he shall give a sop, which he immediately 
does to Judas, with an admonition to hasten the execution of 
his project ; whereupon Judas leaves the company. 

Here agdn the harmonists are at once ready to incorporate 
the different scenes witli each odier, and render them mutually 
consistent According to them, Jesus, on the question of each 
disciple whether he were the traitor, first declared aloud that 
one of his companions at table would betray him (Matthew) ; 
hereupon John asked in a whisper which of them he meant, 

m2 
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and Jesus also in a whisper made the answer, he to whom he 
should give the sop (John) ; then Judas, likewise in a whisper, 
asked whether it were he, and Jesus in the same manner replied 
in the affirmative (Matthew) ; lastly, after an admonition from 
Jesus to be speedy, the betrayer left the company (John) '. 
But that the question and answer interchanged between Jesus 
and Judas were spoken in a whisper, Matthew, who alone com- 
municates them, gives no intimation, nor is this easily con- 
ceivable without presupposing the improbable circumstance, 
that Judas reclined on the one side of Jesus, as John did on 
the other; if, however, the colloquy were uttered aloud, the 
disciples could not, as John narrates, have so strangely mis- 
understood the words, what thou doest, do quickly, — and the 
supposition of a stammering question on the side of Judas, 
and a low-toned answer from Jesus, cannot be seriously held a 
satisfactory explanation *. Nor is it probable that Jesus, after 
having already made the declaration : he who dippeth with me 
in the dish will betray me, would for the more precise indica- 
tion of the traitor have also given him a sop ; it is rather to be 
supposed that these are but two different modes of reporting 
the same particular. But when once this is admitted, as it is 
by Paulus and Olshausen, so much is already renounced either 
in relation to the one narrative or the other, that it is incon- 
sistent to resort to forced suppositions, in order to overcome the 
difficulty involved in the explicit answer which Matthew makes 
Jesus give to the traitor ; and it should rather be allowed that 
we have before us two divergent accounts, of which the one was 
not so framed that its deficiencies might be suppUed by the 
other. 

Having, with Sieffert and Fritzsche, attained this degree of 
insight, the only remaining question is : to which of the two 
narratives must we give the preference as the original ? Sieffert 
has answered this question very decidedly in favour of John ; 



* Kuinol, in Matth. p. 707. 

* This is OUhaosen's expedient, 2, s. 402. Against it see Sieffie^rt, s. 148 t 
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not merely, as he maintains, because he shares in the prejudice 
which attributes to that evangelist the character of an eye- 
witness; but also because his narrative is in this part, by 
its intrinsic evidence of truthfulness, and the vividness of its 
scenes, advantageously distinguished from that of Matthew, 
which presents no indications of an autoptical origin. For ex- 
ample, while John is able to describe with the utmost minute- 
ness the manner in which Jesus indicated his betrayer ; the 
narrative of the first gospel is such as to induce the conjecture 
that its author had only received the general information, that 
Jesus had personally indicated his betrayer ^. It certainly can- 
not be denied, that the direct answer which Jesus gives to Judas 
in Matthew (v. 25) has entirely the appearance of having been 
framed, without much fertiUty of imagination, to accord with 
the above general information ; and in so far it must be re- 
garded as inferior to the more indirect, and therefore more 
probable mode of indicating the traitor, in John. But in rela- 
tion to another feature, the result of the comparison is different, 
In the two first evangelists Jesus says : he who has dipped or 
who dippeth with me, o ifiPd^^ag or ifxpaTrio/uLSvof /xet i/uLOu : in 
John, he to whom I shall give a sop when I have dipped it, 
Z hyi) Pd4^a( to ^^u/At'ov ivi^cSa-u; a difference in which the 
greater preciseness of the indication, and consequently the in- 
ferior probability, is on the side of the fourth gospel. In 
Luke, Jesus designates the traitor merely as one of those who 
are sitting at meat with him ; and as regards the expression 
ifA^a^a^ K, T. K in Matthew and Mark, the interpretation 
given of it by Kuindl and Henneberg ^, who suppose it to mean 
one of the party at table, leaving it uncertain which, is not so 
mistaken as Olshausen represents it to be. For, first, to the 
question of the several disciples, is it I ? Jesus might see fit to 
return an evasive answer ; and secondly, the above answer, as 
Euinol has correctly remarked, stands in the relation of an 



» Ut sup. s. 147 ff. 

' Comm. liber die GeKh. des Leidenf und Todes Jeau, in loc, 
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appropriate climax to the prerions declaration : one of you 
shall betray me (v. 21), since it presents diat aggravating 
circamstance of the betrayal, fellowship at table. Even if the 
authors of the two first gospels understood the expression itt 
question to imply, that Judas in particular dipped his hand in 
the dish with Jesus, and hence supposed this second decliura* 
tion to have indicated him personally : still the parallel pas- 
sage in Luke, and the words e^ ^^ 'rily i^iiina^ one of the twelve, 
which in Mark precede o ifA0a7rr6/Aivoi, show that originally 
the second expression was merely an amplification of the 
former, though fi^om the wish to have a thoroughly unequivocal 
designation of the betrayer on the part of Jesus, it was early 
interpreted in the other more special sense. When, however, a 
legendary exaggeration of the preciseness of the indication id 
once admitted, the manner in which the fourth gospel describes 
that indication must be included in the series of progressive 
representations, and according to Sieffert, it must have been the 
original from which all the rest proceeded. But if we before- 
hand renounce the afiSrmative reply to Judeus, o-i eWdtg, thou 
hast said, in Matthew, the mode of designation in Jcim is the 
most definite of all; for the intimation : one of my companions 
at table, is comparatively indefinite, and even the expression : 
be who dippeth with me in the dish, is a less direct sign of the 
traitor, than if Jesus had himself dipped the morsel and pre- 
sented it to him. Now is it in the spirit of the ancient leg^d, 
if Jesus really gave the more precise designation, to lose its hold 
of this, and substitute one less precise, so as to diminish the 
miracle of the foreknowledge exhibited by Jesus? Assuredly 
not ; but rather the very reverse holds true. Hence we con- 
elude that Matthew, together ?dth the unhistorically precise, 
has yet at the same time preserved the historically less precise ; 
whereas John has entirely lost the latter and has retained only 
the former. 

After thus renouncing what is narrated of a personal design- 
ation of the traitor by Jesus, as composed past eventum, there 
yet remains to us the general precognition and prediction on 
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Ihe part of Jesus, that; one of his disdples and companions at 
table would betray him. But even this is attended with diffi- 
eidties. That Jesus reoeived any external notification of treason 
brooding against him in the circle of his confidential Mends, 
there is no indication in the gospels: he appears to have 
gathered this feature of his destiny also out of the scriptures 
alone. He repeatedly declares that by his approaching betrayal 
the scripture will be fulfilled (John xiii. 18; xvii. 12. oomp. 
Matt. xxvi. 24. parall.), and in the fourth gospel (xiii. 18.), he 
cites as this scripture, yfaph, the words : He that eateth bread 
with me, hath Ufted up his heel against me, o i^nyoiv t^tr ifAow 
Tov aqtov Biriifev btt i/di rhv VTTBfvav auroi, fi:om Pfl. xli. 10. 
TMs passage in the Psalms refers either to the well-known 
perfidious fidends of David, Ahithophel and Mephibosheth, or, 
if the Psalm be not the composition of David, to some un* 
known individuals who stood in a similar relation to the poet ^. 
There is so little trace of a messianic significance, that even 
Tholuck axLd Olshausen acknowledge the above to be the ori- 
ginal sense. But according to the latter, in the fate of David was 
imaged that of the Mes^ah ; according to the former, David 
himself, und^ a divine impulse often used expressions con- 
cerning himself, which contained special allusions to the fate of 
Jesus. When, however, Tholuck adds : David himself, under 
the influence of inspiration, did not always comprehend this 
more profound sense of his expressions ; what is this but a 
confession that by die interpretation of such passages as relating 
to Christ there is given to them another sense than that in which 
tkeir author originally int^ided tliem ? Now that Jesus deduced 
firom tiuB passage of the 41st Psalm, that it would be his lot to 
be betrayed by a friend, in the way of natural reflection, is the 
more inconeeivable, because there is no indication to be dis- 
covered that this Psalm was interpreted messianically among 
the Jews: while that such an interpretation was a result of the 
divine knowledge in Jesus is impossible, because it is a false 

' S** D* W*tt«, in loc. 
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interpretation. It is rather to be supposed, that the passage iii 
question was applied to the treachery of Judas only after the 
issue. It is necessary to figure to ourselves the consternation 
which the death of the Messiah must have produced in the 
minds of his first adherents, and the solicitous industry with 
which they endeavoured to comprehend this catastrophe ; and to 
remember that to a mind of Jewish culture, to comprehend a 
fact or doctrine was not to reconcile it with consciousness and 
reason, but to bring it into harmony with scripture. In seek- 
ing such a result, the primitive Christians found predicted in 
the oracles of the Old Testament, not only the death of the 
Messiah, but also his falling by means of the perfidy of one of 
his fiiends, and even the subsequent fate and end of thb traitor 
(Matt, xxvii. 9 f. ; Acts i. 20.) ; and as the most striking Old 
Testament authority for the betrayal, there presented itself the 
above passage firom Ps. xli., where the author complains of 
maltreatment firom one of his most intimate firiends. These 
vouchers firom the Old Testament might be introduced by the 
writers of the evangeUcal history either as reflections fix>m them- 
selves or others by way of appendix to their narrative of the 
result, as is done by the authors of the first gospel and the Acts, 
where they relate the end of Judas : or, what would be more 
impressive, they might put them into the mouth of Jesus him- 
self before the issue, as is done by the author of the fourth 
gospel in the present instance. The Psalmist had meant by 
^DFJ? 73^ one who generally was accustomed to eat bread 
with him : but this expression might easily come to be regarded 
as the designation of one in the act of eating bread with the 
subject of the prophecy ; and hence it seemed appropriate to 
choose as the scene for the delivery of the prediction, a meal of 
Jesus with his disciples, and for the sake of proximity to the 
end of Jesus to make this meal the last. For the rest, the 
precise words of the psalm were not adhered to, for instead of 
Tf wywv /Lter' lif,Qv rov d^rov, he who eateth bread with me, was 
substituted either the synonymous phrase imzt ifji,ou Itt) ivig 
r^aTTt^yfi, with nie on the table, as in Luke; or, in accordance 
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"With the representation of the synoptists that this last was a 
paschal mesd, an allusion to the particular sauce used on that 
occasion : o ifAfiavrofxevoi /jlbt ifxov ii^ to r^ufixicv, he who 
dippeth with me in the dish, as in Mark and Matthew. This, 
at first entirely synonymous with the expression h r^olyuv «. t. x., 
as a designation of some one of his companions at table, was 
soon, from the desire for a personal designation, misconstrued 
to mean that Judas accidentally dipped his hand into the dish 
at the same moment with Jesus, and at length the morsel 
dipped into the dish by Judas at the same time with Jesus, was 
by the fourth evangelist converted into the sop presented by 
Jesus to his betrayer. 

There are other parts also of this scene in John, which, in- 
stead of having a natural character, as Siefiert maintains, must 
rather be pronounced artificial. The manner in which Peter 
has to use the intervention of the disciple leaning on Jesus 
bosom, in order to obtain from the latter a more definite intima- 
tion concerning the betrayer, besides being foreign to the 
synoptists, belongs to* that unhistorical colouring which, as we 
have above shown, the fourth gospel gives to the relation of the 
two apostles. Moreover, to disguise an indication of Judas in 
the evil character of the traitor, beneath an action of friendli- 
ness, as that of giving him the sop, must retain something 
untruthful and revolting, whatever may be imagined of objects 
which Jesus might have in view, such as the touching of the 
traitor with compunction even at that hour. Lastly, the ad- 
dress. What thou doest, do quickly, after all that can be done 
to soften it ', is still harsh, — a kind of braving of the impending 
catastrophe ; and rather than resort to any refinements in order 
to justify these words as spoken by Jesus, I prefer agreeing 
with the author of the Probabilia, who sees in them the effort 
of the fourth evangelist to improve on the ordinary repre- 
sentation, according to which Jesus foreknew the betrayal and 

• Vid. Lucke and Tholuck, in loc. 
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refirained from prevendng it^ by making him even challeikge Um 
trntor to expedite his undertaking '. 

Besides the betrayal, Jesus is said to have predicted the denial 
by Peter, and to have fixed the precise time of its oocuirenoa» 
declaring that before the cock should crow (Mark says twice) 
on the following morning, Peter would deny him thrice (Matt, 
xxvi. 38 S. pariJl.) : which prediction, according to the gospels, 
was exactly accomplished. It is here observed on the side of 
Rationalism, that the extension of the prophetic gift to th« 
cognizance of such merely accessory circumstances as the crowing 
of cocks, must excite astonidunent ; as also that Jesus, instead 
of warning, predicts the result as inevitable '^ : a feature which 
calls to mind the Fate of the Greek tragedy, in which a man, 
in spite of his endeavour to avoid what the oracle has predicted 
of him, nevertheless fulfils its inexorable decree. Paulus will 
not admit either ov ^uviaBt <rrj/uLs^ov axeMm^, or SuTcafyzW^i^ or 
TfU, to have been spoken in their strict v^bal signification, but 
gives to the entire speech of Jesus only this indecisive and pro^ 
blematical sense : so easily to be shaken is the imagined firm- 
ness of this disciple, that between the present moment and die 
early morning, events may arise which would cause him more 
than once to stumble and be unfuthiiil to his mastet. Bttt 
this is not the right mode of removing the difficulty of the 
evangelical narrative. The words attributed to Jesas so closely 
agree with the subsequent event, that the idea of a merely for- 
tuitous coincidence is not to be here entertained. Occurring as 
they do in a tissue of prophecies /7o«^ eventum, we must rath^ 
suppose that after Peter had really denied Jesus more than onee 
during that night, the announcement of such a result was put 
into the mouth of Jesus, with the common marking of time by 
the crowing of the cock'*, and the reduction of the instances 

• P. 61i : tdiqwi qmdtm rtarrant evangelisiae, sertfatorem scivisi4 prodtHonis con- 
iitmvi^, *0C impediM$i»; ipfitm terd MekdtH Judam ad proditi^nem, imiim U i m ik 
dveii, neque eonvenit hoc Jesti. 

»• Paulu8, exeg. Handb. 3, b. s. 538. L. J. 1, b. 8. 192. Hase, L. J. § 137. 

»' Comp. Lightfoot and Paulus, in loc. 
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•f dflvkd to time. That tbdt Aetermitiataoti of time sad ttrxm- 
bor was permsnent in the evangelioal tradition, (except that 
Mack^ doabtlees arbitrarily^ for the sake of balancing the thrice 
denying by another number, speaks of the twice crowing of the 
eock,) appears to be explained without any great difficulty by 
the familiarity of the expressions early chosen, and the ease with 
which they could be retained in the memory. 

Just as little claim to be regarded as a real prophecy has the 
announcement of Jesus to the rest of his disciples diat they will 
aD of them be emended because of him in the coming night, 
that they will forsake him and disperse (Matt. xxri. 31. parall. 
comp. John xyi. 82.) ; especially as the evangelists themselves, 
in the words : For it is written ^ I will smite the shej^herd^ and 
the sheep of the flock shall be scattered abroad, point out to us 
the Old Testament passage (Zedi. xiii. 7.), which, first sought 
out by the adherents of Jesus icjt the satisfaction of their own 
difficulties as to the death of their master, and the melancholy 
eonsequenoes which immediately ensued, was soon put into the 
mouth of Jesus as a prophecy of these consequences. 



§ 124. 
TKB ursmvtion ot m usfsstt 0t?»Miu 

It was at the last meal, according to the synoptists, with 
whom the apostle Paul also agrees (1 Cor. xi. 28 ff.), that Jesus 
gave to the unleavened bread and the wine which, agreeably to 
tfie custom of the pasehal feast \ he, as head of the family, had 
to distribute among Us disciples, a relation to his speedily 
approaofaing death. During the repast, we are told, he took 
bread, and after giving thanks, broke it and gore it to his dis^ 
oiples with the declaration : This is my body, 'four6 kert ri en^ 



' Comp. on thii subject eipecialljr^ Lightfoot, home, p. 474 If., and Paulas, exeg. 
Baadb. 8, b. •. Ml £ 
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lAouy to which Paul and Luke add : which U given or broken 
for you, TO bir\^ u/jluv iiiofizvov or xXA^Vevoy ; in like manner, ac- 
cording to Paul and Luke after supper, he presented to them a 
cup of wine with the words : This is my blood of the new 
testament, touto eo-ti to alfMt fAov^ to t?^ Kam^ ^laBYncmg, or, ac- 
cording to Paul and Luke : the new testament in my bloody 
which is shed for many, ox for you, Kami iia^xfi iv ra alfiari 
fMUy TO 'jTB^i ^oxxwv, or IfTTB^ vfxm, iux^ofAzvoVy to which Matthew 
adds: for the remission of sins, eiV ci^e<nv afiafnuv, and Paul, 
what he and Luke previously give in reference to the bread : 
Do thisy TovTo ^oicrre (Paul, with the wine, as oft as ye 
drink it, oa-axi^ av irimrt,) in remembrance of me, th tiiv ifAriv 
avdfAVYio'tv, 

The controversy between the different confessions as to the 
meaning of these words, — ^whether they signify a transmutation 
of bread and wine into the body and blood of Christ, or a pre- 
sence of the body and blood of Christ with and beneath those 
elements, or lastly, the symbolizing of the body and blood of 
Christ by bread and wine, — may be pronounced obsolete, and 
ought not to be any longer pursued, at least exegetically, be- 
cause it is founded on a misplaced distinction. It is only 
when transmitted to a modem age, and to the occidental mind, 
in whicji the forms of thought are more abstract, that what the 
ancient oriental understood by the words, tovto ia-ri, divides itself 
into the above variety of possible significations ; and if we 
would obtain a correct conception of the idea which originally 
suggested the expression, we must cease to discriminate thus. 
To explain the words in question as implying a transmutation 
of the substance, is to go too far, and to be too definite ; to 
understand them of an existence ceim et sub specie etc. is too 
much of a refinement; while to translate them : this signifies, 
is too limited and kneagre an interpretation. To the writers of 
our gospels, the bread in the commemorative supper was the 
body of Christ : but had they been asked, whether the bread 
were transmuted, they would have denied it; had they been 
spoken to of a partaking of the body witli and under the form 
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of bread, they would not have understood it ; had it been in- 
ferred that consequently the bread merely signified the body, 
they would not have been satisfied. 

Thus to dispute farther on this point is a finiitless labour : it 
is a more interesting question, whether Jesus merely intended 
this peculiarly significant distribution of bread and wine as 
a parting demonstration of attachment to his disciples, or 
whether he designed that it should be celebrated by his disciples 
in memory of him after his departure. If we had only the 
accotmt of the two first evangelists, — this is admitted even by 
orthodox theologians, ' — there would be no solid ground for 
the latter supposition ; but the words. Do this in remembrance 
of me, which are added by Paul and Luke, appear decisive of 
the fact that Jesus purposed the founding of a commemorative 
meal, which according to Paul, the Christians were to celebrate, 
until he should come^ «;cf' ? o5 av ixOri, Concerning this very 
addition, however, it has been of late conjectured that it may 
not have been originally uttered by Jesus, but that in the cele- 
bration of the Lord's supper in the primitive church, the pre- 
siding member of the community, in distributing the elements, 
may have exhorted the rest to continue the repetition of this 
meal in remembrance of Christ, and that from this primitive 
Christian ritual the above words were added to the address of 
Jesus*. This conjecture should not be opposed by an exagge- 
rated estimate of the authority of the apostle Paul, such as that 
of Olshausen, who infers firom the words, / have received of 
the Lord, va^ixafiov airo rod Kv^iov, that he here delivers an 
immediate revelation firom Christ, nay, that Christ himself 
speaks through him : since, as even SUskind has admitted, and 
as Schulz has recently shown in the most convincing manner ^ 
the phrase ^a^aTiafipdvitv a'jco rtvog cannot signify an immediate 
reception, but only a mediate transmission from the individual 

' Siiskind, in the treatiie : Hat Jetoi das Abendmahl als einen mnemonifchen 
Bitm angeordnetl in hit Magaxin 11, f. 1 iF. 

* Paulas, exeg. Handb., 8, b. s. 527. 

* Ueber das Abendmahl, s. 217 ff. 
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speoified. It, however^ Paul had not that addition from Jeew 
himself still Siiekind thinks himself able to prove that it most 
have been communicated, or at least confirmed, by an apostle^ 
and is of opinion, in the manner of his school, that by a series 
of abstract distinctions, he can define certain boundary lines 
which must in this case prevent the intrusion of an unhistorical 
tradition. But the severe attention to evidence which cha^ 
racteiizes our own day, ought not to be expected ftom an infant 
religious society, between the distant portions of which there 
was not yet any organized connexion, or for the most part any 
other than oral communication. On the other hand, however, 
we must not be induced to regard the words rovro 'iromrs k, t. a. 
as a later addition to the address of Jesus, on false grounds, such 
as, that it would have been repugnant to the humility of Jesus 
to found a rite in remembrance of himself^ ; nor must we rate 
too highly the silence of the two first evangelists, in opposition 
to the testimony of Paul. 

Perhaps this point may be decided by means of another more 
general question, namely, what led Jesus to make this peculiarly 
significant distribution of bread and wine among his disciples ? 
Orthodox theologians seek to remove as far as possible firom the 
person of Jesus, as divine, all progress, and especially a gradual 
or sudden .origination of plans and resolutions not previously 
present in his mind: hence> according to them, there lay in 
Jesus from the beginning, together with the foreknowledge of 
his destiny, and his entire plan, the design to institute this 
supper, as a commemorative rite to be observed by his church ; 
and this opinion may at least appeal far support, to the allu- 
sions implying that he i4ready contemplated the institution a 
year beforehand, attributed to Jesus in the sixth chapter of the 
fourth gospel. 

This is certainly an insecure support, for, as a previous in- 
quiry has shown, those allusions, totally unintelligible before 
the institution of the Supper, cannot have proceeded fipom Jesus, 

* Kaiser, bibl. Theol. 2, a. s. 39 ; Stophani, dii5 h. Abcndmahl, s. 61. 
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Imt only from the evangelist*. Further, as, viewing the snbjeet 
generally, it appeared to annul die reality of the human natura 
in Jesus, to suppose that all lay foreseen and prepared in him 
from the first, or at least from the commencement of his matora 
age; BationaUsm has maintained, on the contrary, thai tiie 
idea of the symbolical act and words in question did not arise 
in Jesus until the last evening. According to this view, at the 
mght of the broken bread and the outpoured wine, Jesus had a 
foreboding of his near and violent death ; he saw in the former 
an image of his body which was to be put to death, and in 
the latter of his blood which was to be shed ; and this mo- 
mentary impression was communicated by him to his disciples^. 
But such a tragical impression could only be felt by Jesus if h# 
contemplated his dealii as a near event. That he did so with a 
greater distinctness at the last meal, is thought to be proved by 
the assurance which, according to all the synoptists, he gave to 
his disciples, that he would no more drink of the fruit of the 
vine until he drank it new in the kingdom of his Father; 
whence, as there is no ground for supposing a vow of abstinence 
on his part, he must have foreseen that his end would arrive 
within the next few days. If, however, we observe how in 
Luke this assurance in relation to the wine is preceded by the 
declaration of Jesus, that he will no m^re eat the passover until 
it be fulfilled in the kingdom of God, it appears probable that 
originally the fruit of the vine also was understood not as wine 
in general, but as specially the beverage of the passover ; of 
which a trace may perhaps be discovered in the expression of 
Matthew and Mark — this fruit of the vine, roirw rov ysfVYifAoro^ 
fUg ofuwixou. Meals in the messianic kingdom were, in accord- 
ance with the ideas of the age, often spoken of by Jesus, and he 
may have expected that in that kingdom the passover would be 
observed with peculiar solemnity. When therefore he declares 
that he will no more partake of this meal in the present a^e, 
aiiv, but only in the future ; first, this does not apply to eating 

• VoL II. § 81. 

' Pauln«, nt sup. s. 619 ff. ; Kaiser, ut sup. a. 37 ff. 
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and drinking in general, and hence does not mean that his 
sojourn in this pre-messianic world was to have an end within the 
next few days, but only within the space of a year; nor, 
secondly, does it necessarily involve the idea that this change 
was to be introduced by his death, for he might even yet expect 
that the kingdom of the Messiah would commence during his 
life. 

Meanwhile, to deny every presentiment of his end on the 
part of Jesus in these last days of his life, is on the one hand, 
not warranted by our previous examination ; and on the other, 
would compel us to doubt the institution of the ritual supper 
by Jesus, which we can hardly do in opposition to the testi- 
mony of Paul. It is moreover easily conceivable, that the con- 
tinually increasing involvement of his relation to the Jewish 
hierarchy, might at length bring to Jesus the conviction that 
his death was inevitable, and that in a moment of emotion he 
might even fix the next passover as the term which he should 
not survive. Thus each of the supposed cases appears possible : 
either that, owing to a thought suggested by the impressiveness 
of the moment, at the last passover which he celebrated with his 
disciples, he made bread and wine the symbols of his body 
which was to be slain and his blood which was to be shed ; or 
that for some time previously he had embraced the design of be- 
queathing such a commemorative meal to his adherents, in 
which case he may very probably have uttered the words pre- 
served by Paul and Luke. But before this intimation of the 
death of Jesus had been duly appropriated by the disciples, and 
received into their conviction, they were overtaken by the actual 
catastrophe, for which, therefore, they might be regarded as 
wholly unprepared. 
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EETIRBMBNT TO THE MOUNT OP OLIVES, AEREST, TRIAL, 
CONDEMNATION AND CRUCIFIXION OP JESUS. 



§ 125. 



▲aoNT or JvavB in thb oabdiv. 



According to the synoptical narratives, Jesus, immediately 
after the conclusion of the meal and the singing of the Hallel, 
it being his habit during this feast time to spend the night out 
of Jerusalem (Matth. xxi. 17; Luke xxii. 39), went to the 
Mount of Olives, into a garden %wf /ov (in John, «57ro$) called 
Gethsemane (Matth. xxvi. 30, 86, parall.). John, who gives 
the additional particular that the garden lay over the brook 
Eedron, does not represent him as departing thither until after 
a long series of valedictory discourses (xiv. — ^xvii.), of which 
we shall hereaft;er have to speak again. While John makes the 
arrest of Jesus follow immediately on the arrival of Jesus in 
the garden, the synoptists insert between the two that scene 
which is usually designated the agony of Jesus. 

Their accounts of this scene are not in unison. According 
to Matthew and Mark, Jesus takes with him his three most 
confidential disciples, Peter and the sons of Zebedee, leaving 
the rest behind, is seized with fearfiilness and trembling, tells 
the three disciples that he is sorrowftd even unto death, and 
admonishing them to remain wakeftil in the mean time, removes 
to a distance from them also, that he may offer a prayer for 
himself, in which, with his face bent to the earth, he entreats 
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that the cnp of suffering may pass from him, but still resigns 
all to the wiU of his Father. When he returns to the disciples, 
he finds them sleeping, again admonishes them to watchfulness, 
then removes from them a second time, and repeats the former 
prayer, after which he once more finds his disciples asleep. 
For the third time he retires to repeat the prayer, and returning, 
for the third time finds the disciples sleeping, but now awakes 
them, in order to meet the coming betrayer. Of the number 
three, which thus doubly figures in the narrative of the two first 
evangelists, Luke says nothing ; according to him, Jesus retires 
from all the disciples, after admonishing them to watch, for the 
distance of about a stone's cast, and prays kneeling, once only, 
but nearly in the same words as in the other gospels, then re- 
turns to the disciples and awakes them, because Judas is ap- 
proaching with the multitude. But, on the other hand, Luke 
in his single scene of prayer, has two circumstances which are 
foreign to the other narrators, namely, that while Jesus was yet 
praying, and immediately before the most violent mental strug- 
gle, an angel appeared to strengthen him, and that during the 
agony aymia which ensued, the sweat of Jesus was as it were 
great drops of blood falling to the ground. 

From the earliest times this scene in Gethsemane has been a 
stumbling-block, because Jesus therein appears to betray a 
weakness and fear of death which might be considered unwor- 
thy of him. Celsus and Julian, doubtless having in their 
minds the great examples of a dying Socrates and other hea- 
then sages, expressed contempt for the fear of death exhibited 
by Jesus * ; Vanini boldly extolled his own demeanour in the 

* Orig. c. Cels. ii. 24 : Xiyu (i KiX^-of)* ri tZf ^•rumrait »«) Siu^ircu, luH civ r«« 
ixif^ou ^ifiif iS^^tTus irtt^m.'i^afAttf, xiytv x. r. X. : He says (i. e. Celsus) : Whtf thett 
does he supplicaU help, and bewail himself, and pray for escape from the fear qf 
cUath, saying, &c. Julian, in a Fr^igment of Theodore of Mopsuestia, ap. Mttnter, 
Fragm. Patr. graec. Faac. 1, p. 121 : JtXXk »ai tcmvt» x^fiux^rtii, ^n^ih i 'I., m 

lufX^trat. Jesus, says he, also presents such petitions as a wretched mortal would 
offer, when ttnable to bear a calamity with serenity ; and aUkough divine, he it 
strengthened by an angel. 
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face of execution as superior to that of Jesus ' ; and in the 
Evangelium Nicodemi, Satan concludes from this scene that 
Christ is a mere man *. The supposition resorted to in this 
apocryphal hook, that the trouble of Jesus was only assumed in 
order to encourage the devil to enter into a contest with him *, 
is but a confession of inability to reconcile a real truth of that 
kind with the ided of Jesus. Hence appeal has been made 
to the distinction between the two natures in Christ ; the sor- 
rowftdness and the prayer for the removal of the cup having 
been ascribed to the human nature, the resignation to the will 
of the Father, to the divine *. As however, in the first place, 
this appeared to introduce an inadmissible division in the na- 
ture of Jesus ; and in the second place, even a fear experienced 
by his human nature in the prospect of approaching bodily 
sufferings appeared unworthy of him : his consternation was 
represented as being of a spiritual and sympathetic character — 
as arising from the wickedness of Judas, the danger which 
threatened his disciples, and the fate which was impending over 
his nation **. The effort to free the sorrow of Jesus from all 
reference to physical suffering, or to his own person, attained 
its highest pitch in the ecclesiastical tenet, that Jesus by substi- 
tution was burthened with the guilt of all mankind, and vi- 
cariously endured the wrath of God against that guilt \ Some 

' Ghamond. hist. Gall. ab. exc Henr. IV. L. iii. p. 211 : Lttcilius Vanini — dvm 
in jxttibulum trahitur — Chritto illvdii in haec eadem verba: illi in extremis prae 
timore imbellis sudor : ego imperterrUus morior, 

• Evang. Nicod. c. xx. ap. Thilo, 1, a. 702 ff. : Xyi yk^ »n«, lv$ M^anr't Urt, *al 

• Ibid. s. 706. Hades replies to Satan : %t 1\ Xiyut^ ^n ^n»v0at mbr»Z ^fiw/tifdv 

• Grig, c Cels. ii. 26. 

' Hieron. Comm. in Matth. in loc. : ContrittabaUur non timore patiendi, qui ad 
hoe venerat, ut pateretur, sed propter infelicisiimum Judam, et ecandalum omnium 
apottolorvm, et rejectionsm populi JucUieorum, et eversumem miserae ffienualem, 

"* Calvin, Comm. in harm, evangg. Matth. xxvi. 37 : Non — mortem fiorruit 
Hmpliciter, guatenus tranntut est e mundo, sed quia formidabile Dei tribunal illi 
erat ante oculo*^ Judex ipse incomprehensihUi vindida armatus, peecaia vero nostra , 
quorum onus illi erat impositum, sua ingenti mole ettm premebant. Comp. Luther's 
HauspostiUe, die erste Fassionspredigt. 

N 2 
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have even eupposed that the devil himself wrestled with 
Jesus '. 

But such a cause for the trouble of Jesus is not found in the 
text; on the contrary, here as elsewhere (Matth. xx. 22 f. 
parall.), the cup Trorri^tov for the removal of which Jesus prays, 
must be understood of his own bodily sufferings and death. 
Moreover, the above ecclesiastical opinion is founded on an un- 
scriptural conception of the vicarious office of Jesus. It is true 
that even in the conception of the synoptists, the suffering of 
Jesus is a vicarious one for the sins of many ; but the substitu- 
tion consists, according to them, not in Jesus having imme- 
diately borne these sins and the punishment due to mankind on 
account of them, but in a personal suffering being laid upon 
hiTn on account of those sins, and in order to remove their pu- 
nishment. Thus, as on the cross it was not directly the sins of 
the world, and the anger of God in relation to them, which 
afflicted him, but the wounds which he received, and his whole 
lamentable situation, wherein he was indeed placed for the sins 
of mankind: so, according to the idea of the evangelists, in 
Gethsemane abo, it was not immediately the feeling of the 
misery of humcmity which occasioned his dismay, but the 
presentiment of his own suffering, which, however, was en- 
countered in the stead of maukind. 

From the untenable ecclesiastical view of the agony of Jesus, 
a descent has in more modem times been made to coarse ma- 
teriaUsm, by reducing what it was thought hopeless to justify 
ethically, as a mental condition, to a purely physical one, and 
supposing that Jesus was attacked by some malady in Geth- 
semane • ; an opinion which Paulus, with a severity which he 
should only have more industriously applied to his own ex- 
planations, pronounces to be altogether unseemly and opposed 
to the text, though he does not regard as improbable Heu- 
mann's hypothesis, that in addition to his inward sorrow, Jesus 



* Lightfoot, p. 884 f. 

• Thiess, Krit. Comni. s. 418 ff. 
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had contracted a cold in the clayey ground trayersed by the 
Eedron ^'. On the other hand, the scene has been depicted in 
the ooloors of modem sentimentalism, and the feelings of 
friendship, the pain of separation, the thoughts of parting, have 
been assigned as the causes which so lacerated the mind of 
Jesus *' : or a confused blending of all the diiSerent kinds of 
sorrow, selfish and sympathetic, sensual and spiritual, has been 
presupposed *'. Paulus explains el Ji/raTov io'rt, sra^cx^flTM to 
Torviftov (if it be possible, let this cup pass from me) as the ex- 
pression of a purely moral anxiety on the part of Jesus, as to 
whether it were the will of God that he should give himself up 
to the attack immediately at hand, or whether it were not more 
accordant with the Divine pleasure, that he should yet escape 
from this danger : thus converting into a mere inquiry of God, 
what is obviously the most urgent prayer. 

While Olshausen falls back on the ecclesiastical theory, and 
authoritatively declares that the supposition of external corporeal 
suffering having called forth the anguish of Jesus, ought to be 
banished as one which would annihilate the essential characteris- 
tics ofhis mission ; others have more correctly acknowledged that 
in that anguish the passionate wish to be delivered from the ter- 
rible sufferings in prospect, the horror of sensitive nature in the 
tsLoe of annihilation, are certainly apparent ". With justice also 
it is remarked, in opposition to the reproach which has been 
cast on Jesus, that the speedy conquest over rebellious nature 
removes every appearance of sinfulness '^ ; that, moreover, the 
shrinking of physical nature at the prospect of annihilation 
belongs to the essential conditions of life'*; nay, that the 



» Ut sup. ■. 549, 554 f. Anm. 

" Schntter, snr Brliatermig des N. T., in Eichhorn'f Biblioth. 9, s. 1012 ft 
** Hett, Geach. Jetn, 2, s. 822 ff. ; Kuinbl, in Matth. p. 719. 
'* Ullnuum, liber die UniUndlichkeit Jetn, in hit Stadien, 1, s. 61. Hatert, ib. 
8, 1, s. 66 ff. 

** Ullmann, nt f up. 
'* Haiert, at sup. 
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purer the human nature in an individual, the more susceptible 
is it in relation to sufiPering and annihilation ** ; that the con- 
quest over suffering intensely appreciated is greater than a 
stoical or even a Socratic insensibility ^^. 

With more reason, criticism has attacked the peculiar repre- 
sentation of the third gospel. The strengthening angel has 
created no little difficulty to the ancient church on dogmatical 
grounds, — to modem exposition on critical grounds. An 
ancient scholium on the consideration, that he who was 
adored and glorified with fear and trembling by all the 
celestial powers f did not need the strengthening of the angel, 
on rvii io'x^oi rod ayyixou ovk ivtiitro b vvo Traan^ ivou^aviou 
iwdfAeajg poffoj tcM t^o/jlu v^ocMwoufAtvo; mu ioia(6utvoi, interprets 
the m<rx^siv ascribed to the angel as a declaring strong, i. e. as 
the offering of a doxology ** ; while others, rather than admit 
that Jesus could need to be strengthened by an angel, transform 
the ayys?iO( ivicrxif^^ into an evil angel, who attempted to use 
force against Jesus **. The orthodox also, by founding a dis- 
tinction between the state of humiliation and privation in Christ 
and that of his glorification, or in some similar way, have long 
blunted the edge of the dogmatical difficulty : but in place of 
this a critical objection has been only so much the more de- 
cidedly developed. In consideration of the suspicion which, 
according to our earlier observations, attaches to ev^ alleged 
angelic appearance, it has been sought to reduce the angel in 
this narrative first into a man '^^, and then into an image of the 
composure which Jesus regained 'V But the right point in the 
angelic appearance for criticism to grapple with, is indicated by 
the circumstance that Luke is the only evangelist irom whom 



'* Luther, in der Predigt vom Leiden Chriiti im Qarten. 

'^ Ambrositu in Luc. Tom. x. 56. 

>• In Mattbaei's N. T. p. 447. 

'• Lightfoot, ut sup. 

*• Vcnturini, 8, 677, and conjecturally PauIuB also, 8. 561. 

•• Eichhom, allg. BibL 1, s. 628 ; Thiess, in loc. 
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we learn it". If, according to the ordinary presupposition, the 
first and fourth gospels are of apostolic origin ; why this silenee 
as to the angel on the part of Matthew, who is believed to have 
been in the garden, why especially on the part of John, who 
was among the three in the nearer neighbourhood of Jesus ? If 
it be said : because, sleepy as they were, and at some distance, 
and moreover under cover of the night, they did not observe 
him : it must be asked, whence are we to suppose that Luke 
received this information ** ? That, assuming the disciples not 
to have themselves observed the appearance, Jesus should have 
narrated it to them on that evening, there is, from the intense 
excitement of those hours and the circumstance that the return 
of Jesus to his disciples was immediately followed by the arrival 
of Judas, little probability ; and as little, that he communicated 
it to them in the days irfter the resurrection, and that neverthe- 
less this information appeared worthy of record to none but 
the third evangelist, who yet received it only at second hand. 
As in this manner there is every presumption against the his- 
torical character of the angelic appearance ; why should not 
this also, like all appearances of the same kind which have 
^me under our notice, especially in the history of the infancy 
of Jesus, be interpreted by us mythically ? Gabler has been 
before us in advancing the idea, that in the primitive Christian 
community the rapid transition from the most violent mental 
conflict to the most tranquil resignation, which was observable 
m Jesus on that night, was explained, agreeably to the Jewish 
mode of thought, by the intervention of a strengthening angel, 
and that this explanation may have mingled itself with the 
narrative : Schleiermacher, too, finds it the most probable that 
this moment, described by Jesus himself as one of hard trial, 
was ecurly glorified in hymns by angelic appearances, and that 
this embellishment, originally intended in a merely poetical 

" Comp. on this lubject and the following, Gfabler, neust. theol. Journal, 1, 2, b. 
109 ff. 8, ». 217 ff. 

** Comp. Julian, ap. Theod. of Mopsuestia in Munters Fragm. Fatr. 1, p. 
121 f. 
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sense, was received by the narrator of the third gospel as 
historical '*. 

The other feature peculiar to Luke, namely, the bloody sweat, 
was early felt to be no less fraught with difficulty than the 
strengthening by the angel. At least it appears to have been 
this more than anything else, which occasioned the exclusion 
of the entire addition in Luke, v. 43 and 44, from many ancient 
copies of the gospels. For as the orthodox, who according to 
Epiphanius '' rejected the passage, appear to have shrunk the 
most from the lowest degree of fear which is expressed by the 
bloody sweat : so to the docetic opinions of some who did not 
receive this passage ^•, this was the only particular which could 
give offence. Thus in an earlier age, doubts were raised re- 
specting the fitness of the bloody sweat of Jesus on dogmatical 
considerations : while in more modem times this has been done 
on physiological grounds. It is true that authorities are adduced 
for instances of bloody sweat from Aristotle ^^ down to the more 
recent investigators of nature '^ ; but such a phenomenon is 
only mentioned as extremely rare, and as a symptom of decided 
disease. Hence Paulus points to the ua-ii {as it were), as indicat- 
ing that it is not directly a bloody sweat which is here spoken 
of, but only a sweat which might be compared to blood : this 
comparison, however, he refers only to the thick appearance of 
the drops, and Olshausen also agrees with him thus far, that 
a red colour of the perspiration is not necessarily included in 
the con^>arison. But in the course of a narrative which is 
meant as a prelude to the sanguinary death of Jesus, it is the 
most natural to take the comparison of the sweat to drops of 
blood, in its full sense. Further, here, yet more forcibly than 



"^ Ueber den Lukas, b. 288 ; cotap. De Wette, in loc. and Theile, zor. Biogr. 
Jesn, § 82. Neander also appean willing silently to abandon this trait and the fol- 
lowing one. 

** Ancoratus, 81. 

■• Vid. Wetstein, s. 807. 

** De part animal, iii. 15. 

"* Yidk ap. Michaelif, not. in loc^ and Kuinol, in Loc. p-. 691 £ 
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in relation to the angelio appearance, the question suggests 
itself: how did Luke obtain this information ? or to pass by all 
questions which must take the same form in this instance as in 
the previous one, how could the disciples, at a distance and in 
the night, discern the falling of drops of blood ? According to 
Paulus indeed it ought not to be said that the sweat fell, for as the 
iroTittaraPaifovTtf, /ailing, refers not to l^pif, sweat, but to the 
O^ofAffoi atfAarog, drops of blood, which are introduced merely for 
the purpose of comparison, it is only meant that a sweat as 
thick and heavy as falling drops of blood stood on the brow of 
Jesus. But whether it be said : the sweat fell like drops of 
blood to the earth, or: it was like drops of blood falling 
to the earth, it comes pretty much to the same thing; at 
least the comparison of a sweat standing on the brow to blood 
falling on the earth would not be very apt, especially if to- 
gether with the fiEdling, we are to abstract also the colour of 
the blood, so that of the words, as it were drops of blood 
falling on the ground, axrtl 6^6fA0oi atfjutTO^ HaraPaivovrsf tig rhv 
yriv, only ««rei 6^0/4^01, as it were drops, would properly have any 
decided meaning. Since then we can neither comprehend the 
circumstance, nor conceive what historical authority for it the 
narrator could have had, let us, with Schleiermacher, rather take 
this feature also as a poetical one construed historically by the 
evangelist, or better still, as a mythical one, the origin of which 
may be easily explained from the tendency to perfect the con- 
flict in the garden as a prelude to the sufferings of Jesus on the 
cross, by showing that not merely the psychical aspect of that 
suffering was foreshadowed in the mental trouble, but abo its 
physical aspect, in the bloody sweat. 

As a counterpoise to this peculiarity of Luke, his two pre- 
decessors have, as we have said, the twofold occurrence of the 
number three, — the three disciples taken apart, and the three 
retirements and prayers of Jesus. It has indeed been contended 
that so restless a movement hither and thither, so rapid an 
alternation of retirement and return, is entirely suited to the 
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State of mind in which Jesus then was '*, and also, that in the 
repetition of the prayer there is correctly shown an apprc^riate 
gradation, a more and more complete resignation to the will of the 
Father '*. But that the two narrators count the retirements of 
Jesus, marking them by the expressions ex, huripou and U rfiTou, 
at once shows that the number three was a point of importance to 
them; and when Matthew, though he certainly gives in the 
second prayer an expression somewhat different from that of 
the first, in the third makes Jesus only repeat the same words, 
Tov aOrov xoyov, and when Mark does this even the second time^ 
— this is a significMit proof that they were embarrassed how to 
fill up the favourite number three with appropriate matter. 
According to Olshausen, Matthew with his three acts of this 
conflict, must be right in opposition tp Luke, because these 
three attacks made on Jesus through the medium of fear, cor- 
respond to the three attacks through the medium of desire, in 
the history of the temptation. This parallel is well founded ; 
it only leads to an opposite result to that deduced by Olshausen. 
For which is more probable ; that in both cases the threefold 
repetition of the attack had an objective ground, in a latent law 
of the kingdom of spirits, and hence is to be regarded as really 
historical; or that it had merely a subjective ground in Uie 
manner of the legend, so that the occurrence of this number 
here, as certainly as above in the history of the temptation, 
points to something mythical *' ? 

If then we subtract the angel, the bloody sweat, and the pre- 
cisely threefold repetition of the retirement and prayer of Jesus, 
as mythical additions, there remaius so far, as an historical 
kernel, the fact, that Jesus on that evening in the garden ex- 
perienced a violent access of fear, and prayed that his sufferings 
might be averted, with the reservation nevertheless of an entire 

** PauloB, ut sup. 8. 549. 

~ Theile, in Winer's and Engelhardt's krit. Journal, 2, b. 368 ; Neander, L. J. 
Chr. 8. 616 f. 

*< Comp. Weisse, die evaog. Gesch. 1, 8. 611. 



Digitized by 



Google 



RETIREMENT TO THE MOUNT OF OLIVES. 187 

sabinisaion to the will of God : and at this point of the inquiry, 
it is not a little surprising, on the ordinary view of the relation 
between oar gospels, that even this fundamental fact of the 
history in question, is wanting in the go^el of John. 

§ 126. 

RBLATIOH OF THE FOUBTH GOSPBL TO THE EVENTS IN GETHSEHANE. THE FABE- 
WBLL DI800UB8B8 IH JOHN, AND THE SCENE FOLIiOWINO THE ANNOUNOEMBNT OF 
THE aEBBKS. 

The relation of John to the synoptical narratives just con- 
sidered has, when regarded more closely, two aspects : first, he 
has not what the synoptists present; and secondly, instead of 
this he has something which it is difficult to reconcile with 
their statements. 

As regards the first and negative side, it has to be explained 
how, on the ordinary supposition concerning the author of the 
fourth gospel and the correctness of the synoptical account, 
it happens that John, who according to the two first gospels 
was one of the three whom Jesus took with him to be the 
more immediate witnesses of his conflict, passes in silence over 
the whole event ? It will not suffice to appeal to his sleepiness 
during the scene ; for, if this was a hindrance to its narration, 
all the evangelists must have been silent on the subject, and 
not John alone. Hence the usual expedient is tried here also, 
and he is said to have omitted the scene because he found it 
already presented with sufficient care in the writings of the 
synoptists'. But between the two first synoptists and tlie 
third there is here so important a divergency, as to demand 
most urgently that John, if he took their accounts into con- 
sideration, should speak a mediating word in this difierence. 
If, however, John had not the works of his predecessors lying 
before him, he might still, it is said, suppose that history to be 
sufficiently familiar to his readers as a part of evangfelical tradi- 

' Olshauwn, 2, s. 429. 
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tion '. But as this tradition was the source of the divergent 
representations of the synoptists, it must itself have early begun 
to exhibit variations, and to narrate the fact first in one way, 
then in another : consequently on this view also there was a call 
on the author of the fourth gospel to rectify these wavering 
accounts. Hence of late an entirely new supposition has been 
adopted, namely, that John omits the events in Gethsemane 
lest, by the mention of the strengthening angel, he should give 
any furtherance to the Ebionitish opinion that the higher nature 
in Christ was an angel, which united itself with him at baptism ; 
and now, as it might be inferred, again departed from him be- 
fore the hour of suffering '. But — not to urge that we have 
already found any hypothesis of this nature inadequate to ex- 
plain the omissions in the gospel of John — ^if this evangelist 
wished to avoid any indication of a close relation between Jesus 
and angels, he must also have excluded other passages from his 
gospel: above all, as Lticke remarks^, the declaration con- 
cerning the ascending and descending of angels upon him, i. 52 ; 
and abo the idea, given indeed only as the conjecture of some 
bystanders, that an angel spake to him, iyyiXo^ aira xexaxnxcv, 
xii. 29. If, however, he on any ground whatever, found special 
matter of hesitation in the appearance of the angel in the 
garden : this would only be a reason for omitting the interven- 
tion of the angel, with Matthew and Mark, and not for exclud- 
ing the whole scene, which was easily separable from this single 
particular. 

If the mere absence of the incident from the narrative of John 
is not to be explained, the difficulty increases when we consider 
what this evangelist communicates to us instead of the scene in 
the garden, concerning the mental condition of Jesus during the 
last hours previous to his arrest. In the same place which the 
synoptists assign to the agony in the garden, John, it is true, 
has nothing, for he makes the capture of Jesus follow at once 

' LUcke, 2, 1. 591. 

■ Scbneckenburgcr, B«itriige, s. 65 f. 
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on his arrival in the garden : but immediately before^ at and 
after the last meal, lie has discourses inspired by a state of 
mind, which could hardly have as a sequel scenes like those 
which according to the synoptical narratives occurred in the 
garden. In the farewell discourses in John, namely, xiv. — ^xvii. 
Jesus speaks precisely in the tone of one who has already in- 
wardly triumphed over approaching suffering; from a point of 
view in which death is quenched in the beams of the glory 
which is to come after ; with a divine peace which is cheerful in 
the certainty of its immoveability : how is it possible that im- 
mediately after, this peace should give place to the most violent 
mental emotion, this tranquillity, to a trouble even unto death, 
and that from victory achieved he should sink again into doubt- 
ful contest, in which he needed strengthening by an angel? 
In those farewell discourses, he appears throughout as one who 
from the plenitude of his inward serenity and confidence, com- 
forts his trembling friends : and yet he now seeks spiritual aid 
from the drowsy disciples, for he requests them to watch with him ; 
there, he is so certain of the salutary effects of his approaching 
death, as to assure his followers, that it is well for them that he 
should go away, else the Comforter vafOMXyiro^ would not come 
to them : here, be again doubts whether his death be really the 
will of the Father ; there, he exhibits a consciousness which 
under the necessity of death, inasmuch as it comprehends that 
necessity, recovers freedom, so that his will to die is one with 
the divine will that he should die : here, these two wills are so 
at variance, that the subjective, submissively indeed, but pain- 
fully, bows to the absolute. And these two opposite states of 
mind are not even separated by any intervening incident of an 
appalling character, but only by the short space of time which 
elapsed during the walk from Jerusalem to the Mount of Olives, 
across the Eedron: just as if, in that brook, as in another 
Lethe, Jesus bad lost all remembrance of the foregoing dis- 
courses. 

It is true that we are here referred to the alternation of mental 
states, which naturally becomes more rapid in proportion as the 
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decisiye moment approaches ^ ; to the fact that not seldom in 
the life of believers there occurs a sudden withdrawal of the 
higher sustenance of the soul, an abandonment of them by God, 
which alone renders the victory nevertheless achieved truly great 
and admirahle ^. But this latter opinion at once betrays its un- 
intelUgent origin from a purely imaginative species of thought 
(to which the soul can appear like a lake, ebbing or flowing ac- 
cording as the floodgates of the conducting canals are opened 
or closed), by the contradictions in which it is on all sides in- 
volved. The triumph of Christ over the fear of death is said 
only to appear in its true magnitude, when we consider, that 
while a Socrates could only conquer because he remained in 
the fiiU possession of his mental energies, Christ was able to 
triumph over all the powers of darkness, even when forsaken by 
God and the fulness of his spirit, by his merely human soul 
^^|/X'1 : — ^but is not this the rankest Pelagianism, the most fla- 
grant contradiction of the doctrine of the church, as of sound 
philosophy, which alike maintain that without God, man can do 
no good thing, that only by his armour can man repel the shafts 
of the wicked one ? To escape from thus contradicting the re- 
sults of sober reflection, the imaginative thinker is driven to 
contradict himself, by supposing that in the strengthening 
angel (which, incidentally, contrary to the verbal significance of 
the text, is reduced to a merely internal vision of Jesus,) there 
was imparted to Jesus, when wrestling in the extremity of his 
abandonment, an influx of spiritual strength ; so that he thus 
would not, as it was at first vaimted, have conquered without, 
but only with Divine aid; if, in accordance with Luke, the 
angel be supposed to have appeared prior to the last, most vio- 
lent part of the conflict, in order to strengthen Jesus for this 
ultimate trial. But rather than fall into so evident a self-con- 
tradiction, Olshausen prefers covertly to contradict the text, 
and hence transposes the order of the incidents, assuming, with- 



• Lucke, 2, s. 392 fF. 
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out farther preliminary, that the strengthening came after the 
third prayer, consequently after the victory had been akeady 
gained, whence he is driven to the extreme arbitrariness of in- 
terpreting the phrase: ncu yivofAsvog iv aymia iKTtvicre^ov 
7r^o<rnyx^To, and being in an agony he prayed, as the pluper- 
fect — lie had prayed. 

But setting aside this figurative representation of the cause 
which produced the sudden change of mood in Jesus ; such a 
change is in itself burthened with many difl&culties. Correctly 
speaking, what here took place in Jesus was not a mere change, 
but a relapse of the most startling kind. In the so-called 
sacerdotal prayer, John xvii. especially, Jesus had completely 
closed his account with the Father ; all fear in relation to what 
awaited him lay so far behind the point which he had here 
attained, that he spent not a single word on his own suffering, 
and only spoke of the affictions which threatened his friends ; 
the chief subject of his communion with the Father was the 
glory into which he was about to enter, and the blessedness 
which he hoped to have obtained for his followers : so that his 
departure to the scene of his arrest has entirely the character of 
an accessory fact, merely consummating by external realization 
what was already inwardly and essentially effected. Now if 
Jesus after this closing of his account with God, once more 
opened it ; if after having held himself already victor, he once 
more sank into anxious conflict : must he not have laid himself 
open to the remonstrance : why didst thou not, instead of in- 
dulging in vain anticipations of glory, rather occupy thyself 
betimes with earnest thoughts of the coming trial, that by such 
a preparation, thou mightest spare thyself perilous surprise on 
its approach ? why didst thou utter the words of triumph before 
thou hadst fought, so as to be obUged with shame to cry for 
help at the on-coming of the battle ? In fact after the assur- 
ance of already achieved victory expressed in the farewell dis- 
courses, and especially in the final prayer, the lapse into such a 
state of mind as that described by the synoptists, would have 
been a very humiliating declension, which Jesus could not have 
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foreseen, otherwise he would not have expressed himself with so 
much confidence; and which, therefore, would prove that he 
was deceived in himself, that he held himself to be stronger than 
he actually found himself, and that he had given utterance to 
this too high self- valuation, not without a degree of presump- 
tion. Those who regard this as inconsistent with the equally 
judicious and modest character which Jesus manifests on other 
occasions, will find themselves urged to the dilemma, that 
either the farewell discourses in John, at least the final prayer, 
or else the events in Gethsemane, cannot be historical. 

It is to be regretted that in coming to a decision in this case, 
theologians have set out rather from dogmatical prejudices than 
firom critical grounds. Usteri's assertion, at least, that the 
representation given in John of the state of mind of Jesus in 
his last hours is the only correct one, while that of the synop- 
tists is unhistorical ^, is only to be accounted for by that 
author's then zealous adherence to the paragraphs of Schleier- 
machef s Dogmatik, wherein the idea of the impeccability of 
Jesus is carried to an extent which excludes even the slightest 
degree of conflict ; for that, apart firom such presuppositions, 
the representation given in John of the last hours of Jesus, is 
the more natural and appropriate, it might be difficult to prove. 
On the contrary, Bretschneider might rather appear to be right, 
when he claims the superiority in naturalness and intrinsic 
evidence of truth for the synoptists*: were it not that our 
confidence in the decisions of this writer is imdermined, by his 
dislike for the dogmatical and metaphysical purport of the 
discourses assigned to this period in John — a dislike which 
appears to indicate that his entire polemic against John origin- 
ated in the discordance between his own critical philosophy of 
reflection, and the speculative doctrine of the fourth gospel. 

John, indeed, as even the author of the Probabilia remarks, 
has not wholly passed over the anxiety of Jesus in relation to 

' Ck>minentatio critica, qua Evangelium JoaniuB genainum esse — ostenditur, p. 
67 ff. 

• Probab. p. 88 ff. 
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his approaching death ; he has only assigned to it an earlier 
epoch, John xii. 27 flf. The scene with which John connects 
it takes place immediately after the entrance of Jesus into 
Jerusalem, when certain Greeks, doubtless proselytes of the 
gate, who had come among the muldtude to the feast, wished 
to have an interview with him. With all the diversity of the 
circumstances and of the event itself, there is yet a striking 
agreement between what here occurs and what the synoptists 
place in the last evening of the life of Jesus, and in the seclu- 
sion of the garden. As Jesus here declares to his disciples, 
my soul is troubled even unto death, nE^lxwog ia-nv ri ^ux*i f^^^ 
iug Oavdrov (Matt. xxvi. 88) : so there he says: Now is my 
soul troubled, vvv ri ^^ux^ f^^^ rsrd^aMTM (John xii. 27) ; as he 
here prays, that if it be possible, this hour may pass from 
him, ha, u iuvariv ia-ri, ica^i^Jh dw' auroU i i^a (Mark xiv. 86) : 
SO there he entreats : Father, save me from this hour, iran^, 
ffa7ov fAi l« Tiff u^ag raurtig (John xii. 27) ; as here he calms 
himself by the restriction : nevertheless, not as I will, but as 
thou wilt, oxx* ou t/ Eyi Oexu, aKKa ti en/, (Mark xiv. 86) : so 
th^re, by the reflection : but for this cause came I to this 
hour, dxKa hot rovro rixOov ti( rrif ipav rauTtiv (John xii. 27) ; 
lastly, as here an an^el appears strengthening Jesus, dyyexog 
ivicrxuffv (Luke xxii. 48) : so there something happens which 
occasions the bystanders to observe that an angel spake to him, 
ayyexoi ain^ y^yJt^fiKtv (John xii. 29). This similarity has 
induced many of the more modem theologians to pronounce the 
incident in John xii. 27 ff., and that in G^thsemane identical; 
and after this admission the only question was, on which side 
the reproach of inaccurate narration, and more especially of 
erroneous position, ought to fall. 

Agreeably to the tendency of the latest criticism of the 
gospels, the burthen of error in this matter has been more im- 
mediately cast on the synoptists. The true occasion of the 
mental conflict of Jesus is said to be found only in John, 
namely, in the approach of those Greeks who intimated to him 
through Philip and Andrew their wish for an interview with 
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him. These persons doubdesd wished to make the proposal 
that he should leave Palestine and cany forward his work 
among the foreign Jews ; such a proposal held out to him the 
enticement of escape from the threatening d^mger, and this for 
some moments placed him in a state of doubt and inward con- 
flict, which howevm* ended by his refusing to admit the Greeks 
to his presence *. Here we have the efiects of a vision rendered 
so acute by a double prejudice, both critical and dogmatical, as 
to read statements between the lines of the text ; for of such 
an intended proposal on the part of the Greeks, there is no trace 
in John ; and yet, even allowing that the evangelist knew no- 
thing of the plan of the Greeks from these individuals them- 
selves, there must have been some intimation in the discourse 
of Jesus that his emotion bad reference to such a proposal. 
Judging from the context, the request of the Greeks had no 
other motive than that the solemn entrance of Jesus, and the 
popular rumour conoermng him, had rendered them curious to 
see and know the celebrated man ; and this desire of theirs was 
not connected with the emotion which Jesus experienced on the 
occasion, otherwise than that it led Jesus to think of the speedy 
propagation of his kingdom in the Gentile world, and of its in- 
dispensable condition, namely, his death. Here, howev^, the 
idea of his death is only mediately and remotely presented to 
the soul Off Jesus ; hence it is ^e more difficult to conceive how 
it could affect him so strongly, as that he should feel himself 
urged to beseech the Father for delivery from this hour ; and if 
he were ever profoundly moved by the presentiment of death, 
the synoptists appear to place this fear in a more suitable posi- 
tion, in immediate proximity to the commencement of his 
sufferings. The representation of John is also deficient in 
certain circumstances, presented by the synoptists, which a{^ear 
to vindicate the trouble of Jesus. In the solitude of the garden 
and the gloom of night, such an ebullition of feeling is more 



* Goldhom, ttber dai Schweigen des Joh. Evangeliums Aber den Seelenkampf 
Jm« in QediBMttUie, in TMebirner's Magasin f. christl. Pk«diger« 1, 2, s. 1 ff. 
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conoeiyable; and its nnrepressed atteranoe to his most intimate 
and worthy Mends is natural and justifiable. But according to 
John that agitation seized Jesus in the broad daylight, in a 
concourse of people ; a situation in which it is ordinttily more 
easy to maintain composure, or in whidi at least it is usual^ 
firom the possibility of misconstruction, to suppress the moss 
profound emotions. 

Hence it is more easy to agree with Theile's opimom, that 
the author of the fourth gospel has inserted the incident, cor* 
rectly placed by the synoptists, in a false position *^ Jesua 
having said, as an introduction to the answer which he returned 
to the request of the Greeks, that they might see the man who 
had been so glorified by his entrance into the city : Yes, the 
hour of my glorification is come, but of glorification by death 
(xii. 23 f.) : this led the narrator astray, and induced him, in^ 
stead of giving the real answer of Jesus to the Greeks together 
with the result, to make Jesus dilate on the intrinsic neceesitf 
of his deaths and then almost unoonsoiously to interwe&ve Hm 
description of the internal conflict which Jesus had to expe^ 
hence in virtue of his voluntary sacrifice, whence he subse- 
quently, in its proper place, omits this conflict. There is 
nothing strange in Theile s opinion, except that he supposes it 
possible for the apostle John to have made such a transpoei- 
tion. That the scene in Gethsemane, firom his having been 
asleep while it was passing, was not deeply imprinted on his 
mind, and that it was besides thrust into iite background of his 
memory by the crucifixion which shortly followed, might have 
been considered explanatOTy of an entire omission, or a merely 
summary account of the scene on his part, but by no means of 
an incorrect position. If not¥Fithstanding his sleepiness at the 
time, he had taken any notice of the event, he must at least have 
retained thus much — that that peculiar state of mind in Jesus 
faefel him close upon the commencement of his sufferingay in 

»• Vid. the Reyiew of Usteri's Comm. crit, in Winei'i and Engelhardt's n. krit 
Journal, 2, s. 859 ff. 
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the night and in privacy : how could he ever so far bely his 
memory as to make the scene take place at a much earlier 
period, in the open day, and among many people? Bather than 
thus endanger the authenticity of the gospel of John, others, 
alleging the possibiUty that such a state of mind might occur 
more than once in the latter part of the life of Jesus, deny the 
identity of the two scenes ". 

Certainly, between the synoptical representation of the mental 
conflict of Jesus and that given in John, besides the external 
difference of position, there exist important internal divergencies ; 
the narrative in John containing features which have no analogy 
with anything in the synopticd account of the events in Greth- 
semane. It is true that the petition of Jesus in John for 
deUverance from this hour, is perfectly in unison with his 
prayer in the synoptists : but, on the other hand, there is no 
parallel to the additional praym* in John : Father ^ glorify thy 
name, Tarsf, i6(x<rov aov to ovojuux (xii. 28) ; fiirthOT, though in 
both accounts an angel is spoken of, yet there is no trace in the 
synoptists of the heavenly voice which in the fourth gospel occa- 
sions the belief that an angel is concerned. Such heavenly voices 
are not found in the three first gospels elsewhere than at the bap- 
tism and again at the transfiguration ; of which latter scene the 
prayer of Jesus in John : Father, glorify thy name, may re- 
mind us. In the synoptical description of the transfiguration, 
it is true, the expressions 3o|rt, glory, and 3b|a^e<y, to glorify, 
are not found : but the Second Epistle of Peter represents Jesus 
as receiving in the transfiguration honour and glory, n/Ativ nai 
ioiav, and the heavenly voice as coming from the excellent 
glory, fAtyaxoTr^t^i io(a (i. 17 f.). Thus in addition to the 
two narratives already considered, there presents itself a third 
as a parallel ; since the scene in John xii. 27 ff. is on the one 
side, by the trouble of spirit and the angel, allied to the occur- 
rences in Gethsemane, while on the other side, by the prayer for 
glorification and the confirmatory voice from heaven, it has 

" Hue, L. J. § 184; LUcke, 2, s. 691 f. Anm. 
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6ome aflBnity with the history of the transfiguration. And here 
two cases are possible : either that the narrative of John is the 
simple root, the separation of which into its constituent ele- 
ments has given rise in a traditional manner to the two synop^ 
deal anecdotes of the transfiguration and the agony in the 
garden ; or that these last are the original formations, from the 
fusing and intermingling of which in the legend the narrative 
of John is the mixed product : between which cases only the 
intrinsic character of the narratives can decide. That the synop- 
tical narratives of the transfiguration and the agony in the 
garden are clear pictures, with strongly marked features, can by 
itself prove nothing ; since, as we have sufficiently shown, a 
narrative of legendary origin may just as well possess these 
characteristics as one of a purely historical nature. Thus if 
the narrative in John were merely less clear and definite, this^ 
need not prevent it from being regarded as the original, simple 
sketch, from which the embellishing hand of tradition had 
elaborated those more highly coloiu*ed pictures. But the fact 
is that the narrative in John is wanting not only in definiteness, 
but in agreement with the attendant circumstances and with 
itself. We have no intimation what was the answer of Jesus 
to the Greeks, or what became of those persons themselves ; 
no appropriate motive is given for the sudden anguish of Jesus 
and his prayer for glorification. Such a mixture of heterogene- 
ous parts is always the sign of a secondary product, of an alluvial 
conglomeration; and hence we seem warranted to conclude, 
that in the narrative of John the two synoptical anecdotes of 
the transfiguration and the agony in the garden are blended 
together. If, as is apparently the case, the legend when it 
reached the fourth evangelist presented these two incidents in 
faded colours ", and in indistinct outline ; it would be easy for 
him, since his idea of glorification {fo(iistv) had the double 



>' Against the offence which it hat pleaaed Tholuck (Glanbw. •. 41,) to take at 
this expression {Venmschen), comp. the Aphorismen sur Apologie des Dr. Straust 
und seines werfces, s. 69 f. 
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aspeot of suffering and exultation, to confase the two ; what he 
gathered from the narrative of the agony in the garden, of a 
prayer of Jesus to the Father, he might connect with the 
heavenly voice in the history of the transfiguration, making tins 
an answer to the prayer ; to the voice, the more particular im- 
port of which, as given by the synoptists, was unknown to him, 
he gave, in accordance with his general notion of this incident 
as a fflory iiia conferred on Jesus, the import : / have both 
fflor\fied and will glorify again^ xai iio(aaay teat 9rd?uv ioida-ct, 
and to make it correspond with this divine response, he had to 
unite with the prayer of Jesus for deliverance that for glorifica- 
tion also ; the strengthening angel, of which the fourth evan- 
gelist had perhaps also heard something, was included in the 
opinion of the people as to the source of the heavenly voice ; 
in regard to the time, John placed his narrative about midway 
between the transfiguration and the agony in the garden, and 
from ignorance of the original circumstances the choice in this 
respect was infelicitous. 

If we here revert to the question firom which we set out, whe- 
ther we are rather to retain the farewell discourses in John as 
thoroughly historical, and renounce the synoptical representa- 
tion of the scene in Gethsemane, or vice versft : we shall be 
more inclined, considering the result of the inquiry just insti- 
tuted, to embrace the latter alternative. The difficulty, that it 
is scarcely conceivable how John could accurately remember 
these long discourses of Jesus, Paulus has thought to solve, by 
the conjecture, that the aposde, probably on the next Sabbath, 
while Jesus lay in the grave, recalled to his mind the conversa- 
tions of the previous evening, and perhaps abo wrote them 
down '*. But in that period of depression, which John also 
shared, he would be scarcely in a condition to reproduce these 
discourses without obscuring their peculiar hue of unclouded 
serenity; on the contrary, as the author of the Wolfenbtittel 
fragments observes, had tiie narrative of the words and deeds of 

»» L. J. 1, K 1. 166 t 
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Jesus been eommitted to writing by the evangelists in the eoople 
of days after the death of Jeeas» whesx they had no longer any 
hope, all promises would have be^i excluded fix>m their gos- 
pels '^. Hence even Ltidce, in consideration of the mode of 
expression in the farewell discourses, and particularly in the 
final prayer, being so peculiarly that of John, has relinquished 
the position that Jesus epoke in the very words which John puts 
into his mouth, i. e. the authenticity of these discourses in the 
strictest sense; but only to maintain the more firmly their 
authenticity in the wider sense, i. e. the genuineness of the sub- 
Btantial thoughts ''. Even this, however, has been attacked by 
the author of the Probabilia, for he asks, with especial reference 
to chap, xvii., whether it be conceivable that Jesus, in the antici- 
pation of violent death, had nothing of more immediate concern 
than to commune with God on the subject of his person, the 
works he had already achieved, and the glory to be expected ? 
and whether it be not rather highly probable that the prayer 
flowed only fix)m the mind of the writer, and was intended by 
him as a confirmation of his doctrine of Jesus as the incarnate 
word xoyo;, and of the dignity of the apostles ^* ? This repre- 
sentation is so far true, that the final prayer in question resem- 
bles not an immediate outpouring of soul, but a product of re- 
flection — ^is rather a discourse on Jesus than a discourse Jrom 
him. It presents everywhere the mode of thought of one who 
stands far in advance of the circumstances of which he writes, 
and hence already sees die form of Jesus in the glori^ring haze of 
distance ; an illusion which he heightens by putting his own 
thoughts, which had sprung from an advanced development of the 
Christian community, into the mouth of its Founder prior to its 
actual existence. But in the preceding farewell discourses also 
there are many thoughts which appear to have taken their shi^ 
from an experience of the event. Their entire tone may be the 



" Vom Zweck J. imd ieiBer JuDger, i. 124. 
•* 2, •. 688 f. 
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most naturally explained by the supposition^ that they are the 
work of one to whom the death of Jesus was abeady a past 
event, the terrors of which had melted away in its blessed con- 
sequences, and in the devotional contemplation of the church. 
In particular, apart from what is said of the return of Christy 
that era in the Christian cause which is generally called the out- 
pouring of the Holy Spirit, is predicted in the declarations con- 
cerning the Paraclete, and the judgment which he would hold 
over the world (xiv. 16 flF. 25. xv. 26. xvi. 7 flF. 1 3 «,), with a dis* 
tinctness which seems to indicate Ught borrowed from the issue. 
In relation, however, to the fact that the farewell discourses 
involve the decided foreknowledge of the immediately approach- 
ing result, the sufferings and death of Jesus (xiii. 18 fif. 33, 38 ; 
xiv. 30 f xvi. 6ff. 16, 32 f ), the narrative of John stands on 
the same ground with the synoptical one, since this also rests on 
the presupposition of the most exact prescience of the hour and 
moment when the sufferings will commence. It was not only 
at the last meal and on the departure to the mount of Olives, 
that this foreknowledge was shown, according to the three first 
gospels, for in them as well as in John, Jesus predicts that the 
denial of Peter will take place before the cock crow ; not only 
does the agony in the garden rest on the foreknowledge of the 
impending sufferings, but at the end of this conflict Jesus is 
able to say that now, at this very minute, the betrayer is in 'the 
act of approaching (Matt. xxvi. 45 f). Paulus, it is true, 
maintains that Jesus saw from a distance the troop of guards 
coming out of the city, which, as they had torches, was cer- 
tainly possible from a garden on the mount of Olives: but 
without being previously informed of the plans of his enemies, 
Jesus could not know that he was the object of pursuit ; and ai 
any rate the evangelists narrate the words of Jesus as a proof of 
his supernatural knowledge. But if, according to our previous 
inquiry, the foreknowledge of the catastrophe in general could 
not proceed from the higher principle in Jesus, neither could 
that of the precise moment when it would commence ; while that 
he in a natural waj, by means of secret friends in the Sanhe- 
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drim, or otherwise^ was apprized of the fatal blow which the 
Jewish rulers with the help of one of his disciples were about to 
aim at him in the coming nighty we have no trace in our evan- 
gelical accounts, and we are therefore not authorized to presup- 
pose anything of the kind. On the contrary, as the above declar- 
ation of Jesus is given by the narrators as a proof of bis higher 
knowledge, either we must receive it as such, or, if we cannot do 
this, we must embrace the negative inference, that they are here 
incorrect in narrating such a proof; and the positive conclu- 
sion on which this borders is, not that that knowledge was in 
fact only a natural one, but, that the evangelical narrators must 
have had an interest in maintaining a supernatural knowledge 
of his approaching sufferings on the part of Jesus ; an interest 
the nature of which has been already unfolded. 

The motive also for heightening the prescience into a real 
presentiment, and thus for creating the scene in G^thsemane, is 
easy of discovery. On the one hand, there cannot be a more 
obvious proof that a foreknowledge of an event or condition has 
existed, than its having risen to the vividness of a presentiment ; 
on the other hand, the suffering must appear the more awful, if 
the mere presentiment extorted irom him who was destined to 
that suffering, anguish even to bloody sweat, and prayer for de- 
liverance. Further, the sufferings of Jesus were exhibited in a 
higher sense, as voluntary, if before they came upon him exter- 
ndly, he had resigned himself to them internally ; and lastly, 
it must have gratified primitive Christian devotion, to withdraw 
the real crisis of these sufferings from the profane eyes to which 
he was exposed on the cross, and to enshrine it as a mystery 
only witnessed by a narrow circle of the initiated. As mate- 
rials for the formation of this scene, besides the description of 
the sorrow and the prayer which were essential to it, there pre- 
sented itself first the image of a cup vorripiov, used by Jesus 
himself as a designation of his sufferings (Matt. xx. 22 f) ; and 
secondly, Old Testament passages in Psalms of lamentation, 
xlii. 6, 12 ; xliii. 6., where in the LXX. the ^^ux^ Trepiw^os {soul 
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exceeding sorrowful) occuib, and in addition to this the ex* 
preesion l»i Gavdrov (unto death) the more naturally suggested 
itself, since Jesus was here really about to encounter death. 
This representation must have been of early origin, because in 
the Epistle to the Hebrews (v. 7.) tii&ce is an indubitable allu- 
sion to this scene. — Thus Gabler said too little when he pro- 
nounced the angeUc appearance, a mythical garb of the fact that 
Jesus in the deepest sorrow of that night suddenly felt an acces- 
sion of mental strength ; since rather, the entire scene in Geth- 
semane, because it rests on presuppositions destitute of proof, 
must be renounced. 

Herewith the dilemma above stated falls to the ground, since 
we must pronounce unhistorical not only one of the two, but 
both representations of the last hours of Jesus before his arrest 
The only degree of distinction between the historical value of 
the synoptical account and that of John is, that the former is a 
mythical product of the first era of traditional formation, the 
latter of the second, — or more correctly, the one is a product 
of the second order, the other of the third. The representation 
common to the synoptists and to John, that Jesus foreknew his 
sufferings even to the day and hour of their arrival, is the first 
modification which the pious legend gave to the real history of 
Jesus ; the statement of the synoptists, that he even had an an- 
tecedent experience of his sufferings, is the second step of the 
mythical; while, that although he foreknew them, and also in 
one instance had a foretaste of them (John xii. 27 ff.), he had 
yet long beforehand completely triumphed over them, and when 
they stood immediately before him, looked them in the face with 
imperturbed serenity — ^this representation of the fourth gospel is 
the third and highest grade of devotional, but unhistorical em- 
bellishment. 
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In strict accordance with the declaration of Jeww that even now 
the betrayer is at hand, Judas while he is yet speaking approaches 
with an armed force (Matt xxvi. 47 parall. comp. John xriii. 
8.). This band, which according to the synoptists came firom 
the chief priests and elders, was according to Lnke led by the 
captains of the temple (rrfarwYoTs rov it^u, and hence was proba- 
bly a detachment of the soldiers of the temple, to whom, judging 
from the word ox><og, and from staves iiyoi being mentioned 
among the weapons, was apparently joined a tumultuous crowd : 
according to the representation of John, who, together with the 
servants or officers of the chief priests and Pharisees, uTni^irouf 
riv a^x^tf^^v km ^^a^ia-alctv, speaks of a band c^iTpa, and a cap- 
tain x'^'^ftof) without mentioning any tumultuary force, it ap- 
pears as if the Jewish magistrates had procured as a support a 
detachment of Roman soldiery \ 

According to the three first erangelists, Judas steps forth and 
kisses Jesus, in order by this preconcerted sign to indicate him 
to the approaching band as the individual whom they were to 
seize : according to the fourth gospel, on the contrary, Jesus 
advances apparently out of the garden (l{f>ifliy), to meet them, 
and presents himself as the person whom they seek. In order 
to reconcile this divergency, some have conceived the occur- 
rences thus : Jesus, to prevent his disciples from being taken, 
first went towards the multitude, and made himself known; 
hereupon Judas stepped forth, and indicated him by the kiss '. 
But had Jesus already made himself known, Judas might have 
spared the kiss ; for that the people did not beUeve the assertion 
of Jesus that he was the man whom they sought, and still waited 

> Vid. LUcke, is loc. ; HtM, L. J. $ 185. 
* Panliu, ezeg. Handb. 8, b. i. 567. 
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for its confirmation by the kiss of the bribed disciple, is a sup- 
position incompatible with the statement of the fourth gospel 
that the words / am he, made so strong an impression on them 
that they went backward and fell to the ground. Hence 
others have inverted the order of the scene, imagining that Judas 
first stepped forward and distinguished Jesus by the kiss, and 
that then, before the crowd could press into the garden, Jesus 
himself advanced and made himself known '. But if Judas had 
already indicated him by the kiss, and he had so well under- 
stood the object of the kiss as is implied in his answer to it> 
Luke V. 48 : there was no need for him still to make himself 
known, seeing that he was already made known ; to do so for the 
protection of the disciples was equally superfluous, since he must 
have inferred from the traitor s kiss, that it was intended to 
single him out and carry him away firom his followers ; if he did 
so merely to show his courage, this was almost theatrical : while, 
in general, the idea that Jesus, between the kiss of Judas, and 
the entrance of the crowd, which was certainly immediate, ad- 
vanced towards the latter with questions and answers, throws 
into his demeanour a degree of hurry and precipitancy, so ill 
suited to his circumstances, that the evangelists can scarcely 
have meant such an inference to be drawn. It should therefore 
be acknowledged that neither of the two representations 
is designed as a supplement to the other ^ since each has 
a diflPerent conception of the manner in which Jesus was 
made known, and in which Judas was active in the af^ 
fair. That Judas was guide to them that took Jesus, hinyo^ 
ToT^ (rvKKa&oti(Ti rov 'ln<roi/v (Acts i. 16.), all the evangelists 
agree. But while according to the synoptical account thQ 



* Lucke, 2, 9, 599 ; Ease, ut sup. ; Olshausen, 2. s. 435. 

* How can Lttcke explain the omission of the kiss of Judas in the gospel of John 
firom its having been too notorious a £Mt1 and how can he adduce as an analogous 
instance the omission of the transaction between the betrayer and the Sanhedrim bj 
John 1 for this, as something passing behind the scenes, might very well be left out, 
but by no means an incident which, like that kiss, happened so conspicuously in the 
foreground and centre of the scene. 
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task of Judas includes not only the pointing out of the 
place, but also the distinguishing of the person by the kiss, 
John makes the agency of Judas end with the indication of the 
place, and represents him after the arrival on the spot as stand- 
ing inactive among the crowd (£<VTiixe< H koi 'louiaf — /Atr' airSiv, 
V. 5). Why John does not assign to Judas the task of person- 
ally indicating Jesus, it is easy to see : because, namely, he 
would have Jesus appear, not as one delivered up, but as de- 
livering himself up, so that his sufferings may be manifested in 
a higher degree as undertaken voluntarily. We have only to 
remember how the earliest opponents of Christianity imputed 
the retirement of Jesus out of the city into the distant garden, 
as an ignominious flight from his enemies ^ in order to find it 
conceivable, that there arose among the Christians at an early 
period the inclination to transcend the common evangelical tra- 
dition in representing his demeanour on his arrest in the light 
of a voluntary self-resignation. 

In the synoptists the kiss of Judas is followed by the cutting 
question of Jesus to the traitor ; in John, after Jesus has ut- 
tered the eydi tlfxi, I am he, it is stated that under the influence 
of these commanding words, the multitude who had come out to 
seize him went backward and fell to the ground, so that Jesus 
had to repeat his declaration and as it were encourage the peo- 
ple to seize him. Of late it has been denied that there was any 
miracle here : the impression of the personality of Jesus, it is 
said, acted psychologically on those among the crowd who had 
already often seen and heard Jesus; and in support of this 
opinion reference is n^ade to the examples of this kind in the life 
of Marius, Coligny, and others '. But neither in the synopUoal 

* So layf the Jew of Celaus, Grig, c Gels, ii, 9 : l<rtiJ« V**! Ix»y5«t«f aM* ««2 

IdXm, When we, having convicted and condemned him, had determined that he 
^Bhould wger punishment; concealing hivuelf, and endeavouring to escape, he ex- 
perienced a most shameful capture, 

' L'ncke, 2, t. 697 f. ; OUhausen, 2, i. 485 ; Tholnck, •. 299. The reference to 
the murderer of Coligny is, howerer, nnwammted, at any one will find who will 
look into the book incorrectly dted by Tholuck : Serrani eommeniaioriuim de staH 
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aooonnt, according to which there needed the indication of Jesus 
by the kiss, nor in that of John, according to which there 
needed the declaration of Jesus, / am he, does Jesus aj^ar to 
be known to the crowd, at least in such a manner as to exercise 
any profound influence over them ; while the above examples 
only show that sometimes the powerftil impression of a man's 
personality has paralyzed the murderous hands of an individual 
or of a few, but not that a whole detachment of civil officers and 
soldiers has been made, not merely to draw back, but to fall to 
the ground. It answers no purpose ion Liicke to make first a 
few fall down and then the whole crowd, except that of render- 
ing it impossible to imagine the scene with gravity. Hence 
we turn to the old theologians, who here unanimously acknow- 
ledge a miracle. The Christ who by a word of his mouth cast 
down the hostile multitude, is no other than he who according 
to 2 Thess. ii. 8, shall consume the Antichrist with the spirit 
of his mouth, i. e. not the historical Christ, but the Christ of 
the Jewish and primitive Christian imagination. The author of 
the fourth gospel especially, who had so often remarked how the 
enemies of Jesus and their creatures were unable to lay hands 
on him, because his hour was not yet come (vii. 30. 32. 44 ff. 
vxii. 20), had an inducement, now, when the hour was come, to 
represent the ultimately successful attempt as also failing at the 
first in a thoroughly astounding manner; especially as this 
fully accorded with the interest by which he is governed 
throughout the description of this whole scene — the demonstrat- 
ing that the capture of Jesus was purely an act of his own free 
will. When Jesus lays the soldiers prostrate by the power of 
his word, he gives them a proof of what he could do, if to 

reUffiondt et reip. in r^gno OcUHae, L. x. p. 82, b. The murderer was not in the 
leott withheld from the proseeutien of his design by the firmness of the noble old 
man. Comp. also SchiUer, Werke, 16 Bd. s. 882 t, 884 ; Erseh and Gmber's Bd- 
eydopadie, 7 Band. s. 452 £ Bach inaecnracies in the department of modern his- 
tory cannot indeed excite surprise in a writer who elsewhere (Glaabwurdi^ek, a. 
487) speaks of the dnke of Orieans, Louis Philippe's fiither, as the brother of Louis 
ZVL How can a knowledge so dtrenified as that of Dr. Tholuck be always quite 
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liberate himself were his object; and when he allows him- 
self to be seized immediately after, this appears as the mo0l 
purely voluntary self-sacrifice. Thus in the fourth gospel Jesus 
gives a practical proof of that power, which in the first he only 
expresses by words, when he says to one of his disciples: 
Thinkest thou that I cannot now pray to my Father, and he 
shall presently yive me twelve legions of angels (v. 58) ? 

After this, the author of the fourth gospel very inappro- 
priately holds up the solicitude which Jesus manifested that his 
disciples should not be taken captive with him, as a fulfilment 
of the declaration of Jesus (xvii. 12), that he had lost none of 
those intrusted to him by the Father ; a declaration which was 
previously more suitably referred to the spiritual preservation of 
his disciples. As the next feature in the scene, all the evange- 
lists agree, that when the soldiers began to lay hands on Jesus, 
one of his disciples drew his sword, and cut off the ear of the 
high priest's servant, an act which met with a reproof firom 
Jesus. Still Luke and John have each a peculiar trait. Not 
to mention that both particularize the ear as the right ear, while 
their two predecessors had left this point undetermined; the 
latter not only gives the name of the wounded servant, but 
states that the disciple who wounded him was Peter. Why the 
synoptists do not name Peter, it has been sought to explain in 
different ways. The supposition that they wished to avoid com- 
promising the apostle, who at the time of the composition of 
their gospels was yet living ^, belongs to the justly exploded fic- 
tions of an exegesis framed on the false principle of supplying 
conjecturally all those links in the chain of natural causation 
which are wanting in the gospels. That these evangelists else- 
where for the most part omit names ', is too sweeping an accu- 
sation as regards Matthew, though he does indeed leave un- 
named indifferent persons, such as Jairus, or Bartimeeus ; but 
that the real Matthew, or even the common evangeUcal tradi- 



' Paulas, ex^. Handb. 8, b. i. 570. 
MM. 
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lion, thas early and generally should have lost the name from 
an anecdote of Peter, so thoroughly accordant with the part 
played by this apostle, can scarcely be considered very probable. 
To me, the reverse would be much more conceivable, namely, 
that the anecdote was originally current without the mention of 
any name, (and why should not a less distinguished adherent of 
Jesus — for from the synoptists it is not necessarily to be inferred 
that it was one of the twelve — whose name was therefore the 
more readily forgotten, have had courage and rashness enough 
to draw his sword at that crisis ?) but a later narrator thought 
such a mode of conduct particularly suited to the impetuous 
character of Peter, and hence ascribed it to him by a combina- 
tion of his own. On this supposition, we need not appeal, in 
support of the possibility that John could know the servant's 
;name, to his acquaintance with the household of the high 
priest', any more than to a peculiar acquaintance of Mark with 
6ome inhabitants of Jericho, in explanation of his obtaining the 
name of the blind man. 

The distinctive trait in Luke's account of this particular is, 
that Jesus heals the servant's ear, apparently by a miracle. 
Olshausen here makes the complacent remark, that this circum- 
stance best explains how Peter could escape uninjured — 
astonishment at the cure absorbed the general attention : while 
according to Paulus, Jesus by touching the wounded ear 
(a^dfAevof) only meant to examine it, and then told what must 
be done for the purpose of healing {ii<TaTo airov) ; had he cured 
it by a miracle there must have been some notice of the 
astonishment of the spectators. Such pains-taking interpreta- 
tions are here especially needless, since the fact that Luke 
-stands alone in giving the trait in question, together with the 
whole tenor of the scene, tells us plainly enough what opinion 
we are to form on the subject. Should Jesus, who had re- 
moved by his miraculous power so much suffering of which he 
was innocent, leave uncured suffering which one of his disciples 

' As LUcke, Tholack and Olshauaeiiy in loc. 
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out of attachment to him, and thus indhrectly he himself, had 
caused ? This must soon have been found inconoeivahle, and 
hence to the stroke of the sword of Peter was united a mi- 
raculous cure on the part of Jesus — ^the last in the evangeUcal 
history. 

Here, immediately before he is led away, the synoptists place 
the remonstrance which Jesus addressed to those who had come 
to take him prisoner ; that though, by his daily public appear- 
ance in the temple he had given the best opportunity for them 
to lay hands upon him, yet — a bad augury for the purity of 
their cause — they came to a distance to seek him with as many 
preparations, as against a thief? In the fourth gospel, he is 
made to say something similar to Annas, to whose inquiries 
concerning his disciples and his doctrine, he replies by referring 
him to the publicity of his entire agency, to his teaching in 
the temple and synagogue (xviii. 20 f.). Luke, as if he had 
gathered from both, that Jesus had said something of this kind 
to the high priest, and also at the time of his arrest, represents 
the chief priests and elders themselves as being present in the 
garden, and Jesus as here speaking to th^n in the above man- 
near ; which is certainly a mere blunder '^. 

According to the two first evangelists, all the disciples now 
fled. Here Mark has the special particular, that a young man 
with a linen cloth cast about his naked body, when he was in 
danger of being seized, left the linen cloth and fled naked. 
Apart from the industrious conjectures of ancient and even 
modem expositors, as to who this young man was ; this infor- 
mation of Mark s has been regarded as a proof of the very 
early origin of this gospel, on the ground that so unimportant 
an anecdote, and one moreover to which no name is attached, 
could have no interest except for those who stood in close prox- 
imity to the persons and events". But this inference is er- 
roneous ; for the above trait gives even to us, at this remote 

'• Schleiermacher, Uber den Lukas, s. 290. 
" Paulus. exeg. Handb. 3, b. •. 676. 
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distance of time, a vivid idea of the panic and rapid flight of 
the adherents of Jesus, and must therefore have been welcome 
to Mark, from whatever source he may have received it, or how 
late soever he may have written. 



§ 128. 

EZAMIKATION OF JESTTS BBFORB THE HIQH PBIBST. 

From the place of arrest the synoptists state Jesus to have 
been led to the high priest, whose name, Caiaphas, is however 
only mentioned by Matthew; while John represents him as 
being led in the first instance to Annas, the father-in-law of the 
existing high priest ; and only subsequently to Caiaphas (Matt, 
xxvi. 67 ff. parall., John xviii. 12 ff.). The important rank of 
Annas renders this representation of John as conceivable as 
the silence of the synoptists is exphcable, on the ground that 
the ex-high priest had no power of deciding in this cause. But 
it is the more surprising that, as must be believed from the first 
glance, the fourth evangelist merely gives some details of the 
transaction with Annas, and appears entirely to pass by the de- 
cisive trial before the actual high priest, except that he states 
Jesus to have been led away to Caiaphas. There was no more 
ready expedient for the harmonists than the supposition, which 
is found e. g. in Euthymius, that John, in consistency with the 
supplementary character of his gospel, preserved the examina- 
tion before Annas as being omitted by the synoptists, while he 
passed by that before Caiaphas, because it was described with 
sufficient particularity by his predecessors*. This opinion, 
that John and the synoptists speak of two entirely distinct 
trials, has a confirmation in the fact that the tenor of the 
respective trials is totally difierent. In that which the synop- 
tists describe, according to Matthew and Mark, the fake wit- 

* Pftnlus, ut sup. 8. 577 ; Olshausen, 2, s. 244. 
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nesses first appear against Jesus ; the high priest then asks him 
if he really pretends to be the Messiah, and on receiving an af- 
firmative answer, declares him guilty of blasphemy and worthy 
of death, whereupon follows maltreatment of his person. In the 
trial depicted by John, Jesus is merely questioned concerning 
his disciples and his doctrine, he appeals to the publicity of his 
conduct, and after having been maltreated for this reply by an 
attendant {v^jrYi^sTm), is sent away without the passing of any 
sentence. That the fourth evangelist should thus give no par- 
ticulars concerning the trial before Gaiaphas is the more sur- 
prising, since in the one before Annas, if it be this which he 
narrates, according to his own representation nothing was de- 
cided, and consequently the grounds for the condemnation of 
Jesus by the Jewish authorities, and the sentence itself, are 
altogether wanting in his gospel. To explain this by the sup- 
plementary object of John is to impute to him too irrational a 
mode of procedure; for if he omitted facts because the other 
evangelists had already given them, without intimating that he 
did so purely for that reason, he could only reckon on intro- 
ducing confusion, and entailing on himself the suspicion of 
having given a false narrative. He can hardly have had the 
opinion that the trial before Annas was the principal one, and 
that therefore it was allowable to omit the other, since he re- 
ports no judgment as having been passed in the former; but if 
he knew the trial before Caiaphas to have been the principal 
one, and yet gave no more particular information concerning it, 
this also was a highly singular course for him to take. 

Thus the very simplest view of the case seems at once to 
point to the attempt to discover in the account of the fourth 
gospel indications that it also is to be understood of the trial 
before Gaiaphas. What affords the strongest presumption of 
the identity of the two trials is the identity of an incident con- 
comitant with both, John as well as the synoptists making 
Peter deny Jesus during the trial detailed. It is further re- 
markable that after Annas has been spoken of, at v. 13, as the 
father-in-law of Gaiaphas, there follows at v. 14, a more pre- 

p 2 
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cise designation of Caiaphas as the author of the £Eital counsel, 
recorded in John xi. 50., although apparently the evangelist 
proceeds to narrate a trial held, not hefore Caiaphas, but before 
Annas. Moreover in the description of the trial itself, there is 
mention throughout of the palace and of questions &om the 
hi^h j>rie8ty a title which John nowhere else applies to Annas, 
but only to Caiaphas. But that in accordance with the above 
supposition, the evangeUst from v. 15 should be describing 
something which passed before Caii^has, appears impossible 
from v. 24, for it is there first said that Annas sent Jesus to 
Caiaphas, so that he must until then have been before Annas. 
With ready thought Uiis dijfficulty was first met by removing 
the 24th verse to the place where it was wanted, namely, after 
V. 13, and laying the blame of its present too late position on 
the negligence of transcribers '. As however this transposition, 
being destitute of any critical authority, must appear an arbi- 
trary and violent expedient for getting rid of tie diflSculty, it 
was next tried whether the statement in v. 24, without being 
actually moved from its place, might not receive such an inter^ 
pretation as to come in point of sense after v. 13 ; i. e. the word 
otTria-rstXEv was taken as a pluperfect, and it was supposed that 
John intended here to supply retroE^>ectively what he had for- 
gotten to observe at v. 13, namely, that Annas immediately s^t 
Jesus to Caiaphas, so that the trial just described was con- 
ducted by the latter '. As the general possibility of such an 
enallage temporum is admissible, tlie only question is whetlier 
it be accordant with the style of the present writer, and whether 
it be intimated in the context. In the latt^ respect it is cer- 
tainly true that if nothing important had occurred in the pre* 
sence of Annas, the evangelist, in annexing to his notice of the 
relationship of Annas to Caiaphas the more precise designation 
of the latter, might be drawn on to speak without further pre- 
face of the trial before Caiaphas, and might afterwards, by way 



* Thus e. g. Enwrnus, in loc. 

> Thus Winer, N. T. Gnunm. § 41, 6 ; Tholiick and LUeke, in loc 
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of appendix, at some resting place, as here at the close of the 
transactions of the hig^ priest with Jesus, intimate the tran- 
ffition which he had made. An accurate Greek, writer certainly 
in this case, if he did not use the pluperfect, would at least have 
made evident the explanatory reference to what had preceded, 
by the addition of a ya^ to the aorist. Our evangelist how- 
ever, in whom the characteristic of the Hellenistic writers to 
connect their propositions but loosely, in accordance with the 
genius of the Hebrew language, is very strongly marked, might 
perhaps have introduced that supplementary observation even 
without a particle, or, according to ihe ordinary reading, by 
ohy which is not merely indicative that a subject is continued, 
but also that it is resumed ^. If these considerati6ns be held to 
establish that he also intended to narrate the trial before Gaia- 
phas : it is clear from the aspect of his account taken by itself, 
as well as from the previous comparison with the synoptical 
one, that his narrative cannot be complete. 

We turn therefore to the account of the synoptists, and 
among them also, namely, between the two first and the third, 
we find numerous divergencies. According to the former, when 
Jesus was brought into the palace of the high priest, the scribes 
and elders were already assembled, and while it was still night 
proceeded to bold a trial, in which first witnesses appeared, and 
dlien the high priest addressed to him the decisive question, on 
the answer to which the assembly declared him worthy of death 
(in John also the trial goes forward in the night, but there is 
no intimation of the presence of the great council). According 
to the represratation of the Quid gospel, on the other hand, 
Jesus throughout the night is merely kept under guard in the 
high priest's palace and maltreated by the underlings ; and when 
at the break of day the Sanhedrim assembles, no witnesses 
appear, but the high priest precipitates the sentence by the deci- 
sive question. Now, that in the depth of the night, while Judas 
was gone out with the guard, the members of the council should 

* Winer, Qnunm. § 57, 4. 



Digitized by 



Google 



214 PART III. CHAPTER III. § 128. 

have assembled themselves for the reception of Jesus, might be 
regarded as improbable, and in so far, the preference might be 
given to the representation of the third gospel, which makes 
them assemble at daybreak only ^ : were it not that Luke him- 
self neutralizes this advantage by making the high priests and 
elders present at the arrest ; a zeal which might well htive 
driven them straightway to assemble for the sake of accelerating 
the conclusion. But in the account of Matthew and Mark also 
there is this singularity, that after they have narrated to us the 
whole trial together with the sentence, they yet (xxvii. 1. and 
XV. 1.) say: when the morning was come, they took counsel, 
icfmaq is ytvofi,ivv\q <rvfM0oixiov ixaffov, thus making it appear, 
if not that the members of the Sanhedrim reassembled in 
the morning, which could hardly be, se^g that they had been 
together the whole night; yet that they now first came to 
a definite resolution against Jesus, though, according to these 
same evangelists, this had already been done in the nocturnal 
council *. It may be said that to the sentence of death already 
passed in the night, was added in the morning the resolution 
to deliver Jesus to Pilate : but according to the then existing 
state of the law this followed as a matter of course, and needed 
no special resolution. That Luke and John omit the produc- 
tion of the false witnesses, is to be regarded as a deficiency in 
their narrative. For firom the coincidence of John ii. 19. and 
Acts vi. 14. with Matthew and Mark, it is highly probable that 
the declaration about the destruction and rebuilding of the 
temple was really uttered by Jesus; while that that declaration 
should be used as an article of accusation against him on his 
trial was an almost necessary result. The absence of this 
weighty point in Luke, Schleiermacher explains by the circum- 
stance, that the author of this passage in the third gospel had 
indeed followed the escort which conducted Jesus from the 
garden, but had with most others been excluded firom the palace 



' Thus Schleiermacher, uber den Lukas, b. 295. 

* Schleiermacher, ut sup. ; comp. Fritzschc, in loc. Matth. 
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of the high priest, and consequently narrated what occurred 
there merely from hearsay. But, not to anticipate future points, 
the single trait of the cure of the servant's ear suffices to pre- 
clude our attributing to the autho]^*nf this portion of Luke's 
gospel so close a proximity to the fact. It rather appears that 
the* above declaration came to the third evangelist under the 
form of an article of accusation against Stephen, instead of 
Jesus ; while the fourth has it only as a declaration from Jesus, 
and not as an article of accusation against him. This subject 
having however necessarily come under our observation at an 
eariier point of our inquiry, it is needless to pursue it further 
here'. 

When Jesus made no answer to the allegations of the wit- 
nesses, he was asked, according to the two first evangelists, by 
the high priest, — ^in the third gospel, without the above cause, by 
the Sanhedrim, — whether he actually maintained that he was the 
Messiah (the Son of God)? To this question according to the 
two former he at once replies in the affirmative, in the words 
cv slira$, thou hast said, and iy<i £f/A<, lam, and adds that here- 
after or inmiediately (a»* ipn) they would see the Son of man 
sitting on the right hand of the divine power and coming in the 
clouds of heaven ; according to Luke, on the other hand, he 
first declares that his answer will be of no avail, and then adds 
that hereafter*the Son of man shall sit on the right hand of the 
power of Ood; whereupon all eagerly ask: Art thou then the 
Son of Ood ? and he replies in the affirmative. Thus Jesus 
here expresses the expectation that by his death he will at once 
enter into the glory of sitting as Messiah at the right hand of 
Grod, according to Ps. ex. 1 . which he had already. Matt. xxii. 44, 
interpreted of the Messiah. For even if he at first perhaps 
thought of attaining his messianic glorification without the in- 
tervention of death, because this intervention was not presented 
to him by the ideas of the age ; if it was only at a later period, 
and as a result of circumstances, that the foreboding of such a 

' Vnl. II. § «7. Vol. IIL 9 114. 
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necessity began to arise and gradaally to acquire didtiiic£ne$8 
in his mind : now, a prisoner, forsaken by his adherents, in the 
presence of the rancorously hostile Sanhedrim, it must, if he 
would retain the conviction of his messiahship, beeome a cer- 
tainty to him, that he could enter into his messianio glorifioar 
tion by death alone. When, according to the two first evan- 
gelists, Jesus adds to the sitting on the right hand of power, 
the coming in the clouds of heaven^ he predicts, as on oa 
earlier occasion, his speedy advent, and in this instance be de- 
cidedly predicts it as a return. Olshausen maintains that the 
aif a^Ti of Matthew ought to be refwred only to Hadifuvw 
K. T. A., because it would not suit if%OiUcvoy «. t. a., since it id 
not to be conceived that Jesus could then have represented 
himself as about to come in the clouds : a purely dogmatical 
difficulty, which does not exist in our point of view, but which 
cannot in any point of view warrant such an offence again^l 
grammatical interpretation as this of Olshausen. On the above 
declaration of Jesus, according to Matthew and Mark the higl^ 
priest rends his clothes, declaring Jesus convicted of blasphemy* 
and the council pronounces him guilty of death; and in Luke 
also, all those assembled observe that now there is no need of 
any further witness, since the criminal declaration has been 
uttered by Jesus in their own hearing. 

To the sentence is then added in the two first evangelists tho 
maltreatment of Jesus, which John, who here mentions no 
sentence, represents as following the appeal of Jesus to the 
pubUcity of his work, while Luke places it before the trial ; 
more probably because it was not any longer precisely known 
when this maltreatment occurred, than because it was repeated 
at various times and under various circumstances. In John 
the maltreatment is said to proceed from an attendant, if^n/ipimf, 
in Luke, from the men that held Jesus, avi^tg cyvixovrti tiv *!.; 
in Mark, on the contrary, those who began to spit in the fiioe of 
Jesus {itai a^iavTo Ttvig ifMnieiv avr^) must have be^ some of 
those (TavTCf ) who had just before condemned him, since he 
distinguishes the uTrnfirai, servants, from them; and in Matthew 
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also, who, witboajt introdnoing a new nominatiTe proceeds merely 
with TOTf nf^arro, then began they, it is plainly the membeiB of 
the Sanhedrim themselves who descend to such unworthy con- 
duct : which Schleiennacher justly considers improbable, and 
in so fiir prefers the representation of Luke to that of Matthew*. 
In John, the maltreatment consists in a bhw on the cheek with 
the palm of the hand, faiaaiMi, which an attendant gives Jesus 
on account of a supposed insolent answer to the high priest ; 
in Matthew and Mark, in q[»itting on the face (mTTi/crar %U to 
xfO(r«flroi' auToO), and blows on the head and cheek, to which it 
is added, in Luke also, that he was blindfolded, then struck on 
the face, and scoffingly asked to attest his messianic second 
sight by telling who was the giver of the blow ^ According to 
Olshausen, the spirit of prophecy did not scorn to predict these 
rudenesses in detail, and at the same time to describe the state 
of mind which the holy One of God opposed to the unholy 
multitude. He correctly adduces in relation to this scene 
Isai. 1. 6 f ; (LXX.) : I gave my back to the smitera, and my 
cheeks to them that plucked off the hair : I hid not my 
face from shame and spitting, &c., rov virov iaov iifaxa el^ 
fxaa-Tiya^, ra^ Ji ciayovag /xou £<V paTricfAara, ro ii 'jr^oau'jriy fiou' 
oifK airiirr^B^a airo alcxivYi^ s/jLTrrufffAarav x. t. X. (comp. Mic. 
iv. 14.) ; and for the manner in which Jesus bore all this, the 
well known passage Isai. liii. 7., where the servant of God is 
rq>resented as enduring maltreatment in silence. But the in- 
terpretation of these passages in Isaiah as prophecies concern- 
ing the Messiah is equally opposed to the context in both in- 
stances '^ : consequently the agreement of the result with these 
passages must either have been the effect of human design, or 
purely accidental. Now it is certain that the servants and 
soldiers in their maltreatment had not the intention of causing 
prophecies to be fulfilled in Jesus ; and it will hardly be chosen 

• Ut iup. 

* Matthew docs not mention the blindfolding, nnd appenra to imagine that Jesua 
named the person who maltreated him, whom he saw, but did not otherwise know. 

'• Vid. Gesenius, in loc. 
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to suppose that Jesus affected silence with this view; while to 
deduce from mere chance a coincidence which certainly, as 01s- 
hausen says, extends to minutiae, is always unsatis&ctory. 
Probable as it is from the rude manners of that age, that Jesus 
was maltreated when a prisoner, and moreover that amongst 
other things he received just such insults as are described by 
the evangehsts : it is yet scarcely to be denied, that their de- 
scriptions are modelled on prophecies which, when once Jesus 
appeared as a sufferer and maltreated person, were applied to 
him ; and however consistent it may be with the character of 
Jesus that he should have borne this maltreatment patiently, 
and repelled improper questions by a dignified silence : the 
evangelists would scarcely have noticed this so often and so 
solicitously '', if it had not been their intention thus to exhibit 
the fulfilment of Old Testament oracles. 



§ 129. 

TBI DEHIAL OV PETIB. 

The two first evangelists state, that at the moment in which 
Jesus was led away from the garden, all the disciples forsook 
him and fled ; but in their accounts, as well as in those of Luke 
and John, Peter is said to have followed him at a distance, and 
to have obtained admission with the escort into the court of the 
high priest's palace: while, according to the synoptists, it is 
Peter alone who gives this proof of courage and attachment to 
Jesus, which however soon enough issues in the deepest humili- 
ation for him; the fourth evangelist gives him John for a 
companion, and moreover represents the latter as the one who, 

" Matth. xzri. 63 ; comp. Mark xir. 61 : ^ )1 'I. Wmirtt. 
Hatth. xxviL 12 : •lik* kwiufifmr; 
Matth. xrni. 14; comp. Mark xt. 5: jmu •»» Jiin»^ifmT§ ainr^ r^ §iii tv 

fnt»», &ert 0*iffA^l^tif rip nytfuitm X<c«. 
Luke xxiii. 9 : tthrH )i ouHii ««i*«<NBr« «vr^. 
John xix. 9 : i ^ '1. m^ix^tftv »vm t^t/Ktv ttitrf. 
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by means of his acquaintance with the high priest, procures 
admittancei for Peter into his palace ; a diyergencj which, with 
the whole peculiar relation in which this gospel places Peter 
with respect to John, has been already considered '. 

According to all the evangehsts, it was in this court aL\n that 
Peter, intimidated by the inauspicious turn in the fortunes of 
Jesus, and the high priest's domestics by whom he was sur- 
rounded, sought to allay the repeatedly expressed suspicion that 
he was one of the followers of the arrested Galilean, by reite- 
rated asseverations that he knew him not. But, as we have 
already intimated, in relation to the owner of this habitation, 
there exists an apparent divergency between the fourth gospel 
and the synopUsts. In John, to judge from the first glance at 
his narrative, the first denial (xviii. 17.) happens during the 
trial before Annas, since it stands after the statement that Jesus 
was led to Annas (v. 13), and before the verse in which he is 
said to have been sent to Caiapbas (v. 24), and only the two 
further acts of denial, (v. 25 — 27), in so far as they follow the 
last-named statement, and as -immediately after them the de- 
livery to Pilate is narrated (v. 28), appear in John also to have 
occurred during the trial before Caiaphas and in his palace. 
But to this supposition of a difierent locality for the first denial 
and the two subsequent ones, there is a hindrance in the account 
of the fourth gospel itself. After the mention of the first denial, 
which happened at the door of the palace (of Annas apparently), 
it is said that the night being cold the servants and officers had 
made a fire of coals, and Peter stood with them and warmed 
himself y ^v i\ hou /ast* auroiv o TlsTpog icrug xa) Ot^fAatvofAivog 
(v. 18). Now, when farther on, the narrative of the second 
and third denial is opened with nearly the same words : And 
Simon Peter stood and warmed himself h J« I.lfAm IHt^o^ 
ta-rai Mai OsffAatvofjLsvog (v. 26) : this cannot be understood other- 
wise than as an allusion to the previously noticed circumstances 
of the fire of coals, and of Peter s standing by it to warm him- 

• Vol. II. § 74. 
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sel^ and henee it must be mferred tiimt the evangelist intended 
to represent die second and tbird denial as having ooomred by 
the same fire, oonsequendy, on the above supposition, likewise 
in the house of Annas. It is true that the synoptists speak of 
a fire in the eourt of the palace of Gaiaphas also (Mark v. 54, 
Luke V. 55), at which Peter warmed himself (here, however, 
sitting, as in John standing) : but it does not thence follow 
that John also imagined a similar fire to have been in the court 
of the actual high priest, and according to the suppoidtion on 
which we have hitherto proceeded, he only mentions such a fire 
in the house of Annas. They who regard as too artificial an 
expedient the conjecture of Euthymius, that the dwellings of 
Annas and Oaiaphas perhaps had a common court, and that 
consequently Peter could remain standing by the same fire after 
Jesus had been led away firom the former to the latter, prefer 
the supposition that the second and third denial occurred, 
according to John, not after, but during the leading away of 
Jesus fix)m Annas to Caiaphas '. Thus on the presupposition 
that John narrates a trial before Annas, the difference between 
the gospels in relation to the locality of the denial remains a 
total one; and in dtis irrecondleable divergency, some have 
decided in fisivonr of John, on the ground that the scattered 
disciples had only fragmentary information concerning this 
scene, — that Peter himself being a stranger in Jerusalem did 
not know in which palace he had, to his misfortune, entered ; 
but that he, and after him the first evangelists, supposed the 
denials to have taken place in the court of Caiaphas ; whereas 
John, firom his more intimate acquaintance with the city and 
the high priest's palace, was able to rectify this mistake '. But 
even admitting the incredible supposition that Peter erroneously 
believed himself to have denied Jesus in the palace of Oaiaphas, 
still John, who in these days was in the society of Peter, would 
certainly at once have corrected his assertion, so that such an 



' ThuB Schleiermacher, uber den Lukas, 8. 289 ; Olshausen, 2, s. 445. 
» Thus PauluB, ut sup. s. 577 f. 
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erroneous opinion could not have become fixed in hie mind. 
Hence it might be preferred to reverse the attempt, and to vin- 
dicate the synoptists at the expende of John : were it not that 
the observations contained in the foregoing section, (according 
to which John, afker having m^eiy menticmed that Jesus was 
led away to Annas, may speak from v. 15 of what occurred in 
the palace of Caii^has,) pres^at a possible solution of this con- 
tradiction also. 

In relation to the separate acts of denial, all the evangelists 
agree in stating that there were three of them, in accordance 
with the prediction of Jesus; but in the desodption of the 
several instances they are at variance. First, as it regards 
place and persons ; according to John the first denial is uttered 
on the very entrance of Peter, to a danhsel tAat kept the dootj 
ifa^[<nin Otf^n^ii (v. 17) ; in the synoptist8> in the inner court, 
where Peter sat at the fire, to a damsel %'aiii(rMn (Matt. v. 60 f. 
paraU.). The second takes place, in John (v. 25), and also in 
Luke, who at least notices no change of position (v. 58), at the 
fire : in Mattliew (v. 71 ) and Mark (v. 68 ff.), after Peter was gone 
out into the porch 'jrvy^v, Tr^oaihiov ; fiirther, in John it is made 
to several persons ; in Luke, to one ; in Matthew to another 
damsel than the one to whom he made the first denial; in Mark, 
to the same. The third denial hi^pened, according to Matthew 
and Mark, who mention no change of place after the second, 
likewise in the porch ; according to Luke and John, since they 
likewise mention no change of place, undoubtedly still in the 
inner court, at the fire; further, according to Matthew and 
Mark, to many bystanders, according to Luke to one : accord- 
ing to John, to one who happens to be a relative of the servant 
who had been wounded in the garden. As regards the conver- 
sation which passed on this oooaeion, the suqnicious queries are 
at one time addressed to Peter himself, at another to the by- 
standers, in order to point him out to their observation, and 
in the two first instances they are given by the diflferent evange- 
lists with tolerable agreement, as merely expressing the opinion 
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that he appeared to be one of the adherents of the man recently 
taken prisoner. But in the third instance, where the parties 
render a motive for their suspicion, they according to the synop- 
tists mention his Galilean dialect as a proof of its truth ; while 
in John the relative of Malchus appeals to his recollection of 
having seen Peter in the garden. Now the former mode of 
accounting for the suspicion is as natural, as the second, to- 
gether with the designation of the individual who adduced it as 
a relative of Malchus, appears artificial, and fabricated for the 
sake of firmly interweaving into the narrative the connexion of 
the sword-stroke given in the garden with the name of Peter *. 
In the answers of Peter there is the divergency, that according 
to Matthew he already the second time fortifies his denial by 
an oath, while according to Mark this is not the case until the 
third denial, and in the two other evangelists this circumstance 
is not mentioned at all; moreover, Matthew, to preserve a 
gradation, adds on the third denial that Peter began to curse 
HaTavaOefjLaritEiv as well as to swear 6/4,vvetv, a representation 
which when compared with the other gospels may appear exag- 
gerated. 

So to adjust these very differently narrated denials in such a 
manner that no evangelist may be taxed with having given an 
incorrect or even a merely inexact account, was no light labour 
for the harmonists. Not only did the older, supranaturalistic 
expositors, such as Bengel, undertake this task, but even re- 
cently, Paulus has given himself much trouble to bring the va- 
rious acts of denial recounted by the evangelists into appropriate 
order, and thus to show that they have a natural sequence. Ac- 
cording to him, Peter denies the Lord, 

1. Before the portress (1st denial in John) ; 

2. Before several standing at the fire (2nd in John) ; 
8. Before a damsel at the fire (1st in the synoptists) ; 

4. Before one who has no particular designation (2nd in 
Luke); 

* Comp. Weisse, die •fang. Gewhichte, l,s. 609. 
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5. On going out into the porch, before a damsel (2nd in 
Matthew and Mark. Out of this denial Paulus should in 
consistency have made two, since the damsel, who points 
out Peter to the bystanders, is according to Mark the same 
as the one in No. 8, but according to Matthew another) ; 

6. Before the relative of Malchus (8rd in John) ; 

7. Before one who professes to detect him by his Galilean 
dialect (8rd in Luke), and who forthwith 

8. is seconded by several others, to whom Peter yet more 
strongly affirms that he knows not Jesus (drd in Matthew 
and Mark). 

Meanwhile by such a discrimination of the accounts out of 
respect to the veracity of the evangelists, there was incurred the 
danger of impeaching the yet more important veracity of Jesus ; 
for he hcui spoken of a threefold denial : whereas, on the plan 
of discrimination, according to the more or less consequent 
manner in which it is carried out, Peter would have denied 
Jesus from 6 to 9 times. The old exegesis found help in the 
canon : abnegatio ad plures plurium interrogationea facta uno 
paroxysmo, pro und numeratur *. But even granting such a 
mode of reckoning admissible, still, as each of the four narrators 
for the most part notices a greater or less interval between the 
separate denials which he recounts; in each instance, denials 
related by different evangelists, e. g. one narrated by Matthew, 
one by Mark, and so forth, must have occurred in immedi- 
ate succession : a supposition altogether arbitrary. Hence of 
late it has been a more favourite expedient to urge that the 
thrice r^U in the mouth of Jesus was only a round number in- 
tended to express a repeated denial, as also that Peter, once en- 
tangled in the confusion of a supposed necessity for falsehood, 
would be more hkely to repeat his asseverations to 6 or 7 than 
merely to three inquirers *. But even if, according to Luke (v. 
59 f ), the interval from the first denial to the lost be estimated 



* Bengel, in the Gnomon. 

• Paulas, ut Bnp. s. 578. 
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88 more thaa an hour, still such a quesdoning from all kinds of 
people on all sides, as well as the ultimate impunity of Peter 
amid so general a suspicion, is extremely improbable ; and when 
expositors describe the state of mind of Peter during this scene 
as a complete stupefaction ^ they rather present the condition 
which befals the reader who has to arrange his ideas in such a 
crowd of continually repeated questions and answers having an 
identical meaning — ^like the incessant and lawless beating of a 
watch out of order. Olshausen has jasdy discarded the attempt 
to remove such differences as a fruitless labour : neverdidess he, 
on the one hand, immediately proceeds to a forced reconciliation 
of the divergencies at some points of the narrative ; and on the 
other, he maintains that there were precisely three denials, 
whereas Paulus again has evinced a more correct discernment in 
pointing out the premeditated effort of the evangelists to show 
that the denial was three£Dld. What on that evening happened 
repeatedly (not> however, eight or nine times,) was represented 
as having happened precisely three times, in order to ftimish the 
closest fhlfibn^it to the prediction of Jesus, which was under^ 
stood in its strictest Uterality. 

The termination, and as it were the catastrophe, of die whole 
history of the denial is, in all the narratively according to tiie 
prediction of Jesus, introduced by the crowing of the cock. In 
Mark, it crows after the first denial (v. 68), and then a second 
time after the third ; in the other evangelists only once, after 
the last act of denial. While John concludes his account with 
this particular, Matthew and Mark proceed to tell us that on 
bearing the oook crow, Peter remembered the words of Jesus and 
wept ; but Luke has an additional featnre peculiar to himself 
namely, that on the crowing of the oook Jesus turned and 
looked at Peter, whereupon the latter, remembering the predic- 
tion of Jesus, broke out into bitter weeping. Now according to 
the two first evangelists, Peter was not in t^e same locality with 
Jesus : for he is said to have been without e((a (Matt. v. 69) or 

' UenH, GJeschichtft Jes«, 2, p. 343. 
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beneath Mara (Mark v. 66) in the court h rn aM, and it is thus 
implied that Jesus was in an inner or upper apartment of the 
palace : it must be asked, therefore, how could Jesus bear the 
denial of Peter, and thereupon turn to look at him ? In rela* 
tion to the latter part of the difficulty, the usual answer is that 
Jesus was at that moment being led from the palace of Annas to 
that of Caiaphas, and looked significantly at the weak disciple 
in passing *. But of such a removal of Jesus Luke knows no- 
thing; and his expression, the Lord turned and looked on 
Peter, ftal arpa^sU o Ki^iog kveffxsil^s ru Hir^o), would not so well 
imply that Jesus looked at Peter in passing, as that he turned 
round to do so when standing : besides, the above supposition 
will not explain how Jesus became aware that his disciple had 
denied him, since in the tumult of this evening he could not 
weU, as Paulus thinks, have heard when in a room of the palace 
the loud tones of Peter in the court. It is true that the express 
distinction of the places in which Jesus and Peter were is not 
found in Luke, and according to him Jesus also might have had 
to remain some time in the court : but first, the representation 
of the other evangelists is here more probable : secondly, Luke's 
own narrative of the denial does not previously create the im- 
pression that Jesus was in the immediate vicinity. But hypo- 
theses for the explanation of that look of Jesus might have beeu 
spared, had a critical glance been directed to the origin of the 
incident. The unaccountable manner in which Jesus, who in 
the whole previous occurrence is kept behind the scene, here 
all on a sudden casts a glance upon it, ought itself, together 
with the silence of the other evangelists, to have been taken as 
an indication of the real character of this feature in Luke's nar- 
rative. When also it is added, that as Jesus looked on Peter 
the latter remembered the words which Jesus had earlier spoken 
to him concerning his coming denial ; it might have been ob- 
served that the glance of Jesus is nothing else than the sensible 

• Panlns and Olnhausen, in loc. ; SchUi.nimchcr, ut sup. 289 ; Neander, s. 622, 
Anm. 
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image of Peter s remorseful recollection. The narratdve of Jofan, 
which is in this case the simplest, exhibits the fulfilment of the 
prediction of Jesus objectively, by the crowing of the cock ; the 
two first evangelists add to this the subjectiTe impression, whidi 
this coincidence made on Peter ; while Luke renders this again 
objective, and makes the sorrowful remembrance of the words of 
the master, with the force of a penetrating glance, pierce the in- 
most soul of the disciple *. 



§ 130. 

THt DVATH OP TH« BKTItATSR. 

On hearing that Jesus was condemned to death, Judas, ac- 
cording to the first gospel (xxvii. 8 ff.), was smitten with re- 
morse, and hastened to the chief priests and elders to return to 
them the thirty pieces of silver, with tlie declaration that he had 
betrayed an innocent person. When however the latter scorn- 
ftilly retorted that on him alone rested all rei^nsibility for thst 
deed, Jndas, after casting down the money in the temple, im- 
pelled by de^air, went away (and hanged himself Heveupon 
the Sanhedrists, holding it unlawful to put the money returned 
by Judas into the treasury, since it was the price of blood, 
bought with it a potter s field as a burying place for strangers. 
To this particular the evangelist appends two remarks: first, 
that from this mode of purchase, the piece of ground was called 
the ^Id of blood up to his time ; and secondly, that by this 
course of things an ancient prophecy was fhlfilled. — ^The rest of 
tbe evangeligts are silent concerning the end of Judas; but on 
the ot^r hand we find in the Acts of the Apostles (i. 16 ff.) 
vome information on this subject which in several points diverges 
from that of Matthew. Peter^ wlien sbcmt to propose the com- 
pletion of the apostolio number by the choice of a new oolleagOBe, 
thinks proper, by way of preliminary to remind his hearers of 

• Comp. De Wttte, in loc. 
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the maimer in which the vacancy in the apostolic circle had 
arisen, i. e. of the treachery and the end of Jadas ; and in rela- 
tion to the latter be says, that the betrayer purchased himself a 
field with the reward of his crime, bat fell headlong, and burst 
asunder in the midst, so that all his bowels guriied out, which 
being known in all Jerusalem, the piece of ground wbb called 
AMiX^ofAo, i. e. the Jield of blood. In addition to this, the nar- 
rator makes Peter observe that these occurrences were a fulfil- 
ment of two passages in the Psalms. 

Between these two accounts there exists a double divergency: 
the one pertaining to the manner of the death of Judas^ the 
other to the statement when and by whom the piece of ground 
was bought. As regards the former, Matthew declares that 
Judas laid violent hands on himself out of remorse and despair: 
whereas in the Acts nothing is said of remorse on the part of 
the traitor, and his death has not the appearance of suicide, but 
of an accident, or more accurately, of a calamity decreed by 
heaven as a punidmient; farther, in Matthew he inflicts death 
on himsdf by the cord : according to the representation of 
Peter, it is a Ml which puts an end to his life by causing a 
iKoniUe rapture of the body. 

How active the harmonists of all times have been in recon- 
ciling these divergeacies, may be seen in Sui'cer ^ and EuincU : 
here we need only briefly adduce the principal expedients for 
tins purpose. As the diveigency lay chiefly in the ^H^»rds 
Awiriaro^ he hanged himself, in Mattbew, and TTfnm yivofMvof^ 
falling headi»ng, in Luke, the most obvious resource was to 
flee whether one of these expressions could not be drawn to the 
side of the other. This has been tried with mTrvriaro in various 
ways; this word being interpreted at one time as signifying 
only the torments of a guilty conscience ^, at another, a disease 
consequent on these*, at another, any death chosen out of 



* Tlietaurui^ vid. £«r«7;^w. 

* Ghfotius. 

* Hetntiiis. 

Q 2 
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melancholy and despair * ; and to this it has been thought that 
the statement vpvivhg ysvofAevog «. t. x. in the Acts added the more 
precise information, that the kind of death to which Jadas was 
driven by an evil conscience and despair was precipitation from 
a steep eminence. Others on the contrary have sought to 
accommodate the meaning o^Tprnm ysvofAivof to avhi^'^o, under- 
standing it merely to express as a circumstance what aTiy^aro 
expresses as an act : and accordingly maintaining that if the 
latter should be rendered se suspendit, the former should be 
translated by suspen^us *. From repugnance to the obvious vio- 
lence of this attempt, others, sparing the natural meaning of the 
expressions on both sides, have reconciled the divergent ao* 
counts by the supposition that Matthew narrates an earlier, the 
author of the Acts a later, stage of the events which marked 
the end of Judas. Some of the ancient commentators indeed 
separated these two stages so widely as to see in Matthew's 
statement {airnyiaro) only an unsuccessful attempt at self- 
destruction, which from the bough whereon he suspended him- 
self having broken, or from some other cause, Judas outlived> 
until the judgment of heaven overtook him in the vprivr\^ ysvofjttvo^ 
falling headlong'. But since Matthew evidently intends in 
his expresfidon awvyiaTo to narrate the last moments of the 
traitor : the two epochs, the account of which is supposed to be 
respectively given by Matthew and the Acts, have in later times 
been placed in closer proximity, and it has been held that Judas 
attempted to hang himself to a tree on an eminence, but as the 
rope gave way or the branch broke, he was precipitated into the 
valley over steep clif^ and sharp bushes, which lacerated his 
body ^. The author of a treatise on the fate of Judas in Schmidt s 

* Perizoniiu. 

* Thus the Ynlgate and Erasmtu. See in opposition to all these interpretations, 
Kuinol, in Matth. p. 473 ff. 

* OBcumenins, on the Acts, I. : i *I«i^«f •»« Ipm^riimn rji J^yjc^^f, i>>X* I«^^, 
ttmrtHx^t ir(i r§S Awsmiyiiwi. Oomp. Theoph jlact, on Matth. zxvii. and a Schol. 
*AwXi9m(i§v ap. MatthaeL 

» Thus, after Casaabon, Paulus, 8, b. s. 467; Kuindl, in Matth. 747 f. ; Winer, b. 
^e»lw. Art. Judas, and with some indeciiion Olshausen, 2, s. 455 f. Bran 
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Bibliothek " has already remarked as a surprising circumstance, 
how faithfully according to this opinion the two narrators have 
shared the information between them : for it is not the case that 
one gives the less precise statement, the other the more precise ; 
but that one of them narrates precisely the first part of the inci- 
dent, without touching on the second, the other, the second 
without intruding on the first; and Hase justly maintains that 
each narrator knew only the state of the fact which he has 
presented, since otherwise he could not have omitted the other 
half*. 

After thus witnessing the total failure of the attempts at re- 
conciliation in relation to the first difference ; we have now to 
inquire whether the other, relative to the acquisition of the piece 
of ground, can be more easily adjusted. It consists in this : 
according to Matthew, it is the members of the Sanhedrim who, 
after the suicide of Judas, purchase a field with the money 
which he had left behind (fix)m a potter moreover — a particular 
which is wanting in the Acts) ; whereas, according to the Acts, 
Judas himself purchases the piece of ground, and on this very 
spot is overtaken by sudden death ; and firom this difference 
there results another, namely, that according to the latter ac- 
count, it was the blood of the betrayer shed on the piece of 
ground, according to the former, the blood of Jesus cleaving to 
the purchase money, which caused the ground to be named the 
field of bloody ay^of or x^^f^^y atfiato^. Now here Matthew's 
manner of expressing himself is so precise, that it cannot well 
be twisted so as to favour the other narrative : but the word 
biTi<raro {he purchased or acquired) in the Acts presents in- 
viting facilities for its adaptation to Matthew. By the reward of 
treachery, Judas acquired a field — such, it is said, is the mean* 
ing in the Acts — ^not immediately, but mediately ; since by re- 

Fritucfae it become so weary on the long way to these last chapters of Matthew, that 
be contents himself with this reconciliation, and, on the presupposition of it, main- 
tains that the two accounts concur amiettsime. 

• 2 Band, 2 Stuck, s. 248 f. 

» L. J. § 132. Tomp. Theile, zur Biographic Jesu, § 30. 
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tunung the money he gave ocoaaion for the purchase of a 
piece of ground; not for himself but for the Sanhednsi or 
the public good ^®. But howeyer numerous the passages ad- 
duced in which Hrwr^ai has the significatioii : to acquire for 
another^ still in such instances it is necessary that the other 
party for whom one acquires should be i^oified or inlamatedv 
and when this is not the case, as in the passage in the Acti^, it 
retains the original meaning : to acquire for one's self ". Thb 
Fauhis felt, and hence gave the facts the following turn : the 
terrible fall of Judas into a lime pit was the cause of this piece 
of ground bdng purchased by the Sanhedrim, and thus Peter 
might very well say of Judas ironically^ that in death by the 
£aU of his o^se he bad appropriated tp himself a fine pro- 
perty *'. But in the fibrst place this inteipretation is in itself 
strained ; and in the second, the passage cited by Peteir from 
the Psalms : let his habitation be desolate, yumQn'cm n iwcwXii 
airoy Sfufiof, shows that he thought of the piece oi ground as 
the real property of Judas, and as being judiciaUy doomed ia 
descdation as the scene of his death. 

According to this, naiher the 000 differenee nor the otiber 
admits of a &vourable recondUation ; indeed the existence of a 
real divergency was admitted even by Salmasius, and Hase 
tlunlcs that he can explain tJus discrepancy, without endanger- 
ing the i^stolio origin of the two statements, from the violent 
excitement of those days, in consequence of which only the 
general fiict that Judas committed suicide was podtivQly kxtown* 
and concerning the more particular ciroumstances of the events 
vagdous reports were believed. But in the Acts nothing is said of 
Quieide^ and that two apostles, Matthew and Peter, (if ihe Ibast 
goflqpel be supposed to proceed from the former, the discourse ift 
the Acts from the latter,) should tiave remained so entirely iA 
the dark concerning the death of their late colleague, a death 



•• Vid. Kuinol, in Matth. p. 748. 

" Vid. Schmidt's Biblioth. ut sup. s. 251 f. 

•* Paulus, 3, b. s. 457 f. ; Fritzache, p. 799. 
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which took place m their immediate vioiiuty> that one of them 
represented him as dying by aooidentj the other voluntarily, is 
difficult to believe. That therefore only one of the two acoounts 
ean be maintained as apostolic, has been correctly perceived by 
the ac^or of the above-mentioned treatise in Schmidt's Biblio- 
thek. And in choosing between the two he has proceeded on 
the principle that the narrative the least tending to glorification 
is the more authentic ; whence he gives the preference to the 
account in the Acts before that in the first gospel^ because the 
former has not the glori^png circumstances of the remorse of 
Jiida8> and his confession of the innocence of Jesus. But, it is 
ever the case with two contradictory narratives, not only that 
if one stands it excludes the other, but also that if one falls it 
shakes the other : hence, if the representation of the facts which 
is attested by the authority of the apostle Matthew be renounced^ 
there is no longer any warrant for the other, which professedly 
rests on the testimony of the apostle Peter. 

If then we are to treat the two narrathres on the same footing, 
namely as legends, with respect to which it is first to be dis- 
covered how far thor historical nucleus extends, and how far 
they oonast of traditional deposits ; we must, in order to be^ 
clear on the subject, consider the data which form the roots of 
QiB two narratives. Here we find erne which is common to 
both, with two others of which each has one peculiarly to itself. 
The datum common to both narratives is, diat there was in 
Jerusalem a piece of ground which was called the Jield of 
bloody avfif or x^f/oy aSfiarof, or in the original tongue, 
aeoordisg to the statement of the Acts, oMexiofAa, As this 
information is concurrently given by two narratives in other 
rejects totally divergent, and as, besides, the author of the 
first gospel appeals to the actual practice of his day in proof 
that the field was called by this name : we cannot well doubt 
the existence of a piece of ground so named. That it really 
had a relation to the betrayer of Jesus is less certain, sinc^ our 
two narratives give difierent accounts of this relation : the one 
stating that Judas himself bought the property, the other that 
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it was not purchased until after his death, with the thirty pieces 
of silver. We can therefore draw no farther conclusion than 
that the primidve Christian legend must have early attributed to 
that field of blood a relation to the betrayer. But the reason 
wherefore this relation took various forms is to be sought in the 
other datum from which our narratives proceed, namely, in the 
Old Testament passages, which the authors cite (from different 
sources, however,) as being fulfilled by the fate of Judas. 

In the passage of the Acts, Ps. Ixix. 25, and Ps. cix. 8. 
are quoted in this manner. The latter is a psalm which the 
first Christians from among the Jews could not avoid referring 
to the relation of Judas to Jesus. For not only does the 
author, alleged to be David, but doubtless a much later 
individual*', dilate from the opening of the psalm on such 
as speak falsely and insidiously against him, and return him 
hatred for his love, but from v. 6, where the curses com- 
mence, he directs himself against a particular person, so that 
the Jewish expositors thought of Doeg, David's calumniator 
with Saul, and the Christians just as naturally of Judas. From 
this psabn is gathered the verse which, treating of the transfer 
of one oflBce to another, appeared perfectly to suit the case of 
Judas. The other Psalm, it is true, speaks more vaguely of 
such as hate and persecute the author without cause, yet this 
also is ascribed to David, and is so similar to the other in pur- 
port and style, that it might be regarded as its parallel, and if 
curses might be applied to the betrayer out of the former, they 
might be so out of the latter '*. Now if Judas had actually 
bought with the wages of his treachery a piece of land, which 
from being the scene of his horrible end, subsequently re- 
mained waste : it was a matter of course to refer to him pre- 
cisely those passages in this psalm which denounce on the 
enemies the desolation of their habitation iicav'^i^. As, how- 
ever, from the divergency of Matthew, the fact that Judas him- 

" Vid. De Wettc, in loc. 

** In other parti of the N. T. also we find ptissages from this Psalm messiiuiically 
applied : as v. 4^ John xv. 25 ; v. 9, John ii. 17 ; and John xix. 28 f., prob»hlj 
?. 21. 
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self bought that piece of ground and came to his end upon it, 
is doubtful : while it can scarcely be supposed that the piece of 
land on which the betrayer of Jesus met his end would be so 
abhorrent to the Jews that they would let it lie waste as a land 
of blood ; it is more probable that this name had another origin 
no longer to be discovered, and was interpreted by the Christians 
in accordance with their own ideas ; so that we must not derive 
the application of the passage in the Psalms, and the naming 
of that waste piece of land, from an actual possession of it by 
Judas, but on the contrary, we must refer to those two causes 
the existence of the legend, which ascribes such a possession to 
Judas. For if the two Psalms in question were once appUed 
to the betrayer, and if in one of them the desolation of his 
Swavxti (LXX.) was denounced, he must have previously been 
in possession of such an sTrauhtg, and this, it was thought, he 
would probably have purchased with the reward of his treason. 
Or rather, that out of the above Psalms the desolation of the 
iTTavxii was a particular specially chosen, appears to have been 
founded on the natural presupposition, that the curse would be 
chiefly manifested in relation to something which he had ac- 
quired by the wages of his iniquity ; added to the circumstance 
tiiat among the objects anathematized in the psalm, the one 
most capable of being bought was the eTravXig. This concep- 
tion of the facts was met in the most felicitous manner by the 
oHiTJ^afjLa lying near Jerusalem, which, the less was known of 
the origin of its name and of the horror attached to it, might 
the more easily be applied by the primitive Christian legend to 
its own purposes, and regarded as the desolate habitation, 
BjrauXig {i^ufxafiivri, of the betrayer. 

Instead of these passages from the Psalms, the first gospel 
cites as being ftdfilled by the last acts of Judas, a passage ij^^ch 
it attributes to Jeremiah, but to which nothing corresponding is 
to be found except in Zech. xi. 12 f., whence it is now pretty 
generally admitted that the evangeUst substituted one name for 
the other by mistake '*. How Matthew might be led by the 

'* Still for other conjectures see Kuinol, in Inc. 
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fundamental idea of this passage — an unreasonably small price 
tor the speaker in the prophecy — to an application of it to the 
treachery of Judas^ who for a paltry sum had as it were sold his 
master, has been already shown ^^. Now the prophetic passage 
contains a command from Jehorah to the author of the prophecy, 
to cast the miserable sum with which he had been paid, into 
the house of the Lord, and also llh^iT*^^, which, it is added, was 
done. The person who casts down the money is in the pro- 
phecy the same with the speaker, and consequently with him 
who is rated at the low price, because the sum here is not pur*- 
chase money but hire, and henoe is received by the person so 
meanly estimated, who alone con cast it away again : in the i^ 
plication of the evangelist, on the contrary, the sum being eon- 
sidered as purchase money, another than the one so meanly 
estimated was to be thought of as receiving send casting away 
the sum. If the one sold for so paltry a price was Jesus : h« 
who received the money and finally rejected it could be no other 
than his betrayer. Henoe it is said of the latter, that Ae cast 
down thepieeei of silver in the temple hrS vaS oorcesponding 
to the phrase t^TT, JV2, *\r\ik ^ Y^8J in the propfaetio passage, 
although these very words happen to be absent from the ex- 
tremely mutilated citation of Matthew. But in apposition to 
the nVn TV^^ wherein the money was cast, there ^ood besides 
^t^'^tVbif. The LXX. translates : f iV to x«»'«^f««', into the 
melting furnace ;^ now, it is with reason cos|}ectared that the 
pointing should be altered thus : *%(^r?~'?^9 and the word ren- 
dered : into the treasury *^; the autfior of our gospd adhered to 
the literal translation by K6fafi$if potter, Bui what the potter 
had to do here, — ^why tiie money diould be given to him, must 
at first have been as incomprehensible to him as it is to us 
when we adhere to the common rea4fing. HeB?e however there 
occurred to faia recoUection the field of blood« to which, as we 
gather from the Acta, the Christian legend gave a rdkition to 

»• § 119. 

" Hitzig, in Ullmaim's und UmbMit'ii Studien, 1830, 1, s. 35. ; GeseniiM, \Tor- 
terbuch ; cwnp. RoscnmUller's Scholia in V. T. 7, i, s. 820 ff. 
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Judas, sad henoo resulted the welcome combination, that it was 
probably that fidd for which the thirty pieees of siher were ta 
be given to the potter. As, however, it was impoesible to con- 
ceive the potter as being in the temple when receiving the 
money, and yet according to the propbette passage the pieeee of 
silver weare cast into the temple: a separation was made between 
the casting into the temple and the payment to the potter. If 
the fDrmer mnst be ascribed to Judas^ if he had thus once oast 
away the money, he himself could no longer purchase the piece 
of ground firom the potter, but this must be done by another 
party, with the money which Judas had cast away. Who this 
party must be followed of course : if Judas gave up the money, 
he would give it up to those firom whom he had received it; if 
he oast it into the temple, it would fall into the hands of the 
rulers of the tem^ : thus in both ways it would revert to the 
Sanhedrim. The object of the latter in purchasing the ground 
was pediaps drawn firom the use to which that waste place was 
actually appropriated. Lastly, if Judas cast away again the 
reward of his treachery, this, it must be inferred, could only be 
out of remorse. To make Judas manifest remorse, and thus 
win finom the traitor himself a testimony to the innocence of 
Jesusy was as natural to the conception of the primitive Chik- 
taan e<»nBiunity, as to convert Pilate, and to make Tiberius 
himself propose in the Boman senate the deification of Christ ''. 
But how would the remorse of Judas further manifest itself? 
A return to the right on his part, was not only unattested by 
any facts, but was besides far too good a lot for the traitor : 
hence repentance must have become in him despair, and he 
must have chosen the end of the well-known traitor ia the his- 
tory of David, Ahithc^hel, of whom it is said, % Sam. xvii. 28 : 

" Tertull. Aipologet. c. zxi. : Ma <tmma npir CkriMo PHatWy et ipM jam pr^ 
tmm contcumHa (JkrMtmm»i Cte$mri ttm T%b$rio mumMriL «. ▼. : TSbenm trgo, 
et^ tempor^nomm Ok n tiia» um in $«eulum intrmt, a w Mm m atum tibi ex Syria 
Pmlmtma, ptod iUic mriiaUm ittim Diinrnttttis rtveiaHrat, detulii od Smalum 
cvm fnmrogaitioa n^agii tud. Senatm, quia non ipm prchamirMy retpuit. For 
forther deUib on thia subject, Me Pabridas, Cod. Apocr. N. T. 1, p. 214 ff.; 298 
E ; comp. 2, p. 505. 
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avicTv Ml avri>iBef — mcu awiy^aroy he arose, and went — and 
hanged himself, as of Judas here: ayfi;^"^**^^ *«' aici>Aay 
aTTriyiaTo, he departed, and went and hanged himself, 

A tradition referred to Papias appears to be allied to the nar- 
rative in the Acts rather than to that of Matthew. (Ecumenius, 
quoting the above collector of traditions, says, that Judas, as an 
awful example of impiety, had his body distended to such a 
degree, that a space where a chariot could pass was no longer 
sufficiently wide for him, and that at last being crushed by a 
chariot, he burst asunder and all his bowels were pressed out *'. 
The latter statement doubtless arose &om a misconstruction of 
the ancient legend ; for the chariot was not originally brought 
into immediate contact with the body of Judas, but was 
merely used as a measure of his size, and this was afterwards 
erroneously understood as if a chariot in passing had crushed 
the swollen body of Judas. Hence, not only in Theophylact and 
in an ancient Scholium*^, without any distinct reference to 
Papias, but also in a Catena with an express citation of his 
ffuywo-fif, we actually find the fact narrated without that addi- 
tion'*. The monstrous swelling of Judas, spoken of in this 
passage, might, it is supposed, originally be only an explana- 
tion of the displacing and protrusion of the viscera, and in 
like manner the dropsy into which Theophylact represents him 

'* (Ecnmen. ad Act. i. : twt* }ii r«^fmf«f /rr«^ir TLmirimf, i *Iifdnw r»v 

n^Wiif ytt^ M T»^0vr$9 rhf r«^»«, «rm ^ii ^wmtimt %n\0Uf, kftmJ^m ff^**^ 
^**(X*f*^*Wt vri riff ifcdlm iwtUin, «m rk tymmrm ittn»v UhsWiimm. 

*• Yid. sup. Note 6. 

•' In Hunter's Fragm. Patr. 1, p. 17 ff. For the rest the passage is of Tery simi- 
lar tenor with that of CEcnmenius, and is partly an exaggeration of it : r«!Sro %k 

rail Hu^tttxm Xiymr ftiym ^l ^ri/Stm; itrHttyfut l» r»vTf rf xi^ft^ «'i^/t<riinfn» i 
*Uvi»f' v^vhit M r90wr9f r^t ^dfrnm, tirrt fAt^ iiti^i* dfUi\» ff^*'** ^i^>*'*', 
i»U9»p ^^tagitti ^ttXiuf, i^^k f^nSi mMf fiif§9 rif Sy»0f rm m^prnXtif min-tv* rk ^» 
yko fixi^m^ rSf ipfmXftSf mitrtu (Ood. Ycnet.: f«#v rt^tSrof i|tiKir«4, mff ««r^ 
fth »aiiX§» ri p£§ ftii /SXio'f/v) f4t^ vwi !mr(W iiiwr^mf i^fht %^a9$at ». v. X. 
M»rk mXXkf }l fitt^dvuf mmI rtfiUffimt if !^i^ ^«'^ X^Vf v'f^'t'^^**''*' *• ^- ^* 
Papias, the disciple of John, gives a clearer accottnt qf this {in tAt fourth section qf 
his exegesis of our Lord's tvords) as f of lows : Jndas moved about in this world a 
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as falling, might be regarded as an explanation of this swelling : 
when, however, in Ps. cix., applied in the Acts to Judas, amongst 
other maledictions, we read : ^^*li?^ 0^33 (H^^Jj?) tor^3 LXX : 
elaii>&€v (i Korrapa) aatii ia^ tig ra iyfcara avTov^ so let it 
[cursing) come into his bowels like water (v. 18) : it appears 
possible that the dropsical diseascy v6<roi vh^iKvi, may have been 
also taken from this passage ; as also one of the features in the 
monstrous description which Fapias gives of the condition of 
Judas, namely, that from the enormous swelling of his eyelids 
he could no longer see the light of day, might remind us of 
V. 23 in the other Psalm applied to Judas, where, among the 
curses this is enumerated : Let their eyes be darkened that 
they see not, (rhortaOirua-av oi 6^9aXfio\ avTuv roi/ /xii /SXfTCiv, a 
hindrance to sight, which when once the swollen body of Judas 
was presupposed, must necessarily assume the form of a swelling 
up of the eyelids. If then the tradition which is allied to the 
account in Acts i. developed its idea of the end of Judas chiefly 
in correspondence with the ideas presented in these two Psalms; 
and if in that passage of the Acts itself the account of the con- 
nexion of Judas with the piece of ground is derived from the 
same som'ce : it is no farfetched conjecture that what is said in 
the Acts concerning the end of the betrayer may have had a 
similar origin. That he died an early death may be historical; 
but even if not so, in Psalm cix. in the very same verse (v. 8) 
which contains the transfer of the o^e, ima-xovii, to another, 
an early death is predicted for the betrayer in the words : Lei 
his days be few, yEvntYirei(rav at lifAk^ai airou 6>Jycu, and it 
might ahnost be believed that the death by falling headlong 
also was gathered fromPs. Ixix. 22. where it is said: Let their 
table become a snare before them, ysvnHrai h Tfa^E^a airav-^ 

terribU example qf impietif, being iwdUn, tn body to tueh a degree that wh4re a 
dkariot eould eaiUy pan he wot not able to find a postage, even for the bull qf hit 
head. His eyelids, they say, were so swelled out that he eould not see the light, nor 
could hds eyes be made visible even by the physieian*s dioptra, ^c, Afier si^ering 
many foi-ments and judgments^ dying, as th^ say, in his own field, ^c. 
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TfauB we scarcely know with oertainty conoenung Judas evan 
80 maoh as that he oame to a violet and untimely death, tor 
iC as was natural, after his departure £rom the oommunity of 
Jesus^ he retired^ so far as the knowledge of its members was 
concerned, into an obscurity in which all historical information 
as to his further fate was extinguished : the primitive Christian 
legend might without hindrance represent as being fiilfilled in 
him all that the prophecies and types of the Old Testament 
threatened to the &lse fidend of the Son of David, and might 
even associate the memory of his crime with a well-known de- 
secrated place in the vicinity of Jerusalem ^. 



§ 131. 

J18US BBfORS TlLkTR AVD HntOB. 

According to all the evangelists it was in the morning when 
the Jewish magistrates, aft^ having declared Jesus worthy of 
death \ caused him to be led away to the Boman procurator, 
Pontius Pilate (Matt, xxvii. 1 ff. parall. ; John xviii. 28.). Ac- 
cordii^ to Matthew and Mark, Jesus was bound preparatory to 
his being conducted before Pilate, according to John xviiL 12^ 
immediately on his arrest in the garden ; Luke says nothiag of 
ids being bound. To this measure <rf sending him to Pilate they 
were compelled, according to John xviii. 31, by the circum- 
stance that the Sanhedrim was deprived of the authority to exe- 
cute the punishment of death (without the ooncurrence of the 
fioBian government^) : but at aU events the Jewish rulers must 

, ** Comp. De Wette, ezeg. Handb. 1, 1, i. 281 i; 1, 4, s. 10 t 

* According to BabyL Sanbedrin, ap. Ligbtfoot, p. 486, tbis mode of procedure 
woold bave been illegal. It is tbere said : Judicia de capitalibutJiniwU eodem die, 
n tint €Ld ahtoltOionem; n vero tint ad damnationem,JiniwUur die tequenie. 

' Besides tbis passage of Jobn : fifth titm fft^nf ir«»niMM •tiiim. It it not hi^ful 
for Mt to put any man to death, tkeve is no otber autbority for tbe existence of tbis 
state of tbiags tban an obscure and rarioaslj interpreted tiadition^ Ayoda Zaim t 
▼iii 2. (Ligbtfooty p. 1128 f.) : Mabk Cahna dicit, cum agrotaret R. Itmael bar 
Jote, miterunt ad turn, dicentet : die ndbi, 6 Dotmrntf duo aut tria, qua aUquando 
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in this instanoe have been anxions to oall in the agency of the 
fiomans, since only their power conld aflford security against an 
uproar among the people Oifvffcf h rm xaS, which the finmer 
feared as a result of the execution of Jesus during the feast 
lime (Matt xxvi. 5. parall.). 

Arrived at the Pceetorium, the Jews, aocording to the repre- 
sentation of the fourth gospel, remained without, trom. fear of 
lervitical defilement, but Jesus was led into the interior of 
the building: so that Pilate mutt alternately have come out 
when he would speak to the Jews, and have gone in again when 
he proceeded to question Jesos (xviii. 28 fi*.). The synoptists 
in the sequel represent Jesus as in the same locality with Pilate 
and the Jews, for in them Jesus inmiediately hears the acoosa- 
tions of the Jews, and answers them in the preseooe of Pilate. 
Since they, as well as John, make the condemnation take place 
in the open air, (after the condemnation they represent Jesus as 
being led into the PnBtorium, Matt xxvii. 27., and Matthew, 
like John, xix. 18., describes Pilate ascending ihe judgment 
^eat BifJM, which according to Josephus' stood in the c^en 
air,) without mentioning any change of place in ccmnexion with 
the trial: they apparently conoeived the whole transaction to 
have passed on the outer place, and supposed, in divergency from 
John, that Jesns himself was there. 

The £r8t question of Pilate to Jesus is according to all the 
gospels : Art thou the king of the Jewe f ^i it i ffofftxtig tmt 
*loviaimf^ i. e. the Messiah ? In the two first evangelists this 
questioQ is not introduced by any aecusation on the part of the 

dixisH ncbit nomine patris tut. Dicit its qwidroffinta annit ante excidivm 

UmpH migravk Synedrium et tedit in tabemii, Qttid n^' vhH haee tr€tditio t Bdbk 
itaac, har AbdimU dicii : non jwUcdinaU jmiioia vmldativa. Dixit R, N o ekmam 
bar Jaaae : ne dicat, quod non judio&runi judida muletativa, ted quod nonjudied- 
rwUjudicia oapUalia. With tliif may be compared moreorer the infbnnation given 
%y Jofephm, Antiq. zz. ix. 1, ^t it wot net lau^for Ananu9{iAit higli prieft) to 
■wt'wWi iks Semktdrim wiikotU Ihe intent qf Ifcf proeuratar. On tbe other haiid 
ihB ezecntion of St^on ^JLoti fii.) witlMiit tht mnftiMi of the Romana might toom 
to fpeak to the contrary ; bat thii was a tumultuary act, undertaken perhaps in the 
confidence that Pilate was absent. Compare on this point LUcke, 2, s. 681 ff. 
* Debell. Jud. II. ix. 3. 
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Jews (Matt v. 11, Mark v. 2) ; in John, Pilate, stepping out of 
the PraBtorium, asks the Jews what accusation they have to 
hring against Jesus (xviii. 29.), on which they insolently reply : 
If he were not a malefactor ^ we would not have delivered him 
up unto thee : an answer hy which they could not expect to 
facilitate their obtaining from the Roman a ratification of their 
sentence *, but only to embitter him. After Pilate, with sur- 
prising mildness, has rejoined that they may take him and 
judge him according to their law — apparently not supposing a 
crime involving death — and the Jews have opposed to this per- 
mission their inability to administer the punishment of death : 
the procurator re-enters and addresses to Jesus the definite 
question : Art thou the king of the Jews ? which thus here 
likewise has no suitable introduction. This is the case only in 
Luke, who first adduces the accusations of the Sanhedrists 
against Jesus, that he stirred up the people and encouraged 
them to reAise tribute to Ceesar, giving himself out to be Christ 
a king X^ta-Tov Paaixia (xxiii. 2.). 

If in this manner the narrative of Luke enables us to under- 
stand how Pilate could at once put to Jesus the i^uestion 
whether he were the king of the Jews ; it leaves us in all the 
greater darkness as to how Pilate, immediately on the affirma- 
tive answer of Jesus, could without any further inquiries declare 
to the accusers that he found no taxjlt in the accused. He must 
first have ascertained the grounds or the want of grounds for 
the charge of exciting the populace, and also have informed 
himself as to the sense in which Jesus claimed the title of king 
of the Jews, before he could pronounce the words; I^nd no 
fault in this man. In Matthew and Mark, it is true, to the 
affirmation of Jesus that he is the king of the Jews is added his 
silence, in opposition to the manifold accusations of the San- 
hedrists — a silence which surprises Pilate ; and this is not fol- 
lowed by a precise declaration that no fault is to be found in Je- 
sus, but merely by the procurator's attempt to set Jesus at liberty 

* As Liicke supposes, s. 631. 
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by coupling him with Barabbas : still what should move him 
even to this attempt does not iq^pear from the above gospels. 
On the other hand, this point is sufficiently clear in the fourth 
gospel. It is certainly surprising that when Pilate asks whether 
he be really the King of the Jews, Jesus should reply by the 
counter-question, whether he say this of himself or at the sug- 
gestion of another. In an accused person, however conscious 
of innocence, such a question cannot be held warrantable, and 
hence it has been sought in every possible way to give the 
words of Jesus a sense more consonant with propriety : but the 
question of Jesus is too definite to be a mere repulse of the ac- 
cusation as absurd ^, and too indefinite to be regarded as an 
inquiry, whether the Procurator intended the title ffaaiMuf rir 
^loi/iaiiiv in the Boman sense (ap' iayrou) or in the Jewish 
{a}^oi <rot uTTOf) *. And Pilate does not so understand it, but as 
an unwarrantable question to which it is a mark of his indul- 
gence that he replies; — ^in the first instance, it is true, with some 
impatience, by the second counter-question, whether he be a 
Jew, and thus able of himself to have information concerning 
a crime so specifically Jewish ; but hereupon he good-naturedly 
adds that it is the Jews and their rulers by whom Jesus has 
been delivered to him, and that he is therefore at liberty to 
speak more particularly of the crime which these lay to his 
charge. Now on this Jesus gives Pilate an answer which, 
added to the impression of his whole appearance, might cer- 
tainly induce in the Procurator a conviction of his innocence. 
He replies, namely, that his kingdom ffaaiXiia is not of this 
world in rou HocfMu roirou, and adduces as a proof of ibis, the 
peaceful, passive conduct of his adherents on his arrest (v. 36). 
On the further question of Pilate, whether, since Jesus has thus 
ascribed to himself a kingdom, although no earthly one, he 
then claims to be a king ? he replies that certainly he is so^ but 
only in so far as he is bom to be a witness to the truth : where- 

• OalTin, in loc. 

• LUcke and Tholuck, in Iw. 

VOL. III. R 
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upon follows the famous question of Pilate : What is truth ? 
ri Vtiv aT^YiOeia ; Although in this latter reply of Jesus we can- 
not but be struck by its presenting the peculiar hue of thought 
which characterizes the author of the fourth gospel, in the use 
of the idea of truth axw^eia, as we were before surprised at the 
unwarrantable nature of the counter-question of Jesus : still 
this account in John renders it conceivable how Pilate could 
immediately step forth and declare to the Jews that he found 
no fault in Jesus. But another point might easily create sus- 
picion against this narrative of John. According to him the 
trial of Jesus went forward in the interior of the Prcetorium, 
which no Jew would venture to enter : who then are we to sup- 
pose heard the conversation of the Procurator with Jesus, and 
was the informant who communicated it to the author of the 
fourth gospel ? The opinion of the older commentators that 
Jesus himself narrated these conversations to his disciples after 
the resurrection, is renounced as extravagant ; the more modem 
idea that perhaps Pilate himself was the source of the inform- 
ation concerning the trial, is scarcely less improbable, and 
rather than take refuge, with LUoke, in the supposition that 
Jesus remained at the entrance of the Prsetorium, so that those 
standing immediately without might with some attention and 
stillness (?) have heard the conversation, I should prefer ap- 
pealing to the attendants of the Procurator, who would scarcely 
be alone with Jesus. Meanwhile it is easily conceivable that 
we have here a conversation, which owes its origin solely to the 
evangelist's own combination, and in this case we need not be- 
stow so much labour in ascertaining the precise sense of Pilate a 
question : what is truth ? since this would only be an example 
of the fourth evangelist's favourite form of dialogue, the con- 
trast of profound communications on the part of Jesus, with 
questions either of misapprehension or of total unintelligenoe 
on the part of the hearers ; as xii. 34. the Jews ask : who is 
this Son o/tnan? rl^ s^riv oStoj o viog i. a. ; so here Pilate: 
what is truth ? rl eaTiv aXn9eia '' ; 

' Comp. Kaiser, bibl. Thcol. 1, jr. 252. 
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Before the introduction of Barabba8, which in all the other 
evangelists comes next in order, Luke has an episode peculiar 
to himself. On the declaration of Pilate that he finds no guilt 
in the accused, the chief priests and their adherents among the 
multitude persist in asserting that Jesus stirred up the people 
by his agency as a teacher from Galilee to Jerusalem : Pilate 
notices the word Galilee, asks whether the accused be a Gali- 
lean, and when this is confirmed, he seizes it as a welcome 
pretext for ridding himself of the ungrateful business, and sends 
Jesus to the Tetraroh of Galilee, Herod Antipas, at that time 
in Jerusalem in observance of the feast ; perhaps also designing 
as a secondary object, what at least was the result, to conciliate 
the petty prince by this show of respect for his jurisdiction. 
This measure, it is said, gave great satisfaction to Herod, be- 
cause having heard much of Jesus, he had long been desirous 
to see him, in the hope that he would perhaps perform a miracle. 
The Tetraroh addressed various questions to him, the Sanhe- 
drists urged vehement accusations against him, but Jesus gave 
no answer ; whereupon Herod with his soldiers betook them- 
selves to mockery, and at length, after arraying him in a 
gorgeous robe, sent him back to Pilate (xxiii. 4 ff). This 
narrative of Luke's, whether we consider it in itself or in its 
relation to the other gospels, has much to astonish us. If Jesus 
as a Ghdilean really belonged to the jurisdiction of Herod, as 
Pilate, by delivering the accused to him, appears to acknowledge : 
how came Jesus (and the question is equally difficult whether 
we regard him as the sinless Jesus of the orthodox system, or 
as the one who in the history of the tribute-penny manifested 
his subjection to the existing authorities) to withhold from 
him the answer which was his due ? and how was it that Herod 
without any further procedures, sent him away again fix)m his 
tribunal? To say, with Olshausen, that the interrogation 
before Herod had elicited the fact that Jesus was not bom in 
Nazareth and Galilee, but in Bethlehem, and consequently in 
Judsea, is on the one hand an inadmissible appeal to the history 
of the birth of Jesus, of tlie statements in which there is 

R 2 
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no further trace in the whole subsequent course of Luke's gos- 
pel ; and on the other hand, a totally accidental birth in Judasa, 
such as that represented by Luke, the parents of Jesus, and 
even Jesus himself, being both before and after resident in 
Galilee, would not have constituted Jesus a Judeean; but 
above all we must ask, through whom was the Judeean origin of 
Jesus brought to light, since it is said of Jesus that he gave no 
answer, while according to all the information we possess, that 
origin was totally unknown to the Jews ? It would be preferable 
to explain the silence of Jesus by the unbecoming manner of 
Herod's interrogation, which manifested, not the seriousness of 
the judge, but mere curiosity ; and to account for his being 
sent back to Pilate by the fact, that not only the arrest, but 
also a part of the ministry of Jesus had occurred within the 
jurisdiction of Pilate. But why do the rest of the evangelists 
say nothing of the entire episode ? Especially when the author 
of the fourth gospel is regarded as the apostle John, it is not 
easy to see how this omission can be explained. The common 
plea, that he supposed the fact sufficiently known from the 
synoptists, will not serve here, since Luke is the sole evangelist 
who narrates the incident, and thus it does not appear to have 
been very widely spread ; the conjecture, that it may probably 
have appeared to him too unimportant ', loses all foundation 
when it is considered that John does not scorn to mention the 
leading away to Annas, which nevertheless was equally indeci- 
sive ; and in general, the narrative of these events in John is, 
as Schleiermacher himself confesses, so consecutive that it no- 
where presents a break in which such an episode could be in- 
serted. Hence even Schleiermacher at last takes refuge in 
the conjecture that possibly the sending to Herod may have 
escaped the notice of John, because it happened on an opposite 
side to that on which the disciple stood, through a back door ; 
and that it came to the knowledge of Luke because his inform- 
ant had an acquaintance in the household of Herod, as John 

• SchlcieriDRcher, iiber den Lukas, s. 291. 



Digitized by 



Google 



JESUS BEFORE PILATE AND HEROD. 245 

had in that of Annas: the fonner conjecture, however, is 
figuratively as well as literally nothing more than a hack door ; 
the latter, a fiction which is hut the eflFort of despair. Cer- 
tainly if we renounce the presupposition that the author of 
the fourth gospel was an apostle, we lose the ground of attack 
against the narrative of Luke, which in any case, since Justin 
knows of the consignment to Herod *, is of very early origin. 
Nevertheless, first, the silence of the other evangelists in a por- 
tion of their common history, in which, with this exception, 
there prevails an agreement as to the principal stages in the 
development of the fate of Jesus ; and secondly, the internal 
difficulties of the narrative, remain so suspicious, that it must 
still he open to us to conjecture, tiiat the anecdote arose out of 
the efibrt to place Jesus before all the tribunals that could 
possibly be gathered together in Jerusalem; to make every 
authority not hierarchical, though treating him with ignominy, 
still either expUcitly or tacitly acknowledge his innocence ; and 
to represent him as maintaining his equable demeanour and 
dignity before all. If this be probable with respect to the pre* 
sent narrative, in which the third evangeUst stands alone : a 
similar conjecture concerning the leading away to Annas, in 
which we have seen that the fourth evangelist stands alone» 
would only be warded off by the circumstance that this scene 
is not described in detail, and hence presents no internal 
difficulties. 

After Jesus, being sent back by Herod, was returned upon 
his hands, Pilate, according to Luke, once more called togeth^ 
the Sanhedrists^and the people, and declared, alleging in his 
support the judgment of Herod as accordant with his own, his 
wish to dismiss Jesus with chastisement ; for which purpose he 
might avail himself of the custom of releasing a prisoner at the 
feast of the passover '". This circumstance, which is somewhat 

• Dial cum Tryph. 103. 

** It is doubted whether this custom, of which we should hmTe known nothing 
but for the N. T. , wm of Roman or Jewish origin ; comp. Fritssche and Paulus, in 
loc, and Baur, Ubcr die urspmngliche Bedeutung des Passahfestes, u. s. f. Tttb. Zeit< 
ichr. f. Theol. 1832, l,s. 94. 
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abridged in Luke, is more folly exhibited in the other evan- 
gelists, especially in Matthew. As the privilege to entreat the 
release of a prispner belonged to the people, Pilate, well know- 
ing that Jesus was persecuted by the rulers out of jealousy, 
sought to turn to his advantage the better disposition of the 
people towards him ; and in order virtually to oblige them to 
free Jesus, whom, pardy out of mockery of the Jews, partly to 
deter them from his execution as degrading to themselves, he 
named the Messiah or King of the Jews, he reminded them that 
their choice lay between him and a notable prisoner, ii<rfxioi 
iTtan/jLOi, Barabbas **, whom John designates as eirobber, x>»o"Ti}f, 
but Mark and Luke as one who was imprisoned for insurrection 
and murder. This plan however fiedled, for the people, suborned, 
as the two first evangelists observe, by their rulers, with one 
voice desired the release of Barabbas and the crucifixion of 
Jesus. 

As a circumstance which had especial weight with Pilate in 
favour of Jesus, and moved him to make the proposal relative 
to Barabbas as urgently as possible, it is stated by Matthew 
that while the procurator sat on his tribunal, his wife '*, in con- 
sequence of a disturbing dream, sent to him a warning to incur 
no responsibility in relation to that just man (xxvii. 19.). 
Not only Paulus, but even Olshausen, explains this dream as 
a natural result of what Pilate's wife might have heard of Jesus 
and of his capture on the preceding evening ; to which may be 
added as an explanatory conjecture, the notice of the Evange- 
Hum Nicodemi, that she was pious, Qioa-igvig, and judaizing, 
iovidt^ou(Ta ". Nevertheless, as constantly in the New Testa- 

>* Aooording to one reading, the fiiU name of this man was Juui Bamhbat, which 
we mention here merely because OUhausen findi it *' remarkable.'' Bar Alba 
meaning Son qf the father, Olshausen exclaims : All that was essential in the Saviour 
appears in the murderer as caricature ! and he quotes as applicable to this case the 
Terse : ludit in humanii divina potentia rd>ut. For our own part, we can only see 
in this idea of Olshausen's a Imtis humana impotetUia. 

'* In the Evang. Nicodemi and in later ecclesiastical historians, she is called 
Procula n^UXn. Comp. Thilo. Cud. Apocr. N. T., p. 522, Paulus, exeg. Uandb., 
2, b. 8. 640 f. 

•* Cup. II. 8. 520, ap. Thilo. 
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ment, and particularly in the gospel of Matthew, dreams are 
regarded as a special dispensation from heaven : so this as- 
suredly in the opinion of the narrator happened non sine 
numine ; and hence it should be possible to conceive a motive 
and an object for the dispensation. If the dream were really 
intended to prevent the death of Jesus, taking the orthodox 
point of view, in which this death was necessary for the salva- 
tion of man, we must be led to the opinion of some of the 
ancients, that it may have been the devil who suggested that 
dream to the wife of the procurator, in order to hinder the pro- 
pitiatory death ** ; if on the contrary, the dream were not in- 
tended to prevent the death of Jesus, its object must have been 
limited to Pilate or his wife. But as far as Pilate was con- 
cerned, so late a warning could only aggravate his guilt, wi^- 
out sufficing to deter him from the step already half taken ; 
while that his wife was converted by means of this dream, as 
many have supposed '*, is totally unattested by history or tradi- 
don, «id such an object is not intimated in the narrative. But, 
as the part which Pilate himself plays in the evangelical narra- 
tive is such as to exhibit the bhnd hatred of the fellow-country- 
men of Jesas in contrast with the impartial judgment of a 
Oentile : so his wife is made to render a testimony to Jesus, in 
order that, not only out of the mouth of babes and sucklings 
(Matt. xxi. 16.), but also out of the mouth of a weak woman, 
praise might be prepared for him ; and to increase its import- 
ance it is traced to a significant dream. To give this an ap- 
pearance of probability, similar instances are adduced from 
profane history of dreams which have acted as presentiments 



*^ Ignat. ad Philippens. it. : ^«^u Tii ri yvfattof, U otilfcit »vro K»Tttra^mTTi»¥ Kx 
wUtf^itfirmtrk »mvk rh rr««;^. (The devil) (errifUs the woman, troitllitu; her in 
her dreamif arid etuleavourg to put a gtop to the tliing» of the croa*. The Jews in the 
Bvang. Nicodemi, c. II. p. 524, explain the dream as a remit of the mngic arts of 
Jesus : yins l^r) — <^«v ivtt^oirt/iirTa Itn/tiypi ^^it rfjv yvvaTnd o'tv, ffe it a ma^ciaii 
— <«c, he has sent messayes in a dream to </ey xil.fr. 

•* E. g. Theophylact, vid. Thilo, p. 523. 
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and warnings before a sanguinary catastrophe '* : but the more 
numerous are these analogous cases, the more is the suspicion 
excited that as the majority of these, so also the dream in our 
erangelical passage, may have been fabricated after the event, 
for the sake of heightening its tragical effect. 

When the Jews, in reply to the repeated questions of Pilate, 
vehemently and obstinately demand the release of Barabbas 
and the crucifixion of Jesus, the two intermediate evangelists 
represent him as at once yielding to their desire ; but Matthew 
first interposes a ceremony and a colloquy (xxvii. 24 ff.). 
According to him Pilate calls for water, washes his hands 
before the people, and declares himself innocent of the blood of 
this just man. The washing of the hands, as a protestation of 
purity from the guilt of shedding blood, was a custom speci- 
fically Jewish, according to Deut. xxi. 6 f. ". It has been 
thought improbable that the Boman should have here inten- 
tionally imitated this Jewish custom, and hence it has been 
contended, that to any one who wished so solemnly to declare 
his innocence nothing would more readily suggest itself than 
the act of washing the hands ^*. But that an individual, apart 
firom any allusion to a known usage, should invent extempora- 
neously a symbolical act, or even that he should merely fall in 
with the custom of a foreign nation, would require him to be 
deeply interested in the fact which he intends to symboUze. 
That Pilate, however, should be deeply interested in attesting 
his innocence of the execution of Jesus, is not so probable as 
that the Christians should have been deeply interested in thus 
gaining a testimony to the innocence of their Messiah : whence 
there arises a suspicion that perhaps Pilate's act of washing his 
hands owes its origin to them alone. This conjecture is con- 
firmed, when we consider the declaration with which Pilate 

»• Vid. Panlus and Kuinol, in loc. They wpeciaily adduce the dream of Caeiar'i 
wife the night before his atsassination. 
" Gomp. Sota, viii. <5. 
'• Pritzsche, in Matth. p. 808. 
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accompanies his symbolical act : / am innocent of the blood 
of this just man, aduo^ tifjn avo rov otfiaTOf rou iutaiou roiroy. 
For that the judge should publicly and emphatically designate 
as Hjust man, iinatoi, one whom he was nevertheless delivering 
over to the severest infliction of the law, — this even Paulus 
finds so contradictory, that he here, contrary to his usual mode 
of exposition, supposes that the narrator himself expresses in 
these words his own interpretation of Pilate's symbolical act. 
It is surprising that he is not also struck by the equal impro- 
bability of the answer which is attributed to the Jews on this 
occasion. After Pilate has declared himself guiltless of the 
blood of Jesus, and by the addition : see ye to it, has laid the 
responsibility on the Jews, it is said in Matthew that all the 
people TTai b Aao^, cried : His blood be on us and on our chil- 
dren, TO cu/jLa airou i^* h/Mi Jtai s'pn ra Tim a ifAuv, But this is 
obviously spoken firom the point of view of the Christians, who 
in the miseries which shortly after the death of Jesus fell with 
continually increasing weight on the Jewish nation, saw nothing 
else than the payment of the debt of blood which they had in- 
curred by the crucifixion of Jesus : so that this whole episode, 
which is peculiar to the first gospel, is in the highest degree 
suspicious. 

According to Matthew and Mark, Pilate now caused Jesus to 
be scourged, preparatory to his being led away to crucifixion. 
Here the scourging appears to correspond to the virtjfis cadere, 
which according to Boman usage preceded the securi per cuter e, 
and to the scourging of slaves prior to crucifixion ''. In Luke 
it has a totally different character. While in the two former 
evangelists it is said : When he had scourged Jesus, he de- 
livered him to be crucified, rov ii *I. ^^aysXT^tra^ 'ira^iioiKtv ha 
arav^uOn : in Luke Pilate repeatedly (v. 16 and 22) makes the 
proposal : having chastised him I will let him go, vaihitra^ 
airov a'proT^au : i. e. while there the scourging has the appear- 
ance of a mere accessory of the crucifixion, here it appears to be 

'• CoBip. in particular the paisaget cited by Wetstein, on Matth. xxvii. 26. 
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intended as a substitute for the crucifixion : Pilate wishes by 
this chastisement to appease the hatred of the enemies of Jesus, 
and induce them to desist from demanding his execution. 
Again, while in Luke the scourging does not actually take 
place, — because the Jews will in nowise accede to the repeated 
proposal of Pilate: in John the latter causes Jesus to be 
scourged, exhibits him to the people with the purple robe and 
the crown of thorns, and tries whether his pitiable aspect, to- 
gether with the repeated declaration of his innocence, will not 
mollify their embittered minds : this, however, proving also in 
vain (xix. Iff.). Thus there exists a contradiction between the 
evangeUsts in relation to the scourging of Jesus, which is not 
to be conciUated after the method of Paulus, namely, by para- 
phrasing the words tov 'I. ^payeXXuiras TapfSbxcv ha araufuBi in 
Matthew and Mark thus : Jesus, whom he had already before 
scourged in order to save him, suffered this in vain, since he 
was still delivered over to crucifixion. But, acknowledging the 
difference in the accounts, we must only ask, which of the two 
has the advantage as regards historical probability? Although 
it is certainly not to be proved that scourging before crucifixion 
was a Boman custom admitting no exception: still, on the 
other hand, it is a purely harmonistic effort to allege, that 
scourging was only made to precede crucifixion in cases where 
the punishment was intended to be particularly severe '^ and 
that consequently Pilate, who had no wish to be cruel to Jesus, 
can only have caused him to be scourged with the special de- 
sign which Luke and John mention, and which is cJso to be 
understood in the narratives of their predecessors. It is far 
more probable that in reality the scourging only took place as it 
is described by the two first evangelists, namely, as an introduc- 
tion to the crucifixion, and that the Christian legend (to which 
that side of Pilate's character, in virtue of which he endeavoured 
in various ways to save Jesus, was particularly welcome as a 
testimony against the Jews) gave such a turn even to the fact 

*" Paulua, ut sup. s. 647. 
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of the scourging as to obtain from it a new attempt at release 
on the part of Pilate. This ose of the fact is only incipient in 
the third gospel, for here the scourging is a mere proposal of 
Pilate: whereas in the fourth, the scourging actually takes 
place, and becomes an additional act in the drama. 

With the scourging is connected, in the two first gospels and 
the fourth, the maltreatment and mockery of Jesus by the 
soldiers, who attired him in a purple robe, placed a crown of 
thorns on his head 'S put, according to Matthew, a reed in his 
hand, and in this disguise first greeted him as King of the 
Jews, and then smote and maltreated him ^. Luke does not 
mention any derision on the part of the soldiers here, but he 
has something similar in his narrative of the interrogation of 
Jesus before Herod, for he represents this prince with his men 
of war, ctfv roU cr^ani/Aao-iv aurou, as mocking Jesus, and send- 
ing him back to Pilate in a gorgeous robe, h&hf ^afl9rf a. Many 
suppose that this was the same purple robe which was after- 
wards put on Jesus by the soldiers of Pilate ; but it must rather 
have been thrice that Jesus had to wear this disguise, if we 
take the narrative of John into the account, and at the same 
time refuse to attribute error to any of the synoptists : first in 
the presence of Herod (Luke) ; secondly, before Pilate brought 
Jesus forth to the Jews, that he might excite their compassion 
with the words : Behold the man, <% 6 ifOpavof (John) ; 
thirdly, after he was delivered to the soldiers for crucifixion 
(Matthew and Mark). This repetition is as improbable as it is 
probable that the one disguising of Jesus, which had come to the 
knowledge of the evangelists, was assigned by them to different 
places and times, and ascribed to difierent persons. 

While in the two first gospels the process of trial is already con- 

'* From the explanation of Paulus, •. 649 f., it appears highly probable that the 
m^m*H i( kmaifim was not a crown of sharp thorns, but one taken from the nearest 
hedge, in order to deride Jesus by the vilistima corona, spineola (Plin. H. N. xzi- 
10). 

" A similar disguising of a man, in derision of a third party, is adduced by 
Wetsiein (p. 633 f.) from Philo, in Fluccum. 
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eluded before the scourging, and in the third, on the rejection 
of his proposal to scourge and release Jesus by the Jews, Pilate 
forthwith delivers him to be crucified : in the fourth evangelist 
the scene of the trial is further developed in the following man- 
ner. When even the exhibition of Jesus scourged and dis- 
guised avails nothing, but his crucifixion is obstinately de- 
manded, the procurator is incensed, and cries to the Jews, that 
they may take him and crucify him themselves, for he finds no 
fault in him. The Jews reply, that according to their law he 
must die, since he had made himself the Son of God uM 6eou ; 
a remark which affects Pilate with a superstitious fear, whence 
he once more leads Jesus into the Prsetorium, and inquires 
concerning his origin (whether it be really heavenly), on which 
Jesus gives him no answer, and when the procurator seeks to 
alarm him by reminding him of the power which he possesses 
over his life, refers to the higher source fix)m whence he had 
this power. Pilate, after this reply, seeks (yet more earnestly 
than before) to release Jesus ; but at last the Jews hit upon the 
right means of making him accede to their will, by throwing 
out the intimation that, if he release Jesus who has opposed 
himself to Ceesar as an usurper, he cannot be desars friend. 
Thus, intimidated by the possibility of his being calumniated to 
Tiberius, he mounts the tribunal, and, since he cannot prose- 
cute his will, betakes himself to derision of the Jews in the 
question, whether they then wish that he should crucify their 
king ? Whereupon they, keeping to the position which they 
had last taken with such evident efibct, protest that they wiU 
have no king but Ceesar. The procurator now consents to 
deliver Jesus to be crucified, for which purpose, as the two first 
evangelists remark, the purple mantle was removed, and he was 
again attired in his own clothes. 
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§ 182. 



THB oBuomxioir. 



Even concerning the progress of Jesus to the place of cru- 
cifixion there is a divergency between the synoptists and John, 
for according to the latter Jesus himself carried his cross thither 
(xix. 17.), while the former state that one Simon a Cyrenian 
bore it in his stead (Matt, xxvii. 82. parall.). The commenta- 
tors indeed^ as if a real agreement were assumed as a matter of 
course^ reconcile these statements thus : at first Jesus himself 
endeavoured to bear the cross, but as the attempt made it 
obvious that he was too much exhausted, it was laid on Simon'. 
But when John says : And he hearing his cross went forth 
into — Golgotha, where they crucijicd him, fcai ^aaiai^m 
Tov CTaupov auiou iirixQsv fiV — ToXyoOa' ottou aurov eo'Taupata'aif : 
he plainly presupposes that the cross was borne by Jesus on the 
way thither'. But the statement so unanimously given by the 
synoptists respecting the substitution of Simon appears the less 
capable of being rejected, the more difficult it is to discover a 
motive which might lead to its fabrication. On the contrary, 
this individual trait might very probably have remained un- 
known in the circle in which the fourth gospel had its origin, 
and the author might have thought that, according to the 
general custom, Jesus must have carried his cross. All the 
synoptists designate this Simon as a Cyrenian, i. e. probably 
one who had come to Jerusalem to the feast, firom the Lybian 
city of Cyrene, where many Jews resided *. According to all, 
the carrying of the cross was forced upon him, a circumstance 
which can as little be urged for as against the opinion that he 

' Thus Paulas, KoinSl, Tholuck and OUhauten in their Commentaries ; Neander, 
L. J. Chr. 1. 6»4. 

' Frituche, in Marc. 684: Stpi^ieai Joannu, Jttum $nam cruam portaviui, 
iUmte ad Calvanm locum p^ntenituL 

' Joneph. Antiq. zir. rii. 2. 
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was favourable to Jesus*. According to Luke and Mark, the 
man came directly out of the country, ax* ay^ou, and as he 
attempted to pass by the crowd advancing to the place of cru- 
cifixion, he was made use of to relieve Jesus. Mark designates 
him yet more particularly as the father of Alexander and 
Rufusy who appear to have been noted persons in the primitive 
church (comp. Rom. xvi. 13 ; Acts xix. 38. (?) ; 1 Tim. i. 20. (?) ; 
2Tim. iv. 14 (?))*. 

On the way to the place of execution according to Luke, 
there followed Jesus, lamenting him, a great company, consist- 
ing especially of women, whom he however admonished to 
weep rather for themselves and their children, in prospect of the 
terrible time, which would soon come upon them (xxiii. 27 fi".). 
The details are taken pardy from the discourse on the second 
advent, Luke xxi. 23 ; for as there it is said, Obai Jf toi^ h 
ya<TT^\ Bxouaatg, nai raTg On?<a(oi(rai^, h iKelvaig raTg iifjii^atg, so 
here Jesus says, that the days are coming in which at (rreT^ai, 
xa) KOtxlai at ouk iysvvYKrav, Koi fxaa-To) ot ouk edixao'av, will be 
pronounced blessed; partly from Hosea x. 8., for the words 
TOTE a^iovrai xsy^iv Tolg opetri ft, r, K (then shall they begin to say 
to tJw mountains y &c.) are almost exactly the Alexandrian 
translation of that passage. 

The place of execution is named by all the evangelists Gol- 
gotha, the Chaldaic )^rhf>\ and they all interpret this de- 
signation by Kpaviou roTTog the place of a skull, or K^avlov a 
skull (Matthew v. 33 parall.). From the latter name it might 
appear that the place was so called because it resembled a skull 
in form ; whereas the former interpretation, and indeed the na- 
ture of the case, renders it probable that it owed its name to its 
destination as a place of execution, and to the bones and skulls 
of the executed which were heaped up there. Where this place 
was situated is not known, but doubtless it was out of the city ; 
even that it was a hill, is a mere conjecture '. 

* It is used in the former way by Ghrotius ; in the latter, by Olshausen, 2, s. 
481. 

* Comp. PauluB, Fritzsche, and De Wette, in loc. 

* Vid. Pauluf and Frituche, in loc. Winer, bibl. Realw. art. Golgotha. 
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The course of events after the arrival at the place of ex- 
ecution is narrated by Matthew (v. 34 ff.) in a somewhat sin- 
gular order. First, he mentions the beverage offered to Jesus ; 
next, be says that after they had nailed him to the cross, the 
soldiers shared his clothes among them ; then, that they sat 
down and watched him ; after this he notices the superscription 
on the cross, and at length, and not as if supplying a previous 
omission, but with a particle expressive of succession in time 
(tots), the fact that two thieves were crucified with him. Mark 
follows Matthew, except that instead of the statement about the 
watching of the cross, he has a determination of the time at 
which Jesus was crucified : while Luke more correctly relates 
first the crucifixion of the two malefactors with Jesus, and then 
the casting of lots for the clothes ; and the same order is ob- 
served by John. But it is inadmissible on this account to 
transpose the verses in Matthew (34. 87. 38. 35. 36.), as has 
been proposed^ ; and we must rather abandon the author of the 
first gospel to the charge, that in his anxiety not to omit any of 
the chief events at the crucifixion of Jesus, he has neglected 
the natural order of time *. 

As regards the mode of the crucifixion there is now scarcely 
any debated point, if we except the question, whether the feet 
as well as the hands were nailed to the cross. As it lay in the 
interest of the orthodox view to prove the aflBrmative : so it was 
equally important to the rationalistic system to maintain the 
negative. From Justin Martyr" down to Hengstenberg '" and 
Olshausen, the orthodox find in the nailing of the feet of Jesus 
to the cross a fulfilment of the prophecy Ps. xxii. 17., which 
the LtXX. translates : ipukav x'^^^f t^^^ ^^' iroia^^ but it is 
doubtfiil whether the original text really speaks of piercing, and 

• Wanenbeigh, Diu. de trajectionibut N. T. in Balcknaer's scbolaB in 11. quoedam 
N. T. 2, p. 81. 

• Comp. Schleiermachep, uber den Lukai, ». 295 ; Winer, N. T. Qramm. 8. 226, 
and Frits8€he, in Matth. p. 814. 

• Apol. I. 86. Dial. c. Tryph. xcvii. 

'• Chmtologic des A. T. 1, a. s. 182 ff. 
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in no case does it allude to crucifixion : moreover the passage is 
nowhere appUed to Christ in the New Testament. To the 
rationalists, on the contrary, it is at once more easy to ex* 
plain the death of Jesus as a merely apparent death, and only 
possible to conceive how he could walk immediately after the 
resurrection, when it is supposed that his feet were left un- 
wounded: but the case should rather be stated thus: if the 
historical evidence go to prove that the feet also of Jesus were 
nailed, it must be concluded that the resuscitation and the 
power of walking shortly after, either happened supematurally 
or not at all. Of late there have stood opposed to each other 
two learned and profound investigations of this point, the one 
by Paulus against, the other by BUhr, in favour of — the nailing 
of the feet". From the evangelical narrative, the former 
opinion can principally allege in its support, that neither is the 
above passage in the Psalms anywhere used by the evan- 
gelists, though on the presupposition of a nailing of the feet it 
was so entirely suited to their mode of accounting for facts, nor 
in the history of the resurrection is there any mention of 
wounds in the feet, together with the wounds in the hands and 
side (John xx. 20. 25. 27.). The other opinion appeals not 
without reason to Luke xxiv. 89., where Jesus invites the dis- 
ciples to behold his hands and his feet {Ifsrs ra; x^'^p^ci fAou mi 
robi 'TToia^ fiou) : it is certainly not here said that the feet were 
pierced, but it is difficult to understand, how Jesus should have 
pointed out his feet merely to produce a conviction of the reality 
of his body. The fact that among the fathers of the church, 
those who, living before Constantine, might be acquainted with 
the mode of crucifixion from personal observation, as Justin 
and Tertullian, suppose the feet of Jesus to have been nailed, is 
of weight. It might indeed be concluded from the remark of 
the latter: Qui {Christie) solus a populo tarn insigniter cru- 
cifixus est '^ that for the sake of the passage in the Psalms 

" Paiiliu, exeg. Handbach 8, b. s. 669-— 754 ; Bahr, in Tholuck's liter. Anseiger 
far christl. Theol. 1885, No. 1_6. Gomp. also Neander, L. J. Chr., s. 686, Anm. 
" Adv. Marcion, iiL 10. 
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these Fathers supposed that in the crucifixion of Christ his feet 
also were pierced by way of exception ; but, as TertuUian had 
before called the piercing of the hands and feet the propria 
atrocia crticis, it is plain that the above words imply^ not a 
special manner of crucifixion, but the special manner of death 
by crucifixion, which does not occur in the Old Testament, and 
by which therefore Jesus was distinguished firom all the cha- 
racters therein celebrated. Among the passages in profane 
Writers, the most important is that of Plautus, in which, to 
mark a crucifixion as extraordinarily severe, it is said: 
ojffigantur his pedes, bis brachia *'. Here the question is : 
does the extraordinary feature lie in the bis, so that the nailing 
of the feet as weU as of the hands only once is presupposed as the 
ordinary usage ; or was the bis offigere of the hands, i. e. the 
nailing of both the hands, the usual practice, and the nailing 
of the feet an extraordinary aggravation of the punishment ? 
Every one will pronounce the former alternative to be the most 
accordant with the words. Hence it appears to me at present, 
that the balance of historical evidence is on the side of those 
who maintain that the feet as well as the hands of Jesus were 
nailed to the cross. 

It was before the crucifixion, according to the two first evan- 
gelists, that there was , oflFered to Jesus a beverage, which 
Matthew (v. 34) describes as vinegar mingled with gall. Hog 
lAZTa xoxrff fASfxiyfAsvov, Mark (v. 23) as wine mingled with 
myrrh, i(rpwfvi(r/jLivo¥ olvov^ but which, according to both, Jesus 
(Matthew says, after having tasted it) refused to accept. As 
it is not understood with what object gall could be mixed with 
the vinegar, the x^^^ of Matthew is usually explained, by the 
aid of the sa-fxv^vKrfjLifov of Mark, as implying bitter vegetable 
ingredients, especially myrrh ; and then either olvov mne is ac- 
tually substituted for o(og vinegar, or the latter is understood 
as sour wine ** ; in order that the beverage ofiered to Jesus may 



» Mostellaria, ii. 1. 

" Vid. Kuiniil, Paulut, in loc. 
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thns appear to have been the stupefying draught consisting of 
wine and strong spices, which, according to Jewish usage, was 
presented to those about to be executed, for the purpose of 
blunting their susceptibility to pain ". But even if the text 
admitted of this reading, and the words of this interpretation, 
Matthew would assuredly protest strongly against the real gall 
and the vinegar being thus explained away from his narrative, 
because by this means he would lose the fulfilment of the pas- 
sage in the psalm of lamentation elsewhere used messianically : 
(LXX) : fccci iidJHCcv sig to P^ufJii fxou x^^^^f *^ ^h 'riv ^i^av /aou 
tTriTia-av fxe o(og, they gave me also gall for my meaty and in 
my thirst they gave me vinegar to drink (Ps. Ixix. 21.). 
Matthew incontestably means, in accordance with this pro- 
phecy, real gall with vinegar, and the comparison with Mark is 
only calculated to suggest the question, whether it be more 
probable that Mark presents the incident in its original form, 
which Matthew has remodelled into a closer accordance with the 
prophecy ; or that Matthew originally drew the particular from 
the passage in the Psalm, and that Mark so modified it as to 
give it an appearance of greater historical probability ? 

In order to come to a decision on this question we must take 
the two other evangelists into consideration. The presentation 
to Jesus of a drink mingled with vinegar is mentioned by all 
four, and even the two who have the vinegar mingled with gall, 
or the myrrhed wine, as the first drink offered to Jesus, mention 
afterwards the offering of simple vinegar. According to Luke, 
this offering of vinegar ^ Hog v^oa-pi^etVy was an act of derision 
committed by the soldiers not very long after the crucifixion, 
and before the commencement of the darkness (v. dQ.f.) ; ac- 
cording to Mark, shortly before the end, three hours aftier the 
darkness came on, one of the bystanders, on hearing the cry of 
Jesus : my God, my Grod, &o., presented vinegar to him, like- 

" Sanhedrim, f. xliii. 1, ap. Wetstdn, p. 635 : Dixit R. Ch4xja, f. R. As<A€r, 
dixiue R. Chiudam : exeuntt, tU capite pUetaiwr, dant btbendum pranum turis iii 
poculo Vint, ut (Uienttwr fnem ^, i#c. d* Prov, xzzi. 6 : d(U9 ticercm pireunU H 
vinum amarit anima. 
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"wise in derision, by means of a sponge fixed on a reed (v. 86) ; 
according to Matthew, one of the bystanders, on the same cry, 
and in the same manner, presented vinegar to him, but with a 
benevolent intention, as we gather firom the circumstance that 
the scoffers wished to deter him from the act (v. 48 f.)"; 
whereas in John it is on the exclamation : / thirst, that some 
fill a sponge with vinegar from a vessel standing near, and 
raise it on a stem of hyssop to the mouth of Jesus (v. 29). 
Hence it has been supposed that there were three separate 
attempts to give a beverage to Jesus : the first before the cruci- 
fixion, with the stupe^^g drink (Matthew and Mark) ; the 
second after the crucifixion, when the soldiers in mockery 
oflfered him some of their ordinary beverage, a mixture of 
vinegar and water called posca ^^ (Luke) ; and the third, on 
the complaining cry of Jesus (Matt. Mark and John) '*. But 
if the principle of considering every divergent narrative as a 
separate event be once admitted it must be consistently carried 
out : if the beverage mentioned by Luke must be distinguished 
from that of Matthew and Mark on account of a difference in 
the time, then must that of Matthew be distinguished firom that 
of Mark on account of the difference in the design ; and, again, 
the beverage mentioned by John must not be regarded as the 
same with that of the two first synoptists, since it follows a 
totally different exclamation. Thus we should obtain in all 
five instances in which a drink was offered to Jesus, and we 
should at least be at a loss to understand why Jesus after 
vinegar had already been thrice presented to his lips, should 
yet a fourth time have desired to drink. If then we must 
resort to simplification, it is by no means only the beverage in 
the two first gospels, and that in the fourth, which, on account 
of the agreement in the time and manner of presentation, are to 
be understood as one ; but also that of Mark (and through this 



** Yid. Fritzsche, in loc. 
)' Comp. Pauluf , in loc 
** Thus Kuinbl, in Luc p. 710 £ ; TKoliick, i. 816. 
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the others) must be pronounced identical with that of Luke» on 
account of their being alike offered in derision. Thus there 
remain two instances of a drink being offered to Jesus^ the one 
before the cruciffxion^ the other after; and both have a pre- 
sumptive support from history, the former in the Jewish custom 
of giving a stupefying draught to persons about to be executed, 
the other in the Boman custom, according to which the soldiers 
on their expeditions, — and the completing an execution was 
considered as such, — ^were in the habit of taking with them their 
poBca, But together with this possible historical root, there is 
a possible prophetic one in Ps. Ixix., and the two have an 
opposite influence : the latter excites a suspicion that the nar- 
rative may not have anything historical at its foundation ; the 
former throws doubt on the explanation that the whole story has 
been spun out of the prophecies. 

On once more glancing over the various narratives, we shall 
at least find that their divergencies are precisely of a nature to 
have arisen from a various application of the passage in the 
Psalms. The eating of gall and the drinking of vinegar being 
there spoken of, it appears as if in the first instance the former 
particular had been set aside as inconceivable, and the fulfil- 
ment of the prophecy found in the circumstance, (very possibly 
historical, since it is mentioned by all the four evangelists,) that 
Jesus had vinegar presented to him when on the cross. This 
might either be regarded as an act of compassion, as by Mat- 
thew and John, or of mockery, with Mark and Luke. In this 
manner the words : they gave me vinegar to drink, licoriaav /ae 
Hog, were indeed literally fulfilled, but not the preceding phrase : 
in my thirst, sig riv Ji'^^av f^ou ; hence the author of the fourth 
gospel might think it probable that Jesus actually complained 
of thirst, i. e. cried, / thirst, 9i^S, an exclamation, which he 
expressly designates as a fulfilment of the scripture, yfo^r, by 
which we are doubtless to understand the above passage in the 
Psalms (comp. Ps. xxii. 16.) ; nay, since he introduces the 
Ua T8Xci«W n yfa^n, that the scripture might be fulfilled, by 
«/3«f *In^o3f, oTi ifavra fiJn T£re}ii<rTat, Jesus, knowing that 
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all things were now accomplished, he almost appears to mean 
that the fiilfihnent of the prophecy was the sole object of Jesns 
in uttering that exclamation : but a man suspended on the cross 
in the agonies of death is not the one to occupy himself with 
such typological trifling — this is only the part of his biographer 
"who finds himself in perfect ease. Even this addition, however, 
only showed the fulfilment of one half of the messianic verse, 
that relating to the vinegar : there still remained what was said 
of the gall, which, as the concentration of all bitterness, was 
peculiarly adapted to be placed in relation to the suffering 
Messiah. It is true that the presentation of the gall, xo><vi, as 
meat, /?f «a*«, which the prophecy strictly taken required, was 
still suppressed as inconceivable : but it appeared to the first 
evangelist, or to the authority which he here follows, quite 
practicable to introduce the gall as an ingredient in the vinegar, 
a mixture which Jesus might certainly be unable to drink, from 
its unpalatableness. More concerned about historical proba- 
bility than prophetic connexion, the second evangelist, with 
reference to a Jewish custom, and perhaps in accordance with 
historical fact, converted the vinegar mingled with gall, into wine 
mingled with myrrh, and made Jesus reject this, doubtless fix)m 
a wish to avoid stupefaction. As however the narrative of the 
vinegar mingled with gall reached these two evangeUsts in com- 
pany with the original one of the presentation of simple vinegar 
to Jesus ; they were unwilling that this should be excluded by the 
former, and hence placed the two side by side. But in making 
these observations, as has been before remarked, it is not in- 
tended to deny that such a beverage may have been offered to 
Jesus before the crucifixion, and afterwards vinegar also, since 
the former was apparently customary, and the latter, firom the 
^hirst which tormented the crucified, natural : it is merely in- 
tended to show, that the evangelists do not narrate this circum- 
stance, and under such various forms, because they knew his- 
torically that it occurred in this or that manner, but because 
they were convinced dogmatically that it must have occurred 
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according to the above prophecy, which however they applied in 
diflTerent ways **. 

During or immediately after the crucifixion Luke represents 
Jesus as saying : Father^ forgive them, for they know not what 
they do (v. 34) ; an intercession which is by some limited to 
the soldiers who crucified him'^ by others, extended to the 
real authors of his death, the Sanhedrists and Pilate'*. How- 
ever accordant such a prayer may be with the principles con- 
cerning love to enemies elsewhere inculcated by Jesus (Matt. 
V. 44.), and however great the internal probability of Luke's 
statement viewed in this light : still it is to be observed, espe- 
cially as he stands alone in giving this particular, that it may 
possibly have been taken firom the reputed messianic chapter. 
Is. liii-, where in the last verse, the same firom which the words: 
he was numbered with the transgressors, fiera avofAm exoyi<r6n are 
borrowed, it is said : ^^ii|)J D^i^?) (he made intercession for 
the transgressors), which the LXX. erroneously translates ^a 
rag uvofiiag ccvrav vaptiih, he was delivered for their trans- 
gressions, but which already the Targum Jonathan renders by 
pro peccatis (it should he peccatoribus) deprecatus est. 

All the evangelists agree in stating that two malefactors iuo 
xoKou^yot (Matthew and Mark call them xria-rag thieves) were 
crucified, one on each side of Jesus ; and Mark, if his 28th verse 
be genuine, sees in this a literal fulfilment of the words : he 
was numbered with the transgressors, which, according to 
Luke xxii. 37., Jesus had the evening before quoted as a pro- 
phecy about to be accomplished in him. Of the further de- 
meanour of these fellow-sufierers, John says nothing ; the two 
first evangelists represent them as reviling Jesus (Matt, xxvii. 
44 ; Mark xv. 82.) : whereas Luke narrates that only one of 
them was guilty of this offence, and that he was rebuked by the 

1* Oomp. also Bleek, Comm. zum Hebraerbrie^ 2, t. 812, Anm.; DeWette, ezeg. 
Handb. 1, 3, b. 198. 
** EoinSl, in Lac p. 710. 
** Olshaasen, p. 484 ; Neander, i. 637. 



Digitized by 



Google 



CRUCIFIXION OF JESUS. 268 

Other (xxiii. 89 ff.). In order to reconcile this difference^ com- 
mentators have advanced the supposition, that at first both 
criminals reviled Jesus, but that subsequently one of them was 
converted by the marvellous darkness**; more modem ones 
have resorted to the supposition of an enallage numeri** : but 
-without doubt those only are right who admit a real difference 
between Luke and his predecessors *^. It is plain that the two 
first evangelists knew nothing of the more precise details which 
Luke presents concerning the relation of the two malefactors to 
Jesus. He narrates, namely, that when one of them derided 
Jesus by calling upon him, if he were the Messiah, to dehver 
himself and them, the other earnestly rebuked such mockery of 
one with whom he was sharing a like fate, and moreover as a 
guilty one with the guiltless, entreating for his own part that 
Jesus would remember him when he should come into his king- 
dom ffaciXBta : whereupon Jesus gave him the promise that he 
should that very day be with him in Paradise ev rS vafaiita-u. 
In this scene there is nothing to create difficulty, until we come 
to the words which the second malefactor addresses to Jesus. 
For to expect firom one suspended on the cross a future coming 
to establish the messianic kingdom, would presuppose the con- 
ception of the whole system of a dying Messiah, which before 
the resurrection the apostles themselves could not comprehend, 
and which therefore, according to the above representation of 
Luke, a thief must have been beforehand with them in em- 
bracing. This is so improbable, that it cannot excite surprise 
to find many regarding the conversion of the thief on the cross 
as a miracle *^, and the supposition which commentators call in 
to their aid, namely, that the man was no common criminal^ 
but a political one> perhaps concerned in the insurrection of 

** Thuf ChryBottom and othen. 

" Beza and C^tiuf . 

»* Panluf, I. 768 ; Winer, N. T. Qiamm. 8. 148 ; Fritzscbe, in Mattli. p. 817. 

** Yid. Thilo, Cod. apocr. 1, 8. 148. Farther i^ocryplial information conceminjf 
the two malefiicton crocified with Jeiaf is to be found in the eyang. in£uit. arab. c. 
zziiL ap. Thilo, p. 92 £ ; comp. the not« p. 148 ; in the erang. Niood. €• ix. lOj 
Thilo, p. 581 fL ; c. zxri. p. 766 S, 
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Barabbas ^y only serves to render the incident still more incon* 
ceivable. For if he was an Israelite inclined to rebellion, and 
bent on liberating his nation from the Boman yoke, his idea of 
the Messiah -was assuredly the most incompatible with the ac- 
knowledgment as such, of one so completely annihilated in a 
political view, as Jesus then was. Henoe we are led to the 
question, whether we have here a real history and not rather a 
creation of the legend ? Two malefactors were crucified with 
Jesus : thus much was indubitably presented by history (or did 
even this owe its origin to the prophecy, Isai. liii. 12. ?). At 
first they were suspended by the side of Jesus as mute figures, 
and thus we find them in the narrative of the fourth evangelist, 
into whose region of tradition only the simple statement, that 
they were crucified with Jesus, had penetrated. But it was not 
possible for the legend long to rest contented with so slight a 
use of them : it opened their mouths, and as only insults were 
reported to have proceeded firom the bystanders, the two male- 
factors were at first made to join in the general derision of 
Jesus, without any more particular account being given of their 
words (Matt, and Mark). But the malefactors admitted of a 
still better use. If Pilate had borne witness in favour of Jesus ; 
if shortly after, a Boman centurion — nay, all nature by its 
miraculous convulsions — had attested his exalted character : so 
his two fellow-sufierers, although criminals, could not remain 
entirely impervious to the impression of his greatness, but, 
though one of them did indeed revile Jesus agreeably to the 
original form of the legend, the other must have expressed an 
opposite state of feeling, and have shown faith in Jesus as the 
Messiah (Luke). The address of the latter to Jesus and his 
answer are besides conceived entirely in the spirit of Jewish 
thought and expression ; for according to the idea then pre- 
valent, paradise was that part of the nether world which was to 
harbour the souls of the pious in the interval between their 
death and the resurrection : a place in paradise and a favour* 

i *^ Paulna and Kuin5l, iii loc. 
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aUe remembrance in the fdtare age were the object of the 
Israelite's petition to God, as here to the Messiah '^ ; and it was 
bdUeyed concerning a man distinguished for piety that he could 
conduct those who were present at the hour of his death into 
paradise '*. 

To the cross of Jesus was aflSxed, according to the Roman 
custom", a superscription Imypa^r^ (Mark and Luke), or a 
Htle rirTiog (John) which contained his accusation rviv ahlav 
alnov (Matthew and Mark,) consisting according to all the 
evangelists in the words: o 0aa-t>isug ruv 'Iot/3a/«y the King 
of the Jews, Luke and John state that this superscription 
was couched in three different tongues, and the latter informs us 
that the Jewish rulers were fully alive to the derision which this 
form of superscription reflected on their nation, and on this ac- 
count entreated Pilate, but in vain, for an alteration of the 
terms (v. 21 f.). 

Of tile soldiers, according to John four in number, who cru- 
cified Jesus, the evangelists unanimously relate that they 
parted the clothes of Jesus among themselves by lot. According 
to the Soman law de bonis damnatorum ^ the vestments of the 
executed fell as spolia to the executioners, and in so far that 
statement of the evangelists has a point of contact with history. 
But, like most of the features in this last scene of tiie life of 
Jesus, it has also a point of contact with prophecy. It is true 
that in Matthew the quotation of the passage Ps. xxii. 1 8. is doubt- 
less an interpolation ; but on the other hand the same quotation 
is undoubtedly genuine in John (xix. 24.) : W A y^apn ^xupwW 
yi>iyouaa' (verbally after theLXX.) Sis/At fia-avro ralfAand f^ou sav- 



** Confeisio Jadaei aegroti, ap. Wetstein, p. 820 :—da poriionem meam in horto 
JSdenit, a memento met in tectUo futwro, quod ahsconditum ettjuttie* Other pas- 
sages are giveii, ib. p. 819. 

" Cetuboth, t ciii. ap. Wetstein, p. 819 : Quo die Ealbi moriturut erat, venit vox 
de coelo, dixitque : qui praetent aderit morienti Rabbi, ille intrahii inparaditum. 

" Vid. WeUtein, in loc. Matth. 

** Quoted in Wetstein, p. 586 ; compare, howerer, the correction of the text in 
Paulas, ex. handb. 8, b. s. 751. 
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roi^y kcu i'PTi Tov tfjtario'fMv fiou SfiaXov xTJi^ov. that the scripture^ 
might he fulfilled which saith, they parted my raiment among 
them, and for my vesture they did cast lots. Here also, ac- 
cording to the assertion of orthodox expositors, David the author 
of the Psahn, under divine guidance, in the moments of inspir- 
ation chose such figurative expressions as had a literal fulfil- 
ment in Christ". Bather we must say, David, or whoever else 
may have been the author of the Psalm, as a man of poetical 
imagination used those expressions as mere metaphors to denote 
a total defeat ; but the petty, prosaic spirit of Jewish interpret- 
ation, which the evangelists shared without any fault of theirs, 
and firom which orthodox theologians, by their own fault how- 
ever, have not perfectly liberated themselves after the lapse of 
eighteen centuries, led to the belief that those words must be 
understood literally, and in this sense must be shown to be ful- 
filled in the Messiah. Whether the evangelists drew the cir- 
cumstance of the casting of lots for the clothes more from his- 
torical information which stood at their command, or firom the 
prophetic passage which they variously interpreted, must be de- 
cided by a comparison of their narratives. These present the di- 
vergency, that while according to the synoptists all the clothes 
were parted by lot, as is evident firom the words : ^lefASfia-afro 
ra ijuuxTia aurou, 0d?o^ovTsg kxH^ov they parted his garments, cast- 
ing lots, in Matthew (v. 35), and the similar turn of expression 
in Luke (v. 84), but still more decidedly firom the addition of 
Mark : rU ri a^n, what every man should take (v. 24) : in John 
it is the coat or tunic, x'^iv, alone for which lots are cast, the 
other garments being parted equally (v. 28 f.). This diver* 
gency is commonly thought of much too lightly, and is tacitly 
treated as if the synoptical representation were related to that of 
John as the indefinite to the definite. Kuindl in consideration of 
John translates the words iiifAt^iiavro fiaXKovrti of Matthew thus : 
partimdividebantypartim insortem conjiciebant : but the mean- 
ing is not to be thus distributed, for the iiBfjLEfl^avro they parted 

" Tholuck, in loc. 
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states what they did, the 0dViorrs$ ktS^^ov casting lots, how they 
did it : besides Kuinol passes in total silence over the words 
Tif t/ afu, because they undeniably imply that lots were cast for 
several articles : while according to John the lots had reference 
only to one garment. If it be now asked, which of the two 
contradictory narratives is the correct one, the answer given 
from the point of view to which the comparative criticism of the 
gospels has at present attained is, that the eye-witness John 
gives the correct particulars, but the synoptists had merely re- 
ceived the indefinite information, that in parting the clothes of 
Jesus the soldiers made use of the lot, and this, bom unacquaint- 
ance with the more minute particulars, they understood as if 
lots had been cast for all the garments of Jesus ". But not 
only does the circumstance that it is John alone who expressly 
cites the passage in the Psalms prove that he had an especial 
view to that passage : but, in general, this divergency of the 
evangelists is precisely what might be expected from a (Ufference 
in the interpretation of that supposed prophecy. When the 
Psalm speaks of the parting of the garments and a casting of 
lots for the vesture : the second particular is, according to the 
genius of the Hebrew language which abounds in parallelism, 
only a more precise definition of the first, and the synoptists, cor- 
rectly understanding this, make one of the two verbs a participle. 
One however who did not bear in mind this peculiarity of the 
Hebrew style, or had an interest in exhibiting the second feature 
of the prophecy as specially fiilfilled, might understand the and, 
which in reality was indicative only of more precise definition, as 
denoting addition, and thus regard the casting of lots and the dis- 
tribution as separate acts. Then the Ifjuxna-fMog (tt^2?) which was 
originally a synonyme of IfMna (DH^^) must become a distinct 
garment, the closer particularization of which, since it was not in 
any way conveyed in the word itself, was left to choice. The fourth 
evangelist determined it to be the x^'^^^ tunic, and because he be- 
lieved it due to his readers to show some cause for a mode of pro- 

^ B. GK Theile, sur Bi<^gn^Iue Jeia, § 86, Audl 18. 
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oedure with respect to this garment, so di£ferent from tlie equaT 
distribution of the others, he intimated that the reason why it 
was chosen to cast lots for the tunic rather than to divide it, pro- 
bably was that it had no seam (ippapog) which might render 
separation easy, but was woven in one piece {ufavrog ii' okov) **. 
Thus we should have in the fourth evangelist exactly the same 
procedure as we have found on the side of the first, in the history 
of the entrance into Jerusalem : in both cases the doubling of a 
trait originally single, owing to a false interpretation of the ^ in 
the Hebrew parallelism ; the only difference being that the first 
evangelist in the passage referred to is less arbitrary than the 
fourth is here, for he at least spares us the tracing out of the 
reason why two asses must then have been required for one 
rider. The more evident it thus becomes that the rq>resenta- 
tion of the point in question in the different evangelists is de- 
pendent on the manner in which each interpreted that supposed 
prophecy in the Psalms : the less does a sure historical knowledge 
appear to have had any share in their representation, and hence 
we remain ignorant whether lots were cast on the distribution 
of the clothes of Jesus, nay whether in general a distribution of 
clothes took place under the cross of Jesus ; confidently as 
Justin appeals in support of this very particular to the acts of 
Pilate, which he had never seen **, 

Of the conduct of the Jews who were present at the cruci- 
fixion of Jesus, John tells us nothing; Luke represents the 
people as standing to look on, and only the rulers af^ovrfj and 
the soldiers as deriding Jesus by the summons to save himself 
if he were the Messiah, to which the latter adds the offer of the 
vinegar (v. 85 ff.) ; Matthew and Mark have nothing here of 
mockery on the part of the soldiers, but in compensation they 
make not only the chief priests^ scribes, and elders, but also the 
passers by 'pra^a'jrofiuofjisvot, vent insults against Jesus (v. 89 ff. ; 

" Expositors observe in connexion with this particular, that the coat of the Jew- 
ish high priest was also of this kind. Jos. Antiq. iii. vii. 4. — The same view of 
the above difference has been already presented in the Probabilia, p. 80 t 

»* Apol. i. 85. 
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HdS.), The expressions of these people partly refer to former 
discourses and actions of Jesus ; thus, the sarcasm : TAou that 
destroyest the temple and buildest it again in three days, save 
thyself (Matt, and Mark), is an allusion to the words of that 
tenor ascribed to Jesus ; while the reproach : he saved others, 
himself he cannot save, or save thyself (in all three), refers to 
his cures. Partly however the conduct of the Jews towards 
Jesus on the cross, is depicted after the same Psahn of which 
TertuUian justly says, that it contains totam Chris ti pas- 
sionem ". When it is said in Matthew and Mark : And they 
that parsed by reviled him, wagging their heads and saying : 
01 is vccfaTTOfeuSfievoi sfi>ia(rf>yifMuv auTov^ HivouvTeg rag Ki^aXag 
alnuf fcai xiyovTEg' (Luke says of the rulers a^x^vreg they de- 
rided him HefjLUHTYipttov), this is certainly nothing else than a 
mere rq>roduction of what stands in Ps. xxii. 8. (LXX.) : All 
they that see me laugh me to scorn, they shoot out the lip and 
shake the head : vavreg oi Bto^^ouvrsg fjLs iftfAUHTi^io'ccv /xt^ kxaXyio-av 
h x^i^^^riv^ iKlvria-ay Hspaxiiv ; and the words which are hereupon 
lent to the Sanhedrists in Matthew: He trusted in Ood; let 
him deliver him now if he will have him, icivoiBiv im rh deov, 
puaiffBoi vvv aurov^ ei 6ixtt auriv^ are the same with those of the 
following verse in that Psalm : He trusted in the Lord that he 
would deliver him : let him deliver him, seeing he delighted in 
him, ^X^rio'fv l^ri Kifio¥j pua'acrOo ovtoV (rua-dra ccitrov, on 9i><ei 
ainiv. Now though the taunts and shaking of the head on 
the part of the enemies of Jesus may, notwithstanding that the 
description of them is drawn according to the above Old Testa- 
ment passage, still very probably have really happened : it is 
quite otherwise with the words which are attributed to these 
mockers. Words which, like those above quoted, are in the 
Old Testament put into the mouth of the enemies of the godly, 
could not be adopted by the Sanhedrists without their volun- 
tarily assuming the character of the ungodly : which they would 
surely have taken care to avoid. Only the Christian legend, if 

** AdT. Marcion, at lup. 
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it onoe applied the Psalm to the sufferings of Jesos^ and espe- 
cially to his last hours, could attribute these words to the 
Jewish rulers, and find therein the fulfilment of a prophecy. 

The two first evangelists do not tell us that any one of the 
twelve was present at the crucifixion of Jesus : they mention 
merely several Galilean women, three of whom they particularize : 
namely, Mary Magdalene ; Mary the mother of James the less 
and of Joses; and, as the third, according to Matthew, the 
mother of the sons of Zebedee, according to Mark, Salome, 
both which designations are commonly understood to relate to 
the same person (Matt. v. 55 f. ; Mark v. 40 f.) : according to 
these evangelists the twelve appear not yet to have reassembled 
after their flight on the arrest of Jesus **. In Luke, on the 
contrary, among all his acquaintance^ wavres oi yvua-rdi aurou, 
whom he represents as beholding the crucifixion (v. 49) the 
twelve would seem to be included : but the fourth gospel ex- 
pressly singles out from among the disciples the one whom 
Jesus loved, i. e. John, as present, and among the women, 
together with Mary Magdalene and the wife of Gleopas, names 
instead of the mother of James and John, the mother of Jesus 
himself. Moreover, while according to all the other accounts 
the acquaintances of Jesus stood a/ar o^ /aom^oObv^ according to 
the fourth gospel John and the mother of Jesus must have been 
in the closest proximity to the cross, since it represents Jesus 
as addressing them from the cross, and appointing John to be 
his substitute in the filial relation to his mother (v. 25 ff.). 
Olshausen believes that he can remove the contradiction which 
exists between the synoptical statement and the presupposition 
of the fourth gospel as to the position of the friends of Jesus, 
by the conjecture that at first they did indeed stand at a 
distance, but that subsequently some approached near to the 
cross : it is to be observed, however, in opposition to this, that 
the synopdsts mention that position of the adherents of Jesus 
just at the close of the scene of crucifixion and death, imme- 

" Justin, Apol. L 50, and elsewhere, eren speaki of apostacy and denial on the 
part of aU the disciples after the crucifixion. 
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diately before the taking down from the cross, and thus pre- 
suppose that they had retained this position until the end of 
the scene ; a state of the case which cannot but be held entirely 
consistent with the alarm which filled the minds of the disciples 
during those days, and still more with feminine timidity. If 
the heroism of a nearer approach might perhaps be expected 
from maternal tenderness : still, the total silence of the synop- 
tists, as the interpreters of the common evangelical tradition, 
renders the historical reality of that particular doubtful. The 
synoptists cannot have known any thing of the presence of the 
mother of Jesus at the cross, otherwise they would have men- 
tioned her as the chief person, before aU the other women ; 
nor does any thing appear to have been known of a more in- 
timate relation between her and John: at least in the Acts 
(i. 12 f.) the mother of Jesus is supposed to be with the twelve 
in general, his brothers, and the women of the society. It is at 
least not so easy to understand how the memory of that affect- 
ing presence and remarkable relation could be lost, as to con- 
ceive how the idea of them might originate in the circle from 
which the fourth gospel proceeded. If this circle be imagined 
as one in which the apostle John enjoyed peculiar veneration, 
on which account our gospel drew him out of the trio of the 
more confidential associates of Jesus, and isolated him as the 
beloved disciple: it will appear that nothing could be more 
strikingly adapted to confirm this relation than the statement 
that Jesus bequeathed, as it were, the dearest legacy, his mother 
{in reference to whom, as well as to the alleged beloved dis- 
ciple, it must have been a natural question, whether she had 
left the side of Jesus in this last trial), to John, and thus placed 
this disciple in his stead, — ^made him vicarius CAristi, 

As the address of Jesus to his mother and the favourite dis- 
ciple is peculiar to the fourth gospel : so, on the other hand, the 
exclamation. My Ood, my God, why hast thou forsaken me f 
M, ii>i, Tuifia a-afiaxOotvi; is only found in the two first gospels 
(Matt. V. 46 ; Mark v. 84). This exclamation, with the men- 
tal state from which it proceeded, like the agony in Geth- 
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semane, constitutes in the opinion of the church a part of the 
vicarious suffering of Christ. As however in this instance also 
it was impossible to be blind to the difficulties of the sup- 
position, that the mere corporeal suffering, united with the ex- 
ternal depression of his cause, overwhehned Jesus to such a 
degree that he felt himself forsaken by God, while there have 
been both before and after him persons who, under sufferings 
equally severe, have yet preserved composure and fortitude : the 
opinion of the church has here also, in addition to the natural 
corporeal and spiritual affliction, supposed as the true cause 
of that state of mind in Jesus, a withdrawal of God from his 
soul, a consciousness of the divine wrath, which it was decreed 
that he should bear in the stead of mankind, by whom it was 
deserved as a punishment *''. How, presupposing the dogma of 
the church concerning the person of Christ, a withdrawal of 
God from his soul is conceivable, it is the part of the defenders 
of this opinion themselves, to decide. Was it the human na- 
ture in him which felt so forsaken? Then would its unity 
with the divine have been interrupted, and thus the very basis 
of the personality of Christ, according to the above system, 
removed. Or the divine ? In that case the second person in 
the Godhead would have been separated from the first. As 
little can it have been the God-man, consisting of both natures, 
that felt forsaken by God, since the very essence of this is the 
unity and inseparableness of the divine and the human. Thus 
urged by the self-contradiction of this supranaturalistic ex- 
planation, to fall back on the natural mode of accounting for 
the above exclamation by the sense of external suffering, and 
yet repelled from the idea that Jesus should have been so com- 
pletely subdued by this, commentators have attempted to mol- 
lify the sense of the exclamation. It consists of the opening words 
of Fs. xxii., a passage which is classical for this last scene in 
the life of Jesus. Now this Psalm begins with a complaining 
description of the deepest suffering, but in the course of its 

" Yid. CalTin, Oomm. in hann. erv. in Hatth. zzvii. 46 ; Olahansen, in loc 
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progress soars into joyful hope of deliverance; henoe it has 
been supposed that the words which Jesos immediately utters 
do not give his entire experience, and that in thus reciting the 
first verse he at the same time quotes the whole psalm and 
especially its exulting close, just as if he meant to say : It is 
true that I, like the author of this Psalm, appear now forsaken 
of Grod, but in me, as in him, the divine succour will only be 
so much the more glorified **. But if Jesus uttered this ex- 
clamation with a view to the bystanders, and in order to assure 
them that his afiBiction would soon be merged in triumph, he 
would have chosen the means the least adapted to his purpose, 
if he had uttered precisely those words of the Psalm which ex- 
press the deepest misery; and instead of the first verse he would 
rather have chosen one firom the 10th to the 12th, or firom the 
20th to the end. If however in that exclamation he meant 
merely to give vent to his own feeling, he would not have 
chosen this verse if his actual experience in these moments had 
been, not what is there expressed, but what is described in the 
succeeding verses. Now if this experience was his own, and if, 
all supernatural grounds of explanation being dismissed, it pro- 
ceeded firom his external calamities ; we must observe that one 
who, as the gospels narrate of Jesus, had long included suffering 
and death in his idea of the Messiah, and hence had regarded 
them as a part of the divine arrangements, could scarcely com- 
plain of them when they actually arrived as an abandonment by 
God ; rather, on the above supposition, we should be led to 
think that Jesus had found himself deceived in the expectations 
which he had previously cherished, and thus believed himself 
forsaken by Ood in the prosecution of his plan**. But we 
could only resort to such conjectures if the above exclamation 
of Jesus were shown to have an historical foundation. In this 
respect the silence of Luke and John would not, it is true, be 
so serious a difficulty in our eyes, that we should take refiige in 

" Thus Paoloi, Qntz, in loc. Schleiermacher, Glaubenslelire, 2, s. 164, Anm. 
** Sach is the inference drawn by the anthor of the Wolfenbiittel Fragmenta, 
vom Zweck Jesa nnd seiner JUntrer, s. 163. 

VOL. III. T 
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explanations like the following : John snppreesed the exdama- 
tion, lest it should serve to oonntenanoe the Gnostic opinion, 
by admitting the inference that the ^on which was insuscep- 
tible of suffering, departed from Jesus in that moment ^^. But 
the relation of the words of Jesus to the 22d Psalm does 
certainly render this particular suspicious. If the Messiah was 
once conceived of as suffering, and if that Psalm was used as a 
sort of programme of his suffering — ^for which it was by no 
means necessary as an inducement that Jesus should have really 
quoted one of its verses on the cross : — the opening words of 
the Psalm which are expressive of the deepest suffering must 
appear singularly adapted to be put into the mouth of the cru- 
cified Messiah. In this case the derisive speech ^^ of the by- 
standers, he calleth for Elias, Sco., can have had no other origin 
than this — that the wish for a variety of taunts to complete this 
scene after the model of the Psalm, was met by the similarity 
of sound between the i^ in the exclamation lent to Jesus, and 
the name of Elias which was associated with the Messiah. 

Concerning the last words which the expiring Jesus was 
heard to utter, the evangelists diff^. According to Matthew 
and Mark, it was merely a loud voice, favi fjLsyaKn, with which 
he departed (v. 50, 87) ; according to Luke, it was the petition : 
Father, into thy hands I commend my spirit, vdng, iif x^^^ 
ffou vofaOic-o/juu to wtufAa julou (v. 46) ; while according to 
John it was on the brief expression : it is finished, rrrfxc^oi, 
that he bowed his head and expired (v. 80). Here it is possi- 
ble to reconcile the two first evangelists with one or other 

^ Schneckenbttiger, Beitriige, s. 66 f. 

*^ According to Olahanaen, ». 495^ there ii no lylUble in tliis ipeech by which 
lodi a meaning is intimated : on the contrary, a secret hcwror had already di£foied 
itielf over the minds of the scoffers, and they trembled at the thought that Elias 
might appear in the storm. Bat when one who attempts to give a bevenge to Je- 
tos is dissuaded ander the pretext of waiting to sea i^ Eliat wmld come U> satw Mm 
14 t^x^r** *BXuHf r«tfwf miriv, thii pretext is plainly enough shown to be meant 
in derision, and hence the horror and trembling belong only to the unscientific 
animns of the biblical commentator, which makes him contemplate the history of the 
passion above all else, as a mytUrium iremendtim, and canses him to discover even in 
Pilate a depth of feeling which is nowhere attributed to this Boman in the gospels. 
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of the suooeeding ones by the supposition, that what the former 
describe indefinitely as a load cry, and what according to their 
representation might be taken for an inarticulate expression of 
anguish, the others, with more particularity, give in its precise 
▼erbal form. It is more difficult to reconcile the two last gospels. 
For whether we suppose that Jesus first commended his soul 
to God, and hereupon cried : it isJinisAed; or vice versa ; both 
collocations are alike opposed to the intention of the evangelists, 
for the expression of Luke mm ravra tiviv cIsTvci/^-fv cannot be 
rendered, as Paulus would have it, by : soon after he had said this, 
he expired ; and the very words of the exclamation in John define 
it as the last utterance of Jesus ; the two writers forming dif- 
ferent conceptions of the closing words. In the account of Luke, 
the common form of expression for the death of Jesus : vafii»hs 
TO TvtufjM (he delivered up his spirit) appears to have been in- 
terpreted as an actual commending of his soul to Ood on the 
part of Jesus, and to have been further developed with reference 
to the passage Ps. xxxi. 5 : (Lord) into thy hands I commend 
my spirit, (MVfit) slg x^<f^ ^^^ TafaBno'o/jtcu ro TnufAci /aou 
(LXX.), — a passage which firom the strong resemblance of this 
Psalm to the 22nd would be apt to suggest itself^'. Whereas 
the author of the fourth gospel appears to have lent to Jesus an 
expression more immediately proceeding firom his position in 
relation to his messianic office, making him express in the word 
rtrixiirrou it is finished the completion of his work, or the fiil- 
filment of all the prophecies (with the exception, of course, of 
what could only be completed and fiilfilled in the resurrection). 
Not only these last words, however, but also the earlier ex- 
pressions of Jesus on the cross, will not admit of being ranged 
in the succession in which they are generally supposed. The 
speeches of Jesus on the cross are commonly reckoned to be 
seven ; but so many are not mentioned by any single evangelist, 
for the two first have only one : the exclamation, my God, my 

^ CradiMr, Binleitiing in dai N. T. 1, f . 19S. 

T 2 
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Oody &c. Aaj, ^xi> «. T. X. Luke has three : the prayer of Jesus 
for his enemies, the promise to the thief, and the commending 
of his spirit into the hands of the Father ; John has likewise 
three, but all different : the address to his mother and the dis* 
ciple, with the exclamations, / thirst ii^^ and It is finished 
rsrixio-Tai. Now the intercessory prayer, the promise and the 
recommendation of Mary to the care of the disciple, might cer- 
tainly be conceived as following each other : but the ^i^^u and 
the Atu come into collision, since both exclamations are followed 
by the same incident, the offering of vinegar by means of a 
sponge on a reed. When to this we add the entanglement of 
the TeTiXstTTai with the 'x^aref h, t. x., it should surely be seen and 
admitted, that no one of the evangelists, in attributing words to 
Jesus when on the cross, knew or took into consideration those 
lent to him by the others ; that on the contrary each depicted 
this scene in his own manner, according as he, or the legend 
which stood at his command, had developed the conception of 
it to suit this or that prophecy or design. 

A special difficulty is here caused by the computation of the 
hours. According to all the synoptists the darkness prevailed 
from the sixth hour until the ninth hour, a^o £«ti»; wpof ia^ 
i^ag enxTi/ii (in our reckoning, firom twelve at midday to three 
in the afternoon) ; according to Matthew and Mark it was 
about the ninth hour that Jesus complained of being forsaken 
by God, and shortly after yielded up the ghost ; according to 
Mark it was the third hour u^a r^lm (nine in the morning) 
when Jesus was crucified (v. 26). On the other hand, John 
says (xix. 14.) that it was about the sixth hour, (when according 
to Mark Jesus had already hung three hours on the cross,) that 
Pilate first sat in judgment over him. Unless we are to sup- 
pose that the sun-dial went backward, as in the time of Heze- 
kiah, this is a contradiction which is not to be removed by a 
violent alteration of the reading, nor by appealing to the «(r» 
{about) in John, or to the inability of the disciples to take note 
of the hours under such afflictive circumstances ; at the utmost 
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it might perhaps be cancelled if it were possible to prove that 
the fonrth gospel throughout proceeds upon another mode of 
reckoning time than that used by the synoptists^. 

*' Thus Rettig, ezegetiiche Analekten, inUllmaim's und Umbreit's Studien, 1 830, 
1, 8. 106 ff.; Tbolack^ QlanbwUrdigkeit, 8. 807 ff. ; comp. on the Tarioui attempU 
at reconciliation LUcke and De Wette, in loc. Job. 



Digitized by 



Google 



CHAPTER IV. 

DBATH AND BBSUBBBCTION OF JBSUS. 



§ 133. 
pmoDiens attbrdaht oh the dkath op jisus. 

According to the evangelical accounts, the death of Jesus was 
accompanied by extraordinary phenomena. Three hours before, 
we are told, a darkness diffused itself, and lasted until Jesus ex- 
pired (Matt xxvii. 45. parall.) ; in the moment of his death the 
veil of the temple was torn asunder from the top to the bottom, 
the earth quaked, the rocks were rent, the graves were opened, 
and many bodies of departed saints arose, entered into the city, 
and appeared to many (Matt. v. 51 ffl parall.). These details 
are very unequally distributed among the evangelists : the first 
alone has them all ; the second and third merely the darkness 
and the rending of the veil ; while the fourth knows nothing of 
all these marvels. 

We will examine them singly according to their order. The 
darkness (ntorog which is said to have arisen while Jesus hung 
on the cross, cannot have been an ordinary eclipse of the sun, 
caused by the interposition of the moon between his disc and the 
earth S since it happened during the Passover, and consequently 

' The Bnmg. Nicodemi makef the Jews my abtoidly maintoin : there hap- 
pened an edipee rf the eun in the ordinary conne Uxu^f^K 4x/«v y(y«yt mmri ri 
timiie. c. zi. p. 592, ap. Thilv. 



Digitized by 



Google 



DBATH OF JB8US. 279 

about the time of the fall moon. The gospels however do not 
directly use the terms UTitt^^if roS h^'ou (eclipse of the sun) the two 
first speaking only of darkness aMorof in general^ and though 
the third adds with somewhat more particnlarity : mm iattoriaBn 
i iMog, and the sun was darkened^ still this might be said of 
any species of widely extended obscnration. Hence it was an 
explanation which lay near at hand to refer this darkness to an 
atmospheric^ instead of an astronomical caose^ and to suppose 
that it proceeded from obscuring vapours in the air, such as 
are especially wont to precede earthquakes '. That such obscur- 
ations of the atmosphere may be diffused over whole countries, 
is true ; but not only is the statement that the one in question 
extended i^i 'jraaav or oxm rriv yijv, i. e., according to the most na- 
tural explanation, over the entire globe, to be subtracted as an ex- 
aggeration of the narrator*: but also the pre-supposition, evident 
in the whole tenor of their representation, that the darkness had a 
supernatural cause, appears destitute of foundation firom the 
want of any adequate object for such a miracle. Since then, with 
these accessory features, the event does not in itself at once 
carry the conviction of its credibility, it is natural to inquire if 
it have any extrinsic confirmation. The lathers of the church 
appeal in its support to the testimony of heathen writers, among 
whom Phlegon especially in his xfovMoTf is alleged to have no- 
ticed the above darkness * : but on comparing the passage pre- 
served by Eusebius, which is apparently the one of Phlegon al- 
luded to^ we find that it determines merely the Olympiad^ scarcely 
the year, and in no case the season and day of this darkness*. 
More modem apologists appeal to similar cases in ancient history, 
of which Wetstein in particular has made a copious collection. 
He adduces firom Greek and Boman writers the notices of the 
eclipses of the sun which occurred at the disappearance of Bomu- 

' Thus Panhu and KomSl, in loc. ; Haae, L. J. $ 148; NcMider, L. J. Ghr. •. 
689 f. 

' Comp. Fritiache and De Wette, in loc. Matth. 

* T«rtoU. Apolog«t. c. zxi. ; Ori^. c Oels. ii. 88, 59. 

* EnMb. can. chron. ad. 01 202, Anm. 4 ; comp. Paulas, s. 765 ff. 
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Iu8, the death of Csesar', and similar events ; he cites declarations 
which contain the idea that eclipses of the sun betoken the fall 
of kingdoms and the death of kings ; lastly he points to Old Tes- 
tament passages (Isai. 1. 3 ; Joel iii. 20 ; Amos viii. 9 ; comp, 
Jer. XV. 9.) and rabbinical dicta, in which either the obscuring 
of the light of day is described as the mourning garb of God ^ or 
the death of great teachers compared with the sinking of the 
sun at mid-day^ or the opinion advanced that at the death of 
exalted hierarchical personages, if the last honours are not paid 
to them, the sun is wont to be darkened '. But these parallels, 
instead of being supports to the credibility of the evangelical 
narrative, are so many premises to the conclusion, that we have 
here also nothing more than the mythical offspring of universally 
prevalent ideas, — a Christian legend, which would make all na* 
ture put on the weeds of mourning to solemnize the tragic death 
of the Messiah **. 

The second prodigy is the rending of the veil of the temple, 
doubtless the inner veil before the Holy of Holies, since the word 
Jl^*^^, used to designate this, is generally rendered in the LXX. 
by HaTU'X'STac-fAa, It was thought possible to interpret this 
rending of the veil also as a natural event, by regarding it as an 
effect of the earthquake. But, as Lightfoot has already justly 
observed, it is more conceivable that an earthquake should 
rend stationary fixed bodies such as the rocks subsequently 
mentioned, than that it should tear a pliant, loosely hung 
ourtain. Hence Faulus supposes that the veil of the temple 
was stretched and fastened not only above but also below and 
at the sides. But first, this is a mere conjecture : and secondly, 

* Serv. ad Virgil. Geoig. i. i65 ff. : ContUa, occuo Caetart in Smatu pritUe Idiu 
Martias, tolls fuiue defectum ab hora texta utgue ad noctem, 

' Echa B iii. 28. 

* B. Bechai Cod. Hakkema : Own insiffnis RcMinut fato coneederet, dixit qui- 
dam : iste diet gravis est Israeli, ut cum sol occidU ipso meridie. 

* Sacca, t xxix. 1 : Dixerunt doctoret : gwUuor de causis sol deficit : prima, ob 
patrem domusjudidi martuum, cui exequiae nonJiufU ui decet, etc, 

!• Vid. Fritzsche, in loc. ; oomp. alio Pe Wette, ezeg. Handb. 1, 1, s. 238 ; Theile, 
xar Biogr. Jeta, § 86. 
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if the earthquake shook the walls of the temple so violentlyy as 
to tear a veil which even though stretched, was still pliaat : such 
a oonyulsion would rather have caused a part of the building to 
fall, as is said to have been the case in the gospel of the He- 
brews '' : unless it be chosen to add, with Kuinol, the conjec- 
ture that the veil was tender from age, and might therefore be 
torn by a slight concussion. That our narrators had no such 
causes in their minds is proved by the fact that the second and 
third evangelists are silent concerning the earthquake, and that 
the first does not mention it until after the rending of the veil. 
Thus if this event really happened we must regard it as a 
miracle. Now the object of the divine Providence in effecting 
such a miracle could only have been this : to produce in the 
Jewish cotemporaries of Jesus a deep impression of the import- 
ance of his death, and to furnish the first promulgators of the 
gospel with a fact to which they might appeal in support of 
their cause. But, as Schleiermacher has shown, nowhere else 
in the New Testament, either in the apostolic epistles or in the 
Acts, or even in the Epistle to the Hebrews, in connexion with 
the subject of which it could scarcely fail to be suggested, is 
this event mentioned : on the contrary, with the exception of 
this bare synoptical notice, every trace of it is lost; which 
could scarcely have been the case if it had really formed a 
ground of apostolical argument. Thus the divine purpose in 
ordaining this miracle must have totally failed ; or, since this is 
inconceivable, it cannot have been ordained for this object — ^in 
other words, since neither any other object of the miracle, nor 
yet a mode in which the event might happen naturally can be 
discovered, it cannot have happened at all. In another way, 
certainly, a peculiar relation of Jesus to the veil of the temple 
is treated of in the Epistle to the Hebrews. While before 
Christ, only the priests had access into the holy place, and into 
the Holy of Holies only the high priest might enter once in the 

" Hieron. ad Hedib. ep. cxliz. 8. (comp. his Comm. in loc.) : In evangelio auUm, 
quad Mbro/ieit Uteris scriptum tit, Uffimw, non velum templi tcitsum, sed superli- 
minart templi mira moffniiudinit corruisse. 
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year with the blood of atonement ; Ohrifirt, as the eternal high 
priest, entered by his own blood into the holy place within the 
veil, into the Holy of holies in heaven, whereby he became the 
forerunner, vfo^fOfMg, of Christians, and opened access to them 
also, founding an eternal redemption, aidviov xirfua-iv (vi. 19 f.; 
iz. 6, 12 ; X. 19 f.). Even Paulas finds in these metaphors so 
close an affinity to our narrative, that he thinks it possible to 
number the latter among those fables which according to 
Henke's definitions are to be derived e figurato genere di- 
cendi^*; at least the event, even if it really happened, must 
have been especially important to the Christians on account of 
its symbolical significance, as interpreted by the images in the 
Epistle to the Hebrews : namely, that by Christ's death the 
veil of the Jewish worship was rent asunder, and access to Gt>d 
opened to all by means of worship in the Spirit, But if, as 
has been shown, the historical probability of the event in ques- 
tion is extremely weak, and on the other hand, the causes which 
might lead to the formation of such a narrative without his- 
torical foundation very powerful ; it is more consistent, with 
Schleiermacher, entirely to renounce the incident as historical, 
on the ground that so soon as it began to be the practice to 
represent the office of Christ under the images which reign 
throughout the Epistle to the Hebrews, nay, in the very eariiest 
dawn of this kind of doctrine, on the first reception of the 
Gentiles, who were left firee from the burthen of Jewish ob- 
servances, and who thus remained without participation in the 
Jewish sacrifices, such representations must have entered into 
the Christian hymns (and the evangelical narratives '*). 

On the succeeding particulars of the earthquake and the 
rending of the rocks, we can only pronounce a judgment in 
connexion with those already examined. An earthquake by 
which rocks are disparted, is not unprecedented as a natural 
phenomenon : but it also not seldom occurs as a poetical or 

" The possibility of this is admitted by Neander also, bnt with the presupposition 
of some fiict as a groundwork (s. 040 f.). 

'* Ueber den Lukas, s. 298. Oomp. De Wette, exeg. Handb., 1, 1, s. 240. 
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mythical embellishiiient of the death of a distinguished man ; 
as, for example, on the death of GaBsar, Virgil is not content 
irith eclipsing the snn, but also makes the Alps tremble with 
tmwonted commotion '*. Now as we have only been able to 
Tiew the prodigies previously mentioned in the latter Ught, and 
as, besides, the historical validity of the one before us is 
weakened by the fact that it rests solely on the testimony of 
Matthew; we must pronounce upon this also in the words 
of Fritzsche : Messue obitum atrocibus ostentis, quibus, 
quanttis vir quummaxime exspirdsset, orbi terrarum indica- 
retUTy iUustrem esse oportebat ". 

The last miraculous sign at the death of Jesus, likewise pecu- 
liar to the first evangelist, is the opening of the graves, the 
resurrection of many dead persons, and their appearance in 
Jerusalem. To render this incident conceivable is a matter of 
unusual difficulty. It is neither in itself clear how it is sup- 
posed to have fared with these ancient Hebrew saints, ay/oif **, 
after their resurrection " ; nor is anything satisfactory to be 
discovered concerning a possible object for so extraordinary a 
dispensation '*. Purely in the resuscitated themselves the ob- 
ject cannot apparently have lain, for had it been so, thare is no 
conceivable ground why they should be all awaked precisely 
in the moment of ihe death of Jesus, and not each at the period 
prescribed by the course of his own development But if the 

>* Georg. 1. 468 ff. 

>* Whai HaM, § 148, wiitei : "The earth trembled, mourning for her greateit 
Son," we tee how the hiftorian in ipeaking of this feature, which he maintainn to be 
historical, involimtarily becomes a poet ; and when in the second edition the author 
qualifies the phrase by the addition of an "as it were" : it is further evident that his 
historical conscience had not fiiiled to reproach him for the license. 

** Only such must be here thought of, and not Mdotofw (Thritti, as EuinSl main- 
tains. In the BTang. Nicodemi, c xriL there are indeed adherents of Jesus, 
namely, Simeon (Luke ii.) and his two sons, among those who come to life on this 
occasion ; but the majority in this apocryphal book also, and as well in the inif*^ 
TltXdrtv (Thilo, p. 810.), according to Epiphanius, orat. in sepulchrum Chr. 275, 
Ignat. ad Magnes. IX. and others (comp. Thilo, p. 780 ff.), are Old Teitament per- 
sons, as Adam and Ere, the patriarchs and prophets. 

'' Comp. the various opinions in ThQo, p. 788 f. 

" Comp. especiaUy Bichhom, Einl. in d. N. T. 1, s. 446 flf. 
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conviction of others was the object, this was still less attained 
than in the miracle of the rending of the veil> for not only is 
any appeal to the apparition of the saints totally wanting in 
the apostolic epistles and discourses, but also among the evan- 
gelists, Matthew is the only one by whom it is recorded. A 
special difficulty arises firom the position which the determina- 
tion of time : after his resurrectioHy /Asra riiv iyt^triv oUnou^ 
occupies between the apparently consecutive stages of the event. 
For if we connect these words with what precedes, and thus 
suppose that at the moment of the death of Jesus, the deceased 
saints were only reanimated, and did not come out of their graves 
until after his resurrection, — this would have been a torment for 
the damned rather than a guerdon for the holy ; if, on the con- 
trary, we unite that determination of time to what follows, and 
thus interpret the evangelist s meaning to be, that the resusci- 
tated saints did indeed come out of their graves immediately on 
their being reanimated at the moment that Jesus died, but did 
not go into the city until after his resurrection, — any reason for 
the latter particular is sought in vain. It is but an inartificial 
way of avoiding these difficulties to pronounce the whole pas- 
sage an interpolation, without any critical grounds for such a 
decision'*. A more dexterous course is pursued by the ra- 
tionalistic expositors, when they endeavour to subtract the 
miraculous firom the event, and by this means indirectly to 
remove the other difficulties. Here, as in relation to the rend- 
ing of the veil, the earthquake is regarded as the chief agent : 
this, it is said, laid open several tombs, particularly those of 
some prophets, which were found empty, because the bodies 
had either been removed by the shock, or become decomposed, 
or fallen a prey to wild beasts. After the resurrection of Jesus, 
those who were fdendly to him in Jerusalem being filled with 
thoughts of resurrection from the dead, these thoughts, together 

'* Stroth, Ton Inteipolationen im Evang. Matth. In Eichhom's Eepertorium, 9, 
8. 189. It ifl hardly a preferable expedient to regard the paange as an addition of 
the Greek tnuuUtor. See Kern, Ueber den Unpr. dee Evang. Matth. i. 25 and 
100. 
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with the ciroumstanoe of the graves being found empty, excited 
in them dreams and visions in which they believed that they 
beheld the pious ancestors who had heem interred in those 
graves ^, But the fact of t^e graves being found empty would 
scarcely, even united with the news of the resurrection of Jesus, 
have sufiBced to produce such visions, unless there had previ- 
ously prevailed among the Jews the expectation that the Mes- 
siah would recall to life the departed saints of Israel. If how- 
ever this expectation existed, it would more probably give birth 
to the legend of a resurrection of the saints coincident with the 
death of Jesus than to dreams ; whence Hase wisely discards 
the supposition of dreams, and attempts to find a sufficient 
explanation of the narrative in the emptiness of the graves on 
the one hand, and the above Jewish expectation on the other". 
But on a nearer view it appears that if once this Jewish idea 
existed there needed no real opening of the graves in order to 
give rise to such a mythus : accordingly Schneckenburger has 
left the emptiness of the graves out of his calculation ^. When, 
however, he yet speaks of visionary appearances which were 
seen by the adherents of Jesus in Jerusalem, under the excite*- 
ment produced by his resurrection, he is not less inconsequent 
than Hase, when he omits the dreams and yet retains the laying 
open of the graves ; for these two particulars being connected 
as cause and effect, if one of them be renounced as unhistorical, 
80 also must the other. 

In opposition to this view it is remarked, not without an ap- 
pearance of reason, that the above Jewish expectation does not 
suffice to explain the origin of such a mythus'*. The actual 
expectation may be more correctly stated thus. From the epistles 
of Paul (1 Thess. iv. 16 ; comp. 1 Cor. xv. 22 f.) and more de- 
cidedly firom the Apocalypse (xx. 4 f.), we gather that the first 

** Thof Paolui and EoinSl, in loc. The latter calli this explanation a mytliical 
rtne. 

•* Leben Jem, § 148. 

" Ueber den Unpr. i. 67. 

" Paoluf, ezeg. Handb., 8, b. 8. 798. 



Digitized by 



Google 



286 PART III. CHAPTER IV. § 133. 

Ohnstians anticipated, as a ooncomitant of the retom of Christ, 
a resurrection of the saints, who would thenceforth reign with 
Christ a thousand years ; only at the end of this period, it was 
thought, would the rest of the dead arise, and from this second 
resurrection the former was distinguished as t?ie first resurrection 
A avdo'raaiq h sTf^Sm, or the resurrection of the just fm hMoiuv 
(Luke xiy. 14. ?), in place of which Justin has the holy resur- 
rectionh ayiaavda^ourig^*. But this is the Christianized form of 
the Jewish idea; for the latter referred, not to the return, but to 
the first advent of the Messiah, and to a resurrection of Israelites 
only ^^. Now in the statement of Matthew likewise, that resur- 
rection is assigned to the first appearance of the Messiah ; for 
what reason, however, it is there connected with his death, 
there is certainly no indication in the Jewish expectation taken in 
and byitseK,whileinthemodificationintroducedby the adherents 
of Jesus there would appear rather to have lain an inducement 
to unite the resurrection of the saints with his own ; e^ecially 
as the connecting of it with his death seems to be in contradic- 
tion with the primitive Christian idea elsewhere expressed, that 
Jesus was thefirMt-bepotten/rom the dead, T^earoTOKog sx roh vbh^Hp 
(Col. i. 18 ; Rev. i. 5.), the first fruits of them that sleep dfjca^x^ 
r£v HBxoif/uifjiivoiv (1 Cor. xv. 20). But we do not know whether 
this idea was universal, and if some thought it due to the mes- 
sianic dignity of Jesus to r^ard him as the first who rose fix)m 
the dead, there are obvious motives which might in otb^ cases 
lead to the representation that already at the deatli of Jesus 
there was a resurrection of saints. First there was an external 
motive : among the prodigies at the deatli of Jesus an earth- 
quake is mentioned, and in describing its violence it was natural 
to add to the rending of the rocks anoth^ feature which appears 
elsewhere in accounts of violent earthquakes, '* namely, the 
opening of the graves : here then was an inviting hinge for the 

•* Dial. c. Tryph. cxiji. 

" See the collection of passages relative to this subject in Schottgen, 2, p. 570 if. ; 
and in Bertholdf s Christologia, § 85. 

"" See the passages collected by Wetstein. 
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resnrreotion of the saints. But there was also an internal mo- 
tiye : according to the ideas early developed in the Christian 
community, the death of Jesus was the specially efficacious 
pointinthe workof redemption, andin particular the descent into 
Hadesconnectedwithit(lFet. iii.l9f.) was the means of deliyer- 
ing the previously deceased from this abode ^; hence from these 
ideas theremightresultaninducementto represent the bonds of the 
grave as having been burst asunderfor the ancient saints precisely 
in the moment of the death of Jesus. Besides, by this position, 
yet more decidedly than by a connexion with the resurrection of 
Jesus, the resuscitation of the righteous was assigned to the first 
appearance of the Messiah, in accordance with the Jewish idea, 
which might very naturally be echoed in such a narrative, in the 
Judaizing circles of primitive Christendom ; while at the same 
time Paul and also the author of the Apocalypse ahready assigned 
ihejirst resurreciion to the second and still ftiture advent of 
the Messiah. It was then apparently with reference to this more 
developedidea, that the words after his resurrection were added 
as a restriction, probably by the author of the first gospel him- 
self. 

The synoptists conclude their descripti<Hi of the events at the 
death of Jesus, with an account of the impression which they 
made more immediately on the Boman centurion whose office 
it was to watch the crucifixion. According to Luke (v. 47) 
this impression was produced by to yevo/xtvov [what was done), 
i. e., since he had beforehand mentioned the darkness, by the 
departure of Jesus with an audible prayer, that being the par- 
ticular which he had last noticed ; indeed Mark, as if expound- 
ing Luke, represents the exclamation : truly this man was the 
Son of God as being called forth from the centurion by the cir- 
cumstance that Jesus so cried out, and gave up the ghost oiru 
K^aioi i^'jcvtvavf (v. 89). Now in Luke, who gives a prayer as 
the last utterance of Jesus, it is possible to conceive that this 
edifying end might impress the centurion with a favourable 

" See thU idea further deTeToped in the Bvang. Nicod. c. xriii. E 
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opmion of Jesus : but how the fact of his expiring with a loud 
cry could lead to the inference that he was the Son of God, will 
in no way appear. Matthew however gives the most suitable 
relation to the words of the centurion, when he represents them 
as being called forth by the earthquake and the other prodigies 
which accompanied the death of Jesus : were it not that the his- 
torical reality of this speech of the centurion must stand or fall 
with its alleged causes. In Matthew and Mark this officer expresses 
the couTiotion that Jesus is in truth the Son of God, in Luke, 
that he is a righteous man. The evangelists in citing the for- 
mer expression evidently intend to convey the idea that a Gen- 
tile bore witness to the Messiahship of Jesus ; but in this speci- 
fically Jewish sense the words cannot well have been understood 
by the Boman soldier : we might rather suppose that he regarded 
Jesus as a son of God in the heathen sense, or as an inno- 
cent man unjustly put to death, were it not that the credibility 
of the whole synoptical account of the events which signalize 
the death of Jesus being shaken, this, which forms the top stone 
as it were, must also be of doubtful security ; especially when 
we look at the narrative of Luke, who besides the impression on 
the centurion adds that on the rest of the spectators, and makes 
them return to the city with repentance and mourning — a trait 
which appears to represent, not so probably what the Jews ac- 
tually felt and did, as what in the opinion of the Christians 
they ou^ht to have felt and done. 

§ 134. 

TBS WOUITD BT A SPEAR IK THE SIVl OF JE8U8. 

While the synoptists represent Jesus as hanging on the cross 
from the i^a evvirn, i. e. three in the afternoon, when he ex- 
pired, until the o'^la, i. e. probably about six in the evening, 
without anything further happening to him : the fourth evan- 
gelist interposes a remarkable episode. According to him, the 
Jews, in order to prevent the desecration of the coming sab- 
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bath, which was a peculiarly hallowed one, by the continued 
exposure of the bodies on the cross, besought the Procurator 
that their legs might be broken and that they might forthwith 
be carried away. The soldiers, to whom this task was com- 
mitted, executed it on the two criminals crucified with Jesus ; 
but when they perceived in the latter the signs of life having 
already become extinct, they held such a measure superfluous 
in his case, and contented themselves with thrusting a spear 
into his side, whereupon there came forth blood and water (xix. 
31—87.). 

This event is ordinarily regarded as the chief voucher for the 
reality of the death of Jesus, and in relation to it the proof to 
be drawn from the synoptists is held inadequate. According to 
the reckoning which gives the longest space of time, that of 
Mark, Jesus hung on the cross from the third to the ninth 
hour, that is, six hours, before he died ; if , as to many it has 
appeared probable, in the two other synoptists the commence- 
ment of the darkness at the sixth hour marks also the com- 
mencement of the crucifixion, Jesus, according to them, hung 
only three hours living on the cross ; and if we presuppose in 
John the ordinary Jewish mode of reckoning the hours, and 
attribute to him the same opinion as to the period of the death 
of Jesus, it follows, since he makes Pilate pronounce judgment 
on him only about the sixth hour, that Jesus must have died 
after hanging on the cross not much more than two hours. 
But crucifixion does not in other cases kill thus speedily. This 
may be inferred from the nature of the punishment, which does 
not consist in the infliction of severe wounds so as to cause a 
rapid loss of blood, but rather in the stretching of the limbs, so 
as to produce a gradual rigidity; moreover it is evident from 
the statements of the evangelists themselves, for according to 
them Jesus, immediately before the moment which they regard as 
the last, had yet strength to utter a loud cry, and the two 
thieves crucified with him were still alive after that time ; lastly, 
this opinion is supported by examples of individuals whose 
life has lasted for several days on the cross, and who have only at 

VOL. III. u 
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length expired from hunger and similar causes'. Hence fathers 
of the church and older theologitms advanced the opinion, that 
the death of Jesus, which would not have ensued so quickly in 
a natural way, was accelerated supematurally, either by himself 
or by God''; physicians and more modem theologians have ap- 
pealed to the accumulated corporeal and spiritual sufferings of 
Jesus on the evening of the night prior to his crucifixion ' ; 
but they also for the most part leave open the possibility that 
what appeared to the evangeUsts the supervention of death itself, 
was only a swoon produced by the stoppage of the circulation, 
and that the wound with the spear in the side first consummated 
the death of Jesus. 

But concerning this wound itself, the place, the instrument, 
and the manner of its infliction — concerning its object and ef- 
fects, there has always been a great diversity of opinion. The 
instrument is called by the evangeUst a ^oyx»»» which may 
equally signify either the light javehn or the heavy lance ; so 
that we are left in uncertainty as to the extent of the wound. 
The maimer in which the woimd was inflicted he describes by 
the verb vicrasiv, which sometimes denotes a mortal wound, 
sometimes a slight scratch, nay, even a thrust which does not so 
much as draw blood ; hence we are ignorant of the depth of the 
wound : though since Jesus, after the resurrection, makes 
Thomas lay only his fingers in the print of the nails, but, in or 
even merely on the wound in the side, his hand (John xx. 27.), 
the stroke of the spear seems to have made a considerable 
wound. But the question turns mainly on the place in which 
the wound was made. This John describes as the 'jrxsypa side, 
and certainly if the spear entered the left side between the ribs 
and penetrated into the heart, death must inevitably have en- 



* The instances are collected in Paulus, expg. Handb., 3, b. s. 781 ff. ; Winer, 
bibl. Realworterb. 1, s. 672 ff. ; and Ease, § 144. 

' According to Tertullian by the former, according to Grotius by the latter ; see 
Paulus, 8. 784, Anm. 

* Thus Gruner and others ap. Paulas, s. 782 ff. ; Base, ut sup. ; Neander, L. J. 
Chr. s. 647. 
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sued : but the above expression may just as properly imply the 
right side as the left, and in either side any spot from the 
shoulder to the hip. Most of these points indeed would be at 
once decided, if the object of the soldier had been to kill 
Jesus, supposing he should not be already dead ; in this case 
he would doubtless have pierced Jesus in the most fatal place, 
and as deeply as possible, or rather, have broken his legs, as 
was done to the two thieves : but since he treated Jesus other- 
wise than his fellow sufferers, it is evident that in relation to 
him he had a different object, namely, in the first place to as- 
certain by this stroke of the spear, whether death had really 
taken place — a conclusion which he beUeved might securely be 
drawn from the flowing of blood and water out of the wound. 

But this result of the wound is in fact the subject on which 
there is the least unanimity. The fathers of the Church, on 
the ground that blood no longer flows from corpses, regarded 
the blood and water, ouyM kou u^a^, which flowed fi^m the 
corpse of Jesus as a miracle, a sign of his superhuman nature *. 
More modem theologians, founding on the same experience, 
have interpreted the expression as a hendiadys, implying that 
the blood still flowed, and that this was a sign that death had 
not yet, or not until now taken place *. As however blood is 
itself a fluid, the water i^up added to the blood olfAa cannot 
signify merely the fluid state of the latter, but must denote a 
peculiar admixture which the blood flowing from the side of 
Jesus contained. To explain this to themselves, and at the 
same time obtain the most infaUible proof of death, others have 
fallen on the idea that the water mixed with the blood came 
out of the pericardium, which had been pierced by the spear, 
and in which, especially in such as die under severe anguish, a 



* Grig. c. Cels. ii. 86 : r«f ^» mTv ikXmf uufSf fm/tdrm ri m!/iM wnyitvrtu, mm) 
SUtf mmim^f •vm J^r^ffu' Tiu 21 mmvk rn 'lirrMrv nmf$y ftifMtrt ri VM^fl^*^*?, mm) vi^) 
ri nmfif rUfim ti* tJfim mmi S2ttf Awi rUf wXtv^if w^9;^v4i9. Comp. Buthymius in loc. 
ix ptm^y ym^ M^irw, mAf fut^immtf tvl^if rtft •vm i^iXii^nrai ml/»M, iirt^vii rwr§ ri 
^ftyfut, mm) r^mfHf t^d^mof, i^i iirif M^m^n i vuytif, 

* Schotter, in Eichhom't Bibl. 9, t. 1086 ff. 

u 2 



Digitized by 



Google 



292 PART III. CHAPTER IV. § 134. 

quantity of fluid is said to be accumulated". But — besides 
that the piercing of the pericardium is a mere supposition — on 
the one hand, the quantity of such fluid, where no dropsy ex- 
ists, is so trifling, that its emission would not be perceptible ; 
and on the other hand, it is only a single small spot in front of 
the breast where the pericardium can be so struck that an emis- 
sion outward is possible : in all other cases, whatever was emit- 
ted would be poured into the cavity of the thorax '. Without 
doubt the idea which was present in the evangeUst's mind was 
rather the fact, which may be observed in every instance of 
blood-letting, that the blood so soon as it has ceased to take 
part in the vital process, begins to divide itself into placenta 
find serum ; and he intended by representing this separation as 
having already taken place in the blood of Jesus, to adduce a 
proof of his real death '. But whether this outflow of blood 
and water in perceptible separation be a possible proof of 
death, — ^whether Hase and Winer be right when they maintain 
that on deep incisions in corpses the blood sometimes flows in 
this decomposed state ; or the fathers, when they deem this so 
unprecedented that it must be regarded as a miracle in Jesus, — 
this is another question. A distinguished anatomist has ex- 
plained the state of the fact to me in the following manner*. 
Ordinarily, within an hour after death the blood begins to 
coagulate in the vessels, and consequently no longer to flow on 
incisions ; only by way of exception in certain species of death, 
as nervous fevers, or sufibcation, does the blood retain its 
fluidity in the corpse. Now if it be chosen to place the death 
on the cross under the category of sufibcation — which however, 
from the length of time that crucified persons have often 
remained alive, find in relation to Jesus especially, from his 
being said to have spoken to the laat, appears impracticable ; or 

• Qruner, Comm. de morte J. Chr. vera, p. 47 ; Tholuck, Coram, z. Joh. s. 818. 
' Comp. Hase, ut sup. 

* Winer, ut sup. 

" Corap. the similar statement of an anatomist in De Wette, in loc. and Tholuck 
ut sup. 
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if it be supposed that the wound in the side followed so quickly 
on the instant of death that it found the blood still fluid, — a 
supposition which is discordant with the narratives, for they 
state Jesus to have been already dead at three in the afternoon, 
while the bodies must have been taken away only at six in the 
evening : then, if the spear struck one of the larger blood vessels, 
blood would have flowed, but without water ; if however Jesus had 
already been dead about an hour, and his corpse was in the or- 
dinary state : nothing at all would have flowed. Thus either blood 
or nothing : in no case blood and water, because the serum and 
placenta are not separated in the vessels of the corpse as in 
the basin after blood-letting. Hardly then had the author of this 
trait in the fourth gospel himself seen the aifia nal u^cop flowing 
out of the side of Jesus, as a sign that his death had taken 
place : rather, because after blood-letting he had seen the above 
separation take place in the blood as it lost its vitality, and 
because he was desirous to show a certain proof of the death of 
Jesus, he represented those separate ingredients as flowing out 
of his wounded corpse. 

The evangeUst assures us^ with the most soUcitous earnest- 
ness, that this really happened to Jesus, and that his account is 
trustworthy, as being founded on personal observation (v. 35). 
According to some, he gives this testimony in opposition to 
docetic Gnostics, who denied the true corporeality of Jesus *® : 
but wherefore then the mention of the water ? According to 
others, on account of the noteworthy fulfilment of two pro- 
phecies by that procedure with respect to the body of Jesus " : 
but, as LtLcke himself says, though John does certainly else- 
where, even in subordinate points, seek a ftilfilment of prophecy, 
he nowhere attaches to it so extraordinary a weight as he would 
here have done according to this supposition. Hence it appears 
the most natural supposition that the evangeUst intended by 

"* Wetstein and OlBhausen, in loc. ; comp. Ease, ut sup. 
" Lucke, in loc. 
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those assurances to confirm the truth of the death of Jesus ", 
and that he merely appended the reference to the fulfilment of 
Scripture as a secondary illustrative addition. The absence of 
an historical indication, that so early as the period of the com- 
position of the fourth gospel, there existed a suspicion that the 
death of Jesus was only apparent, does not suffice, in the pau- 
city of information at our command concerning that period, to 
prove that a suspicion so easy of suggestion had not actually to 
be combated in the circle in which the above gospel arose, and 
that it may not have given occasion to the adduction of proofe not 
only of the resurrection of Jesus, but also of his death *'. Even in 
the gospel of Mark a similar effort is visible. When this evan- 
gelist, in narrating Joseph's entreaty for the body of Jesus, 
says : And Pilate marvelled if he were already dead (v. 44) : 
this suggests the idea that he lent to Pilate an astonishment 
which he must have heard expressed by many of his cotem- 
poraries concerning the rapidity with which the death of Jesus 
had ensued ; and when he proceeds to state that the procurator 
obtained from the centurion certain information that Jesus had 
been some thne dead, Traxai a^jreOavi : it appears as if he wished, 
in silencing the doubt of Pilate, to silence that of his cotem- 
poraries also ; but in that case he can have known nothing of a 
wound with a spear, and its consequences, otherwise he would 
not have left unnoticed this securest warrant of death having 
really taken place : so that the representation in John has the 
appearance of being a fuller development of a tendency of the 
legend already visible in Mark. 

This view of John's narrative is further confirmed by his 
citation of Old Testament passages, as fulfilled in this event. In 



1* Thus Less, Auferstehungsgeschichte, s. 95 f. ; Tholnck, in loc. According to 
Weisse (die evang. Gteach. 1, s. 102, 2, s. 287 ff.) the evangelist referred to a pas- 
sage of the apostolic epistle, under a misapprehension of its meaning, namely, to 
1 John, V. 6 : ^rcf Irrtf i IX^«y %i* Simr0f »«2 mlfuir^f, *I. « X^.' av* i» r^ Simn 
f*i9§f, «XX* it r!jf Slmr$ neu r^ mlftMrt, 

•» Comp. Kaiser, bibl. Theol. 1, s. 253. 
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the stroke of the spear he sees the ftilfihnent of Zech. xii. 10. 
(better translated by John than by the LXX.), where Jehovah 
says to the Israelites np;j ')fif r\U "hlf J^lO^^iT) they shall look 
on him whom they have pierced, in the sense, that they will 
one day return to him whom they had so grievously offended **. 
The word "^i2"7, ^o pierce, understood literally, expresses an 
act which appears more capable of being directed against a man 
than against Jehovah : this interpretation is supported by the 
variation in the reading V 7Nt ; and it must have been confirmed 
by the succeeding context, which proceeds in the third person 
thus : and they shall mourn for him, as one mournethfor his 
only son, and shall he in bitterness for him, as one that is in bit- 
terness for his first-born. Hence the Rabbins interpreted this 
passage of the Messiah ben Joseph, who would be pierced by the 
sword in battle**, and the Christians might refer it, as they did so 
many passages in Psalms of lamentation, to their Messiah, at first 
understanding the piercing either figuratively or as implying the 
nailing of the hands (and feet) in crucifixion (comp. Rev. i. 7.) ; 
until at last some one, who desired a more decisive proof of death 
than crucifixion in itself afibrded, interpreted it as a special 
piercing with the spear. 

If then this trait of the piercing with the spear proceeded fi*om 
the combined interests of obtaining a proof of death, and a literal 
fulfilment of a prophecy : the rest must be regarded as merely its 
preparatory groundwork. The piercing was only needfiil as a test 
of death, if Jesus had to be early taken down firom the cross, which 
according to Jewish law (Deut. xxi. 22 ; Josh. viii. 29, x. 26 f. — an 
exception occurs in 2 Sam. xxi. 6 fil '*) must in any case be before 
night ; but in particular in the present instance (a special cir- 
cumstance which John alone notes), before the commencement 
of the passover. If Jesus died unusually soon, and if the two 
who were crucified with him were yet to be taken down at the 
same time, the death of the latter must be hastened by violent 

" RosenmuUer, Schol. in V. T. 7, 4, p. 340. 

" Vid. ap. RosenmuUer, in loc. ; Schottgen, 2, p. 221 ; Bertholdt, § 17, not. 12. 

'* Oomp. Joseph, b. j. iv. y. 2. Sanhedrin, tI. 5, ap. Lightfoot, p. 499. 
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means. This might be done likewise by means of a stroke of 
the spear : but then the piercing, which in Zech. xii. 1 0. was 
predicted specially of the Messiah, would equally happen to 
others. Thus in their case it would be better to choose the 
breaking of the legs, which would not indeed instantaneously 
superinduce death, but which yet made it ultimately certain as 
a consequence of the mortification produced by the fracture. It 
is true that the crurifragium appears nowhere else in con- 
nexion with crucifixion among the Romans, but only as a 
separate punishment, for slaves, prisoners of war, and the like ''. 
But it was not the less suitable in a prophetic point of view ; 
for was it not said of the Paschal lamb with which Jesus was 
elsewhere also compared (1 Cor. v. 7.) : not a hone of him 
shall be broken (Exod. xii. 46.) ? so that both the prophe- 
cies were fulfilled, the one determining what should happen 
exclusively to Jesus, the other what should happen to his fellow- 
sufferers, but not to him. 

§ 135. 

BUaiAL OF JSSUS. 

According to Roman custom the body of Jesus must have 
remained suspended until consumed by the weather, birds of 
prey, and corruption ' ; according to the Jewish, it must have 
been interred in the dishonourable burying place assigned to 
the executed ^ : but the evangelical accounts inform us that a 
distinguished adherent of the deceased begged his body of the 
procurator, which, agreeably to the Roman law*, was not re- 
fused, but was immediately delivered to him (Matt, xxvii. 57 
parall.). This man, who in all the gospels is named Joseph, 



" Vid. Lipflios, de cruce, L. II. cap. 14. 
' Comp. Winer, 1, s. 802. 
' Sanhedrin, ap. Lightfoot, p. 499. 
" Ulpian, xlviii. 24, 1 ff. 
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and said to be derived from Arimathea, was according to Mat- 
thew a rich man and a disciple of Jesus, but the latter, as John 
adds, only in secret; the two intermediate evangelists describe 
him as an honourable member of the high council, in which 
character, Luke remarks, he had not given his voice for the 
condemnation of Jesus, and they both represent him as cherish- 
ing messianic expectations. That we have here a personal de- 
scription gradually developed into more and more preciseness is 
evident. In the first gospel Joseph is a disciple of Jesus — and 
such must have been the man who under circumstances so un- 
favourable did not hesitate to take charge of his body ; that, 
according to the same gospel, he was a rich man avO^uTrog 
'jr\ov<noi already reminds us of Isai. liii. 9., where it is said 
V/)fa^ -ingjrnm*|-i:«5 D'On^y^K ir^^l which might possibly be 
understood of a burial with the rich, and thus become the 
source at least of this predicate of Joseph of Arimathea. That 
he entertained messianic ideas, as Luke and Mark add, followed 
of course from his relation to Jesus ; that he was a counsellor 
PouxsuTTig, as the same evangelists declare, is certainly a new 
piece of information : but that as such he could not have con- 
curred in the condemnation of Jesus was again a matter of 
course ; lastly, that he had hitherto kept his adherence to Jesus 
a secret, as John observes, accords with the peculiar position 
in relation to Jesus which this evangelist gives to certain ex- 
alted adherents, especially to Nicodemus, who is subsequently 
associated with Joseph. Hence it must not be at once supposed 
that the additional particulars which each succeeding evangel- 
ist gives, rest on historical information which he possessed over 
and above that of his predecessors. 

While the synoptists represent the interment of Jesus as be- 
ing performed by Joseph alone, with no other beholders than 
the women, John, as we have observed, introduces Nicodemus 
as an assistant ; a particular, the authenticity of which has been 
already considered in connexion with the first appearance of 
Nicodemus *. This individual brings spices for the purpose of 
* Vol. II. § 80. 
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embalming Jesus ; a mixture of myrrh and aloes, in the quan- 
tity of about a hundred pounds. In vain have commentators 
laboured to withdraw from the word x/r^a, which John here 
uses, the signification of the Latin libra, and to substitute a 
smaller weight *: the above surprising quantity is however sa- 
tisfactorily accounted for by the remark of Olshausen, that the 
superfluity was a natural expression of the veneration of those 
men for Jesus. In the fourth gospel the two men perform the 
ofl&ce of embalming immediately after the taking down of the 
body from the cross, winding it in Unen clothes after the Jewish 
practice ; in Luke the women, on their return home from the 
grave of Jesus, provide spices and ointments, in order to com- 
mence tlie embalming after the Sabbath (xxiii. 56. ; xxiv. 1.); 
in Mark they do not buy the sweet spices a^ufiara until the 
Sabbath is past (xvi. 1.) ; while in Matthew there is no mention 
of an embalming of the body of Jesus, but only of its being 
wrapped in a clean linen cloth (xxvii. 59.). 

Here it has been thought possible to reconcile the difference 
between Mark and Luke in relation to the time of the purchase 
of the spices, by drawing over one of the two narrators to the 
side of the other. It appeared the most easy to accommodate 
Mark to Luke by the supposition of an enallage temporum ; 
his verb hyo^aa-av, they bought, used in connexion with the day 
after the Sabbath, being taken as the pluperfect, and under- 
stood to imply, in accordance with the statement of Luke, that 
the women had the spices in readiness from the evening of the 
burial*. But against this reconciUation it has already been 
remarked with triumphant indignation by the Fragmentist, that 
the aorist, standing between a determination of time and the 
statement of an object, cannot possibly signify anything else 
than what happened at that time in relation to that object, and 
thus the words yiyo^aa-av a^i/juira, they bought sweet spices, 
placed between iiaytvofjavov rod o'afifiarov^ The sabbath being 

* Micbaelis, Begrabniss- and Auferstehungsgeschichte, a. 68 ff. 

* ThutGrotiut; Less, Auferstehimgsgeschichte, s. 165. 
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pasty and ha s^jdoucai axsi^axriv aurov, that they might come 
and anoint him, can only signify a purchase made after the 
sabbath had elapsed'. Hence Michaelis, who undertook to 
vindicate the histories of the burial and resurrection from the 
charge of contradiction urged by the Fragmentist, betook him- 
self to the opposite measure, and sought to conform Luke to 
Mark. When Luke writes : y^oo-Tf iij^acrai ii yiTotfAaaav a^ifjLara 
Kot fjufpa^ And they returned, and bought sweet spices and 
ointments, he does not, we are told, mean that they had made 
this purchase immediately after their return, and consequently 
on the evening of the burial : on the contrary, by the addition 
Koi TO fjt,h a-a^^arov ^cr^xacrav ftara rriv cvtoXwv, and rested the 
Sabbath dag, according to the commandment, he himself gives 
us to understand that it did not happen until the sabbath was 
past, since between their return from the grave and the com- 
mencement of the sabbath at six in the evening, there was no 
time left for the purchase'. But when Luke places his 
irolfjLa<rav (they prepared) between uTroa^r^i^'^iiai (being re- 
turned) and riaixaa-av (they rested), this can as little signify 
something occurring after the rest of the sabbath, as in Mark 
the similarly placed word iiyopaaav can signify something which 
had happened before the sabbath. Hence more recent theolo- 
gians have perceived that each of these two evangelists must be 
allowed to retain the direct sense of \m words : nevertheless 
they have believed it possible to free both the one and the other 
from the appearance of error by the supposition that the spices 
prepared before the sabbath were not sufficient, and that the 
women, agreeably to Mark's statement, really bought an addi- 
tional stock after the sabbath ^. But there must have been an 
enormous requirement of spices if first the hundred pounds 
wdght contributed by Nicodemus had not sufficed, and on this 
account the women on the evening before the sabbath had laid 

' See the fifth Fragment, in Lessing's viertem Beitiag znr G^ewhichte und 
Literatur, s. 467 f. Comp. concerning these differences also Lessing's Daplik. 
■ Michaelis, at sup. s. 102 ff. 
• Kuinttl, in Luc. p. 721. 



Digitized by 



Google 



300 PART III. CHAPTER IV. § 135. 

ready more spices, and then these too were found insufficient, 
so that they had to buy yet more on the morning after the 
sabbath. 

Thus however, in consistency, it is necessary to solve the 
second contradiction which exists between the two intermediate 
evangehsts unitedly and the fourth, namely, that according to 
the latter Jesus was embalmed with a hundred weight of oint- 
ment before being laid in the grave, while according to the 
former th^mbalming was deferred until after the sabbath. But 
as far as the quantity was concerned, the hundred pounds of 
myrrh and aloes were more than enough : that which was want- 
ing, and had to be supplied after the sabbath, could only relate 
to the manner, i. e. that the spices had not yet been applied to 
the body in the right way — ^because the process had been inter- 
rupted by the arrival of the sabbath ". But, if we listen to 
John, the interment of Jesus on the evening of his death was 
performed xa9a^ sOog sa-r) roTg 'louiaioi; iv7a^ia($tv^ as the man- 
ner of the Jews is to bury, i. e. ritS, in due form, the corpse 
being wound in the linen clothes oOovia with the spices fAsra 
Tftiv a^ufAczTav (v. 40), which constituted the whole of Jewish 
embalming, so that according to John nothing was wanting in 
relation to the maimer " ; not to mention that if the women, as 
Mark and Luke state, bought fresh spices and placed them in 
readiness, the embalming of Nicodemus must have been defect- 
ive as to quantity also. Thus in the burial of Jesus as narrated 
by John nothing objective was wanting : nevertheless, it has 
been maintained that subjectively, as regarded the women, it 
had not been performed, i. e. they were ignorant that Jesus had 
already been embalmed by Nicodemus and Joseph **. One is 
astonished that such a position can be advanced, since the sy- 
noptists expressly state that the women were present at the in- 
terment of Jesus, and beheld, not merely the place (ttou riOirai, 

«• ThuB Tholuck, in loc. 
" See the Pmgments, ut sup. s. 469 ff. 

" MichaeliB, ut sup. s. 99 f. ; Kuinol and LUcke leave open the choice between 
this expedient and the former. 
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Mark), but also the manner in which he was interred (oitg eTsdn^ 
Luke). 

There is a third divergency relative to this point between 
Matthew and the rest of the evangelists, in so far as the former 
mentions no embalming either before or after the sabbath. This 
divergency, as it consists merely in the silence of one nttrrator, 
has been hitherto little regarded, and even the Fragmentist ad- 
mits that the wrapping of the body in a clean linen cloth, men- 
tioned by Matthew, involves also the Jewish method of em- 
balming. But in this instance there might easily be drawn an 
argument ex silentio. When we read in the narrative of the 
anointing at Bethany the declaration of Jesus, that the woman 
by this deed had anointed his body for burial (Matt. xxvi. 12 
parall.) : this has indeed its significance in all the narratives, 
but a pecuUarly striking one in Matthew, according to whose 
subsequent narrative no anointing took place at the burial of 
Jesus ", and this fact appears to be the only sufl&cient explana- 
tion of the special importance which the evangeUcal tradition 
attached to the action of the woman. If he who was revered 
as the Messiah did not, under the pressure of unfavourable cir- 
cumstances, receive at his burial the due honour of embalm- 
ment : then must the thoughts of his adherents revert with pe- 
culiar complacency to an event in the latter part of his life, in 
which a humble-minded female votary, as if foreboding that 
this honour would be denied to him when dead, rendered it to 
him while yet living. Viewed in this light the different repre- 
sentation of the anointing in the other evangeUsts would have 
the appearance of a gradual development of the legend. In 
Mark and Luke it still remains, as in Matthew, that the corpse 
of Jesus is not really embalmed : but, said the legend, already 
outstepping the narrative of the first gospel, the embalming was 
designed for him, — this intention was the motive for the resort 
of the women to his grave on the morning after the sabbath, 
and its execution was only prevented by the resurrection. In the 

" Comp. De Wette, in loc. Matth. 
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fourth gospel, on the other hand, this anointing, irom being first 
performed on him by anticipation while he was yet living, and 
then intended for him when dead, resolved itself into an actual 
embalming of his body after death : in conjunction with which, 
however, after the manner of legendary formations, the reference 
of the earlier anointing to the burial of Jesus was left standing. 
The body of Jesus, according to all the narrators, was forth- 
with deposited in a tomb hewn out of a rock, and closed with a 
great stone. Matthew describes this tomb as Matvov new ; an 
epithet which Luke and John more closely determine by stat- 
ing that no man had yet been laid therein. We may observe 
in passing, that there is as much reason for suspicion with re 
spect to this newness of the grave, as with respect to the un- 
ridden ass in the history of the entrance of Jesus, since here in 
the same way as there, the temptation lay irresistibly near, even 
without historical grounds, to represent the sacred receptacle of 
the body of Jesus as never having been polluted by any corpse. 
But even in relation to this tomb the evangelists exhibit a di- 
vergency. According to Matthew it was the property of Joseph, 
who had himself caused it to be hewn in the rock ; and the two 
other synoptists also, since they make Joseph unhesitatingly 
dispose of the grave, appear to proceed on the same presuppo- 
sition. According to John, on the contrary, Joseph's right of 
property in the grave was not the reason that Jesus was laid 
there ; but because time pressed, he was deposited in the new 
sepulchre, which happened to be in a neighbouring garden. 
Here again the harmonists have tried their art on both sides. 
Matthew was to be brought into agreement with John by the 
observation, that a manuscript of his gospel omits the owrou (his 
own) aft^r fAvnfAsio) ; while an ancient translation read, instead of 
S sT^TOfAna-ev (which he ?uid hewn), — S wv ^.BXarofAnfAsvov (which 
was hewn) **: as if these alterations were not obviously owing 
already to harmonizing efforts. Hence the opposite side has 
been taken, and it has been remarked that the words of John 

" Michaells, at tup. 8. 46 if. 
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by no means exclude the possibility that Joseph may have been 
the owner of the tomb, since both reasons — the vicinity, and the 
fact that the grave belonged to Joseph — may have co-operated**. 
But the contrary is rather the truth : namely, that the vicinity 
of the grave when alleged as a motive, excludes the fact of pos- 
session : a house in which I should take shelter from a shower, 
because it is near, would not be my own ; unless indeed I were 
the owner of two houses, one near and one more distant, of 
which the latter was my proper dwelling : and in like manner a 
grave, in which a person lays a relative or friend who does not 
himself possess one, because it is near, cannot be his own, un- 
less he possess more than one, and intend at greater leisure to 
convey the deceased into the other ; which however in our case, 
since the near grave was from its newness adapted above all 
others for the interment of Jesus, is not easily conceivable. If 
according to this the contradiction subsists, there does not ap- 
pear in the narratives themselves any ground for decision in 
favour of the one or of the other **. 

§ 136. 

THE WATCH AT THB QRAYE OF JSSUS. 

On the following day, the Sabbath \ the chief priests and 
Pharisees, according to Matthew (xxvii. 62flF.) came to Pilate, 
and with reference to the prediction of Jesus, that he should 

" Kuinol, in Matth. p. 786 ; Ha«e, § 145 ; Tholuck, Comm, 8. 320. 

'• A confusion of the »nir0s garden near to the place of execution, where accord- 
ing to John Jesus was buried, with the garden of Gethsemane, where he was taken 
prisoner, appears to have given rise to the statement of the Evang. Nicodemi, that 
Jesus was crucified Iv rf ttnvtf^ Stou Wttisin in the garden where he was appre- 
hended. C. ix, p. 680, ap. Thilo. 

* T$ lirav(t9ft firtt irr2 fAtrk r»kv 9r»^»^Htv^i (the next day, thai followed the day 
qf Oi€ preparation), is certainly a singular periphrasis for the sabbath, for it is a 
strangely inappropriate mode of expression to designate a solemn day, as the day 
after the previous day : nevertheless we must abide by this meaning so long as we 
are unable to evade it in a more natural manner than Schneckenburger in his chro- 
nology of the Passion week, Beiti&ge, s. 3 ff. 
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rise again after three days, requested him to place a watch by 
his grave, lest his disciples should take occasion from the ex- 
pectation which that prediction had awakened, to steal his 
body and then spread a report that he was risen again. Pilate 
granted their request, and accordingly they went away, 
sealed the stone, and placed the watch before the grave. The 
subsequent resurrection of Jesus, (we must here anticipate so 
far,) and the angelic appearances which accompanied it, so ter- 
rified the guards, that they became as dead men, uarei veft^o), — 
forthwith, however, hastened to the city and gave an account of 
the event to the chief priests. The latter, after having de- 
liberated on the subject in an assembly with the elders, bribed 
the soldiers to pretend that the disciples had stolen the body by 
night ; whence, the narrator adds, this report was disseminated, 
and was persisted in up to his time (xxviii. 4, 11 ff.). 

In this narrative, pecuhar to the first gospel, critics have 
found all kinds of difficulties, which have been exposed with 
the most acumen by the author of the Wolfenbtittel Fragments, 
and after him by Paulus '. The difficulties lie first of all in 
this : that neither the requisite conditions of the event, nor its 
necessary consequences, are presented in the rest of the New 
Testament history. As regards the former, it is not to be con- 
ceived how the Sanhedrists could obtain the information, that 
Jesus was to return to hfe three days after his death : since 
there is no trace of such an idea having existed even among 
his disciples. They say : We remember that that deceiver 
said, while he was yet alive, &c. If we are to imderstand 
firom this that they remembered to have heard him speak to 
that effect : Jesus, according to the evangelical accounts, never 
spoke plainly of his resurrection in the presence of his enemies; 
and the figurative discourses which remained unintelligible to 
his confidential disciples, could still less be understood by the 
Jewish hierarchs, who were less accustomed to his mode of 



» The former, ut sup. 8. 437 ff. ; the latter in the exeg. Handb. 3, b. •. 887 ff. 
Comp. Kaiser, bibl. Theol 1, s. 253. 
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thought and expression. If, however, the Sanhedrists merely 
intend to say, that they had heard from others of his having 
given such a promise : this intelligence could only have pro- 
ceeded from the disciples ; but as these had not, either before 
or after the death of Jesus, the slightest anticipation of his 
resurrection, they could not have excited such an anticipation 
in others ; — ^not to mention that we have been obliged to reject 
as unhistorical the whole of the predictions of the resurrection 
lent to Jesus in the gospels. Equally incomprehensible with 
this knowledge on the part of the enemies of Jesus, is the silence 
of his friends, the apostles and the other evangelists besides 
Matthew, concerning a circumstance so favourable to their 
cause. It is certainly applying too modem a standard to the 
conduct of the disciples to say with the Wolfenbuttel Frag- 
mentist, that they must have entreated from Pilate a letter 
under his seal in attestation of the fact that a watch had been 
set over the grave : but it must be held surprising that in none 
of the apostolic speeches is there anywhere an appeal to so 
striking a fact, and that even in the gospels, with the exception 
of the first, it has left no discoverable trace. An attempt has 
been made to explain this silence from the consideration, that 
the bribing of the guards by the Sanhedrim had rendered an 
appeal to them fruitless*: but truth is not so readily sur- 
rendered to such obvious falsehoods, and at aU events, when 
the adherents of Jesus had to defend themselves before the San- 
hedrim, the mention of such a fact must have been a powerful 
weapon. The cause is already half given up when its advocates 
retreat to the position, that the disciples probably did not be- 
come acquainted with the true cause of the event immediately, 
but only later, when the soldiers began to betray the secret *. For 
even if the guards in the first instance merely set afloat the tale 
of the theft, and thus admitted that they had been placed by the 

* Michaelifl, Begrabniss- und Auferstehungsgeschichte, s. 206 ; Olshausen 2, s. 
606. 

* Michaelis, ut sup. 
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grave, the adherents of Jesus could already construe for them- 
selves the real state of the case, and might boldly appeal to the 
guards, who must have been witnesses of something quite dif- 
ferent from the theft of a corpse. But lest we be told of the 
invalidity of sn argument drawn from the merely negative fact 
of silence, there is something positive narrated concerning a 
part of the adherents of Jesus, namely, the women, which is 
not reconcileable with the fact of a watch being placed at the 
grave. Not only do the women who resort to the grave on the 
morning after the Sabbath, intend to complete the embalming, 
which they could not hope to be permitted to do, if they knew 
that a watch was placed before the grave, and that this was 
besides sealed * : but according to Mark their whole perplexity 
on their way to the grave turns upon the question, who will roll 
away the stone for them from the grave ; a clear proof that they 
knew nothing of the guards, since these either would not have 
allowed them to remove the stone, however light, or if they 
would have allowed this, would also have helped them to roU 
away a heavier one ; so that in any case the difficulty as to the 
weight of the stone would have been superfluous. But that 
the placing of the watch should have remained unknown to the 
women is, from the attention which everything relative to the 
end of Jesus excited in Jerusalem (Luke xxiv. 18.), highly 
improbable. 

But within the narrative also, every feature is ftdl of diffi- 
culties, for, according to the expression of Paulus, no one of 
the persons who appear in it, acts in accordance with his cha- 
racter. That Pilate should have granted the request of the 
Jewish magistrates for a watch, I will not say without hesita- 
tion, but so entirely without ridicule, must be held surprising 
after his previous conduct * ; such minor particulars might how- 

* OlBlutusen overlooks the latter point when he (ut sup.) says, the watch had not 
received the command to prevent the completion of the interment. 

* Olshansen indeed is here still so smitten with awe, that he supposes Pilate to 
have been penetrated with an indescribable feeling of dread on hearing this commu- 
nication from the Sanhedrists, s. 505. 
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ever be merely passed over by Matthew in his summary mode 
of recounting the incidents. It is more astonishing that the 
guards should have been so easily induced to tell a falsehood 
which the severity of Roman disciphne made so dangerous, as 
that they had failed in their duty by sleeping on their post ; 
especially as, from the bad understanding which existed be- 
tween the Sanhedrim and the procurator, they could not know 
how far the mediation promised by the former would avail. 
But the most inconceivable feature is the alleged conduct of the 
Sanhedrim. The difl&culty which lies in their going to the 
heathen procurator on the sabbath, defihng themselves by ap- 
proaching the grave, and placing a watch, has certainly been 
overstrained by the Fragmentist ; but their conduct, when the 
guards, returning from the grave, apprised them of the resurrec- 
tion of Jesus, is truly impossible. They believe the assertion 
of the soldiers that Jesus had arisen out of his grave in a 
miraculous manner. How could the council, many of whose 
members were Sadducees, receive this as credible ? Even the 
Pharisees in the Sanhedrim, though they held in theory the 
possibility of a resurrection, would not, with the mean opinion 
which they entertained of Jesus, be inclined to believe in his 
resurrection ; especially as the assertion in the mouth of 
the guards sounded just like a falsehood invented to screen a 
failure in duty. The real Sanhedrists, on hearing such an asser- 
tion from the soldiers, would have repUed with exasperation : 
You lie ! you have slept and allowed him to be stolen ; but you 
will have to pay dearly for this, when it comes to be investi- 
gated by the procurator. But instead of this, the Sanhedrists 
in our gospel speak them fair, and entreat them thus : Tell a lie, 
say that you have slept and allowed him to be stolen : more- 
over, they pay them richly for the falsehood, and promise to 
exculpate them to the procurator. This is evidently spoken en- 
tirely on the Christian presupposition of the reahty of the resur- 
rection of Jesus ; a presupposition however which is quite in- 
correctly attributed to the members of the Sanhedrim. It is 
also a difficulty, not merely searched out by the Fragmentist, 

X ii 
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but even acknowledged by ortliodox expositors ^, that the San- 
hedrim, in a regular assembly, and after a formal consultation, 
should have resolved to corrupt the soldiers and put a lie into 
their mouths. That in this manner a college of seventy men 
should have officially decided on suggesting and rewarding the 
utterance of a falsehood, is, as Olshausen justly observes, too 
widely at variance with the decorum, the sense of propriety, in- 
separable from such an assembly. The expedient of supposing 
that it was merely a private meeting, since only the chief priests 
and elders, not the scribes, are said to have embraced the reso- 
lution of bribing the soldiers ^, would involve the singularity, 
that in this assembly the scribes were absent, while in the 
shortly previous interview with the procurator, where the scribes 
are represented by the Pharisees who formed their majority, the 
elders were wanting : whence it is evident rather that, it being 
inconvenient invariably to designate the Sanhedrim by a full 
enumeration of its constituent parts, it was not seldom indicated 
by the mention of only some or one of these. If it therefore 
remains that according to Matthew the high council must in a 
formal session have resolved on bribing the guards : such an 
act of baseness could only be attributed to the council as such, 
by the rancour of the primitive Christians, among whom our 
anecdote arose. 

These difficulties in the present narrative of the first gospel 
have been felt to be so pressing, that it has been attempted to 
remove them by the supposition of interpolation * ; which has 
lately been moderated into the opinion, that while the anecdote did 
not indeed proceed from the ftpostle Matthew himself, it was 
not however added by a hand otherwise aUen to our gospel, 
but was inserted by the Greek translator of the Hebrew 
Matthew '*. Against the former supposition the absence of all 

' OIshaiueD, s. 506. 

" Michaelis, at sup. s. 198 f. 

• Stroth, in Eichhom's Repertorium, 9, s. 141. 

1* Kern, Uber den Urapmng des Et. Matth. TUb. Zeitachrift, 1834, 2, 8. 100 f. ; 
comp. 128. Compare my Review, Jahrbiicher f, wise. Eritik, Nov. 1884 ; now in 
the Charakteristiken u. Kritiken, s. 280. 
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critical authonty is decisive ; the appeal of those who advance 
the other opinion to the unapostoUc character of the anecdote, 
would not warrant its separation from the context of the main 
narrative, unless that narrative itself were already proved to be 
of apostolic origin ; while the anecdote is so far from presenting 
any want of connexion with the rest, that, on the contrary, 
Faulus is right in his remark that an interpolator (or inserting 
translator) would scarcely have given himself the trouble to 
distribute his interpolation in three different places (xxvii. 
62 — 66; xxviii. 4.; 11 — 15.), but would have compressed it 
into one passage, or at most two. Neither can the question be 
settled so cheaply as Olshausen imagines, when he concludes 
that the entire narrative is apostolic and correct, save that the 
evangelist erred in representing the corruption of the guards as 
being resolved on in full council, whereas the affair was proba- 
bly managed in secret by Gaiaphas alone : as if this assembly of 
the council were the sole difficulty of the narrative, and as if, 
when errors had insinuated themselves in relation to this parti- 
cular, they might not extend to others also **. 

Paulus correctly points out how Matthew himself, by the 
statement : and this saying is commonly reported among the 
Jews to this day, — indicates a calumnious Jewish report as the 
source of his narrative. But when this theologian expresses 
the opinion that the Jews themselves propagated the story, that 
they had placed a watch at the grave of Jesus, but that the 
guards had permitted his body to be stolen : this is as perverted 
a view as that of Hase, when he conjectures that the report in 
question proceeded first of all from the friends of Jesus, and 
was afterwards modified by his enemies. For as regards the 
former supposition, Kuinol has already correctly remarked, that 
Matthew merely designates the assertion respecting the theft of 
the corpse as a Jewish report, not the entire narrative of the 
placing of a watch ; neither is there any reason to be conceived 

" Haso, L. J. § 145. 
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why the Jews should have fabricated such a report as that a 
watch was set at the grave of Jesus : Paulus says, it was hoped 
thereby to render the assertion that the body of Jesus was stolen 
by his disciples more easy of acceptation with the credulous : 
but those must indeed have been very credulous who did not 
observe, that the placing of the watch was the very thing to 
render a fiirtive removal of the body of Jesus improbable. 
Paulus appears to represent the matter to himself thus: the 
Jews wished to obtain witnesses as it were to the accusation of 
a theft, and for this purpose fabricated the story of the guard 
being placed by the grave. But that the guards with open 
eyes quietly beheld the disciples of Jesus carry away his body, 
no one could credit : while, if they saw nothing of this, because 
they slept, they gave no testimony, since they could then only 
by inference arrive at the conclusion, that the body might have 
been stolen : a conclusion which could be drawn just as well 
without them. Thus in no way can the watch have belonged 
to the Jewish basis of the present narrative; but the report dis- 
seminated among the Jews consisted, as the text also says, 
merely in the assertion that the disciples had stolen the body. 
As the Christians wished to oppose tliis calumny, there was 
formed among them the legend of a watch placed at the grave 
of Jesus, and now they could boldly confront their slanderers 
with the question : how can the body have been carried away, 
since you placed a watch at the grave and sealed the stone ? 
And because, as we have ourselves proved in the course of our 
inquiry, a legend is not fully convicted of groundlessness until 
it has been shown how it could arise even without historical 
grounds : it was attempted on the side of the Christians, in 
showing what was supposed to be the true state of the case, to 
expose also the origin of the false legend, by deriving the false- 
hood propagated among the Jews from the contrivance of the 
Sanhedrim, and their corruption of the guards. Thus the trutli 
is precisely the reverse of what Hase says, namely, that the 
legend probably arose among the friends of Jesus and was 
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modified by his enemies : — the friends first had an inducement 
to the fiction of the watch, when the enemies had already spoken 
of a theft". 

§ 137. 

FIRST TIDIH08 OF THB RBSURBBOTION. 

That the first news of the grave of Jesus being opened and 
empty on the second morning after his burial, came to the dis- 
ciples by the mouth of women, is unanimously stated by the 
four evangelists : but in all the more particular circumstances 
they diverge from each other, in a way which has presented the 
richest material for the polemic of the Wolfenbiittel Fragmentist, 
and on the other hand has given abundant work to the har- 
monists and apologists, without there having been hitherto any 
successftd attempt at a satisfactory mediation between the two 
parties \ 

Leaving behind the diflFerence which is connected with the 
divergencies in the history of the burial, as to the object of the- 
women in resorting to the grave, — ^namely, that according to 
the two intermediate evangelists they intended to embalm the 
body of Jesus, according to the two others mereljr to pay a visit 
to the grave, — we find, first, a very complicated divergency re-^ 
lative to the number of the women who made this visit. Luke 
merely speaks indefinitely of many women; not alone those 
whom he describes xxiii. 65. as having come with Jesus from 
Galilee, and of whom he mentions by name, Mary Magdalene, 
Joanna, and Mary the mother of James, but also certain others 
ttnth them^ nviq civ auraTg (xxiv. 10). Mark has merely three 
women ; two of those whom Luke also names, but as the third, 
Salome instead of Joanna (xvi. 1.). Matthew has not this 
third woman, respecting whom the two intermediate evangelists 
differ, but merely the two Maries concerning whom they agree 

" Comp, Theile, ziir Biogr. Jesii, § 37 ; Weiwc, die Evang. Oesch. 2, s. 343 f. 
' Comp. Theile, ut sup. 
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(xxviii. 1.). Lastly, John has only one of these, Mary Magda- 
lene (xx. 1.). The time at which the women go to the grave is 
likewise not determined with uniformity ; for even if the words 
of Matthew, In the end of the sabbath^ as it began to dawn 
toward the first day of the weeky i'^^i aa^^ctTuv, tJ km^ua-Hovaii 
elg lAiav o-affPaTuv, make no difference^, still the addition of 
Mark : at the rising of the sun, avarslxavrog rou ixioi/, are in 
contradiction with the expressions tehen it was yet dark, a-ftoria^ 
Iti oia-Yif^ in John, and very early in the morning, o^&^oupa&iogy 
in Luke. — In relation to the circumstances in which the women 
first saw the grave there may appear to he a diflference, at least 
between MatUiew and the tihree other evangelists. According 
to the latter, as they approach and look towards the grave, they 
see that the stone has already been rolled away by an unknown 
hand : whereas the narrative of the first evangeUst has appeared to 
many to imply that the women themselves beheld the stone rolled 
away by an angel. — Manifold are the divergencies as to what 
the women fiirtiier saw and learned at the grave. According to 
Luke they enter into the grave, find that the body of Jesus is 
not there, and are hence in perplexity, until they see standing 
by them two men in shining garments, who announce to them 
his resurrection. In Mark, who also makes them enter into 
the grave, they see only one young man in a long white gar- 
ment, not standing, but sitting on the right side, who gives 
them the same inteUigence. In Matthew they receive this in- 
formation before they enter into the grave, from the angel, who 
after rolling away the stone had sat upon it. Lastly, according 
to John, Mary Magdalene, as soon as she sees the stone taken 
away, and without witnessing any angehc appearance, runs 
back into the city. — Moreover the relation in which the dis- 
ciples of Jesus are placed with respect to the first news of his 
resurrection is a diflerent one in the difierent gospels. Accord- 
ing to Mark, the women, out of fear, tell no one of the angelic 
appearance which they have beheld ; according to John, Mary 

" Comp. FiiUbchc, in loc, and Kern, Tub. Zeiischi. lS3i, 2. s. 102 f. 
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Magdalene has nothing more to say to John and Peter, to 
whom she hastens fix)m the grave, than that Jesus is taken 
away ; according to Luke, the women report the appearance to 
the disciples in general, and not merely to two of them ; while 
according to Matthew, as they were in the act of hastening to the 
disciples, Jesus himself met them, and they were able to communi- 
cate this also to the disciples. In the two first gospels nothing 
is said of one of the disciples himself going to the grave on 
hearing the report of the women ; according to Luke, Peter 
went thither, found it empty and returned wondering, and from 
Luke xxiv. 24. it appears that other disciples besides him went 
thither in a similar manner ; according to the fourth gospel Peter 
was accompanied by John, who on this occasion was convinced 
of the resurrection of Jesus. Luke says that Peter made his 
visit to the sepulchre after he had already been informed by the 
women of the angelic appearance ; but in the fourth gospel the 
two disciples go to the grave before Mary Magdalene can have 
told them of such an appearance ; it was only when she had 
proceeded a second time to the grave with the two disciples, 
and when they had returned home again, that, stooping into 
the sepulchre, she saw, according to this gospel, two angels in 
whiter sittingy the one at the head and the otl^r at the feet, 
where the body of Jesus had lain, by whom she was asked, 
why she wept ? and on turning round she beheld Jesus him- 
self; a particular of which there is a fragmentary notice in 
Mark v. 9, with the additional remark, that she communicated 
this news to his former companions. 

It has been thought possible to reconcile the greater part of 
these divergencies by supposing, instead of one scene variously 
described, a multiplicity of different scenes ; for which purpose 
the ordinary grammatical and other artifices of the harmonists 
were pressed into the service. That Mark might not contra- 
dict the a-xoriag sri oC<ring while it was yet dark of John, the 
apologists did not scruple to translate the words avaruT^avro^ 
Tou h^lov by orituro sole ; the contradiction between Matthew 
• KuinOl, in Marc. p. \U f. 
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and the rest, when the former appears to say that the women 
saw the stone rolled away by the angel, seemed to be more easy 
of solution, not indeed by supposing, with Miohaelis ^ that uou 
IJbi {and behold!) denotes a recurrence to a previous event, 
and that aveftuTnas has the signification of a pluperfect (an ex- 
pedient which has been justly combated by modem criticism in 
opposition to Lessing, who was incHned to admit it *) ; but by 
understanding the Ms v. 1 to express a yet unfinished progress 
of the women towards the grave, in which case the ttai lieu and 
what follows may, in accordance with its proper meaning, relate 
something that happened after the departure of the women firom 
their home, but before their arrival at the grave '. In relation 
to the number and the visit of the women, it was in the first 
place urged that even according to John, although he mentions 
only Mary Magdalene by name, — several women must have 
accompanied her to the grave, since he makes her say aft^r her 
return to the two disciples : we know not where they have laid 
him ' / a plural, which certainly intimates the presence of other 
but unspecified persons, with whom Mary Magdalene, whether 
at the grave itself or on her return, had conversed on the sub- 
ject before she came to the apostles. Thus, it is said, Mary 
Magdalene went to the grave with the other women, more or 
fewer of whom are mentioned by the other evangelists. As how- 
ever she returned without having, like the other women, seen 
an angel, it is supposed that she ran back alone as soon as she 
saw the stone rolled away : which is accounted for by her im- 
petuous temperament, she having been formerly a demoniac '. 
While she hastened back to the city, the otlier women saw the 
appearances of which the synoptists speak. — To all, it is main- 



* Micliaelis, ut sup. 8. 112. 

* Schneckenburger, liber den Unpr. des ersten kanon. Evang. 8. 62 f. Comp. the 
Wolfenbattel Pragmentiflt in Lessing's viertem Beitrag, a. 472 flF. On the other hand, 
Leanng's DupUk, Werke, Donauttsch, Ausg. 6, Thl. s. 894 t 

* De Wette, in loc. 

* Michaelis, s. 160 ff. 

* Pauliu, exeg. Handb. 3, b. 8. 825. 



Digitized by 



Google 



RESURRECTION OF JESUS. 315 

tained, the angels appeared within the grave ; for the statement 
in Matthew that one sat outside on the stone, is only a pluper- 
fect : when the women came he had already withdrawn into the 
sepulchre, and accordingly, after their conversation with him, 
the women are described as departing from the sepulchre^ 
ei£>i9oyaat ek too fAvy\fAuov (v. 8) * : in which observation it is 
only overlooked that between the first address of the angel and 
the above expression, there stands his invitation to the women 
to come with him into the grave and see the place where Jesus 
had lain. In relation to the difference that according to the 
two first evangelists the women see only one angel, according 
to the third, two, even Calvin resorts to the miserable ex- 
pedient of supposing a synecdoche, namely that all the evange- 
lists certainly knew of two angels, but Matthew and Mark men- 
tion only the one who acted as speaker. Others make difierent 
women see different appearances : some, of whom Matthew and 
Mark speak, seeing only one angel ; the others, to whom Luke 
refers, and who came earlier or perhaps later than the above, 
seeing two ** ; but Luke makes the same two Maries who, ac- 
cording to his predecessors, had seen only one angel, narrate to 
the apostles an appearance of two angels. It is also said that 
the women returned in separate groups, so that Jesus might 
meet those of whom Matthew speaks without being seen by 
those of Luke ; and though those of Mark at first tell no one 
from fear, the rest, and they themselves afterwards, might com- 
municate what they had seen to the disciples". — On hearing 
the report brought by several women, Peter, according to Luke, 
straightway goes to the grave, finds it empty and turns away 
wondering. But according to the hypothesis which we are now 
detailing, Mary Magdalene had run back a considerable time 
before the other women, and had brought with her to the grave 

• Michaelis, 8. 117. 

'• Michaelis, s. 146.— Celsus stumbled at this difference respecting the number of 
the angels, and Origen replied that the evangelists mean different angels : Matthew 
and Mark the one who had rolled away the stone, Luke and John those who were 
commissioned to give information to the women, c. Cels. v. 66. 

" Paulus, in loc. Matth. 
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Peter and John. Thus Peter, first on hearing the imperfect in- 
telligence of Mary Magdalene that the grave was empty, must 
have gone thither with John ; and subsequently, on the account 
of the angelic appearance brought by the other women, he must 
have gone a second time alone : in which case it would be par- 
ticularly surprising that while his companion arrived at a belief 
in the resurrection of Jesus on the very first visit, he himself 
had not attained further than wonder even on the second. 
Besides, as the Fragmentist has already ably shown, the narra- 
tive in the third gospel of the visit of Peter alone, and that in 
the fourth of the visit of Peter and John, are so strikingly simi- 
lar even in words ", that the majority of commentators regard 
them as referring to a single visit, Luke having only omitted 
to notice the companion of Peter: in support of which opinion 
they can appeal to Luke xxiv. 24. But if the visit of the two 
apostles, occasioned by the return of Mary Magdalene, be one and 
the same with that occasioned by the return of the other women, 
then the return of the women is also not a double one ; if how- 
ever they returned in company with each other, we have a con- 
tradiction. After the two apostles are returned without having 
seen an angel, Mary, who remains behind, as she looks into the 
grave, all at once sees two. What a strange playing at hide 
and seek must there have been on the part of the angels, accord- 
ing to the harmonistic combination of these narratives ! First 
only one shows himself to one group of women, to another 
group two show themselves ; both forthwith conceal themselves 

*• I subjoin the table sketched by the Pragmentist (ut sup. s. 477 t) : 
"1. Luke xxiv. 12 : Peter ran to the grave, ti^fuf, 
John XX. 4 : Peter and John ran, tr^t;^»f, 

2. Luke Y. 12 : Peter looked in, traptiKv^pat. 
John T. 5 : John looked in, trm^axv^pat. 

3. Luke T. 12 : Peter saw the clothes lying alone, fixitru rk iiiftm taifUfa 

fA49». 

John V. 6, 7 : Peter saw the clothes lie, and the napkin not lying with the 
clothes : ftt/^tT ra i4iua MtifAtt», »«) ri ^ouid^tov •v finr» tSw ifttittv 

KlifiUfOV. 

4. Luke V. 12 : Peter went home, icr^X^s t^9s Ixurov. 

John V. 10 : Peterand John went home again, itxn>,i<n TaX« w^if \etvrevf." 
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from the disciples ; but after their departure both again become 
visible. To remove these intermissions Paulus has placed the 
appearance presented to Mary Magdalene before the arrival of 
the two disciples : but by this violent transposition of the order 
chosen by the narrator, he has only confessed the impossibility 
of thus incorporatmg the various evangelists with each other. 
Hereupon, as Mary Magdalene raises herself from looking into 
the grave and turns round, she sees Jesus standing behind her. 
According to Matthew, Jesus appeared to Mary Magdalene and 
the other Mary, when they had already set out on their way to 
the city, consequently when they were at some distance from 
the grave. Thus Jesus would have first appeared to Mary 
Magdalene alone, close to the grave, and a second time when 
she was on her way from thence, in the company of another 
woman. In order to avoid the want of purpose attaching to the 
repetition of an appearance of Jesus after so short an interval, 
commentators have here called in the above supposition, that 
Mary Magdalene had previously separated herself from the 
women of whom Matthew speaks ** : but in that case, since 
Matthew has besides Mary Magdalene only the other Mary, it 
would have been only one woman to whom Jesus appeared on 
the way from the grave : whereas Matthew throughout speaks 
of several (aTrvivrvKrev auraTg), 

To escape from this restless running to and fro of the dis- 
ciples and the women, this phantasmagoric appearance, disap- 
pearance, and reappearance of the angels, and the useless repe- 
tition of the appearances of Jesus before the same person, which 
result from this harmonistic method, we must consider each 
evangelist by himself : we then obtain from each a quiet picture 
with simple dignified features ; one visit of the women to the 
grave, or according to John, two ; one angelic appearance ; one 
appearance of Jesus, according to John and Matthew ; and one 
visit to the grave by one or two of the disciples, according to 
Luke and John. 

But with the above difficulties of the harmonistic method of 
>' KuinOl, in Mattb. p. 800 f. 
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incorporation as to the substance, there is associated a difficulty 
as to form, in the question, how comes it, under the presup- 
positions of this mode of viewing the gospels, that from the 
entire series of occurrences, each narrator has selected a separate 
portion for himself, — that of the many visits and appearances 
not one evangelist relates all, and scarcely one the same as his 
neighbour, but for the most part each has chosen only one for 
representation, and each again a different one? The most 
plausible answer to this question has been given by Griesbach 
in a special treatise on this subject**. He supposes that each 
evangelist recounts the resurrection of Jesus in the manner in 
which it first became known to him : John received the first in- 
formation from Mary Magdalene, and hence he narrates only 
what he learned from her ; to Matthew (for without doubt the 
disciples, as strangers visiting the feast, resided in different 
quarters of the city,) the first news was communicated by those 
women to whom Jesus himself appeared on their way from the 
grave, and hence he relates only what these had experienced. 
But here this explanation already founders on the facts, that 
in Matthew, of the women who see Jesus on their way homeward, 
Mary Magdalene is one ; and that in John, Mary Magdalene, 
after her second visit to the grave, in which Jesus appeared 
to her, no longer went to John and Peter alone, but to the 
disciples in general, and coromunicated to them the appearance 
she had seen and the commission she had received : so that 
Matthew in any case must also have known of the appearance 
of Jesus to Mary Magdalene**. Further, when, according to 
this hypothesis, Mark narrates the history of the resurrection 
as he had learned it in the house of his mother who lived in 
Jerusalem (Acts xii. 12.); Luke, as he had received it firom 
Joanna, whom he alone mentions : we cannot but wonder at 
the tenacity with which, according to this, each must have clung 
to the narrative wliich he had happened first to receive, since 

" Progr. de fontibua, unde Evangelistae Buas de resnrrectioue Domini narnitiones 
bauserint. Opusc. acad. ed. Gabler, Vol. 2, p. 241 ff. 
'* Comp. Schneckenburger, ut sup. s. 64 f. Anm, 
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the resurrection of Jesus must have been the subject of all 
others on which there was the most lively interchange of nar- 
ratives among his adherents, so that the ideas concerning the 
first tidings of the event must have found their level. To re- 
move these difficulties, Griesbach has farther supposed, that 
the disciples had it in their intention to compare the discordant 
accounts of the women and reduce them to order ; when, how- 
ever, the resuscitated Jesus himself appeared in the midst of 
them, they neglected this, because they now no longer founded 
their faith on the assertions of the women, but on the appear- 
ances which they had themselves witnessed : but the more the 
information of the women fell into the background, the less 
conceivable is it, how in the sequel each could so obstinately 
cling to what this or that woman had chanced first to com- 
municate to him. 

If then the plan of incorporation will not lead to the desired 
end **, we must try that of selection, and inquire whether we 
must not adhere to one of the four accounts, as pre-eminently 
apostolic, and by this rectify the others ; in which inquiry here 
as elsewhere, firom the essential equality of the external evi- 
dence, only the internal character of the separate narratives can 
decide. 

From the number of those accounts concerning the first in- 
telligence of the resurrection of Jesus which have any claim to 
the rank of autoptical testimonies, modem criticism has ex- 
cluded that of the first gospel*^; and we caiinot, as in other 
instances, complain of this disfavour as an injustice. For in 
many respects the narrative of the first gospel here betrays 
itself to have been carried a step farther in traditional develop- 
ment than that of the other gospels. First, that the miraculous 
opening of the grave is seen by the women — if indeed Matthew 
intends to say this — could scarcely, had it really been the case, 

'• On this subject comp. De Wette, exeg. Handb. 1, 1, s. 245 ; Ammon, Fort- 
bildung dee Christenthums zur Weltreligioii, 2, 1, s. 6 ; Theile, zur Biogr. Jesu, 
§87. 

" Schulz, Uber das Abendmahl, s. 321 f. ; Schneckenburger, ut sup. s. 61 ff. 
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have been so entirely lost trom remembrance as it is in the 
other evangelists, but might very well be formed gradually in 
tradition; further, that the rolling away of the stone was 
effected by the angel, evidently rests only on the combination 
of one who did not know any better means of answering the 
question, how the great stone was removed from the grave, and 
the guards taken out of the way, than to use for both purposes 
the angel presented to him in the current narratives of the 
appearance witnessed by the women ; to which he added the 
earthquake as a further embeUishment of the scene. But 
besides this, there is in the narrative of Matthew yet another 
trait, which has any thing but an historical aspect. After the 
angel has already announced the resurrection of Jesus to the 
women, and charged them to deUver to the disciples the mes- 
sage that they should go into Galilee, where they would see the 
risen one : Jesus himself meets them and repeats the message 
which they are to deliver to the disciples. This is a singular 
superfluity. Jesus had nothing to add to the purport of the 
message which the angel had given to the women ; hence he 
could only wish to confirm it and render it more authentic. 
But to the women it needed no further confirmation, for they 
were already filled with ^reat joy by the tidings of the angel, 
and thus were believing ; while for the disciples even that con- 
firmation did not suffice, for they remained incredulous even 
to the accoimt of those who assured them that they had seen 
Jesus, until they had seen him themselves. Thus it appears 
that two different narrations, as to the first news of the resur- 
rection, have here become entangled with each other ; the one 
representing angels, the other, Jesus himself, as the medium by 
which the women were informed of the event and sent with a 
message to the disciples: — the latter evidently the later tradition. 
The pre-eminence in originality denied to the narrative of 
Matthew, is here as elsewhere awarded to that of John. Traits 
so characteristic, says Lucke, as that on the visit to the grave 
the otiwr disciple went faster than Peter and came to the spot 
before him, attest the authenticity of the gospel even to the 
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most sceptical. But the matter has yet another aspect. It 
has been already remarked, at an earlier point of our inquiry, 
that this particular belongs to the effort, which the fourth 
gospel exhibits in a peculiar manner, to place John above 
Peter '*. We may now discuss the point with more particularity, 
by comparing the account in Luke already mentioned of the 
visit of Peter to the grave, with the account in the fourth 
gospel of the visit of the two disciples. According to Luke 
(xxiv. 12.), Peter runs to the grave: according to John 
(xx. 3 ff.), Peter and the favourite disciple go together, but so 
that the latter runs faster, and comes first to the grave. In the 
third gospel, Peter stoops down, looks into the sepulchre, and 
sees the linen clothes : in the fourth, John does this, and sefes 
the same. In the third gospel, nothing is said of an entering 
into the grave : but the fourth makes Peter enter first, and look 
more closely at the linen clothes, then John also, and the latter 
with the result that he begins to believe in the resurrection of 
Jesus '•. That in these two narratives we have one and the 
same incident, has been above shown probable firom their 
similarity even in the expressions. Thus the only question is : 
which is the original narrative, the one nearest to the fact ? If 
that of John : then must his name have been gradually lost out 
of the narrative in the course of tradition, and the visit to the 
grave ascribed to Peter only ; which, since the importance of 
Peter threw all others into the shade, is easily conceivable. 
We might rest contented with this conclusion, regarding these 
two parallel narratives by themselves : but in connexion with 
the whole suspicious position which the fourth gospel assigns 
to John in relation to Peter, the contrary relation of the two 
narratives must here again be held the more probable. As in 
the entrance into the high priest's palace, so in the visit to the 
grave of Jesus, only in the fourth gospel is John given as a 
companion to Peter ; as in the former case it is he who gains 

'• Vol. II. § 74. 

" Concerning this sense of lirUrii^tf, and its not being contradicted by •Sw»t >«^ 
jDi/r«(f rJkv y^a^v ». m. X, (t. 9), see the correct yiew in LUcke, in loc 
VOL. III. Y 
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an entrance for Peter, so in the latter he runs before him and 
casts the first glance into the gi'ave, a circumstance which is 
repeatedly mentioned. That afterwards Peter is the first to 
enter into the grave, is only an apparent advantage, which is 
allowed him out of deference to the common idea of his 
position : for after him John also enters, and with a result of 
which Peter could not boast, namely, that he believed in the 
resurrection of Jesus, and thus was the first who attained to 
that degree of faith. From this effort to make Jolm the first- 
bom among the believers in the resurrection of Jesus, may also 
be explained the divergency, that according to the narrative of 
the fourth gospel alone, Mary Magdalene hastens back to the 
two disciples before she has yet seen an angel. For had she 
beforehand witnessed an angelic appearance, which she would 
not any more than the women in Matthew have mistrusted, she 
would have been the first believer, and would have won the 
precedence of John in this respect : but this is avoided by repre- 
senting her as coming to the two disciples immediately after 
perceiving the emptiness of the grave, and under the dis- 
quietude excited in her by this circumstance. This presup- 
position serves also to explain why the fourth gospel makes the 
woman returning fi-om the grave go, not to the disciples in 
general, but only to Peter and Jolm. As, namely, the intelli- 
gence which, according to the original narrative, was brought 
to all the disciples, occasioned, according to Luke, only Peter 
to go to the grave, and as moreover, according to Mark (v. 7), 
the message of the women was destined more especially for 
TetJOT : Uie idea might easily be formed, that the news came to 
this disciple alone, with whom the object of the fourth evan- 
gelist would then require that he should associate John. Only 
after the two disciples had come to the grave, and his John had 
attained faith, could the author of the fourth gospel introduce 
the appearances of the angel and of Jesus himself, which were 
said to have been granted to the women. That instead of these 
collectively he names only Mary Magdalene — although, as has 
been earlier remarked, he Xx. 2. presupposes at least a subse- 
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quent meeting between her and other women — this might cer- 
tainly, under other circumstances, be regarded as the original 
representation, whence the synoptical one arose by a process of 
generalization : but it might just as well be the case that the 
other women, being less known, were eclipsed by Mary Mag- 
dalene. The description of the scene between her and Jesus, 
with the non-recognition of him at the first moment, &c., 
certainly does honour to the ingenuity and pathos of the au- 
tlior '^"^ ; but here also there is an unhistorical superfluity similar 
to that in Matthew. For here the angels have not, as in the 
other evangelists, to announce the resurrection to Mary Mag- 
dalene, and to make a disclosure to her ; but they merely ask 
her. Why weepeat thou ? whereupon she complains to them of 
the disappearance of the body of Jesus, but, without waiting for 
any further explanation, turns round and sees Jesus standing. 
Thus as in Matthew the appearance of Jesus, since it is not 
represented as the principal and effective one, is a superfluous 
addition to that of the angel : so here, the angelic appearance is 
an idle, ostentatious introduction to the appearance of Jesus. 

If we turn to the third account, that of Mark, to ascertain 
whether he may not perhaps be the nearest to the fact : we find 
it so incoherent, and composed of materials so little capable of 
being fitted together, that such a relation is not to be thought 
of. After it has been already narrated that early in the morn- 
ing of the day succeeding the Sabbath the women came to the 
grave of Jesus, and were informed by an angel of his resur- 
rection, but out of fear said nothing to any one of the appear- 
ance which they had seen (xvi. 1 — 8.) : at v. 9, as if nothing 
had previously been said either of the resurrection or of the 
time at which it happened, the narrator proceeds : Now when 
Jesus was risen early thejirst day of the week, he appeared 
Jirst to Mary Magdalene out of whom lie had cast seven 
devils, avajrag Jc ^^wJ" w^i^Tri cra|3^aTwv i^avn tt^wtov Ma^ict tyi 
Mayiaxmvi. This statement also does not suit the foregoing 

"^ Wcisse is of a differeiU opinion, lit Bup. ». 366 Anm. 

Y 2 
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narrative, because this is not formed on the supposition of an 
appearance specially intended for Mary Magdalene: on tlie 
contrary, as she is said to be informed by an angel of the resur- 
rection of Jesus, together with two other women, Jesus could 
not have appeared to her beforehand ; while afterwards, on her 
way to the city, she was in company with the other women, 
when according to Matthew they were all actually met by Jesus. 
Whether on this account we are to regard the end of the gospel 
of Mark, fiom v. 9, as a later addition ^\ is indeed doubtful, 
from the want of decisive critical grounds, and still more from 
the abruptness of the conclusion i<po&ovvro yap^ for they were 
afraid, which the gospel would then present ; but in any case 
we have here a narrative which the author, without any clear 
idea of the state of the fact and the succession of the events, 
hastily compiled out of the heterogeneous elements of the cur- 
rent legend, which he knew not how to manage. 

In the narrative of Luke there would be no special difficulty: 
but it has a suspicious element in common with the others, 
namely, the angelic appearance, and moreover, in a twofold 
form. What had the angels to do in this scene ? Matthew tells 
us : to roll away the stone from the grave ; qn which it has 
already been remarked by Celsus, that according to the orthodox 
presupposition, the Son of God could find no such aid necessary 
for this purpose ** : he might indeed find it suitable and be- 
coming. In Mark and Luke the angels appear more as having 
to impart information and commissions to the women : but as, 
according to Matthew and John, Jesus himself appeared im- 
mediately after, and repeated those commissions, the delivery of 
them by angels was superfluous. Hence, nothing remains but 
to say : the angels belonged to the embellishment of the great 
scene, as celestial attendants who had to open to the Messiah 
the door by which he meant to issue forth ; as a guard of honour 

" As PauluB, Pritzsche. Credner, Einleitung, 1, § 49. Comp. De Wette, exeg. 
Handb. 1, 2, s. 199 f. A middle view in Hug, Einl. in d. N. T. 2, § 69. 

" Grig. c. Gels. V. 62 : « yAf «« §uv vrmTft if UlK^P, «vx livfrnro iifM^i r«» 
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on the spot from which the once dead had just departed with 
recovered life. But here occurs the question : does this species 
of pomp exist in the real court of God, or only in the childish 
conception formed of it hy antiquity ? 

Hence commentators have laboured in various ways to trans- 
form the angels in the history of the resurrection into natural 
appearances. Setting out from the account of the first gospel 
in which the angel is said to have a form or countenance like 
lightning y lika ag aa-r^a'jrvi, and to effect the rolUng away of the 
stone and the prostration of the guards, while an earthquake is 
connected with his appearance : it no longer lay far out of the 
way to think of a flash of lightning, which struck the stone with 
force sufficient to shatter it, and cast the guards to the earth ; 
or of an earthquake which, accompanied by flames bursting out 
of the ground, produced the same effect ; in which case the flames 
and the overwhelming force of the phenomenon were taken by 
the watching soldiers for an angel ". But partly the circum- 
stance that the angel seated himself on the stone after it had 
been rolled away, partly, and still more decidedly, the statement 
that he spoke to the women, renders this hypothesis insufficient. 
Hence an effort has been made to complete it by the supposition 
that the sublime thought, Jesus is risen ! which on the discovery 
that the grave was empty began to arise in the women and 
gradually to subdue their first doubts, was ascribed by them, 
after the oriental mode of thought and language, to an angel '**. 
But how comes it that in all the gospels the angels are repre- 
sented as clothed in white, shining garments ? Is that too an 
oriental figure of speech ? The oriental may indeed describe a. 
good thought which occurs to him as being whispered to him 
by an angel : but to depict the clothing and aspect of this 
angel, passes the bounds of the merely figurative even among 
orientals. In the description of the first gospel the supposed 

" Schuster, in Bichhom's allg. Bibliotb. 9, s. 1034 ff. ; Kuinol, in Afatth. p. 
799. 

" Friedrich, uber die Kngel in der AuferstehungBgeschichte. In Eiclihorn's allg. 
Bibl. 6, 8. 700 ff. Kuinol, ut Bup. 
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lightning might be called to aid, in the conjecture that the 
effect thereby produced on the senses of the women was ascribed 
by them to an angel, which, with reference to that lightning, 
they depicted as one clothed in shining garments. But accord- 
ing to the other evangelists, the rolling away of the stone, ex 
hypothesi by the lightning, was not seen by the women ; on the 
contrary, when they went or looked into the grave, the white 
forms appeared to them in a perfectly tranquil position. Ac- 
cording to this, it must have been something within the grave 
which suggested to them the idea of white-robed angels. Now 
in the grave, according to Luke and John, there lay the white 
linen clothes in which the body of Jesus had been wrapt : these, 
which were recognised simply as such by the more composed 
and courageous men, might, it is said, by timid and excited 
women, in the dark grave and by the deceptive morning twi- 
light, be easily mistaken for angels". But how should the 
women, who must have expected to find in the grave a corpse 
enveloped in white, be prompted by the sight of these clothes 
to a thought so strange, and which then lay so remote from 
their anticipations, as that they might be an an^el who would 
announce to them the resurrection of their deceased master ? It 
has been thought in another quarter quite superfluous here to 
advance so many ingenious conjectures as to what the angels 
may have been, since, among the four narratives, two expressly 
tell us what they were : namely, natural men, Mark calling his 
angel a young man, vtavianov, Luke his two angeb, two men, 
aA^ag ^uo **. Whom then are we to suppose these men to have 
•been ? Here again a door is opened for the supposition of secret 
colleagues of Jesus, who must have been unknown even to the 
two disciples : — these men seen at the grave may have been the 
same who met him in the so-called Transfiguration, perhaps 
Essenes, white being worn by this sect, — or whatever else of the 
hke conjectures the antiquated pragmatism of a Bahrdt or 

«* Thus a treatise in Eichhom's allg. Bibl. S, s. 629 ff., aiid in Schmidt's Bibl. 2, 
3. 545 f. ; also Bauer, hebr. Myth. 5, b. 269. 

^ Paulus, exeg. Handb. 3, b. 8. 829, 56, 60, 62. 
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Venturini has to offer. Or will it rather be chosen to suppose 
a purely accidontal meeting? or, lastly, with Paulus, to leave 
the matter in an obscurity, from the midst of which, so soon as 
it is endeavoured to clear it up by definite thoughts, the two 
forms of the secret colleagues invariably present themselves? 
A correct discernment will hero also rather recognise the forms 
of the Jewish popular conception, by which the primitive 
Christian tradition held it necessary to glorify the resurrection 
of its Messiah ; a recognition, which at once solves in the most 
simple manner the differences in the number and modes of ap- 
pearance of those celestial beings *^ 

Here\^itli, however, it is at the same time acknowledged that 
we can succeed no better with the plan of selection than with that 
of incorporation ; but must rather confess, that in all the evan- 
gelical accounts of these first tidings of the resurrection, we 
have before us nothing more than traditional reports'®. 



§ 188. 

APPBARANCBS OP THB RISSN JESUS IH QALILBB AHD IV JUDBA, INCLUDIBO THOSB 
MBNTIOVBD BT PAUL AHD BT APOOETPHAL WBITIN08. 

The most important of all the differences in the history of 
the resurrection turns upon the question, what locality did 
Jesus design to be the chief theatre of his appearances after the 
resurrection ? The two first gospels make Jesus, before his 
death, when retiring to the Mount of Olives, utter this promise 
to his disciples: Afier I am risen again I mil go before you 
into Galilee (Matt. xxvi. 82.; Mark xiv. 28.) ; the same as- 
surance is given to the women by the angels on the morning of 

•' Fritzsche, in Marc, in loc., Nemo — quu^iam primi temporis Cluistianis (am 
dif/nus vidtri poteratf qui de Mema in vitam reverse nuntium ad korAxnes perferret, 
quam angelut, Dei minister^ divinwrumque eonMlwrum interpret ei adjuior. Then 
on the diflferencei in relation to the number of the angela, &c. : Nimirum xMperato 
Jesu Messiae in vitam rcditui miracula adjecere alii alia, qwu Evanydiitae reU- 
y<Vwc, qiUModmodum ah iuis auctordnu acceperani, liUris mandaruni, 

»• Kaiser, bibl. Theol. 1, s. 264 ff. 
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the resurrection, with the addition : there shall ye see him (Matt, 
xxviii. 7. ; Mark xvi. 7.) ; and in Matthew, besides all this, Jesus 
in his own person commissions the women to say to the disciples : 
that they go into Galilee, and there shall they see nie (xxviii. 
10.). In Matthew the journey of the disciples into Galilee, with 
the appearance of Jesus which they there witnessed (the only 
one to the disciples recorded by this evangelist), is actually 
narrated in the sequel. Mark, after describing the amazement 
into which the women were thrown by the angelic appearance, 
breaks off in the enigmatical manner already mentioned, and 
appends some appearances of Jesus, wliich, — as the first happens 
immediately after the resurrection, and therefore necessarily in 
Jerusalem, and no change of place is mentioned before the 
succeeding ones, while the earlier direction to go into Galilee is 
lost sight of, — must all be regarded as appearances in and around 
Jerusalem. John knows nothing of a direction to the disciples 
to go into Galilee, and makes Jesus show himself to the dis- 
ciples on the evening of the day of resurrection, and again eight 
days after, in Jerusalem; the concluding chapter, however, 
which forms an appendix to his gospel, describes an appearance 
by the Sea of Galilee. In LukQ, on the other hand, not only is 
there no trace of an appearance in Galilee, Jerusalem with its 
environs being made the sole theatre of the appearances of 
Christ which this gospel relates ; but there is also put into the 
mouth of Jesus when, on the evening after the resurrection, he 
appears to the assembled disciples in Jerusalem, the injunction : 
tarry ye in the city of Jerusalem (in the Acts i. 4, more defi- 
nitely expressed by the negative, /Aa^ they should not depart 
from Jerusaletn), until ye be endued with power from on high 
(xxiv. 49.). Here two questions inevitably arise : 1st, how can 
Jesus have directed the disciples to journey into Galilee, and 
yet at the same time have commanded them to remain in Jeru- 
salem until Pentecost ? and 2ndly, how could he refer them 
to a promised appearance in GaUlee, when he had the in- 
tention of showing himseli' to them that very day in and near 
Jerusalem ? 
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The first contradiction which presents itself more immediately 
between Matthew and Luke, has by no one been more pointedly 
exhibited than by the Wolfenbiittel Fragmendst. If, he writes, 
it be true, as Luke says, that Jesus appeared to his disciples in 
Jerusalem on the day of his resurrection, and commanded them 
to remain there, and not to depart thence until Pentecost : then 
is it false that he commanded them within the same period to 
journey into Galilee, that he might appear to them there, and 
vice versa*. The harmonists indeed affected to regard this 
objection as unimportant, and only remarked briefly, that the 
injunction to remain in a city was not equivalent to an arrest, 
and did not exclude walks and excursions in the neighbour- 
hood ; and that Jesus merely forbade the removal of residence 
from Jerusalem, and the going out into all the world to preach 
the gospel, before the given term should arrive'. But the 
journey from Jerusalem to Galilee is not a mere walk, but the 
longest expedition which the Jew could make within the limits 
of his own coimtry; as little was it an excursion for the 
apostles, but rather a return to their home : while what Jesus 
intended to prohibit to the disciples in that injunction cannot 
have been the going out into aH the world to preach the gospel, 
since they would have no impulse to do this before the outpour- 
ing of the Spirit ; nor can it have been the removal of residence 
from Jerusalem, since they were there only as strangers visiting 
at the feast : rather Jesus must have meant to deter them from 
that very journey which it was the most naturd for them to 
take, i. e. from the return to their native province Galilee, after 
the expiration of the feast days. Besides this — and even Mi- 
chaelis confesses himself obliged to wonder here — if Luke does 
not mean by that prohibition of Jesus to exclude the journey 
into Galilee, why is it that he alludes to this by no single 
word ? and in like manner, if Matthew knew that his direction 
to go into Galilee was consistent with the command to remain 

' In Lessing's fieitragen, ut sup. s. 485. 

« Michaelw, s. 259 f. ; Kuinbl, in Luc. p. 743. 
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in the metropolis, why has he omitted the latter, together with 
the appearances in Jerusalem ? This is certainly a plain proof 
that the accounts of the two evangelists are hased on a different 
idea as to the theatre on which the risen Jesus appeared. 

In this exigency of having to reconcile two contradictory com- 
mands given on the same day, the comparison with the Acts pre- 
sented a welcome help by indicating a distinction of the times. 
Here, namely, the command of Jesus that the disciples should 
not leave Jerusalem is placed in his last appearance, forty 
days after the resurrection, and immediately before the ascen- 
sion : at the close of the gospel of Luke it is likewise in the 
last interview, terminating in the ascension, that the above 
command is given. Now though from the summary represent- 
ation of the gospel taken by itself, it must be believed that all 
occurred on the very day of the resurrection : we nevertheless 
see, it is said, from the history of the Acts by the same author, 
that between v. 43 and 44 in the last chapter of his gospel we 
must interpose the forty days from the resurrection to the ascen- 
sion. Herewith, then, the apparent contradiction between these 
two commands vanishes : for one who in the first instance in- 
deed enjoins a journey into Galilee, may very well forty days 
later, after this journey has been made, and the parties are once 
more in the metropolis, now forbid any further removal from 
thence *. But as the dread of admitting a contradiction between 
different New Testament authors is no ground for departing from 
the natural interpretation of their expressions : so neither can this 
be justified by the apprehension that the same author may in 
different writings contradict himself; since if the one were 
written somewhat later than the other, the author may in the 
interim have been on many points otherwise informed, than 
when he composed his first work. That this was actually the 
case with Luke in relation to that part of the life of Jesus 
which followed his resurrection, we shall have reason to be 
convinced when we come to the history of the ascension : and 

* Schleiennacher, tiber den Lukan, ». 209 f. ; Paulas, s. 910. 
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this conclusion removes all ground for interposing nearly five 
weeks between the s(pay£v, v. 43, and sItte $s, v. 44, in defiance 
of their obviously immediate connexion; at the same time, 
however, it does away with the possibility of reconciling the 
opposite commands of Jesus in Matthew and Luke by a dis- 
tinction of times. 

Meanwhile, even admitting that this contradiction might be 
in some way or other removed, still, even without that express 
command which Luke mentions, the mere facts as narrated by 
him and his predecessor and successor, remain irreconcileable 
with the injunction which Jesus gives to the disciples in Mat- 
thew. For, asks the Fragmentist, if the disciples collectively 
twice saw him, spoke with him, touched him, and ate with him, 
in Jerusalem; how can it be that they must have had to take* 
the long journey into Galilee in order to see him * ? The har- 
monists, it is true, boldly reply : when Jesus causes his disci- 
ples to be told that they will see him in Galilee, it is by no 
means saidHhat they will see him nowhere else, still less that 
they will not see him in Jerusalem *. But, the Fragmentist 
might rejoin, after his manner : as little as one who says to me, 
go to Borne, there you shall see the Pope, can mean that the 
Pope will indeed first come through my present place of resi- 
dence, so as to be seen by me here, but afterwards I must yet go 
to Bome, in order to see him again there : so little would the 
angel in Matthew and Mark, if he had had any anticipation of 
the appearance in Jerusalem on the very same day, have said to 
the disciples : go into Galilee, there will Jesus show himself 
to you ; but rather : be comforted, you shall yet see him here 
in Jerusalem before evening. Wherefore the reference to the 
more remote event, when there was one of the same kind close 
at hand ? wherefore an appointment by means of the women, 
for the disciples to meet Jesus in Galilee, if the latter foresaw 
that he should on the same day personally speak with the dis- 

* Ul sup. 8. 4«6. 

^ Griesbach, Vorlesungen Uber Hermcneutik des N. T., mit Anwendung auf die 
Leidens- und Aufentehuogsgeschicbte Christi, herauBgegeben von Steiner, a. 314. 
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ciples ? With reason does the latest criticism insist on what 
Lessing had previously urged ® ; namely, that no rational per- 
son would make an appointment with his friends through a 
third party for a joyful reunion at a distant place, if he were 
certain of seeing them repeatedly on the same day in their pre- 
sent locality ^. If thus the angel and Jesus himself, when they 
in the morning by means of the women directed the disciples 
to go into Galilee, cannot yet have known that he would show 
himself to them on the evening of the same day in and near 
Jerusalem : he must in the morning have still held the intention 
of going immediately into Galilee, but in the course of the day 
have embraced another purpose. According to Paulus', an in- 
dication of such an original intention is found in Luke, in the 
travelling of Jesus towards Emmaus, which lay in the direction 
of Galilee ; while the reason for the alteration of plan is supposed 
by the same expositor, with whom in this instance Olshausen 
agrees ®, to have been the unbelief of the disciples, as more par- 
ticularly manifested to Jesus on occasion of the ♦journey to 
Emmaus. How so erroneous a calculation on the part of Jesus 
can consist with the orthodox view of his person, is Olshausen s 
care; but even regarding him in a purely human character, 
there appears no sufficient reason for such a change of mind. 
Especially after Jesus had been recognised by the two disciples 
going to Emmaus, he might be certain that the testimony of 
the men would so accredit the assertion of the women, as to 
lead the disciples with at least a glimmering ray of faith and 
hope into Galilee. But in general, if a change of mind and a 
diversity of plan in Jesus before and after that change, really 
existed : why does no one evangelist take any notice of such a 
retractation ? Why does Luke speak as if he knew nothing of 
the original plan ; Matthew, as if he knew nothing of a subse- 
quent alteration ; John, as if the principal theatre of the ap- 

• DupUk, Werke, 6 Bd. 8. 862. 

^ Schneckenburger, Uber den Unpr. des ersten kanon. Evang., s. 17 f. 

• Exeg. Handb. 3, b. 8. 835. 

• Bibl. Comm. 2, s. 524. 
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peai'ances of the risen Jesus had been Jerusalem, and he had 
only by way of supplement at length showS himself in Galilee ? 
Lastly, why does Mark speak so as to make it evident that, 
having gathered the original direction to go into Galilee from 
Matthew, and the succeeding appearances in Jerusalem and its 
environs from Luke or elsewhere, he was unable, nor did he 
even make the attempt, in any way to reconcile them; but 
placed them together as he found them, rough hewn and con- 
tradictory ? 

According to this we must agree with the latest criticism of 
the gospel of Matthew, in acknowledging the contradiction be- 
tween it and the rest in relation to the locality of the appearances 
of Jesus after the resurrection : but, it must be asked, can we also 
approve the verdict of this criticism when it at once renounces 
the representation of the first gospel 'in favour of that of the 
other evangelists '**. If, setting aside all presuppositions as to 
the apostolic origin of this or that gospel, we put the question : 
which of the two divergent accounts is the best adapted to be 
regarded as a traditional modification and development of the 
other ? we can here refer, not merely to the general nature of 
the accounts, but also to a single point at which the two touch 
each other in a characteristic manner. This is the address of 
the angel to the women, in which according to all the synoptists 
Galilee is mentioned, but in a different way. In Matthew the 
angel, as has been already noticed, says of Jesus : he goeth be- 
fore you into Galilee, — /<?, / have told yoUy (xxviii. 7.) Trpoayzi 
u/Acig eU twv TaXihaiav — /Joy bIttov ufMv, In Mark he says the 
same, except that instead of the latter addition, by which in 
Matthew the angel seeks to impress his. own words on the 
women, he has the expression : as he said unto you, fcaOug 
eIttsv tffjuv, with which he refers to the earlier prediction of Jesus 
concerning this circumstance. If we first compare these two 
representations : the confirmatory / have told you, eItcov u/mv, 
might easily appear superfluous and nugatory; while on the 

'* This is done by Schuls, iiber das Abendm. s. 821 ; Schneckenburger, ut rap. 
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Other hand the reference to the earlier prediction of Jesus by 
he said, uttev, might seem more appropriate, and on this the 
conjecture might be founded that perhaps Mark has here the 
correct and original phrase, Matthew a variation not unaccom- 
panied by a misunderstanding *'. But if we include the accoimt 
of Luke in the comparison, we find here, as in Mark, the words: 
remember how he sjpake unto you when he was yet in Galilee 
fjLVYKrOyjrB, ug sxaXnaev v/mv eti uv ev tv TaTuXaia, a reference to an 
earlier prediction of Jesus, not however referring to Galilee, but 
delivered in Galilee. Here the question occurs : is it more 
probable that Galilee, from being the designation of the locality 
in which the prophecy of the resurrection was uttered, should 
at a later period be erroneously converted into a designation of 
the locality where the risen one would appear ; or the contrary ? 
In order to decide this, we must ascertain in which of the two 
positions the mention of Galilee is the more intrinsically suited 
to the context. Now that on the announcement of the resur- 
rection it was an important point whether and where the risen 
Jesus was to be seen, is self evident ; it was of less moment, 
in referring to an earlier prediction, to speciiy where this pre- 
diction was uttered. Hence from this comparison of the pas- 
sages it might already be held more probable that it was origin- 
ally said, the angels directed the disciples to go into Galilee, 
there to see the risen one (Matth.) ; but afterwards, when the 
narratives of the appearances of Jesus in Judea had gradually 
supplanted those in Galilee, a different turn was given to the 
mention of Galilee in the address of the angel, so as to make it 
imply that already in Galilee Jesus had predicted his resurrec- 
tion (Luke) ; whereupon Mark appears to have taken a middle 
course, since he with Luke refers the sIttov (changed into elTrev) 
to Jesus, but with Matthew retains Galilee as the theatre, not 
of the earlier prediction of Jesus, but of the coming ap- 
pearance. 



'' On which account Michaelb, s. 118 f., is of opinion thatJiriv was tbu original 
reading in Matthew also. Comp. WeiiM, die Kvi.ng. Go6ch. 2, s. 347 f. 
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If we next take into consideration the general character of 
the two narratives and the nature of the case, there exist the 
same objections to the supposition that Jesus after his resurrec- 
tion appeared several times to his disciples in and near Jerusa- 
lem, but that the remembrance of this fact was lost, and the 
same arguments in favour of the opposite supposition, as we 
have respectively appUed to the analogous alternatives in rela- 
tion to the various journeys to the feasts and Judaean residences 
of Jesus ". That the appearances of the risen Jesus in Jeru- 
salem should undesignedly, that is, by a total obliteration of 
them from the minds of individuals, have sunk into oblivion in 
Ghdilee, where according to this prosuppositon the tradition of 
Matthew was formed, is difficult to conceive, both from the pre- 
eminent importance of these appearances, which, as for example 
those before the assembled eleven and before Thomas, involved 
the surest attestations of the reality of his resurrection, and also 
from the organizing influence of the community in Jerusalem ; 
while that the Judo^an appearances of Jesus were indeed known 
in Galilee, but intentionally suppressed by the author of the first 
gospel, in order to preserve the honour for his province alone, 
would presuppose an exclusivism, an opposition of tlie Galilean 
Christians to the church at Jerusalem, of which we have not 
the slightest historical trace. The other contrary possibility, 
that perhaps originally only Galilean appearances of the risen 
Jesus were known, but that tradition gradually added appear- 
ances in Judea and Jerusalem, and that at length these com- 
pletely supplanted the former, may on many grounds be height- 
ened into a probability. First, as respects the time, the tidings 
of the resurrection of Jesus were the more striking, the more 
immediately his appearances followed on his burial and resur- 
rection : if however he first appeared in Galilee, such an imme- 
diate sequence of the events could not exist ; frirther, it was a 
natural idea that the resurrection of Jesus must have been at- 
tested by appearances in the place where he died ; lastly, the ob- 

'" Vol. I. § 57. 
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jection that Jesus after his pretended resurrection only appeared 
to his own friends, and in a comer of Galilee, was in some 
degree repelled when it could he alleged that on the contrary. 
He walked as one arisen from the dead in the metropolis, in the 
midst of his furious enemies, though indeed he was neither to he 
taken nor seen by them. But when once several appearances of 
Jesus were laid in Judea and Jerusalem, the appearances in Galilee 
lost their importance, and might thenceforth either he appended 
in a subordinate position, as in the fourth- gospel, or even be 
entirely overlooked, as in the third. This result, drawn from the 
possible mode of legendary Tormation, not being opposed, as in 
the inquiry concerning the theatre of the ministry of the living 
Jesus, by a contrary one drawn from the circumstances and de- 
signs of Jesus : we may, in contradiction to the criticism of the 
day, decide in favour of the first gospel, whose account of the 
appearance of the risen Jesus recommends itself as the more 
simple and free from difficulty*'*. 

As regards the appearances of the risen Jesus taken singly, 
the first gospel has two : one on the morning of the resurrec- 
tion to the women (xxviii. 9 f.), and one, the time of which is 
undetermined, before the disciples in Galilee (xxviii. 16 f.). 
Mark, in what is indeed a merely summary statement, enume- 
rates three : the first, to Mary Magdalene on the morning of the 
resurrection (xvi. 9 f.) ; a second, to two disciples going into 
the country (xvi. 12.) ; and a third, to the eleven as they sat at 
meat, doubtless in Jerusalem (xvi. 14.). Luke narrates only 
two appearances : that before the disciples going to Emmaus on 
the day of the resurrection (xxiv. 13ff.), and the last, before 
the eleven and other disciples in Jerusalem, according to xxiv. 
36 AT., on the evening of the same day, according to the Acts 
i. 4 AT. forty days later ; but when the travellers to Emmaus, 
on rejoining the apostles, are greeted by them, before Jesus 

" The opinion that the true locality of the appearances of the risen Jesus befiore 
the disciples was Galilee, is concurred in by Weisse, 2, s. 858 ff.; but in accord- 
ance with his fundamental supposition concerning the synoptical gospels, he gives the 
preference to the narrative of Mark before that of Matthew. 
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has appeared in the midst of them, with the information : the 
Lord is risen indeed, and hath appeared to Simon (xxiv. 34.) : 
here a third appearance is presupposed, which was granted to 
Peter alone. John has four such appearances: the first, to 
Mary Magdalene at the grave (xx. 14 ff.) ; the second to the 
disciples when the doors were shut (xx. 19 ff.) ; the third, like- 
wise in Jerusalem, eight days later, when Thomas was con- 
vinced (xx. 26 ff.) ; the fourth, of which the time is unspecified, 
at the Galilean sea (xxi.). But here we have also to take into 
consideration a statement of the apostle Paul, who 1 Cor. 
XV. 5ff., if we deduct the appearance of Christ granted to 
himself, enumerates five appearances after the resurrection, 
without however giving any precise description of them : one to 
Cephas ; one to the twelve ; one before more than five hundred 
brethren at once ; one to James ; and lastly, one before all the 
apostles. 

Now how shall we make an orderly arrangement of these 
various appearances? The right of priority is, in John, and still 
more expressly in Mark, claimed for that to Mary Magdalene. 
The second must have been the meeting of Jesus with the 
women returning fi*om the grave, in Matthew ; but as Mary 
Magdalene was likewise among these, and there is no indica- 
tion that she had previously seen Jesus, these two appearances 
cannot be regarded as distinct, but rather as one under two 
different garbs. Paul, who in the above named passage speaks 
as if he meant to enumerate all the appearances of the resusci-* 
tated Christ, of which he knew, omits the one in question ; but 
it may perhaps be said in explanation of this, that he did not 
choose to adduce the testimony of women. As the order in which 
he enumerates his Chiistophanies, to judge firom the succession 
of etra and i'jrtna and the conclusion with i<rx»rov, appears 
to be the order of time ^* : according to him the appearance 
before Cephas was the first that happened before a man. This 
would agree well with the representation of Luke, in which the 

** Vid Billroth** Coounentar, in loc. 
VOL. UI. Z 
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joumeyers to Emmaus, on rejoining the disciples in Jernsalem, 
are met by them with the information that Jesus is really arisen 
and has appeared to Simon, which might possibly be the case 
before his interview with those two disciples. As the next 
appearance, however, according to Luke, we must number that 
last named, which Paul would not mention, perhaps because he 
chose to adduce only those which were seen by apostles, and 
from among the rest only those which happened before great 
masses of witnesses, or more probably, because it was unknown 
to him. Mark xvi. 12 f evidently refers to the same appear- 
ance ; the contradiction, that while in Luke the assembled dis- 
ciples meet those coming from Emmaus with the believing ex- 
clamation : t?ie Lord is risen, &c., in Mark the disciples are 
said to have remained incredulous even to the account of those 
two witnesses, probably proceeds from nothing more than an 
exaggeration of Mark, who will not lose his hold of the contrast 
between the most convincing appearances of Jesus and the ob- 
stinate unbelief of the disciples. The appearance on the way 
to Emmaus is in Luke immediately followed by that in the 
assembly of the eleven and others. This is generally held to 
be identical with the appearance before the twelve mentioned by 
Paul, and with that which John narrates when Jesus on the 
evening after the resurrection entered while the doors were 
dosed among the disciples, out of whose number, however, 
Thomas was wanting. It is not fair to urge in opposition to 
this identification the eleven of Luke, as at variance with the 
statement of John that only ten apostles were present, anymore 
than the twelve of Paul, from which number Judas at least must 
be deducted; moreover the similar maimer in which the 
two evangelists describe the entrance of Jesus by iirrn iv fiiam 
oSfTciv and ia^n ^U to fAifrov, and the greeting cited in both 
instances: eifnyYi hfuv, appear to indicate the identity of 
the two appearances; nevertheless, if we consider that the 
handling of the body of Jesus, which in John first happens 
eight days later, and the eating of the broiled fish, which John 
assigns to the still later appearance in Galilee, are connected by 
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Luke with that scene in Jerusalem on the day of the resurrec- 
tion : it is eTident that either the third evangelist has here com- 
pressed several incidents into one> or the fourth has divided one 
into several — ^whichever alternative may be chosen. This ap- 
pearance before the apostles in Jerusalem however, as has been 
above remarked, according to Matthew could not have happened, 
since this evangelist makes the eleven journey to Galilee in order 
to see Jesus. Mark, and Luke in his gospel, annex the ascen- 
sion to this appearance, and thus exclude all subsequent ones. 
As the next appearance, the apostle Paul has that before five 
hundred brethren, which is generally regarded as the same with 
the one which Matthew places on a mountain in Galilee '^: 
but at this only tiie eleven are stated to have be^i present, and 
moreover the discourse of Jesus on the occadon, consisting 
principally of official instructions, i^pears more suited to this 
narrow circle. Paul next adduces an appearance to James, of 
which there is also an apocryphal account, in the Hebrew gospel 
of Jerome, according to which however it must have bewi the 
first of all ^*. Here there would be space for that appearance 
in which, according to the fourth gospel eight days ailer the 
resurrection of Jesus, Thomas was convinced; wherewith Paul 
would closely agree, if his expression, to cM the apostles, rmg 
avo^xoi^ vaaiv (v. 7), which he uses in relation to this ap* 
pearance, were really to be understood of a full assembly of the 
eleven in distinction from the earlier one, when Thomas was not 
present : which however, as Paul, according to the above presup- 

1* Panliu, ezeg. Handb. 3, b. i. 897 ; OUhaosen, 2, s. 541. 

^ Hieron. de Tins illuttr. ii. : EvaTigelium quoque, quod appeUatwr iteundtm, 
ffebraeoSf—pott reiurrectwnem ScUvaioriM r^ert : DonUntu autem, postquam dtdisMl 
tMutoMM itrvo mardatii (apparently in rebtion to the watch at the graTe, which if 
here repreeented ai a sacerdotal iDstead of a Roman guard; Tid. Qredner, Beitrage 
Kur Einl. in das N. T. s. 406 f.), ivit ad Jaeobum et appwruit ei. Jwraveral enim 
Jaeobut, M non eomestumm pwnMi ah iUa korUf qua biberat calieem Domini, donee 
videret eum ruwrgentem a dorwUeniibui (on the inconoeividkleness of sudi a tow, 
despairing as the disdples were, comp. Hlchaelis, a. 122.). Bwrtmtque post paulm- 
Ivm: Afferiet aii DonUnut, memametpa^iem, Statimque addiiur : TulUpanem ti 
bentdixti ae fregit, $t dedit Jacoho Jutto et dixit ei : frater nU, c(medepanem tuum, 
fuia rtturrexitJUiut kominis a dormienHbui. 

z 2 
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position, had described this abo as an appearance before the 
twelve, is impossible ; on the contrary, the apostle intends as well 
by the ioihua, twelve, as by ol aTroa-ro^oi ^avrESy all the apostles, 
the coUectiye body of apostles, (whose proper number was then 
indeed incomplete by one man,) in opposition to the individnals 
(Cephas and James) of whom in each case he had just before 
spoken, as haying witnessed a Christopbany. If however we 
were nevertheless to regard the fifth appearance of Jesus ac- 
cording to Paul as identical with the third in John : it would 
only be the more clearly evident that the fourth of Paul, before 
the five hundred brethren, cannot have been the one in Galilee 
recorded by Matthew. For as, in John, the third took place in 
Jerusalem, the fourth in Galilee : Jesus and the apostles must 
in that case have gone into Galilee after the first appearances in 
Jerusalem, and have met on the mountain ; then have returned 
to Jerusalem where Jesus showed himself to Thomas ; then again 
have proceeded into Galilee where the appearance by the sea 
occurred ; and lastly, have once more returned to Jerusalem for 
the ascension. In order to avoid this useless journeying back- 
wards and forwards, and yet to be able to combine those two 
i^pearances, Olshausen lays the appearance before Thomas in 
Galilee : an inadmissible violence, since not only is there no 
mention of a change of place between this and the foregoing, 
which is by implication represented as happening in Jerusalem, 
but the place of assembly is in both instances described in the 
same manner; nay, the addition, the doors being shut, will not 
allow the supposition of any other locality than Jerusalem, be- 
cause in Gkdilee, where there was less excitement against Jesus 
firom the enmity of the priesthood, there cannot be supposed to 
have been the same reason for that precaution, in the fear of 
the Jews. Thus, first where the Judean appearances close witli 
that happening eight days after the resurrection, we should ob- 
tain room to insert the Galilean appearances of Matthew and 
John. But these have the peculiar position, that each claims 
to be the first, and that of Matthew at the same time the last*^. 

" Leflsing, DupUk, b. 449 ff. 



Digitized by 



Google 



RESURRECTION OF JESUS. 841 

By the tenor of his whole narrative, and expressly by adding, after 
the statement that the disciples went to a mountain in Oalilee> 
die words : where Jesus had appointed thenty ol iraiaTo airoTf 
'I,, Matthew marks this appearance as the one to which Jesns 
had referred on the morning of the resurrection, first by the 
angel, and then in his own person; but no one concerts a 
second meeting in a particular place, leaving the first undeter- 
mined : consequently, as an unforeseen earlier meeting is in- 
compatible with the evangelical idea of Jesus ^*, that meeting, 
since it was the concerted one, was also the first in Galilee. If 
thus the appearance at the sea of Tiberias in John, cannot pos- 
sibly be placed before that on the mountain in Matthew : so 
the latter will just as little sufier the other to follow it, since it 
is a formal leave-taking of Jesus fix)m his disciples. Moreover, 
it would be more than ever difficult to understand how the ap- 
pearance in John could be made out, in accordance with the 
evangelists own statement, to be the third pavi^toa-ig of the 
risen Christ before his disciples (xxi. 14.)> if that of the first 
gospel must abo be supposed to precede it. Meanwhile, even 
allowing the priority to the former, this numerical notice of 
John remains sufficiently perplexing. We might, it is true, 
deduct the appearances before the women, because, though 
John himself narrates that to Mary Magdalene, he does not 
take it into his account; but if we number that to Cephas as 
the first, and that on the way to Emmaus as the second : then 
this Oalilean appearance, as the third, would fall between the 
above and that before the eleven on the evening of the resurrec- 
tion, which would presuppose a rapidity of locomotion totally 
impossible ; nay, if that appearance before the assembled eleven 
is the same witih the one at which, according to John, Thomas 
was absent, the third appearance of John would fall before his 
first. Perhaps, however, when we consider the expression: 
showed himself to his disciples, t^avt^i&n roTg /jtahrcug auroy, 
we ought to understand that John only numbers such appear- 

*" Af Kern admito, HauptthaU. Ttib. ZeiUchr. 1886, 8, •. 57. 
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ances as happened before several disoiples at onoe^ so that those 
before Peter and James should be deducted. In that oase^ we 
must number as the first, the appearance to the two disciples 
going to Emmaus ; as the second, that before the assembled 
eleven on the evening of the resurrection : and thus in the eight 
days between this and the one before Thomas, the journey into 
Oalilee would fall somewhat more conveniently, — ^but also the 
third appearance of John would fall before his second. Per- 
haps, then, the author of the fourth gospel held the two disciples 
whom Jesus met on the way to Emmaus too small a number, to 
entitle this Christophany to rank as a ^avs^oucrBat ToTg fAadtircug. 
On this supposition the entrance of Jesus among the assembled 
disciples in the evening would be the first appearance ; hereupon 
the five hundred brethren to whom Jesus showed himself at 
once would surely be numerous enough to be taken into the 
reckoning : so that the Galilean appearance of John, that is, his 
third, must be inserted after this, but then it would still fall 
before that to Thomas and all the apostles, which John enu- 
merates as the second. Perhaps, however, the appearance of 
Jesus before the five hundred is to be placed later, so that after 
that entrance of Jesus among the assembled disciples would first 
foUow the scene with Thomas, aft;er this the appearance at the 
sea of Oalilee, and only then the sight of Jesus granted to the 
five hundred. But if the appearance before Thomas is to be 
reckoned the seme with the fiftih in Paul's enumeration, this 
apostle must have reversed the order of his two last appearances, 
a transposition for which there was no reason : on the contrary, 
it would have been more natural to place last the appearance 
before the five hundred brethren, as the most important. Thus 
nothing remains but to say : John understood under the word 
(jLaOviraii merely a greater or a smaller assembly of the apostles; 
but among the five hundred there was no apostle ; hence he 
omitted these also, and thus correctly numbered the appearance 
at the sea of Tiberias as the third : if indeed this could have 
happened before the one on the mountain in Oalilee, which, we 
have seen, to be inconceivable. The above expedients resorted 
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to by way of accommodation are in part ridiculous enough : but 
Kern has lately surpassed them all by a suggestion which he 
advances with great confidence^ namely^ that John here intends 
to number, not the appearances, but the days on which appear- 
ances took place, so that to^to Hin r^irov i^avtfiBn o *1. roTf 
fAa&nToii, this is now the third time that Jesus showed himself 
to the disciples, means : now had Jesus already appeared to his 
disciples on three separate days : namely, four times on the day 
of the resurrection ; then once eight days after ; and now again 
some days later ''. Benoimcing such expedients, nothing re- 
mains but to acknowledge that the fourth evangelist numbers 
only those appearances of Jesus to his disciples, which he had 
himself narrated ; and the reason of this can scarcely have been 
that the rest, from some cause or other, appeared to him less 
important, but rather that he knew nothii^g of them '**. And 
again, Matthew with his last Galilean appearance, can have 
known nothing of the two in Jerusalem recorded by John ; for 
if in the first of these ten apostles had been convinced of the 
reality of the resurrection of Jesus, and in the second Thomas 
also : it could not have been that at that later appearance on the 
mountain in Galilee some of the eleven (for only these are 
represented by Matthew as going thither) still doubted {oi il 
iii(rra<rav, v. 17). Lastly, if Jesus here delivered to his dis- 
ciples the final command to go into all the world teaching and 
baptizing, and gave them the promise to be with them untU the 
end of the existing age» which is manifestly the tone of one who 
is taking leave : he cannot subsequently, as is narrated in the 
introduction to the Acts, have communicated to them his last 
commands and taken leave of them at Jerusalem. According 
to the conclusion of the gospel of Luke, this farewell d^arture 
on the contrary occurs much earlier than can be supposed in 
accordance with Matthew ; and in the close of the gospel of 



'* Hauptthatsachen, ut sup. s. 47. 

** Comp. De Wette, ezeg. Handb. 1, 3, 8. 205, 210; WeiMe, die evang. Qeidi. 
2, 8. 409. 
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Mark, where Jesus is represented as parting from his disciples 
in Jerusalem on the very day of his resurrection, partly the 
same words are put into his mouth as, according to Matthew, 
are spoken in Gdilee, and in any case later than on the day of 
the resurrection. The fact, that the two hooks of the same 
author, Luke, diverge so widely from each other in relation to 
the time during which Jesus appeared to his disciples after his 
resurrection, that one determines this time to have heen a single 
day, the other, forty days, cannot he taken into more parti- 
cular consideration until we have reached a farther point of our 
inquiry. 

Thus the various evangelical writers only agree as to a few 
of the appearances of Jesus after his resurrection ; the designation 
of the locality in one excludes the appearances narrated hy the 
rest ; the determination of time in another leaves no space for 
the narratives of his fellow evangelists ; the enumeration of a 
third is given without any regard to the events reported hy his 
predecessors ; lastly, among several appearances recounted hy 
various narrators, each claims to he the last, and yet has 
nothing in common with the others. Hence nothing hut wilful 
hlindness can prevent the perception that no one of the narra- 
tors knew and presupposed what another records; that each 
again had heard a difiPerent account of the matter ; and that 
consequently at an early period, there were current only un- 
certain and very varied reports concerning the appearances of 
the risen Jesus". 

This conclusion, however, does not shake the passage in the 
first Epistle to the Corinthians which, (it heing undouhtedly 
genuine,) was written ahout the year 59 after Christ, conse- 
quently not 30 years after his resurrection. On this authority 
we must helieve that many memhers of the primitive church 
who were yet living at the time when this epistle was written, 
especially the apostles, were convinced that they had witnessed 

" Oomp. Kaiser, bibl. Theol. 1, 8. 254 ff, ; De Wette, ut sup. ; Ammon, Fortbil- 
dung, 2, 1, Kap. 1 ; Weisse, die evang. Gescli., 2, 7 tes Bach. 
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appearances of the risen Christ. Whether this involves the 
admission that some objective reality lay at the foundation of 
these appearances, will hereaffcer become the subject of inquiry ; 
concerning the present point, the divergencies of the evan- 
gelists, especially in relation tothe locality, the passage of Paul 
offers nothing decisive, since he has given no particular descrip- 
tion of any of those appearances. 

§ 139. 

QUALITY OF TBI BODY AND LIFE OF JE8178 AFTBK TBI RESURRECTION. 

But how are we to represent to ourselves this' continuation of 
the life of Jesus, after the resurrection, and especially the nature 
of his body in this period ? In order to answer this question 
we must once more cast a glance over the separate narratives of 
his appearances when risen. 

According to Matthew, Je^us on the morning of the resurrec- 
tion meets (a^rnvrncrtv) the women as they are hastening back 
from the grave ; they recognize him, embrace his feet in sign of 
veneration, and he speaks to them. At the second interview on 
the Galilean mountain the disciples see him (/JbVrfj), but some 
still doubt, and here also Jesus speaks to them. Of the man- 
ner in which he came and went, we have here no precise in- 
formation. 

In Luke, Jesus joins the two disciples who are on their way 
from Jerusalem to the neighbouring village of Emmaus (iyyi- 
aaf auvsTTo^iiero aurotf) ; they do not recognize him on the way, 
a circumstance which Luke attributes to a subjective hindrance 
produced in them by a higher influence {ol o^Oaxpioi ovtuv ix^a- 
Toyrro, tou fxri imyvUvat aMv), and only Mark, who compresses 
this event into few words, to an objective alteration of his form 
(iv sTSfa AWf^). On the way Jesus converses with the two 
disciples, after their arrival in the village complies with their 
invitation to accompany them to their lodging, sits down to 
table with them, and proceeds according to his wont to break 
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and distnbute bread. In this moment the miraculous spell is 
withdrawn firom the eyes of the disciples, and they know him ' : 
but in the same moment he becomes invisible to them {ipavrof 
iyivsTo M ainm). Just .as suddenly as he here vanished, he 
appears to have shown himself immediately after in the assembly 
of the discii^es, when it is said that he all at once stood in the 
midst of them (Icmi iv fiicu avrm), and they, terrified at the 
sight, supposed that they saw a spirit. To dispel this alarming 
idea, Jesus showed them his hands and feet, and invited them 
to touch him, that by feeling his ^sh and bones they might 
convince themselves that be was no spectre ; he also caused a 
piece of broiled fish and of honeycomb to be brought to him, 
and ate it in their presence. The appearance to Simon is in 
Luke described by the expression oS^^; Paul in the first 
epistle to the Corinthians uses the same verb for all the Chris- 
tophanies theie enumerated, and Luke in the Acts comprises 
all the appearances of the risen Jesus during the forty days 
under the expressions 6vTav6f4^Bvof (i. 3.) and i/Afavi ytvitrdcu, 
(x. 40.). In the same manner Mark describes the appearance 
to Mary Magdalene by i^amy and those to the disciples on the 
way to EmmauB and to the eleven by i^avifiOn, John describes 
the appearance at the sea of Tiberias by k^an^natv iaurov, and 
to all the Ghristophanies narrated by him he applies the word 
ipavifuBfi. Mark and Luke add, as the close of the eartMy life 
of the risen Jesus, that he was taken away firom before the eyes 
of the disciples, and (by a cloud, according to Acts i. 9.) car- 
ried up to heaven. 

In the fourth gospel Jesus first stands behind Mary Magda- 
lene as she is turning away firom the grave ; she, however, does 
not recognize him even when he speaks to her, but takes him 
for the gardener, until he (in the tone so famiUar to her) calls 
her by her name. When on this she attempts to manifest her 



' That it was the marks of the nails in the hands, which became visible in the 
aet of breaking bread, by which Jesus was recognised (Panlus, exeg. Handb. 8, b. s. 
382 ; Koinol, in L«c. p. 7»4.) is withoat any intiflMlioD m the text. . 
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veneration, Jesus prevents her by the words : Touch tne not, 
fin fAov i^Tou, and sends her with a message to the disciples. 
The second appearance of Jesus in John occurred under pe<- 
culiarly remarkable circumstances. The disciples were assem* 
bled, from fear of the hostile Jews, with closed doors : when all 
at once Jesus came and stood in the midst of them, greeted 
them, and presented — apparently to thdr sight only — his hands 
and feet, that they might recognize him as their crucified mas- 
ter. When Thomas, who was not present, refused to be con- 
vinced by the account of his fellow-disciples of the reality of 
this appearance^ and required for his satisfaction himself to see 
and touch the wounds of Jesus : the latter, in an appearance 
eight days after, granted him this proof, making him touch the 
marks of the nails in his hands and the wound in his side. 
Lastly, at the appearance by the sea of Galilee, Jesus stood on 
the shore in the morning twilight, without being known by the 
disciples in the ship, asked them for fish, and was at length 
recognized by John, through the rich draught of fishes which 
he procured them ; still, however, the disciples, when come to 
land, did not venture to ask him whether it were really he. 
Hereupon he distributed among them bread and fish, of which 
he doubtless himself partook, and finally held a conversation 
with John and Peter*. 

' The part of this conrenation which relates to John, hai already (§ 116) been con- 
sidered. In that relating to Peter, the thrice repeated question of Jesus : Lovat tkou 
DM f has referenoe, according to the ordinary opinioti, to his as often repeated denial ; 
but to the words : When tA<m watt y<mnff, th<m girdeiH tkytt^, amd %KUiedd ^^ 
thou loouldett, Imi when thou thalt be old, thou shaU tiretch forth thy hands, and an- 
other thaUgird thee, and tarry thee whither thou wouldeel not, 9n iTf vmvti^, lZ»99tn$ 

ri ^^-14 s«j tttu t^rey ttt StXitt (v. 18 £), the erangelist himself gives the interpre- 
tation, that Jesus ^ke them to Peter, ii^ifyifng by wKtit death he thould gkiify 
Ood, He must here have alluded to the cmcifijdoD, whidi, aeoording to the eoclesL 
astieal legend, (Tertull. de pnescr. hser. zxxtL Buseb. H. B. ii. 25.) was the death 
suffsred by this apostle, and to which in the intention of the evaagelisi the words 
FoUowvu, T. 20 and 22 (L e. follow me in the same mode of death) also appear lo point. 
But precisely the main feature in this interpretation, the stietohing Ibrdi of the hands, 
is heie so placed as to render a reference to crucifixion impossible, namely, befeie the 
leading away against the will ; on the other hand, the girding, which can only sig* 
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Now the general ideas which may be formed of the life of 
Jesus after his resurrection are two : either it was a natural and 
perfectly human life, and accordingly his body continued to be 
subject to the physical and organic laws ; or his life was already 
of a higher, superhuman character, and his body supernatural 
and transfigured: and the accounts, taken unitedly, present 
certain traits to which, on the first -view, each of these two ideas 
may respectively appeal. The human form with its natural 
members, the possibility of being known by means of them, the 
continuance of the marks of the wounds, the human speech, 
the acts of walking and breaking bread, — all these appear to 
speak in favour of a perfectly natural life on the part of Jesus 
even after the resurrection. If it were possible still to demur 
to this, and to conjecture, that even a higher, heavenly cor- 
poreality might give itself such an aspect and perform such 
functions : all doubts must be quelled by the further statement, 
that Jesus after the resurrection consumed earthly food, and 
allowed himself to be touched. Such things are indeed ascribed 
even to higher beings in old myths, as for example, eating to 
the heavenly forms from whom Abraham received a visit 
(Gen. xviii. 8.), and palpability to the God that wrestied with 
Jacob (Gen. xxxii. 24 ff.) : but it must nevertheless be insisted 
that in reality both these conditions can only belong to ma- 
terial, organized bodies. Hence not only the rationalists, but 
even orthodox expositors, consider these particulars as an irre- 
fragable proof that the body and life of Jesus aft«r the resur- 
rection must be regarded as remaining still natural and human '. 

nify binding for the purpose of leading away, should stand before the stretching forth 
of the hands on the cross. If we set aside the interpretation which, as even LQcke 
(s. 708) admits, is giren to the words of Jesus ex eventu by the narrator : they ap- 
pear to contain nothing more than the commonplace of the helplessness of age con- 
trasted with the activity of youth, for even the phrase, thall aurry tkee whither thou 
woultUat not, does not outstep this comparison. But the author of John xxi., whe- 
ther the words were known to him as a declaration of Jesus or otherwise, thought 
them capable of being applied in the manner of the fourth gospel, as a latent pro- 
phecy of the crucifixion of Peter. 

* Paulus, exeg. Handb. 8, b. s. 884 if. ; L. J. 1, b. s. 265 ff. ; Anunpn, nt sup. ; 
Hase, L. J. § 149 ; Michaelis» ut sup., s. 251 f. Comp. also Neander, L. J. Ghr. s. 650* 
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This opinion is Airther supported by the remark, that in the 
state of the risen Jesus there is observable precisely the same 
progress as might be expected in the gradual, natural cure of a 
person severely wounded. In the first hours after the resurrec- 
tion he is obliged to remain in the vicinity of the grave ; in the 
afternoon his strength suffices for a walk to the neighbouring 
village of Emmaus ; and only later is he able to undertake the 
more distant journey into Galilee. Then also in the permission 
to touch his body there exists the remarkable gradation, that 
on the morning of the resurrection Jesus forbids Mary Magda- 
lene to touch him, because his wounded body was as yet too 
suffering and sensitive ; but eight days later, he himself invites 
Thomas to touch his wounds. Even the circumstance that 
Jesus aft;er his resurrection was so seldom with his disciples and 
for so short a time, is, according to this explanation, a proof 
that he had brought firom the grave his natural, human body, 
for such an one would necessarily feel so weak from the wounds 
and torture of the cross, as always aft»r short periods of exertion 
to require longer intervals of quiet retirement. 

But the New Testament narratives, as we have seen, also 
contain particulars which favour the opposite idea of the corpo- 
reality of Jesus aftier the resurrection : hence the advocates of 
the opinion hitherto detailed must undertake so to interpret these 
apparently antagonistic features that they may no longer pre- 
sent a contradiction. Here it may seem that the very expres- 
sions by which the appearances of Jesus are ordinarily intro- 
duced, as ipOn, used of the appearance in the burning bush 
(Exod. iii. 2, LXX.) ; S'TrravofAevog, of the appearance of the angel 
in Tobit, xii. 19. ; s^awj, of the angelic appearances in Matt, 
i. and ii., may seem already to point to something supernatural. 
As still more decided indications, the idea of a natural going 
and coming which may be presupposed in some scenes, is con- 
tradicted in others by a sudden appearance and disappearance ; 
the supposition of an ordinary human body is opposed by the 
frequent non-recognition on the part of friends, nay, by the ex- 
press mention of another form^ Iri^a fxoffi ; above all, the pal- 
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pability of the body of Jesus appears to be opposed by the 
capability which, according to the first impression from the 
text, is lent to him in John, namely, that of entering through 
closed doors. But, that Mary Magdalene mistook Jesus at first 
for the gardener, is thought even by commentators who ordinarily 
are not diffident of the miraculous, to be most probably accounted 
for by the supposition that Jesus had borrowed clothes firom the 
gardener, who very likely dwelt near to the grave; moreover, 
say these writers, both in this instance and in the journey to 
Emmaus, the disfiguration of the countenance of Jesus by the 
sufierings of crucifixion may have contributed to prevent his 
being recognized, and these two circumstances are alone to be 
understood firom the expression irifa /Aopph another formy in 
Mark *. As to the disciples going to Emmaus, in the joyfiil 
astonishment caused by the sudden recognition of him whom 
they had believed dead, Jesus, it is said, may easily have with- 
drawn fix)m them unobserved in the most natural manner; 
which, however, they, to whom the whole fact of the resuscita- 
tion of Jesus was a miracle, might regard as a supernatural dis- 
appearance '. Nor, we are told, do the expressions : i<mi h 
piffm ai/Tuv or ii( TO /lia-ov, he stood in the midst of them, 
especially in John, where they are accompanied by the ordinary 
words n^^ev he cixme, and ifx^rai he comes, imply anything su- 
pernatural, but merely the startling arrival of one who had just 
been spoken of, without his being expected ; and the assembled 
disciples took him for a spirit, not because he entered in a mi- 
raculous manner, but because they could not believe in the real 
resuscitation of their deceased master '. Lastly, even the trait 
which is supposed to be decisive against the opinion that die 
body of the risen Jesus was a natural and human one, — the 
coming ^en the doors were shut ifx^a-Ocu Bu^Sv MuXita-fjiiftiv in 
John, — has long been interpreted even by ortiiodox theologians 

* Tboluck, in loc., comp. PauluB, exeg. Handb. 8, b. t. 866, 881. A limilar 
natural explanation hat lately been adopted by L'ucke from Hug. 

* Panlus, nt inp. t. 882. 

« PteliiB, St rap. 888, 98 ; LUcke, 2, t. 6S4 f. 
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80 as no longer to present any obstacle to that opinion. We 
will not discuss explanations such as that of Heumann, accord- 
ing to which the doovB were not those of the house in which the 
disciples were assembled, but the doors of Jerusalem in general, 
and the statement that they were shut is an intimation of its 
having been that hour of the night in which it was customary 
to close the doors, while the fear of the Jews represents the 
motive, not for the closing of the doors, but for the assembling 
of the disciples. Apart from these expedients, Calvin himself 
pronounces the opinion that the body of the risen Jesus passed 
per medium ferrum et asseres^ to be puerilea arguticB, for 
which the text gives no occasion, since it does not say that 
Jesus entered per januoB clausas, but only that he suddenly 
appeared among his disciples, cum clausiB easent janum'' , Still 
Calvin upholds the entrance of Jesus of which John here speaks 
as a miracle, which must consequently be supposed to consist 
in this, that Jesus entered cum fores clausafuissent, sed qua 
Domino veniente suhito patuerunt ad nutum divina majes- 
tatis eju8 *. While more modem orthodox divines only con- 
tend for the less definite position, that in the entrance of Jesus 
some miracle took place, its precise character being unascer- 
tained * : Bationalism has found means entirely to banish the 
miraculous from the event. The closed doors, we are told, were 
opened to Jesus by human hands ; which John omits to notice, 
only because it is understood as a matter of course, nay, it 
would have been absurd of him to say : they opened the doors 
for him, and he went in ". 

But in thus interpreting the words J^x*Ta« roiv BufSiv 
MMMia-fAtvav, theologians have been by no means unprejudiced. 
Least of all Calvin ; for when he says, the papists maintain a 
real penetration of the body of Jesus through closed doors in 

' OalTin, Comm. in Joh. in loc, p. 863 f. ed. Tholnck. 

* Thus Snioer, ThM. t. t. /^. ; comp. Michaelit, s. 265. 

* Tholock and Olthraien, in loc. 

** Grietbacb, Yoiletnngen Uber Hennenentik, t. 305 ; Paulnt, s. 885. Comp. 
LUcke, 3, 1. 683 ff. 
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order to gain support for their tenet that the body of Christ is 
immense, and contained in no place, ut corpus Chris ti immen- 
sum essBy nulloque loco contineri obtineant : it is plain that he 
combats that interpretation of the words of John merely to 
avoid giving any countenance to the offensive doctrine of the 
ubiquity of Christ's body. The more modem expositors, on 
the other hand, were interested in avoiding the contradiction 
which to our perceptions is contained in the statement, that a 
body can consist of solid matter, and yet pass without hinder- 
ance through other solid matter : but as we know not whether 
this was also a contradiction in the view of the New Testament 
writers, the apprehension of it gives us no authority to discard 
that interpretation, providing it be shown to be in accordance 
with the text. We might certainly, on a partial consideration, 
understand the expression the doors being shut, t«v d«/p«v *f jkXekt- 
ijiivuiv, as an intimation of the anxious state into which the dis- 
ciples were thrown by the death of Jesus. But already the cir- 
cumstance that this particular is repeated on the appearance of 
Jesus before Thomas excites doubts, since if the above was the 
only meaning, it was scarcely worth while to repeat the observ- 
ation *'. But as in fact in this second instance the above cause 
for the closing of the doors no longer exists, while the words 
Twv di/f«v H(HXsi<Tfxivo)v arc immediately united with ifx^rai he 
comes : what was before the most apparent meaning, namely, 
that they are intended to determine the manner of the coming 
of Jesus, is here heightened into a probability ". Further, the 
repeated statement that Jesus came when the doors were closed 
is again followed by the words i7Tv\ tU to fxiaov, which even in 
connexion with S^dfv, to which they are related as a more pre- 
cise determination, imply that Jesus suddenly presented him* 
self, without his approach having been seen : whence it is un- 
deniably evident that the writer here speaks of a coming with- 
out the ordinary means, consequently, of a miraculous coming. 



" Vid. Tholuck and De Wette, in loc; 
" Comp. OUhauMn, 2, s. 531, Anm. 
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But did tliis miraole consist in passing through the boards of 
the doors ? This is combated even by those who espouse the 
cause of miracles in general, and they confidently appeal to the 
fact, that it is nowhere said, he entered through the closed 
doors iia ^m Qufuv KenXBia/Asvoiv *'. But the evangelist does not 
mean to convey the precise notion that Jesus, as Michaelis ex- 
presses himself, passed straight through the pores of the wood 
of which the doors were made ; he merely means that the doors 
were shut and remained so, and nevertheless Jesus suddenly 
stood in the chamber, — ^walls, doors, in short all material bar- 
riers, forming no obstacle to his entrance. Thus in reply to 
their unjust demand of us, to show them in the text of John a 
precise determination which is quite away ft'om the intention of 
this writer, we must ask them to explain why he has not 
noticed the (miraculous) opening of the doors, if he presup- 
posed such a circumstance ? In relation to this point Calvin 
very infelicitously refers to Acts xii. 6 if., where it is narrated 
of Peter, that he came out of the closed prison ; no one, he 
says, here supposes that the doors remained closed, and that 
Peter penetrated through wood and iron. Assuredly not ; be- 
cause here it is expressly said of the iron gate of the prison 
which led into the city, that it opened to him of its own ac- 
cord (v. 10). This observation serves to give so Uvely and 
graphic an idea of the miracle, that our evangelist would cer- 
tainly not, in two instances, have omitted a similar one, if he 
had thought of a miraculous opening of the doors. 

Thus in this narrative of John the supernatural will not admit 
of being removed or diminished : nor is the natural explanation 
more satisfactory in relation to the expressions by which Luke 
describes the coming and going of Jesus. For if, according to 
this evangelist, his coming was a standing in the midst of the 
disciples y o-rSvai iv fAea-a tuv /xa^ijTwv, his going a becoming in- 
visible to them, aOavTog yiv£<rOai air avruv : the concurrence of 
these two representations, taken in connexion with the terror of 

" Thus, besides Calvin, Lucke, ut sup. ; OUhaiisen, 630 f. 
VOL. III. A A 
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the disoipled and their mistaking him for a spirit, will hardly 
allow the supposition of anything else than a miraclous appear- 
ance. Besides, if we might perhaps form some idea how Jesus 
could enter in a natural manner without being observed into a 
room filled with men ; we should still be at a loss to imagine 
how it could be possible for him, when he sat at table at Em- 
maus, apparently with the two disciples alone^ to withdraw him- 
self from them unobserved, and so that they were not able to 
follow him ^*. 

That Mark, under the words hi^a fjLop^n understands a form 
miraculously altered, ought never to have been denied'*; but 
this is a point of minor importance, because it involves only the 
narrator's own interpretation of the circumstance which had 
been already stated, but with a different explanation, by Luke : 
namely, that the two disciples did not know Jesus. That Mary 
Magdalene took Jesus for the gardener, was hardly, in the view 
of the evangelist, the consequence of his having borrowed the 
gardener's clothes : rather, the spirit of the narrative would 
require us to explain her not knowing him by supposing that 
her eyes were held (x^artTaQxi Luke xxiv. 16.), or that Jesus 
had assumed another form ; while her taking him for the gar- 
dener might then be simply accounted for by the fact that she 
met the unknown man in the garden. Nor are we authorized 
by the evangelical narratives to suppose a disfiguration of Jesus 
by the suflferings of the cross, and a gradual healing of his 
wounds. The words Touch me not in John, if they were to be 
regarded as a prohibition of a touch as painful, would be in 
contradiction, not merely with Matthew, according to whom 
Jesus on the same morning — that of the resurrection — allowed 
the women to embrace his feet, but also with Luke, according 
to whom he on the same day invited the disc^>les to handle 
him ; and we must then ask, which representation is correct ? 
But there is nothing at all in the context to intimate that Jesus 

'* OUhausen, ut lop. s. 580. 

'* Comp. FritMche, in Marc. p. 726. 
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forbade Mary to touch him from fear of pain ; he may have 
done 80 from various motives : concerning which, however, the 
obscurity of the passage has hitherto precluded any decision '*. 

But the most singularly perverted inference is this : that the 
infrequent and brief interviews of Jesus with his disciples after 
the resurrection are a proof that he was as yet too weak for 
long and multiplied efforts, and consequently was undergoing a 
natural cure. On this very supposition of his needing bodily 
tendance, he should have been not seldom, but constantly, with 
his disciples, who were those from whom he could the most im- 
mediately expect such tendance. For where are we to suppose 
that he dwelt in the long intervals between his appearances ? in 
solitude ? in the open air ? in the wilderness and on mountains ? 
That was no suitable abode for an invalid, and nothing remains 
but to suppose that he must have been concealed among secret 
colleagues of whom even his disciples knew nothing. But thus 
to conceal his real abode even from his own disciples, to show 
himself to them only seldom, and designedly to present and 
withdraw himself suddenly, would be a kind of double dealing, 
an affectation of the supernatural, which would exhibit Jesus 
and his cause in a light foreign to the object itself so far as it 
lies before us in our original sources of information, and only 
thrown upon it by the dark lantern of modem, yet already 
obsolete^ conceptions. The opinion of the evangelists is no 
other than that the risen Jesus, after those short appearanoes 
among his followers, withdrew like a higher being into invisi- 
bility, from which, on fitting occasions, he again stept forth ". 

Lastly, on the presupposition that Jesus by his resurrection 
returned to a purely natural existence, what conception must 
be formed of his end ? In consistency he must be supposed, 

^ See the Tarious explanations in Tholuck and Lijc)ce, of whom the latter fiudi 
an alteration of the reading necesaary. Eren Weiase'a interpretation of the wordi 
(2, t. S95 ff.), although I agree with the general tenor of the explanation of which 
it forms a part, I must regard as a failure. 

" Comp. on this subject especially Weisse, ut tup. s. 889 ff. 

A A 2 
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whether at the end of a longer '' or a shorter time after his resus- 
citation, to have died a natural death ; and accordingly Paulus 
intimates that the too intensely affected body of Jesus, notwith- 
standing it had recovered from the death-like rigidity produced 
by crucifixion, was yet completely worn out by natural maladies 
and consuming fever'*. That this is at least not the view of 
the evangelists concerning the end of Jesus is evident, since 
two of them represent him as taking leave of his disciples like 
an immortal, the others as being visibly carried up to heaven. 
Thus before the ascension, at the latest, if until then Jesus had 
retained a natural human body, it must have undergone a 
change which qualified him to dwell in the heavenly regions ; 
the sediment of gross corporeality must have fallen to the earth, 
and only its finest essence have ascended. But of any natural 
remains of the ascended Jesus the evangelists say nothing ; and 
as the disciples who were spectators of his ascension must have 
observed them had there been such, nothing is left for the up- 
holders of this opinion but the expedient of certain theologians 
of the Tubingen school, who regard as the residuum of the cor- 
poreality of Jesus, the cloud which enveloped him in his ascen- 
sion, and in which what was material in him is supposed to 
have been dissolved and as it were evaporated "^. As thus the 
evangelists neither represent to themselves the end of the earthly 
life of Jesus after the resurrection as a natural death, nor men- 
tion any change undergone by his body at the ascension, and 
moreover narrate of Jesus in the interval between the resurrec- 
tion and ascension things which are inconceivable of a natural 
body : they cannot have represented to themselves his life after 



'* Brennecke, biblischHT Beweis, dass Jeaus nach seiner Auferitehung noch 27 
Jahre leibhaftig aof Erden gelebt, nnd zum Wohle der Menschheit in der Stille 
fbrtgewirkt babe. 1819. 

** Ut sup. s. 798, 925. Comp. Briefe uber den BationalismuB, s. 240. 

^ Nocb etvas uber die Frage : warum haben die Apostel Matthaus nnd Johannes 
nicbt ebenso wie die twei Evangelisten Markus nnd Lukas die Himmel£Uirt au«- 
drucklich enahltl In S'dskind't Magasin, 17, 1. 165 ff. 
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the resurrection as natural, but only as supernatural, nor his 
body as material and organic, but only as transfigured. 

In the point of view held by the evangelists, this conception 
is not contradicted even by those particulars which the Mends 
of the purely natural opinion respecting the life of the risen 
Jesus are accustomed to urge in their support. That Jesus ate 
and drank was, in the circle of ideas within which the gospels 
originated, as far from presupposing a real necessity, as the 
meal of which Jehovah partook with two angels in the tent of 
Abraham : the power of eating is here no proof of a necessity 
for eating'*. That he caused himself to be touched, was the 
only possible mode of refuting the conjecture that an incor- 
poreal spectre had appeared to the disciples ; moreover, divine 
existences, not merely in Grecian, but also (according to the 
passage above quoted. Gen. xxxii. 24.) in Hebrew antiquity, 
sometimes appeared palpable, in distinction from unsubstantial 
shades, though they otherwise showed themselves as little bound 
by the laws of materiality as the palpable Jesus, when he sud- 
denly vanished, and was able to penetrate without hindrance 
into a room of which the door was closed '*. 

It is quite another question, whether on our more advanced 
position, and with our more correct knowledge of nature, those 
two different classes of particulars can be held compatible with 
each other. Here we must certainly say : a body which con- 
sumes visible food, must itself be visible ; the consumption of 
food presupposes an organism, but an organism is organized 
matter, and this has not the property of alternately vanishing 



•* Jonnn. Damasc. de f. orth. 4,1: tJ »«) iytv^ars fi^mriMt f^t'rm r^t Jitmt^aj'ttf 

ktu^rinmSf it$ alrn Ivrtv h ro^^ h wm,iev^ai urn) afocratftt, 

** The vagueness of the conception which lies at the foundation of the evangelical 
accounts is well expressed bj Origen, when he says of Jesus : »») 9p yt fjtivk rnv 
ktJiff*ra,9ip avrtv iritt^t) U ftt0»^if rtfi tUs ^mj^vrnT6t r$v or^ rov trkitvf fvfAitrtt 
xai v» yvfAfhf rtuvrcv ftt/Mt^§t fain^eti ^i/;^n'. AjUr tlie raturrectioHf he exitted 
in a form, which held Uie mean betioeen the materiality qfki* body h^ore his passion, 
and the state o/thesotU when altogether destitute of such body. (c. Cels. il. 62.). 
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and becoming visible again at will ". More especially, if the 
body of Jesus was capable of being felt, and presented percepti- 
ble flesh and bones, it thus exhibited the impenetrability of 
matter, proper to it as solid : if on the other hand be was able 
to pass into closed houses and rooms, unhindered by the inter- 
position of walls and doors, he thus proved that the impenetra- 
bihty of sohd matter did not belong to him. Since then 
according to the evangelical accounts he must at the same time 
have had and not have had the same property : the evangelical 
representation of the corporeality of Jesus after the resurrection 
is manifested to be contradictory. And this contradiction is 
not of such a kind that it is divided among the difierent narra- 
tors ; but the account of one and the same evangelist includes 
those contradictory features within itself The brief account of 
Matthew, it is true, impHes in the embracing of the feet of Jesus 
by the women (v. 9) only the attribute of palpability, without 
at the same time presenting an opposite one ; with Mark the 
case is reversed, his statement that Jesus appeared in another 
form (v. 12) implying something supernatural, while on the 
other hand he does not decidedly presuppose the opposite ; in 
Luke, on the other hand, the permission to touch his body and 
the act of eating speak as decidedly in favour of organic materi- 
ality, as the sudden appearance and disappearance speak against 
it; but the members of this contradiction come the most 
directly into collision in John, where Jesus, immediately after 
he has entered into the closed room unimpeded by walls and 
doors ^^ causes the doubting Thomas to touch him. 

"* Hence even Kern adraiU that he knows not how to reconcile that particalar in 
I/oke with the rest, and regards it as of later, traditional origin (Haaptthats., ut sup. 
B. 60.). But what does this admission avail him, since he still has, from the nana- 
tive of John, the quality of palpability, which equally with the act of eating belongs 
to the " conditions of earthly life, the relations of the material world," to which the 
body of the risen Jesus, according to Eem*s own presupposition, " was no longor 
subjected'*? 

** Many fsthers of the church and orthodox theologians held the capability thus 
exhibited by Jesus of penetrating through closed doors, not altogether recondleable 
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§ 140. 

PBBATES OOHQI&IIIXO THE BBAUTT OF THK DEATH AND KS8UERBCTI01I 

OF nsus. 

The proposition : a dead man has returned to life, is com- 
posed of two such contradictory elements, that whenever it is 
attempted to maintain the one, the other threatens to disappear. 
If he has really returned to Ufe, it is natural to conclude that he 
was not wholly dead ; if he was really dead^ it is difficult to 
heUeve that he has really become living *. 

When we form a correct opinion of the relation between soul 
and body, not abstractly separating the two, but conceiving 
them at once in their identity, the soul as the interior of the 
body, the body as the exterior of the soul, we know not how to 
imagine, to say nothing of comprehending, the revivification of 
a dead person. What we call the soul is the governing centre 
which holds in combination the powers and operations of the 
body; its function, or rather the soul itself, consists in keeping 
all other processes of which the body is susceptible in uninter- 
rupted subjection to the superior unity of the process of organic 
life, which in man is the basis of his spiritual nature : so soon 
as this regulating power ceases to act, the supremacy in the 
various parts of the body is assumed by these other, inferior 
principles, whose work in its prosecution is corruption. When 
once these have acceded to the dominion, they will not be in- 
clined to render it back to their former monarch, the soul ; or 
rather this is impossible, because, quite apart from the question 
of the immortality of the human spirit (Geist), the soul {Seele) 



with the representation, that for the purpose of the resurrection the stone was i^led 
away from the grare, and hence maintained : returrexit Chrittut dauso atpulchro, 
give nondwn ab ostio sepulchrirevoluto per ctngel-um lapide. Quenstedt, theol. didact. 
polem. 8, p. 542. 

Comp. Schleiermacher's WeibnachtsfBier, t. 117 f. 
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as such ceases in the same moment with its dominion and 
activity, which constitute its existence ; consequently, in a re- 
vivification, even if resort be had to a miracle, this must consist 
in the direct creation of a new soul. 

Only in the dualism which has become popular on the sub- 
ject of the relation between body and soul, is there any thing 
to favour the opinion of the possibility of a revivification pro- 
perly so called. In this system, the soul in its relation to the 
body is represented as like a bird, which, though it may for a 
time have flown out of the cage, can yet be once more caught 
and replaced in its former abode ; and it is to such figures that 
an imaginative species of thought cleaves, in order to preserve 
the notion of revivification. But even in this dualistic view, 
the inconceivability of such an event is rather concealed than 
really diminished. For in the most abstract separation, the 
CO -existence of the body and soul cannot be held as indifferent 
and lifeless as that of a box and its contents ; on the contrary, 
the presence of the soul in the body produces effects, which 
again are the conditions whereby that presence is rendered 
possible. Thus so soon as the soul has forsaken the body, 
there is a cessation in the latter of those activities which accord- 
ing to the dualistic idea were the immediate expressions of the 
influence of the soul; at the same time, the organs of these 
activities — brain, blood, &c., begin to stagnate ; a change which 
is coincident with the moment of death. Thus if it could occur 
to the departed soul, or be imposed on it by another, to re-enter 
its former dwelling-place : it would find this dwelling, even after 
the first moments, uninhabitable in its noblest parts, and unfit 
for use. To restore, in the same way as an infirm member, the 
most immediate organs of its activity, is an impossibility to the 
soul, since in order to effect any thing in the body it has need 
of the service of these very organs : thus the soul, although 
remanded into the body, must suffer it to decay, from inability 
to exercise any influence over it ; or there must be added to the 
miracle of its reconveyance into the body, the second miracle of 
a restoration of the lifeless bodily organs : an immediate inter- 
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position of God in the regular course of nature, irreconcileable 
with enlightened ideas of the relation of God to the world. 

Hence the cultivated intellect of the present day has very 
decidedly stated the following dilemma : either Jesus was not 
really dead, or he did not really rise again. 

Rationalism has principally given its adhesion to the former 
opinion. The short time that Jesus hung on the cross, together 
with the otherwise ascertained tardiness of death by crucifixion, 
and the uncertain nature and effects of the wound firom the 
spear, appeared to render the reality of the death doubtful. 
That the agents in the crucifixion, as well as the disciples 
themselves, entertained no such doubt, would be explained not 
only by the general difficulty of distinguishing deep swoons and 
the rigidity of syncope firom real death, but also firom the low 
state of medical science in that age ; while at least one example 
of the restoration of a crucified person appeared to render con- 
ceivable a resuscitation in the case of Jesus also. This ex- 
ample is found in Josephus, who informs us that of three cru- 
cified acquaintances whose release he begged from Titus, two 
died after being taken down from the cross, but one survived *. 
How long these people had hung on the cross Josephus does 
not mention ; but from the manner in which he connects them 
with his expedition to Thekoah, by stating that he saw them on 
his return from thence, they must probably have been crucified 
during this expedition, and as this, firom the trifling distance of 

' Joseph, vita, 75 : wtft^iU ^ v^rl T/r«t> Kmirm^t rv> Ki^x/y *«^ j^'^W tmnven 

\afimij in \»t7ttt bf^Tfii^m* i7^«f <r«XX«irf mlxf^kmXatrout anwreiu^tfftifWfi »*) r(ti$ ytm- 
^ifa.f fPffihtt /«•} y%**fiifut, HXyn^a «-fiy 4'*>X^^* ^'''^ futrm ian^vtjf <r^«riX/«>v T/ry *W«9. 
*0 T tittvi UiXfvnv Ma$m»itura.i mvrovf 0t^K9rtius XwifuXtwrdmi tp^m, »») m fdt )v« 
TtXtvrSiwn it^9rt»i/U99tt i 3) r^irf T^nriv. And when I vat sent hy Titus Ccssar 
with Cerealius and 1,000 horsemen, to a certain village called Thecoa, in order to 
hum whether it were a place JU for a camp, as I came back, I saw many captives 
erwcified; and remembered thru qf <A«m as my former acgwaiiUance, I was very 
sorry at this in my mind, and went with tears in my eyes to Titus, and told him of 
them ; sohe imm^iately commanded them to he taken down, and to have the greatett 
care taken of them, in order to their recovery ; yet two q/" them died under the phy- 
sician*s hands, while the third recovered. For the arguments of Paulas on this pas- 
sage, see ezeg. Handb. 3, b.'s. 786 ; and in the Appendix, s. 929 S. 
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the above place fix)m Jerusalem, might possibly be achieved in 
a day, they had in all probability not hung on the cross more 
than a day, and perhaps a yet shorter time. These three per- 
sons, then, can scarcely have hung much longer than Jesus, 
"who, according to Mark, was on the cross from nine in the 
morning till towards six in the evening, and they were appa- 
rently taken down while they still showed signs of life ; yet with 
the most careful medical tendance only one survived. Truly it 
is difficult to perceive how it can hence be shown probable that 
Jesus, who when taken from the cross showed all the signs of 
death, should have come to life entirely of himself, without the 
appUcation of medical skill '. 

According to a certain opinion, however, these two con- 
ditions — some remains of conscious life, and careftil medical 
treatment, — ^were not wanting in the case of Jesus, although 
they are not mentioned by the evangelists. Jesus, we are told, 
seeing no other way of purifying the prevalent messianic idea 
ftx)m the admixture of material and poUtical hopes, exposed 
himself to crucifixion, but in doing so relied on the possibility 
of procuring a speedy removal from the cross by early bowing 
his head, and of being afterwards restored by the medical skill 
of some among his secret colleagues; so as to inspirit the 
people at the same time by the appearance of a resurrection *. 
Others have at least exonerated Jesus from such contrivance, 
and have admitted that he really sank into a deathlike slumber ; 
but have ascribed to his disciples a preconceived plan of pro- 
ducing apparent death by means of a potion, and thus by occa- 
sioning his early removal from the cross, securing his restora- 
tion to life ^. But of all this our evangelical sources give no 



* Bretscbneider, Uber den angeblicbm Scbeintod Jetu am Krenie, in Ullnuum't 
«nd Umbreit's Studien, 18S2, 8, s. 625 ff. ; Hog, Beitrage wax Gkacbicbte dfls 
Verfabrens bei der Todecstrafe der Erenzigong, Freibniger Zeitacbr. 7, a. 144 ff. 

* Bahrdt, Anifubrang dea Pkni und Zwecka Jean. Comp. on tba otber band, 
Panltia, exeg. Handb. 8, b. 798 f. 

* Xenodozien, in der Abb. ; Josepb und Nikodemos. Comp. on tbe otber hand 
Klaiber's Studien der wilrtemberg. Geiatlicbkeit, 2, 2, s. 84 ff. 
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intimation, and for conjecturing such details we have no ground. 
Judicious friends of the natural explanation, who repudiate 
such monstrous productions of a system which remodels history 
at will, have hence renounced the supposition of any remains 
of conscious life in Jesus, and have contented themselves, for 
the explanation of his revivification, with the vital force which 
remained in his still young and vigorous hody, even after the 
cessation of consciousness; and have pointed out, instead of 
premeditated tendance hy the hands of men, the beneficial in- 
fluence which the partly oleaginous substances applied to his 
body, must have had in promoting the healing of his wounds, 
and, united with the air in the cave, impregnated with the per- 
fumes of the spices, in reawakening feeling and consciousness 
in Jesus ^ ; to all which was added as a decisive impulse, the 
earthquake and the lightning which on the morning of the 
resurrection opened the grave of Jesus ^. Others have re- 
marked, in opposition to this, that the cold air in a cave must 
have had any thing rather than a vivifying tendency; that 
strong aromatics in a confined space would rather have had a 
stupifying and stifling influence"; and the same effect must 
have been produced by a flash of lightning bursting into the 
grave, if this were not a mere figment of rationaUstic expositors. 
Notwithstanding all these improbabilities, which are against 
the opinion that Jesus came to life after a merely apparent 
death by the operation of natural causes, this nevertheless re- 
mains so far possible, that if we had secure evidence of the 
resuscitation of Jesus, we might, on the strength of such cer- 
tainty as to the result, supply the omissions in the narrative, 
and approve the opinion above presented, — ^with the rejection, 
however, of all precise conjectures. Secure evidence of the 
resurrection of Jesus, would be the attestation of it in a decided 
and accordant manner by impartial witnesses. But the im^ 



* PauIuB, ezeg. Handb. 8, b. t. 785 ff. L. J. 1, b. ■, 281 ff. 
' Schuster, in Eiehhom't allg. Biblioth. 9, •. 1058. 
" Winer, bibl. Bealw. 1, i. 674. 
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partiality of the alleged witnesses for the resurrection of Jesus, . 
is the very point which the opponents of Christianity, from 
Celsus down to the Wolfenhtlttel Fragmentist, have invariably 
called in question. Jesus showed himself to his adherents 
only : why not also to his enemies, that they too might be con- 
vinced, and that by their testimony posterity might be precluded 
from every conjecture of a designed traxxi on the part of his 
disciples*^? I cannot certainly attach much weight to the 
replies by which apologists have sought to repel this objection, 
from that of Origen, who says : Christ avoided the judge who 
condemned him^ and his enemies^ that they might not he 
smitten with blindness ^^; to the opinions of the modem theo- 
logians, who by their vacillation between the assertion that by 
such an appearance the enemies of Jesus would have been com- 
pelled to believe, and the opposite one, that they would not 
have believed even on such evidence, — mutually conftite one 
another ". Nevertheless, it can still be urged in reply to that 
objection, that the adherents of Jesus, from their hopelessness, 
which is both unanimously attested by the narratives, and is in 
perfect accordance with the nature of the case, here rise to the 
rank of impartial witnesses. If they had expected a resurrec- 
tion of Jesus and we had then been called upon to believe it 
on their testimony alone : there would certainly be a possibility 
and perhaps also a probability, if not of an intentional decep- 
tion, yet of an involuntary self-delusion on their part ; but this 
possibility vanishes in proportion as the disciples of Jesus lost 
all hope after his death. Now even if it be denied that any 



* Orig. C. Cels. ii. 63 : Mi«r« ravra i K(Xr»f »{/* ivMurm^f&fnrtt rk ytyfetftfiitm 
»a»*X0yZ9, ^uriv, ivt l^fi*, t^ort^ Strt^f 4tM9 ivtafttf itifnf»i ^iXiy i I*., atv^Mg tmIt 
lrti(idfiwi mmi <ry xar»hMeU»fTt x«i tkm wifn ifftifttt, — 67 : w yit^ — •«•! rtiSr* 
Mfi^ti rhf A'fx^f, 7»« X«^. Comp. the WolfenbUttel Fragmentist, in Lessing, b. 
450, 60, 92 £ ; WooUton, Disc 6. Spinoza, ep. 28, ad Oldenbm^, p. 558 f. ed. 
Qfrorer. 

*' Ut sup. 67 : lpiltr§ yk^ »m} rw »mrahxd^»vrcs tuti rSf Uii^«#i(irr«* 4 
Xfi^riti ^» ftfl itmTa%4iifi9 kt^^if, 

" Comp. Mosheim, in his translation of the work of Origen against Celsns, on the 
passage above quoted ; Michaelis, Amn. zum. fiinften Fragment, s. 407. 
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one of the gospels proceeded immediately from a disciple of 
Jesus^ it is still certain from the epistles of Paul and the Acts 
that the apostles themselves had the conviction that they had 
seen the risen Jesus. We might then rest satisfied with the 
evangelical testimonies in favour of the resurrection, were but 
these testimonies in the first place sufficiently precise, and in 
the second, in agreement with themselves and with each other. 
But in fact the testimony of Paul, which is intrinsically con- 
sistent and is otherwise most important, is so general and 
vague, that taken by itself, it does not carry us beyond the 
subjective fact, that the disciples were convinced of the resur- 
rection of Jesus ; while the more fully detailed narratives of the 
gospels, in which the resurrection of Jesus appears as an ob- 
jective fact, are, fix>m the contradictions of which they are con- 
victed, incapable of being used as evidence, and in general their 
account of the life of Jesus after his resurrection is not one 
which has connexion and unity, presenting a clear historical 
idea of the subject, but a fragmentary compilation '^ which 
presents a series of visions, rather than a continuous history. 

If we compare with this account of the resurrection of Jesus, 
the precise and internally consistent attestation of his death : 
we must incline to the other side of the dilemma above stated, 
and be induced to doubt the reality of the resurrection rather than 
that of the death. Hence Celsus chose this alternative, deriv- 
ing the alleged appearance of Jesus after the resurrection, from 
the self-delusion of the disciples, especially the women, either 
dreaming or waking ; or from what appeared to him still more 
probable, intentional deception*": and more modem writers, 

" Ease, L. J. § 149 ; Diss : librorum tacrorum de J» Ckr. a mortuis revoeaio 
atque in ccelum tvbUUo narraUonem eoUcUU vulgaribut ilia cetcUe JucUeorum de 
morte opinionibttt inXerpretari conatus est C. A. Frege, p. 12 f. ; Weisse, die evaog. 
Gresch. 2, s. 362 If. 

*• Urig. c. Gels. ii. 66: rig t«St« ilii ; (the pierced hands of Jesus, and, in 
general, his appearances after the resurrection,) yvni itifMr^ot, m ^«r^ s«} t1 Ttf 
AXkf tUv l» rns aifTtif y§9i'riia§, Uru xmrA rtvm ^mhffn int^\ms^ n Kmrk rnv «vt«C 

ix^kiilut T»ut Xoi^ovf rf rt^mrui/. rtturi/ hknfmf^ »&< %ik rw rtttvrtu yf^turftmrtf 
i^o^nv mX.\0if ayv^rmtf rm^m^^tiK 
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as^ for example, the Wolfenbtlttel Fragmentist, have adopted 
the accusation of the Jews in Matthew, namely, that the dis- 
ciples stole the body of Jesus, and afterwards fabricated, with 
slender agreement, stories of his resurrection and subsequent 
appearances'^. This suspicion is repelled by the remark of 
Origen, that a spontaneous falsehood on the part of the dis- 
ciples could not possibly have animated them to so unflinching 
an announcement of the resurrection of Jesus amid the greatest 
perils '^ ; and it is a just argument of modem apologists that the 
astonishing revolution from the deep depression and utter hope- 
lessness of the disciples at the death of Jesus, to the strong faith 
and enthusiasm with which they proclaimed him as the Messiah 
on the succeeding Pentecost, would be inexplicable unless in the 
interim something extraordinarily encouraging had taken place 
— something, in fact, which had convinced them of his resur- 
rection *•. But that this cause of conviction was precisely a 
real appearance of the risen Jesus, — that, indeed it was neces- 
sarily an external event at all — is by no means proved. If we 
chose to remain on supranatural ground, we might with 
Spinoza suppose that a vision was produced by miraculous 
means in the minds of the disciples, the object of which was to 
make evident to them, in a manner accordant with their powers 
of comprehension and the ideas of their age, that Jesus by his 
virtuous life had risen from spiritual death, and that to those 
who followed his example he would grant a similar resurrec- 
tion ". With one foot at least on the same ground stands the 

^* The 5th Fragment, in Leiiing's 4th Beitrag. WooUton, Disc S. 

>» Ut sup. 56. 

>* UUnuuon, Was sets die Stiftang der Christlichen Kirche dnrch einen Oekreu- 
■igten Toxmnsl In his Stndien, 1882, 8, s. 689 f. ; (ROhr) Briefe Uber den Ration, 
alismns, s. 28, 286. Paulas, ezeg. Handb. 8, b. s. 826 f. ; Hase, g l^^- 

" Spinosa, ut sup. : Aposiolot wnnu ommxno credidiue, quod Chrttttu a mofU 
resurrexerxt, a ad ccdwn irevera aseenderii — ego non nego. Nam ipat etiam Ahra- 
hammt credidk, q%od Dent apud iptum praneutfuent — cum tamen haee ei plwra 
aliahujiamodi apparitiones ten revelaiiones fuerint, captui et opinionibvs eorum 
kominum aeoom/m^daUg, quibut Deut mentem tuam itidem revelare voluiL Coneludo 
Uaquf ChruH a » yriMu rtturrecUonem revet-a tpiritualem, et tolUfiddihut ad eorum 
captum revtlatwm fuitse^ nem.pt quod Christui {fttmiiaU donahu fuitf H a mortuit 
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supposition of Weisse, that the departed spirit of Jesus really 
acted on the disciples whom he had left behind ; in connexion 
with which he refers to the apparitions of spirits, the impossi- 
biUty of which remains unproved *'. In order to escape from 
the magic circle of the supernatural, others have searched for 
natural external causes which might induce the heUef that Jesus 
had risen and had been seen after his resurrection. The first 
impetus to this opinion, it has been conjectured, was given by 
the circumstance that on the second morning after the burial 
his grave was found empty, the linen clothes which lay in 
it being taken first for angels and then for an appearance of the 
risen Jesus himself'** : but if the body of Jesus was not reani- 
mated, how are we to suppose that it came out of the grave ? 
Here it would be necessary to recur to the supposition of a 
theft : unless the intimation of John, that Jesus on account of 
haste was laid in a strange grave, were thought available for the 
conjecture that perhaps the owner of the grave caused the corpse 
to be removed: which however the disciples must subsequently 
have learned, and which in any case has too firail a foundation 
in the solitary statement of the fourth gospel. 

Far more fruitful is the appeal to the passage of Paul 
1 Cor. XV. 5 fi*., as the most appropriate starting point in this 
inquiry, and the key to the comprehension of all the appear- 
ances of Jesus after his resurrection '®. When Paul there 
places the Ghristophany which occurred to himself in the same 
series with the appearances of Jesus in the days after his resur- 
rection : this authorizes us, so far as nothing else stands in the 
way of such an inference, to conclude that, for aught the apostle 
knew, those earher appearances were of the same nature with 

(mortuot hie intdligo eo teruu, quo Chrutut dixit : tiniU moi'tuot updire mortMot 
nm) swnrtxUf timul aique vita et morU singularit sanciiiaiit exemplum dedit, tt 
eatenut ditcipulas mos a mortuii tuscitat, qtiatenut ipti hoc vitae ej%u et mortit txem- 
plum tequuntur. 

>* Die evang. Qfch. 2, 8. 426 ff. 

** Vertuch iiber die Anfentehung Jesu, in Schmidt's Bibliothek, 2, 4, *. 
545 fF. 

•• Ihid. •. 587 ; Kaiser, bibl. Theol. 1, s. 258 f. ; Frege, ut sup. p. 18. 
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the one experienced by himself. Now with respect to the lattef 
as narrated to us in the Acts (ix. 1 ff. ; xxii. 3 £f.; xxvi. 12 £f.), 
it is no longer possible, after the analysis of Eichhom ** and 
Ammon *', to retain it as an external, objective appearance of 
the real Christ; even Neander "*" does not positively dare to 
maintain more than an internal influence of Christ on the mind 
of Paul, only appending in a very beseeching manner the sup- 
position of an external appearance ; and even that internal in- 
fluence he himself renders superfluous by detailing the causes 
which might in a natural maimer produce such a revolution in 
the disposition of the man thus : the favourable impression of 
Christianity, of the doctrine, life and conduct of its adherents, 
which he had here and there received, especially on the occasion 
of the martyrdom of Stephen, threw his mind into a state of 
excitement and conflict, which he might indeed for a time 
forcibly repress, perhaps even by redoubled zeal against the new 
sect, but which must at last find vent in a decisive spiritual 
crisis, concerning which it need not surprise us that in an 
oriental it took the form of a Christophany. If according to 
this we have in the apostle Paul an example, that strong im- 
pressions from the infant Christian community might carry an 
ardent mind that had long striven against it, to a pitch of 
exaltation which issued in a Christophany, and a total change 
of sentiment : surely the impression of the sublime personality 
of Jesus would suffice to inspire into his immediate disciples, 
struggling with the doubts concerning his messiahship which 
his death had excited in them, the experience of similar visions. 
They who think it necessary and desirable in relation to the 
Christophany of Paul to call in the aid of external natural 
phenomena, as thunder and lightning, may also seek to facili- 
tate the explanation of the appearances of the risen Jesus which 

'* In bis allg. Bibliothek, 6, 1, 8. 1 ff. 

** Comm. exeg. de repentina Sauli — convenione. In hii opusc. theol. ; Port- 
bildung des Chmtenth. 2, 1, Kap. 8. Comp. also my Strcitachriften, 2tes Heft, 
s. 52 ff. 

" Gesch. der Pflanzung und Leitung der Christl. Kirche dnrcbdie Apostel, 1, s. 
75 ff. 
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his immediate disciples believed themselves to have previously 
had, by the supposition of similar incidents '*. Only it must be 
observed, that as Eichhom s explanation of the event in the 
life of Paul proved a failure from his maintaining as historical 
every single detail in the New Testament narrative, as the 
blindness of Paul and his cure, the vision of Ananias, &c., 
which he could only transform into natural occurrences by a 
very strained interpretation : so it would inevitably render im- 
possible the psychological explanation of the appearances of 
Jesus, to acknowledge as historical all the evangelical narratives 
concerning them, especially those of the tests which Thomas 
applied by touching the wounds of Jesus, and which Jesus him- 
self afforded by taking material nourishment ; and indeed these 
narratives, from the contradiction which they are shown to pre- 
sent, have not the slightest claim to such a character. The two 
first gospels, and our chief informant in this matter, the apostle 
Paul, tell us nothing of such tests, and it is quite natural that 
the Christophanies which, in the actual experience of the women 
and apostles, may have floated before them as visions of much the 
same character as that which Paul had on the way to Damascus, 
when once received into tradition, should by reason of the apo- 
logetic eflbrt to cut off all doubts as to their reality, be con- 
tinually more and more consolidated, so that the mute appear- 
ances became speaking ones, the ghostlike form was exchanged 
for one that ate, and the merely visible body was made palpable 
also. 

Here however there presents itself a distinction, which seems 
at once to render the event in the history of Paul unavailable 
for the explanation of those earlier appearances. To the apostle 
Paul, namely, the idea that Jesus bad risen and appeared to 
many persons was delivered as the belief of the sect which he 
persecuted ; he had only to receive it into his conviction and to 
vivify it in his imagination until it became a part of his own 
experience : the earlier disciples, on the contrary, had before 

** Tbifl is done in the trentise in tSchmidt's Biblioth., and by Kaiser, nt sup. 
VOL. III. B B 
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them as a fact merely the death of their Messiah, — the notion of 
a resurrection on his part they could nowhere gather, but must^ 
according to our conception of the matter, have first produced 
it ; a problem which appears to be beyond all comparison more 
difficult than that subsequently presented to the aposde Paul, 
In order to form a correct judgment on this subject, we must 
transport ourselves yet more completely into the situation and 
frame of mind into which the disciples of Jesus were thrown by 
his death. During several years' intercourse with them he had 
constantly impressed them more and more decidedly with the 
belief that he was the Messiah ; but his death, which they w^e 
unable to reconcile with their messianic ideas, had for the mo< 
ment annihilated this belief Now when, after the first shook 
was past, the earlier impression began to revive : there ^onta- 
neously arose in them the psychological necessity of solving 
the contradiction between the ultimate fate of Jesus and their 
earlier opinion of him — of adopting into their idea of the 
Messiah the characteristics of sufiering and death. As, how- 
ever, with the Jews of that age to comprehend meant nothing 
else than to derive A:om the sacred scriptures : they turned 
to these, to ascertain whether they might not perhaps find in 
them intimations of a sufiering and dying Messiah. Foreign as 
the idea of such a Messiah is to the Old Testament, the dis- 
ciples, who wished to find it there, must nevertheless have 
regarded as intimations of this kind, all those poetical and pro- 
phetic passages which, like Isa. liii., Ps. xxii., represented the 
man of God as afflicted and bowed down even to death. Thus 
Luke states as the chief occupation of the risen Jesus in his 
interview with the disciples, that beginning at Moses a$ki all 
the prophets, he expounded unto them in all the scriptures 
the things concerning himself ^ i. e. that Christ ought to have 
suffered such things (xxiv. 26 f. ; 44 fi*.). When they had in 
this maimer received into their messianic idea ignominy, suffering 
and death, the ignominiously executed Jesus was not lost, but still 
remained to them : by his death he had only entered into his 
messianic glory (Luke xxiv. 26.), in which he was invisibly with 
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thetn always, even unto the end of the world (Matt xxvili. 20.). 
But how could he fail, out of this glory, in which he lived, to 
give tidings of himself to his followers ? and how could they, 
when their mind was opened to the hitherto hidden doctrine of 
a dying Messiah contained in the scriptures, and when in mo- 
ments of unwonted inspiration their hearts burned within 
them (Luke xxiv. 32.), — how could they avoid conceiving this 
to be an influence shed on them by their glorified Christ, an 
opening of their imderstanding by him (v. 45), nay, an actual 
conversing with him '* ? LasUy, how conceivable is it that 
in individuals, especially women, these impressions ware 
heightened, in a purely subjective manner, into actual vision ; 
that on others, even on whole assemblies, something or othor 
of an objective nature, visible or audible, sometimes perhaps 
the sight of an: unknown person, created die impression of a 
revelation or appearance of Jesus : a height of pious enthusiasm 
which is wont to appear elsewhere in religious societies, pecu- 
liarly oppressed and persecuted. But if ttie crucified Messiah 
had truly entered into the highest form of blessed existence, 
he ought not to have left his body in the grave : and if in pre- 
cisely such Old Testament passages as admitted of a typical 
relation to the sufferings of the Messiah, there was at the same 
time expressed the hope : thou wilt not leave my soul in hell, 
neither wilt thou suffer thy holy one to see corruption (Ps. 
xvi. 10 ; Acts ii. 27.); while in Isa, liii. 10, he who had been 
represented as led to the slaughter and buried, was yet promised 
a prolongation of his days : what was more natural to the dis- 
ciples than to reinstate their earlier Jewish ideas, which the 
death of Jesus had disturbed, namely, thai the Christ re^ 
maineth for ever (John xii. 84.), through the medium of aa 
actual revivification of their dead master, and, as it was a 
messianic attribute one day to call the dead bodily fix>m the 
grave, to imagine him also as returning to life in the maimer of 
a resurrection ? 

** Comp. WeiMe, ut rap. p. 898 E 

B B 2 
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Meanwhile, if the body of Jesus was interred in a known 
place, and could there (so far as we are not at hberty to sup- 
pose a tlieft, or an accidental removal) be sought for and ex- 
hibited : it is difficult to conceive how the disciples in Jerusalem 
itself, and not quite two days after the interment, could believe 
and declare that Jesus was risen, without refuting themselves, 
or meeting with refutation from their adversaries, (to whom 
however they appear to have made the first disclosure as to the 
resurrection of their Messiah at Pentecost,) by ocular demon- 
stration at the grave '*. Now it is here that the narrative of 
the first gospel, which has been unjustly placed below the others, 
presents an explanatory and satisfactory indication. According 
to this gospel also the risen Jesus does indeed appear in Je- 
rusalem, but only to the women, and so entirely as a mere pre- 
paration for a succeeding interview, nay, so superfluously, that 
we have already questioned the truth of this appearance, and 
pronounced it to be a later modification of the legend of the 
angelic appearance, which Matthew nevertheless also included 
in his narrative ". The sole important appearance of Jesus 
after the resurrection occurs, according to Matthew, in GaUIee, 
whither an angel, and Jesus himself on the last evening of his 
life and on the morning of the resurrection, most urgently 
directed his disciples, and where the fourth gospel also, in its 
appendix, places an appearance of the resuscitated Jesus. That 
the disciples, dispersed by their alarm, at the execution of their 
Messiah, should return to their home in Galilee, where they 
had no need, as in the metropolis of Judea, the seat of the 
enemies of their crucified Christ, to shut the doors for fear of 
the Jews, was natural. Here was the place where they gra- 
dually began to breathe freely, and where their faith in Jesus, 
which had been temporarily depressed, might once more expand 
with its former vigour. But here also, where no body lay in 
the grave to contradict bold suppositions, might gradually be 



*• Comp. Friedrich, in Eichhorn's Biblioth. 7, «. 223. 
*' Comp. also Sjcbmidt't Bibliotb. 2, i. 548. 
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formed the idea of the resurrection of Jesus ; and when this 
conviction had so elevated the courage and enthusiasm of his 
adherents that they ventured to proclaim it in the metropolis, it 
was no longer possible by the sight of the body of Jesus either 
to convict themselves, or to be convicted by others. 

According to the Acts, it is true, the disciples so early as on 
the next Pentecost, seven weeks after the death of Jesus, ap- 
peared in Jerusalem with the announcement of his resurrection," 
and were themselves already convinced of it on the second 
morning after his burial, by appearances which they witnessed. 
But how long will it yet be, until the manner in which the 
author of the Acts places the first appearance of the disciples of 
Jesus with the announcement of the new doctrine, precisely on 
the festival of the announcement of the old law, be recognized 
as one which rests purely on dogmatical grounds; which is 
therefore historically worthless, and in no way binds us to 
assign so short a duration to that time of quiet preparation in 
Galilee ? As regards the other statement — it might certainly 
require some time for the mental state of the disciples to be- 
come exalted in the degree necessary, before this or that indi- 
vidual amongst them could, purely as an operation of his own 
mind, make present to himself the risen Christ in a visionary 
manner; or before whole assemblies, in moments of highly 
wrought enthusiasm, could believe that they heard him in every 
impressive sound, or saw him in every striking appearance : but 
it would nevertheless be conceived, that, as it was not possible 
that he should be held by the bonds of death (Acts ii. 24.), he 
had passed only a short time in the grave. As to the more 
precise determination of tliis interval, if it be held an insuf- 
ficient explanation, that the sacred number three would be the 
first to suggest itself; there is a fiirther idea which might 
occur, — ^whether or not it be historical that Jesus was buried 
on the evening before a sabbath, — namely, that he only re- 
mained in the grave during the rest of the sabbath, and thus 
rose on the morning after the sabbath ^f«i ^fwrn (ra^ffaruf^ 
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which by the known mode of reckoning might be reconciled 
with the round number of three days **. 

When once the idea of a resurrection of Jesus had been 
formed in this manner^ the great event could not be allowed to 
have happened so simply, but must be surrounded and embel- 
lished with all the pomp which the Jewish imagination fur- 
nished. The chief ornaments which stood at command for this 
purpose, were angels : hence these must open the grave of Jesus, 
must, after he had come forth &om it, keep watch in the empty 
place, and deliver to the women, who (because without doubt 
women had had the first visions) must be the first to go to the 
grave, the tidings of what had happened. As it was Ghdilee 
where Jesus subsequently appeared to them, the journey of the 
disciples thither, which was nothing else than their return 
home, somewhat hastened by fear, was derived fixmi the direction 
of an angel; nay, Jesus himself must already before his death, 
and, as Matthew too zealously adds, once more after the resur- 
rection also, have enjoined Haia journey on the disdiples. But 
the farther these narratives were propagated by tradition, the 
more must the difierence between the locality of the resurrec- 
tion itself and that of the appearances of the risen one, be 
allowed to fall out of sight as inconvenient; and since the 
locality of the death and resurrection was not transferable, the 
appearances were gradually placed in the same locality as the 
lesurrection, — in Jerusalem, which, as the juore brilliant theatre 
and the seat of the first Christian Church, was eq>eGially appro- 
priate for them '*^. 

** Maj tbe tkree daya' abod« of JSomh m the whale have had any influoice 
on thia detenuioation of time ? or the j^aaaage in Hosea <iaoted above, § 111, note 3? 
The fonner is indeed only placed in this connexion in one gospel, and the latter is 
nowhere used in the N. T. 

* Cbmpare with thia explanatkni the one given by Weiase, in the 7th chapter of 
his work above (quoted. He agieea with the aborve representation in regarding the 
death of Jesus as real, and the narratives of the grave being found empty as later 
fabrications ; the point in which he diverges is that above mentioned — that in his 
tiew the appearances of the risen Jesus are not merely psychological and subjective, 
but objective magical facts. 
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THR ASCENSION. 



§ 141. 

THK LAST COMMANDS AMD PR0MISI8 OF JKSU8. 

In the last interview of Jesus with his disciples, which accord- 
ing to Mark and Luke closed with the ascension, the three 
first evangelists (the fourth has something similar on the very 
first interview) represent Jesus as delivering testamentary com- 
mands and promises, which referred to the establishment and 
propagation of the messianic kingdom on earth. 

With regard to the commands, Jesus in Luke (xxiv. 47 f.; 
Acts i. 8.) in parting fi*om his disciples appoints them to be 
witnesses of his messiahship, and charges them to preach re- 
pentance and remission of sins in his name from Jerusalem to 
the uttermost parts of the earth. In Mark (xvi. 15 f.) he en- 
joins ihem to go into all the world and bring to every creature 
the glad tidings of the messianic kingdom founded by him ; he 
who believes and is baptized will be saved, he who believeih 
not, will (in the future messianic judgment) be condemned. In 
Matthew (xxviii. 19 f.) the disciples are also commissioned to 
make disciples of all nations iravTa ra e&vin, and here baptism 
is not mentioned incidentally merely, as in Mark, but is made 
the subject of an express command by Jesus, and is besides 
more precisely described as a baptism in the name of the 
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Father, of the Son, and of the Holy Ohost, tU to ivofia rou 
TraTf o( fiat rou vlou xoii toy ayiov irviufjixiTOi, 

The impediments to the supposition that Jesus delivered to 
his disciples the express command to carry the announcement 
of the gospel to the Gentiles, have been already pointed out 
in 'an earlier connexion'. But that this more definite form 
of baptism proceeded firom Jesus, is also opposed by the feet, 
that such an allocation of Father, Son, and Spirit does not else- 
where appear, except as a form of salutation in apostolic epistles 
(2 Cor. xiii. 14 : the grace of our Lord Jesus Christ, &c.); 
■while as a more definite form of baptism it is not to be 
met with throughout the whole New Testament save in the 
above passage of the first gospel : for in the apostolic epistles 
and even in the Acts, baptism is designated as a Painiiuv elf 
X^icrrov 'l>jcro</v, or f/j to ovofxa rou Kv^lou 'Inaou baptising in 
Christ Jesus, or in the name of the Lord Jesus, or their 
equivalent (Rom. vi. 3 ; Gal. iii. 27 ; Acts ii. 38 ; viii. 1 6 ; 
X. 48 ; xix. 5.), and the same threefold reference to God, Jesus, 
and the Holy Spirit is only found in ecclesiastical writers, as, 
for example, Justin '. Indeed the formula in Matthew sounds 
so exactly as if it had been borrowed fi-om the ecclesiastical 
ritual, that there is no sUght probability in the supposition that 
it was transferred from thence into the mouth of Jesus. But 
this does not authorize us to throw the passage out of the text 
as an interpolation ", since, if every thing in the gospels which 
cannot have happened to Jesus, or which cannot have been 
done or spoken by him in the manner there described, were to 
be pronounced foreign to the original text, the interpolations 
would soon become too numerous. So far it is with justice 
that others have defended the genuineness of the baptismal 
formula*; but their grounds for the assertion that it was 

» Vol. II. § 68. 

• Apol. i. 61. 

• As is done by Teller, im excurs. 2, ad Burneti I. de fide et offic. Christ, p. 
262. 

• The work of Beckhaui, uber die Aechtheit der sog. Tauffonnel, 1794, met with 
general approval. 
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delivered in this manner by Jesus himself are insuflBcient : the 
two opinions then resolve themselves into a third, namely, that 
this more definite form of baptism does indeed belong to 
the original context of the first gospel, but without having been 
80 delivered by Jesus *. Jesus had, during his life, predicted in 
divers ways the propagation of his kingdom beyond the limits 
of the Jewish nation, perhaps also had intimated the introduc- 
tion of baptism to be his will ; and — whether it be the fact that; 
as we learn in the fourth gospel, the disciples already practised 
baptism in the lifetime of Jesus, or that they first made this 
rite a sign of reception into the new messianic society after his 
death, — ^in any case it was entirely in the manner of the legend 
to place the injunction to baptize, as well as to go out into all 
the world, in the mouth of the departing Christ as a last de- 
claration of his will. 

The promises which Jesus gives to his adherents in parting 
fix)m them, are in Matthew, where they are directed exclusively 
to the eleven, limited simply to the assurance that he, to whom 
as the exalted Messiah all power was delivered both in heaven 
and on earth, would be invisibly with them during the present 
age cuiv, until at the consummation o-uvrihiia of this term, he 
should enter into permanent visible communion with them: 
precisely the expression of the belief which was formed in the 
first Christian community, when the equilibrium was recovered 
after the oscillations caused by the death of Jesus. — In Mark, 
the last promises of Jesus seem to be gathered from the popular 
opinion concerning the gifts of the Christians, which was cur- 
rent at the period of the composition of this gospel. Of the 
signs (rnfABia, which are here promised to believers in general, 
the speaking with (new) tongues, xaXcrv yxda-a-ati {HaivaTg) in 
the sense intended 1 Cor. xiv., not in the manner described in 
' Acts ii. which is a mythical modification ^ actually appeared in 



* Comp. De Wette, exeg. Handb. 1, 1, s. 246. 

• Comp. Baur, in the Tubinger Zeitschrift flir Theologie, Jahrgang 1830, 2, t. 
75 ff. 
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the primitive church ; as also the casting out of devils iaifiivia 
ifipaT^etv ; and it may even be conceived that sick persons were 
cured in a natural manner by faith in the laying on of hands 
iwlBea-i^ X^ipoiv by a Christian : on the contrary the taking up of 
serpents opug al^uv (comp. Luke x. 19.) and the power of 
drinking poisons with impunity, have never had any existence 
except in the superstitious belief of the vulgar, and such signs 
of discipleship would have been the last to which Jesus would 
have attached any value. — In Luke, the object of the last 
promise of Jesus is the power from on high iuvafiii l{ i'^oug^ 
which according to the promise of the Father iTayysyJa rov 
Tratfog^ he would send on the apostles, and the impartation of 
which they were to await in Jerusalem (xxiv. 49.); and in 
Acts i. 5 ff. Jesus more precisely designates this impartation 
of power as a baptism with the Holy Spirit^ '^viu/ia ayiov, 
which in a few days would be granted to the disciples in order 
to qualify them for the announcement of the gospel. — ^These 
passages of Luke, which place the impartation of the Holy 
Spirit in the days after tfie ascension, seem to be in contradic- 
tion with the statement of the fourth gospel, that Jesus com- 
municated the Holy Spirit to his disciples in the days of his 
resurrection, nay, on his very first appearance in the circle of 
the eleven. In John xx. 22 f. we read, that Jesus, appearing 
among the disciples when the doors were closed, breathed on 
them and said : Receive ye the Holy Ghost, >ux&trt Trvevfia 
ayiov, wherewith he connected the authority to remit and retain 
sins. 

If this were the only passage relating to the impartation of 
the Spirit, every one' would believe that the disciples had it 
communicated to them by Jesus when he was personally present 
among them, and not first after his exaltation to heaven. But 
in accordance with the harmonizing interest, it has been con- 
cluded, first by Theodore of Mopsuestia, and recently by 
Tholuck ^, that the word Xa&zTi receive y in John, must be taken 

' Comm. z. Joh. s. 332. 
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in the sense of xii>^£^df, ye shall receive, because according to 
Luke the Holy Spirit ^as not imparted to the disciples until 
later, at Pentecost. But as if he wished to preclude such a 
wresting of his words, the Jesus of John adds to them the sym- 
bolical action of breathing on the disciples, which unmistake- 
ably represents the receiving of the Holy Spirit as a present 
fact*. It is true that expositors have found out a way of 
eluding even this act of breathing, by attributing to it the 
following signification : as certainly as Jesus now breathes upon 
them, so certainly will they at a ftiture time receive the Holy 
Ghost •. But the act of breathing upon a person is as decided 
a symbol of a present impartaiion as the laying on of hands, 
and as those on whom the apostles laid their hands were imme- 
diately filled with the Spirit (Acts viii. 17 ; xix, 6.), so, accord- 
ing to the above narrative, the author of the fourth gospel must 
have thought that the apostles on that occasion received the 
Spirit from Jesus. In order to avoid the necessity of denying, 
in opposition to the clear meaning of John, that an impartation 
of the Spirit actually took place immediately after the resurrec- 
tion, or of coming into contradiction with Luke, who assigns 
the outpouring of the Spirit to a later period, expositors now 
ordinarily suppose that the Spirit was granted to the apostles 
both at the earlier and the later period, the impartation at 
Pentecost being only an increasing and perfecting of the 
former'®. Or more correctly, since Matthew x. 20. speaks of 
the Spirit of the Father as already sustaining the disciples in 
theip first mission : it is supposed that they were first endowed 
with some extraordinary power before that mission, in the life- 
time of Jesus ; that on the occasion in question, shortly after 
his resurrection, he heightened this power ; but that all the ful- 
ness of the Spirit was not poured out upon them until Pente- 
cost". What constitutes the distinction between these steps, 

• Lucke, Coram, z. Joh. 2, «. 686 ; De Wette, s. 204. 
" Less, Anferstehungsgeschichte, s. 281 ; Kuinol, in loc. 
'• Lucke, B. 687. 

" Vid. ap. Michaelis, Begrabni:>s und Auferstehungsgeschichte, 8. 268 ; Ol&hau- 
•en, 2, s. 533. 
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and especially in what the increase of the gifts of the Spirit 
consisted in the present instance, is, however, as Michaelis has 
already remarked, not easy to discern. If in the first instance 
the apostles were endowed with the power of working miracles 
(Matt. X. 1. 8.) together with the gift of speaking freely (^rap- 
pfia-ia) before tribunals (v. 20), it could only be a more correct 
insight into the spirituality of his kingdom that Jesus com- 
municated to them by breathing on them ; but of this they were 
still destitute immediately before the ascension, when, according 
to Acts i. 6., they asked whether, with the impartation of the 
Spirit, within the next few days, would be associated the restora- 
tion of the kingdom to Israel. If however it be supposed that 
each successive impartation of the Spirit conferred no new 
powers on the disciples, but was merely an addition in measure 
to that which was already present in all its diversified powers ^' : 
it must still be held surprising that no evangelist mentions, 
together with an earlier impartation, a later amplification ; but 
instead of this, besides an incidental mention of the Spirit as 
enabling the disciples to defend themselves before tribunals, in 
Luke (xii. 12.), — which, since it is not here, as in Matthew, 
connected with a mission, may be regarded merely as a refer- 
ence to the time after the later outpouring of the Spirit, — each 
of the evangelists mentions only one impartation, and repre- 
sents this as the first and last. This is, indeed, a clear proof 
that, to place in juxtaposition three impartadons and to regard 
them as so many diflferent degrees, is only an efibrt to har- 
monize the gospels by introducing into them what is foreign to 
the text. 

Thus there are in the New Testament three distinct opinions 
concerning the impartation of the Spirit to the disciples of 
Jesus ; and in two respects they form a climax. As regards the 
time, Matthew places the impartation the earliest— within the 
period of the natural life of Jesus; Luke, the latest — in the 
time after his complete departure from the earth ; John in an 

" This is Tholuck'a opinion, at sup. 
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intermediate position — in the days of the resurrection. As re- 
gards the conception of the fact, it is the simplest in Matthew, 
the least perceptible to the senses, for he has no special and 
external act of impartation ; John already has such a feature, 
in the act of breathing on the disciples ; while with Luke, in 
the Acts, the gentle breathing has become a violent storm, 
which shakes the house, and with which other miraculous ap- 
pearances are united. These two series of gradations stand in 
opposite relations to historical probability. That the Spirit 
'jTisufjia, which, whether it be regarded as natural or as super- 
natural, is in either case the animating power of the messianic 
idea in its Christian modification, was communicated to the 
adherents of Jesus so early as Matthew narrates, is contradicted 
by his own representation, for according to him, that Cluistian 
modification — the introduction of the characteristics of suflTering 
and death into the idea of the Messiah, — was not comprehended 
by the disciples long after the mission described in Matt. x. ; 
and as the discourse of instructions there given contains other 
particulars also, which will only suit later times and circum- 
stances : it is easy to imagine that the promise in question may 
have been erroneously referred to that earlier period. Only 
after the death and resurrection of Jesus can we conceive what 
the New Testament calls the wii/fAa ayiov to have been de- 
veloped in the disciples, and in so far the representation of 
John stands nearer to reality than that of Matthew; but, as 
certainly the revolution in the sentiments of the disciples de- 
scribed in the foregoing section, had not taken place so early 
as two days after the crucifixion : the account of John does not 
approach so near to the truth as that of Luke, who allows an 
interval of at least fifty days for the formation of the new opinions 
in the disciples. The position of the narratives with respect to 
historical truth is reversed by the other climax. For in pro- 
portion as a narrative represents the impartation of a spiritual 
power as perceptible to the senses, the formation of a sentiment 
which might spring from natural causes as miraculous, the 
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origin of a faculty which can only have been developed gra- 
dually, as instantaneous : in the same proportion does such a 
narrative diverge from the truth ; and in this respect, Matthew 
would stand at the least distance from the truth, Luke at the 
greatest. If we therefore recognize in the representation of the 
latter the most mature product of tradition, it may be wondered 
how tradition can have wrought in two opposite ways : receding 
from the truth in relation to the determination of the maimer 
and form of the impartation, approaching the truth in relation 
to the determination of the time. But this is explained as soon 
as it is considered, that in the changes in the determination of 
the time, tradition was not guided by critical inquiry after truth — 
this might well have caused surprise, — but by the same tendency 
that led to the other alteration, namely, to present the imparta- 
tion of the Spirit as a single miraculous act. If Jesus was said 
to have shed the Spirit on his disciples by a special act : it must 
seem appropriate to assign this act to his state of glorification, 
and thus either with John to place it after the resurrection, or 
with Luke aft;er the ascension ; indeed the fourth evangelist ex- 
pressly remarks that in the lifetime of Jesus, the Spirit was not 
yet given, because Jesus was not yet glorified (vii. 39.). 

This interpretation of the opinion of the fourth evangelist . 
concerning the impartation of the Spirit to the disciples, is at- 
tested as the correct one by tlie fact, that it throws unexpected 
light on an obscurity in his gospel with respect to which we 
were previously unable to come to a decision. In relation to 
the farewell discourses of Jesus, it was not possible to settle the 
dispute, whether what Jesus there says of his return is to be 
referred to the days of his resurrection, or to the outpouring of 
the Spirit, because the description of that return as a seeing 
again seemed to speak as decidedly for the former, as the ob- 
servation that in that time they would no longer ask him any- 
thing, and would understand him ftilly, for the latter : a dis- 
pute which is decided in the most welcome manner, if it can be 
shown to be the opinion of the narrator that the impartation of 
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the Spirit fell in the days of the resurrection ". At first indeed 
it might be thought, that this impartation, especially as in John 
it is connected with the formal appointment of his disciples as 
his envoys, and the communication of the authority to remit 
and retain sins (comp. Matt, xviii. 18.), would have been more 
appropriate at the close than the commencement of the appear- 
ances of the risen Jesus, and in a full assembly of the apostles 
than in one from which Thomas was absent ; but on this ac- 
count to suppose with Olshausen that the evangelist for the 
sake of brevity merely appends the impartation of the Spirit to 
the first appearance, though it really belonged to a later inter- 
view, is an inadmissible violence ; and we must rather allow, that 
the author of the fourth gospel regarded this first appear- 
ance of Jesus as the principal one, and the one eight days later 
as merely supernumerary in favour of Thomas. The appear- 
ance chap. xxi. is also a supplement, which the author, when 
he wrote his gospel, either had not known, or at least did not 
recollect. 

§ 142. 

THR SO-CALLED ASCENSION CONSIDERED AS A SUPERNATURAL AND AS A 
NATURAL EVENT. 

The ascension of Jesus is reported to us in the New Testa- 
ment in three different narratives, which in point of fulness of 
detail and picturesqueness of description form a progressive 
series. Mark, who in the last portion of his gospel is in general 
very brief and abrupt, only says, that after Jesus had spoken to 
the disciples for the last time, he was received up {avsxi^Qn) into 
heaven and sat on the right hand of God (xvi. 19.). With 
scarcely more definiteness it is said in the gospel of Luke that 
Jesus led his disciples out as far as Bethany, i(a> iag «V Bi/i9aviav, 
and while he here with upUfted hands gave them his blessing, 
he w a§ ; parted firom them (^lia-rn), and carried up into heaven 

" Comp. Weisse, die eTang. geschichte, 2, •. 418. 
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{av£(pc^£To) ; whereupon the disciples fell down and worshipped 
him, and forthwith returned to Jerusalem with great joy (xxiv. 
60 flf.). In the introduction to the Acts, Luke gives more 
ample details concerning this scene. On the mount of Olives, 
where Jesus delivered to his disciples his last commands and 
promises, he was taken up before their eyes (e^fdn), apd a 
cloud received him out of their sight. While the disciples were 
watching him, as he went up into heaven on the cloud, there 
suddenly stood by them two men in white apparel, who induced 
them to desist from thus gazing after him by the assurance, 
that the Jesus now taken from them would come again from 
heaven in the same manner as he had just ascended into 
heaven ; on which they were satisfied, and returned to Jeru- 
salem (i. 1—12). 

The first impression from this narrative is cle^ly this : that 
it is intended as a description of a miraculous event, an actual 
exaltation of Jesus into heaven, as the dwelling-place of God, 
and an attestation of this by angels ; as orthodox theologians, 
both ancient and modem, correctly maintain. The only ques- 
tion is, whether they can also help us to surmount the diffi- 
culties which stand in our way when we attempt to form a con- 
ception of such an event ? One main difficulty is this : how can 
a palpable body, which has still^esh and bones, and eats mate- 
rial food, be qualified for a celestial abode ? how can it so far 
liberate itself from the laws of gravity, as to be capable of an 
ascent through the air ? and how can it be conceived that God 
gave so preternatural a capability to Jesus by a miracle * ? The 
only possible reply to these questions is, that the grosser ele- 
ments which the body of Jesus still retained after the resurrec- 
tion, were removed before the ascension, and only the finest 
essence of his corporeality, as the integument of the soul, was 
taken by him into heaven *. But as the disciples who were 



' Gabler, in the neuesten theol. Journal 3, i. 417, ond in the Vorrede *n Gries- 
bach's opnic. acad. p. xcvi. comp. EuinS), in Marc. p. 222. 
■ Seiler, ap. KuinSl, ut sup. t. 228. 
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present at the ascension observed no residuum of his body 
which he had left behind, this leads either to the above men- 
tioned absurdity of an evaporation of the body of Jesus, or to 
Olshausen's process of subtilization which, still incomplete even 
after the resurrection, was not perfected until the moment of the 
ascension ; a process which must have been conducted with 
singularly rapid retrograde transitions in these last days, if the 
body of Jesus, when penetrating into the closed room where the 
disciples were assembled, is to be supposed immaterial ; imme- 
diately after when Thomas touched him, material ; and lastly, 
in the ascension, again immaterial. The other difficulty lies in 
the consideration, that according to a just idea of the world, the 
seat of Grod and of the blessed, to^hich Jesus is supposed to have 
been exalted, is not to be sought for in the upper regions of the 
air, nor, in general, in any determinate place ; — such a locality 
could only be assigned to it in the childish, limited conceptions 
of antiquity. We are well aware that he who would attain to 
Ood and the circle of the blessed would make a superfluous 
circuit, if he thought it necessary for this purpose to soar aloft 
into the higher regions of the firmament ; and the more intimately 
Jesus was acquainted with God and divine things, the farther 
certainly would he be from making such a circuit, or from being 
caused to make it by God '. Thus there would be no other 
resource than to suppose a divine accommodation to the idea of 
the world in that age, and to say : God in order to convince the 
disciples of the return of Jesus into the higher world, although 
this world is in reality by no means to be sought for in the 
upper air, nevertheless prepared the spectacle of such an exalta- 
tion *. But this is to represent God as theatrically arranging an 
illusion. 
As an attempt to set us free from such difficulties and ab- 

* Comp. Paulni, ezeg. Handb. 8, b. s. 921 ; De Wette, Religion nnd Theologie, 
1. 161. 

* Kern, Hauptthatiachen, Tttb. Zeittchrift 1886, 8, t. 58. Comp. Steudel (Glau- 
benslehre, s. 828), who supposes the ascension to hare been a rision which God 
produced in the disciples. Against this comp. my Streitschriften, 1, s. 152 ff. 

VOL. III. C C 
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surdities, the natural explanation of this narrative must needs 
be welcome ^. This distinguishes in the evangelical accounts of 
the ascension, what was actually beheld, and what was inferred 
by reasoning. Certainly, when it is said in the Acts : while 
they be field, lie was taken up, fixsTovrav auruv k'jripOn: the 
exaltation to heaven seems here to be represented as a fact 
actually witnessed. But, the Rationalists tell us that we are 
not to understand sTrri^Bn, as signifying an elevation above the 
earth, but only that Jesus in order to bless the disciples, drew 
up his form and thus appeared more elevated to them. They 
then bring forward the word iieam, he was parted from them^ 
in the conclusion of Luke's gospel, and interpret it to mean 
that Jesus in taking leave of his disciples removed himself 
farther from them. Hereupon, they continue^ in the same way 
as on the mount of Transfiguration, a cloud was interposed 
between Jesus and the disciples, and together with the numerous 
olive-trees on the mount, concealed himfirom their sight; a result 
which, on the assurance of two unknown men, they regarded as 
a reception of Jesus into heaven. But, when Luke in the Acts 
inmiediately connects iTni^Bn with the statement, and a cloud 
received him, tea) vBpixn u7ri?ia^ev aitrhv : he implies that the 
taking up was an introduction to the being received by the 
cloud ; which it would not be if it were a mere drawing up of 
the body, but only if it were an exaltation of Jesus above the 
earth, since only in this case could a cloud float under, carry, 
and envelop him, which is the idea expressed by hvkha&tv. 
Again, in the gospel of Luke, the fact that lie wa^ parted from 
them is represented as something which took place while he 
blessed them, sv roi zi\oyzh airov airoifg ; now no one when pro- 
nouncing a benediction on another, will remove from him : 
whereas it appears very suitable, that Jesus while communicating 
his blessing to the disciples should be carried upward, and thus, 
while rising, have continued to extend over them his out- 
stretched hand as a symbol of his blessing. Thus the natural 

• See etpccudly Paulus, ut sup. s. 910 ff. ; L. J. 1, b. s. 318 ff. 
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explanation of the disappearance in the cloud falls to the ground 
of itself ; while in the supposition that the two individuals clothed 
in white apparel were natural men, Paulus only disguises a final 
and strongly marked essay of the opinion espoused by Bahrdt 
and Venturini, that several epochs in the life of Jesus, especially 
after his crucifixion, were brought about by the agency of 
secret colleagues. And Jesus himself— what, according to this 
opinion, must we suppose to hare become of him after this last 
separation fi*om his disciples ? Shall we, with Bahrdt, dream of 
an Essene lodge, into which he retired after the completion of his 
work ? and with Brennecke appeal, in proof that Jesus long con- 
tinued silently to work for the welfare of mankind, to his appear- 
ance for the purpose of the conversion of Paul ? But, taking the 
narrative of the Acts as historical, this was connected with circum- 
stances and efiects which could be produced by no natural man, 
even though a member of a secret order. Or shall we with 
Paulus suppose, that shortly afl;er the last interview the body of 
Jesus sank beneath the injuries it had received ? This could 
not well have happened in the very next moments after he had 
appeared still active among his disciples, so that the two men 
who joined them might have been witnesses of his decease, — 
who, even admitting this, would not have spoken in accordance 
with the truth ; but if he continued to live for any length of 
time he must have had the intention to remain firom that period 
in the concealment of a secret society ; and to this must then 
be supposed to belong the two men clothed in white, who, 
doubtless with his previous sanction, persuaded the disciples 
that he had ascended into heaven^. But this is a mode of 
representation, firom which in this instance as in every other, 
a sound judgment must turn away with aversion. 

' Briefe ttber den BatioDalismus, s. 146, Anin. 28. 
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§ 143. 



IKSUmcnHOT Ot THI VARRATIYES of TBI ASOKHSIOH. MTTHIOAL OOHCIPTIOK 
or TR08B VAARATiyBS. 

Among all the New Testament histories of miracles, the 
ascension least demanded such an expenditure of perverted 
acumen, since the attestations to its historical validity are pecu- 
liarly weak, — not only to us who, having no risen Jesus, can 
consequently have no ascended one, but apart from all prior 
conclusions and in every point of view. Matthew and Jobn^ 
who according to the common idea were the two eyewitnesses 
among the evangelists, do not mention it; it is narrated by 
Mark and Luke alone, while in the rest of the New Testament 
writings decided allusions to it are wanting. But this absence 
of allusions to the ascension in the rest of the New Testament 
is denied by orthodox expositors. When, say they, Jesus in 
Matthew (xxvi. 64.) declares before the high priest, that here- 
after the Son of Man will be seen sitting at the right hand of 
God : this presupposes an exaltation thither, consequently an 
ascension ; when in John (iii. 13.) he says, no one hath ascended 
into heaven but the Son of Man who came from heaven, and at 
another time (vi. 62.) tells the disciples that they will hereafter 
see him ascend where he was before; further, when on the 
morning of the resurrection he declares that he is not yet as- 
cended to his Father, implying that he is about to do so (xx. 
17.) : there qould hardly be more explicit allusions to the as- 
cension ; again, when the apostles in the Acts so often speak of 
an exaltation of Jesus to the right hand of God (ii. 33.; v. 31.; 
comp. vii. 66.), and Paul represents him as ascended up far 
above all heavens avafiag l/Tre^avM vavrm ruv ou^avoiv (Ephes. 
iv. 10.), Peter, as ^one into heaven iro^tu&iig fiV ob^avov (1 Pet. 
iii. 22.) : there can be no doubt that they all knew of his ascen- 
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sion '. All tbese passages, however, with the exception perhaps 
of John vi. 62. where a seeing the son of man ascend, Oeufuv 
&vapaivovra rov vlov rov avO^uTrou, is spoken of, contain only in 
general his exaltation to heaven, without intimating that it was 
an external, visible fact, that took place in the presence of the 
disciples. Bather, when we find Paul in 1 Cor. xv. 5 ff. ranking 
the appearance of Jesus to himself, which occurred long after 
the alleged ascension, with the Christophanies before this epoch, 
so entirely without any pause or indication of a distinction : we 
must doubt, not merely that all the appearances which he 
enumerates besides his own can have occurred before the ascen- 
sion ', but whether the apostle can have had any knowledge at 
all of an ascension as an external fact which closed the earthly 
life of Jesus. As to the author of the fourth gospel, — in his 
metaphorical language, we are not compelled by the word 
dfwfjTE, any more than by the S+£crdf in relation to the angels 
ascending and descending upon Jesus, i. 52., to ascribe to him 
a knowledge of the visible ascension of Jesus, of which he gives 
no intimation at the conclusion of his gospel. 

Commentators have, it is true, taken all possible pains to ex- 
plain the want of a narrative of the ascension in the first and 
fourth gospels, in a way which may not prove inimical either to 
the authority of the writings, or to the historical value of the 
fact. They maintain that the evangelists who are silent on the 
subject, held it either unnecessary, or impossible, to narrate the 
ascension. They held it unnecessary, say these expositors, 
either intrinsically, fi-om the minor importance of the event * ; 
or extrinsically, on the consideration that it was generaUy 
known as a part of the evangelical tradition * ; John in particu- 

' Seilcr, ap. Kuinol, ut tup. s. 221 ; Olshauscn, s. 591 f. Comp. Griesbach, 
loconmi N. T. ad aacentionem ChrUti in cslum spectantium sylloge. In his opu3c. 
acad. ed. Gabler, Vol. 2, s. 484 ff. 

• Schneckenbmiger, Uber den Urspr. u. 8. f. s. 19. 
' Olflhauien, s. 598 f. 

* Even FritzBche, weary at the conclusion of his labour, writes in Matth. p. 885 : 
Maithaui Jau in ccelum abttum iwn eommemoravtt, quippe nemint ignotum. 
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lar supposed it to be known from Mark and Luke ^ ; or lastly, 
both Matthew and John omitted it as not belonging to the 
earthly life of Jesus, to the description of which their writings 
were exclusively devoted *. But we must contend, on the con- 
trary, that the life of Jesus, especially that enigmatical Ufe 
which he led after his return from the grave, absolutely required 
such a close as the ascension. Whether it were generally 
known or. not, whether it were important or unimportant, — the 
simple esthetic interest which dictates even to an uncultivated 
author, that a narrative should be wound up with a conclusion, 
must have led every evangeUcal writer who knew of the ascen- 
sion to mention it, though it were but summarily at the end of 
his history, in order to avoid the strange impression left by the 
first gospel and still more by the fourth, as narratives losing 
themselves in vague obscurity. Hence our apologists resort to 
the supposition that the first and fourth evangelists held it im- 
possible to give an account of the ascension of Jesus, because 
the eyewitnesses, however long they might gaze after him, 
could still only see him hovering in the air and encircled by the 
cloud, not entering heaven and taking his place on the right 
hand of God ^. But in the ideas of the ancient world, to which 
heaven was nearer than to us, an entrance into the clouds was in 
itself a real ascent into heaven, as we see from the stories of 
Bomulus and Elijah. 

Thus it is undeniable that the above evangelists were ignorant 
of the ascension : but the conclusion of the most recent criticism, 
that this ignorance is a reproach to the first evangelist as a sign 
of his unapostolic character ', is the less in place here, because 
the event in question is rendered suspicious not merely by the 
silence of two evangelists, but also by the want of agreement 

* Michaelis, ut sup. 352. 

' The treatise : Warum haben nicht alle Evangelisten die Himmel lahrt Jesa 
ausdrUcklich mitenahlt 1 in Piatt's Magazin, 8, s. 67. 
' The above-named Treatise in Piatt's Hagazin. 

• Schneckejiburger, ut sup. s. 19 f. 
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between those who narrate it. Mark is at variance with Luke, 
nay, Luke is at variance with himself. In the account of the 
former, it appears as if Jesus had ascended into heaven imme- 
diately from the meal in which he appeared to the eleven, con- 
sequently from out of a house in Jerusalem ; for the phrases : 
he appeared with the eleven as they sat at meat, and up- 
braided them — and he said — So then after the Lord had 
spoken unto them he was received up into heaven, &c., 
avaKiiixvKn^ — ipavs^ciOvi' koli avilha-e — km tlinv — 'O fiiv ouv nipiog, 
fjLira TO >MXYi(rai airoTg, aveXTpdn *. t. k have an immediate de- 
pendence on each other, and it is only by violence that a change 
of place or a distinction of time can be introduced *. Now an 
ascent into heaven directly out of a room is certainly not easy 
to imagine; hence Luke represents it as taking place in the 
open air. In his gospel he makes Jesus immediately before his 
ascension, lead out his disciples as far as Bethany e«^ €<V 
BnOaviav, but in the Acts he places the scene on the mount called 
Olivet o^og to KaxouiJLtvov ixaiuva ; this, however, cannot be im- 
puted to him as a contradiction, since Bethany lay in the neigh- 
bourhood of the mount of Olives '". But there is a more im- 
portant divergency in his statement of time ; for in his gospel, 
as in Mark, we are left to infer that the ascension took place on 
the same day with the resurrection : whereas in the Acts it is 
expressly remarked, that the two events were separated by an 
interval of forty days. It has already been remarked that the 
latter determination of time must have come to the knowledge 
of Luke in the interim between the composition of the gospel 
and that of the Acts. The more numerous the narratives of 
appearances of the risen Jesus, and the more various the places 
to which they were assigned : the less would the short space of a 
day suffice for his Ufe on earth after the resurrection ; while the 
determination of the lengthened period which had become ne- 
cessary to forty days precisely, had its foundation in the part which 

• As by Kuinol, p. 208 f. 217. 

'• Neverthelesi comp. Dc Wette on the AcU, i. 12. 
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this number is known to have played in the Jewish, and ahready 
in the Christian legend. The people of Israel were forty years 
in the wilderness ; Moses was forty days on mount Sinai ; he 
and Elias fasted forty days ; and Jesus himself previous to the 
temptation remained the same length of time without nourish- 
ment in the wilderness. As, tl^en, aU these mysterious inter- 
mediate states and periods of transition were determined by the 
number forty : this number presented itself as eq>ecially appro- 
priate for the determination of the mysterious interval between 
the resurrection and ascension of Jesus *'. 

As regards the description of the event itself it might be 
thought admissible to ascribe the silence of Mark, and of Luke 
in his gospel, concerning the cloud and the angels, purely to 
the brevity of their narratives ; but since Luke at the close of 
his gospel narrates circumstantially enough the conduct of the 
disciples — how they fell down and worshipped the ascended 
Jesus, and returned to the city with great joy : so he would 
doubtless have pointed out the information communicated to 
them by angels as the immediate source of their joy, had he 
known anything of such a particular at the time when he com- 
posed his first; writing. Hence this feature seems rather to have 
been gradually formed in tradition, in order to render due 
honour to this last point also in the life of Jesus, and to present 
a confirmation of the insufficient testimony of men as to his 
exaltation into heaven by the njouth of two heavenly wit- 
nesses. 

As, according to this, those who knew of an ascension of 
Jesus, had by no means the same idea of its particular circum- 
stances : there must have been in general two difierent modes 
of conceiving the close of the life of Jesus ; some regcurding it 
as a visible ascension, others not so **. When Matthew 

" Vid« Vol. I. § 56, and the aathon there cited. The reference to a reckoning in 
Daniel, in Paulus exeg. Handb. 8, b. 8. 923, appean to me too artificial. 

" On this subject comp. especially Ammon, Ascensos J. C. in ccelum historia 
biblica. In his opusc. nov. p. 43 ff. Portbildung des Christen th. 2, 1, s. 13 ff. ; also 
Kaiser, bibl. Theol. 1, s. 83 flf. ; De Wctte, exeg. Handb. 1, 1, s. 247 ; Weisse, die 
evang. Gesch. 2, p. 375 ff. 
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makes Jesus before the tribunal of the high priest predict liis 
exaltation to the right hand of the divine power (xxvi. C4.), 
and after his resurrection declare that now all power is given 
to him in heaven and earth (xxviii. 18.); and nevertheless has 
nothing of a visible ascension, but on the contrary puts into the 
mouth of Jesus the assurance : / am with you alway, even 
unto the end of the worlds iy« ixb& ufjLuv eifju ira<rai ra^ hfAs^ag 
icag rrii (ruvTi?^iiag rou odmoi (v. 20) : it is evident that the latent 
idea, on which his representation is founded, is that Jesus, 
doubtless immediately on his resurrection, ascended invisibly to 
the Father, though at the same time remaiDing invisibly with 
his followers ; and that out of this concealment he, as often as 
he found it expedient, revealed himself in Christophanies. The 
same view is to be discerned in the apostle Paul, when 1 Cor. xv. 
he undistinguishingly places the appearance to himself of the 
Christ already ascended into heaven, in one series with the' 
earlier Christophanies ; and also the author of the fourth gospel 
and the rest of the New Testament writers only presuppose what 
must necessarily be presupposed according to the messianic pas- 
sage : Sit thou at my right haaid^ Ps. ox. 1. : that Jesus was 
exalted to the right hand of God ; without deciding anything as 
to the manner of Uie exaltation, or representing to themselves the 
ascension as a visible one. The imagination of the primitive 
Christians must however have felt a strong temptation to depict 
this exaltation as a brilliant spectacle. When it was once con- 
cluded that the Messiah Jesus had arrived at so exalted a posi- 
tion, it would appear desirable to gaze after him, as it were, on 
his way thither. If it was expected, in accordance with the 
prophecy of Daniel, that his future return from heaven would 
be a visible descent in the clouds : this would naturally suggest 
that his departure to heaven should be represented as a visible 
ascent on a cloud; and when Luke makes the two white- 
apparelled angels, who joined the disciples after the removal of 
Jesus, say : this same Jesus y who is taken up from you into 
heaven, shall so come in like manner as ye have seen him go 
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into heaven (Acts i. 11.) : we need only take the converse of 
this declaration in order to have before us the genesis of the 
conception of the ascension of Jesus ; for the mode of conclu- 
sion was this : as Jesus will at some future time return from 
heaven in the clouds, so he must surely have departed thither ** 
in the same manner. 

Compared with these primary incentives, the Old Testament 
precedents which the ascension of Jesus has in the translation 
of Enoch (Gen. v. 24.; comp. Wis. xliv. 16.; xUx. 16.; 
Heb. xi. 5.), and especially in the ascension of Elijah (2 Kings 
ii. 11.; comp. Wis. xlviii. 9.; 1 Mace. ii. 58.), together with 
the Grecian and Roman apotheoses of Hercules and Romulus, 
recede into the background. Apart from the question whether 
the latter were known to the second and third evangelists ; the 
statement relative to Enoch is too vague ; while the chariot and 
horses of fire that transported Elijah were not adapted to the 
milder spirit of Christ. Instead of this the enveloping cloud 
and the removal while holding a farewell conversation, may 
appear to have been borrowed from the later representation 
of the removal of Moses, which however in other particulars has 
considerable divergencies from that of Jesus **. Perhaps also 
one trait in the narrative of the Acts may be explained out of 
the history of Elijah. When this prophet, before his translation, 
is entreated by his servant Elisha that h$ will bequeath him a 
double measure of his spirit : Elijah attaches to the concession 
of this boon the condition ; if thou see me when I am taken 
from thee, it shall be so unto thee ; but if not, it shall not be 
so; whence we might perhaps gather the reason why Luke 



" This is also Base's opinion, L. J. § 150. 

" Joseph. Antiq. iv. viii. 48, it is said of Moses : And as h^ was going to em^ 
hrac€ EUazar and Joshua, and was still discoursing with them, a cloud stood over 
him on a sudden, and he disappeared in a certain valley, although he wrote in the 
holy books that he died, which was done out of fear, lest they should venture to say 
that%€cause of his extraordinary virtue, he \cent to God. Philo, however, vita Mosis, 
opp. ed. Mangey, Vol. ii. p. 179, makes the soul only of Moses ascend into heaven. 
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(Acts i. 9.) lays stress on the fact that the disciples beheld 
Jesus as he went up {Pxs^ovruv airuv i^i^Bn) : namely, be- 
cause^ according to the narrative concerning Elijah, this was 
necessary, if the disciples were to receive the spirit of their 
master. 
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CONCLUDING DISSERTATION. 
THE DOGMATIC IMPORT OP THE LIFE OP JESUS. 



§ 144. 

NECESSART TRAHSITION FROM CRITIOISlf TO DOOMA. 

The results of the inquiry which we have now brought to a 
close, have apparently annihilated the greatest and most valuable 
part of that which the Christian has been wont to believe con- 
cerning his Saviour Jesus, have uprooted all the animating 
motives which he has gathered from his faith, and withered all 
his consolations. The boundless store of truth and life which 
for eighteen centuries has been the aliment of humanity, seems 
irretrievably dissipated; the most sublime levelled with the 
dust, God divested of his grace, man of his dignity, and the tie 
between heaven and earth broken. Piety turns away with 
horror from so fearful an act of desecration, and strong in the 
impregnable self-evidence of its faith, pronounces that, let an 
audacious criticism attempt what it will, all which the scriptures 
declare, and the church believes of Christ, will still subsist as 
eternal truth, nor needs one iota of it to be renounced. Thus 
at the conclusion of the criticism of the history of Jesus, there 
presents itself this problem : to re-establish dogmatically that 
which has been destroyed critically. 

At the first glance, this problem appears to exist merely as a 
challenge addressed by the believer to the critic, not as a result 
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of the moral requirements of either. The believer would appear 
to need no re-establishment of the faith, since for him it cannot 
be subverted by criticism. The critic seems to require no such 
re-establishment, since he is able to endure the annihilation 
resulting from his own labours. Hence it might be supposed 
that the critic, when he seeks to rescue the dogma from the 
flames which his criticism has kindled, acts falsely in relation 
to his own point of view, since, to satisfy the believer, he treats 
what is valueless for himself as if he esteemed it to be a jewel ; 
while in relation to the believer, he is undertaking a superfluous 
task, in labouring to defend that which the latter considers in 
no way endangered. 

But on a nearer view the case appears otherwise. To all 
belief, not built on demonstration, doubt is inherent, though it 
may not be developed ; the most firmly believing Christian has 
within him the elements of criticism as a latent deposit of un- 
belief, or rather as a negative germ of knowledge, and only by 
its constant repression can he maintain the predominance of his 
faith, which is thus essentially a re-established faith. And just 
as the believer is intrinsically a sceptic or critic, so, on the 
other hand, the critic is intrinsically a believer. In proportion 
as he is distinguished from the naturalistic theologian, and the 
fi^e-thinker, — in proportion as his criticism is conceived in the 
spirit of the nineteenth century, — he is filled with veneration 
for every religion, and especially for the substance of the 
subLmest of all religions, the Christian, which he perceives to 
be identical with the deepest philosophical truth ; and hence, 
after having in the course of his criticism exhibited only the 
differences between his conviction and the historical belief of 
the Christian, he will feel lurged to place that identity in a just 
light. 

Further, our criticism, though in its progress it treats of 
details, yet on becoming part of our internal conviction, resolves 
itself into the simple element of doubt, which the believer 
neutralizes by an equally simple veto^ and then spreads anew in 
undiminished luxuriance all the ftillness of liis creed. But 
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hereby the decisions of criticism are only dismissed, not van- 
quished, and that which is believed is supported by no inter- 
mediate proof, but rests absolutely on its own evidence. Criti- 
cism cannot but direct itself against this absence of intermediate 
proof, and thus the controversy which seemed ended is renewed, 
and we are thrown back to the beginning of our inquiry ; yet 
with a difference which constitutes a step forward in the dis- 
cussion. Hitherto our criticism had for its object the data of 
Christianity, as historically presented in the evangelical records; 
now, these data having been callec* 'n question in their historical 
form, assume that of a mental product, and find a refuge in the 
soul of the believer ; where they exist, not as a simple history, 
but as a reflected history, that is, a confession of faith, a re- 
ceived dogma. Against this dogma, presenting itself totally 
imsupported by evidence, criticism must indeed awake, as it 
does against all deficiency of proof, in the character of a 
negativing power, and a contender for intermediate proof: it 
will, however, no longer be occupied with history, but with doc- 
trines. Thus our historical criticism is followed up by dogma- 
tical criticism, and it is only after the faith has passed through 
both these trials, that it is thoroughly tested and constituted 
science. 

This second process through which the faith has to pass, 
ought, like the first, to be made the subject of a distinct work : 
I shall here merely give a sketch of its most important features, 
that I may not terminate an historical criticism without point- 
ing out its ultimate object, which can only be arrived at by dog- 
tmatical criticism as a sequel. 

§ 145. 

THl 0HRI8TOLOOT OF THB OKTHODOX 8TSTBM. 

The dogmatic import of the life of Jesus implicitly received, 
and developed on this basis, constitutes the orthodox doctrine 
of the Christ. 
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Its fundamental principles are found in the New Testament. 
The root of faith in Jesus was the conviction of his resurrection. 
He who had been put to death, however great during his life, 
could not, it was thought, be the Messiah : his miraculous 
restoration to life proved so much the more strongly that he 
was the Messiah. Freed by his resurrection from the kingdom 
of shades, and at the same time elevated above the sphere of 
earthly humanity, he was now translated to the heavenly regions, 
and had taken his place at the right hand of God (Acts ii. 32 ff. ; 
iii. 15 ff. ; V. 30 ff. ; and elsewhere). Now, his death appeared to 
be the chief article in his messianic destination ; according to 
Isai. liii., he had suffered for the sins of his people and of man- 
kind (Acts viii. 32 ff. comp. Matt. xx. 28. John i. 29, 86. 
1 John ii. 2.) ; his blood poured out on the cross, operated like 
that which on the great day of atonement the high priest 
sprinkled on the mercy-seat (Rom. iii. 26.) ; he was the pure 
lamb by whose blood the believing are redeemed (1 Pet. i. 18 f.) ; 
the eternal, sinless high priest, who by the offering of his own 
body, at once effected that, which the Jewish high priests were 
unable to effect, by their perpetually repeated sacrifices of ani- 
mals (Hebr. x. 10 ff. &c.). But, thenceforth, the Messiah who 
was exalted to the right hand of God, could not have been a 
common man : not only was he anointed with the divine spirit 
in a greater measure than any prophet (Acts iv. 27. ; x. 38.) ; 
not only did he prove himself to be a divine messenger by mira- 
cles and signs (Acts ii. 22.) : but also, according as the one 
idea or the other was most readily formed, either he was super- 
naturally engendered by the Holy Spirit (Matt, and Luke i.), 
or he had descended as the Word and Wisdom of God into an 
earthly body (John i.). As, before his appearance on the earth, 
he was in the bosom of the Father, in divine majesty (John 
xvii. 5.) : so his descent into the world of mortals, and still 
more his submission to an ignominious death, was a voluntary 
humiliation, to which he was moved by his love to mankind 
(Phil. ii. 5 ff.). The risen and ascended Jesus will one day 
return to wake the dead and judge the world (Acts i. 11 ; xvii. 
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31.) ; he even now takes charge of his church (Rom. viii. 34. ; 
1 John ii. 1.), participating in the government of the world, as 
he originally did in its creation (Matt, xxviii. 18. ; John i. 3. 10. ; 
Col. i. 16 f.). In addition to all this, every trait in the image 
of the Messiah as sketched hy the popular expectation, was 
attributed with necessary or gratuitous modifications to Jesus ; 
nay, the imagination, once stimulated, invented new charac- 
teristics. 

How richly fraught with blessing and elevation, with encou- 
ragement and consolation, were the thoughts which the early 
church derived from this view of the Christ ! By the mission 
of the Son of God into the world, by his delivery of himself to 
death for the sake of the world, heaven and earth are reconciled 
(2 Cor. V. 18 flf. ; Eph. i. 10. ; Col. i. 20.) ; by this most stupend- 
ous sacrifice, the love of God is securely gucuranteed to man 
(Rom. V. 8 ff. ; viii. 31 ff*. ; 1 John iv. 9.), and the brightest hopes 
are revealed to him. Did the Son of God become man ? Then 
are men his brethren, and as such the children of God, and 
heirs with Christ to the treasure of divine bliss (Rom. viii. 16 f. 
29.). The servile relation of man to God, as it existed under 
the law, has ceased ; love has taken the place of the fear of the 
punishment threatened by the law (Rom. viii. 15. ; Gal. iv. 1 ff.). 
Believers are redeemed from the curse of the law by Christ's 
sacrifice of himself, inasmuch as he suffered a death on which 
the law had laid a curse (Gal. iii. 13.). Now, there is no 
longer imposed on us the impossible task of satisfying all the 
demands of the law (Gal. iii. 10 f.) — a task which, as experi- 
ence shows, no man frilfils (Rom. i. 18 — ^iii. 20.), which, by 
reason of his sinful nature, no man can fulfil (Rom. v. 12 ff.), 
and which only involves him who strives to fulfil it, more and 
more deeply in the most miserable conflict with himself (Rom. 
vii. 7 ff.) : whereas he who believes in Christ, and confides in 
the atoning efl&cacy of his death, possesses the favour of God ; 
not by works and qualifications of his own, but by the free 
mercy of God, is the man who throws himself on that mercy 
just before God, by which all self exaltation is excluded (Rom. 
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iii. 31 ff.). As the mosaic law is no louger binding on the be- 
liever, he being dead to it with Christ (Rom. vii. 1 flf.) ; as, 
moreover, by the eternal and all-suflBcient sacrifice of Christ, 
the Jewish sacrificial and priestly service is abolished (Heb.) ; 
therefore the partition wall which separated the Jews and Gen- 
tiles is broken down : the latter, who before were aliens and 
strangers to the theocracy, without God and without hope in 
the world, are now invited to participate in the new covenant, 
and free access is opened to them to the paternal God ; so that 
the two portions of mankind, formerly separated by hostile 
opinions, are now at peace with each other, members in common 
of the body of Christ — stones in the spiritual building of his 
church (Eph. ii. 11 ff.). But to have justifying faith in the 
death of Christ, is, virtually, to die with him spiritually, that is, 
to die to sin ; and as Christ arose from the dead to a new and 
immortal life, so must the believer in him arise from the death 
of sin to a new life of righteousness and holiness, put off the 
old man and put on the new (Eom. vi. 1 ff*.). In this, Christ 
himself aids him by his Spirit, who fills those whom he inspires 
with spiritual strivings, and makes them ever more and more 
free from the slavery of sin (Rom. viii. Iff.). Nor alone 
spiritually, will the Spirit of Christ animate those in whom he 
dwells, but corporeally also, for at the end of their earthly 
course, God, through Christ, will resuscitate their bodies, as he 
did the body of Christ (Rom. viii. 11.). Christ, whom the 
bonds of death and the nether world could not hold, has van- 
quished both for us, and has delivered tlic believer from the 
fear of these dread powers which rule over mortality (Rom. viii. 
38 £ l.Cor. XV. 65 ff. Heb. ii. 14 f). His resurrection not 
only confers atoning efficacy on his death (Rom. iv. 25.), but 
at the same time is the pledge of our own future resurrection, 
of our share in Christ in a future life, in his messianic king- 
dom, to the blessedness of Which he will, at his second advent, 
lead all his people. Meanwhile, we may console ourselves that 
we have in him an Intercessor, who from his own experience of 
the weakness and frailty of our nature, which he himself as- 

VOL. 111. D D 
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samed> and in which he was in all points tempted as we are, 
but without sin, knows how much indulgence and aid we need 
(Heb. ii. 17 f. iv. 15 f.). 

The expediency of describing in compendious forms the 
riches of their faith in Christ, was early felt by his followers. 
They celebrated him as Christ that died, yea rather, that is risen 
again, who is even at the right hand of God, who also maketh 
intercession for us, X^tcrog 6 aToOawv^ fAcPO^ov H xoii cycpdci;, oi 
HOI ijTiv Bv it^ia rod Beou, o( hou Ivruyxavti viri^ rifiSy (Rom. yiii. 
84.) ; or with more particularity as Jesus Christ our Lord, who 
was made of the seed of David according to the flesh, and 
declared to be the Son of God with power, according to the 
Spirit of holiness, by the resurrection from the dead, 'I. X. o 
Ki/f lOf, yBvo/jLSvof in (Tiri^fAMTog Aa0ii nara <ra^Ma, o^iaBtlg ulo( OsoS 
h iuvifABi xara irviZfAa ayiua-wmf, l| ^va^raa-tug vexpolv (Rom. i. 
8 f.) ; and as confessedly the great mystery of godliness, 
of44)}<oyoufiiv6)g fAtyct trii ivcepiiag fAvtrrrifiov, the following pro- 
positions were presented : God was manifest in the flesh, justi- 
fied in the Spirit, seen of angels, preached unto the Gentiles, 
believed on in the world, received up into glory, BtQ% i^ave^dOn 
h a-afiu, iiiftaimBfi ev Trveu/iart, &^0n ayysxoig, Un^ix^ ^ iOvta-tv, 
im^TivOi/i h MOfffMi, aveTitipOn iv ioiri (1 Tim. iii. 16.). 

The baptismal formula (Matt, xxyiii. 19.), by its allocation 
of Father, Son, and Holy Ghost, presented a sort of framework 
in which to arrange the materials of the new faith. On this 
basis was constructed in the first centuries what was called the 
rule of faith, regula fidei, which in divers forms, some more 
concise, others more difiuse, some more popular, others more 
subtle, is found in the difierent fathers '. The more popular 
form at length settled into what is called the creed of the apos- 
tles. This symbol, in that edition of it which is reoeiyed in the 
evangelical church, has in its second and most elaborate article 
on the Son, the following points of belief : et {credo) in Jesum 



' Iren adv. haer. L 10. TertoU. de pnescr. hser. xiii. adv. Prax. ii. de veland. 
▼iig. L Orig. de principp. piooem. it. 
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Christum, filium ejus {Dei patris) unicum, Dominum nos- 
trum : qui concepius est de Spiritu Sancto, natus ex Maria 
virffine; passus sub Pontio Pilato, crucifixus, mortuus et se- 
pultus, descendit ad inferna; tertia die resurrexit a mortuis, 
ascendit ad cmlos, sedet ad dextram Dei patris omnipotentis ; 
inde venturus estyjudicare vivos et mortuos. 

Together with this popular form of the confession of fiEuth in 
relation to Christ, there was also framed a more rigorous and 
minute theolo^cal digest, occasioned by the differences and 
controversies which early arose on certain points. The funda- 
mental thesis of the Christian faith, that the Word was made 
Jlesh, hiyo^ aa^i iyevsro, or, God was manifested in thefiesh, 
^to% ipav£fei9ri cv crapjti, was endangered on all sides, one ques- 
tioning the Godhead, another the manhood, and a third the 
veritable union of the two natures. 

It is true that those who, like the Ebionites, denied the God- 
head, or like that sect of the Gnostics called DocetsB, the man- 
hood of Christ, separated themselves too decidedly from the 
Christian community, which on her part maintained that it was 
necessary that the mediator of God and man should unite 
both in friendship and harmony by means of a proper rela- 
tionship to each, and that while he represented man to God, 
he should reveal God to man, liti tov /utcriTuv ^lov re hoi avO^d- 
v»v ita iiioi TT^lq iHaripoug oiftBtorriTog tig fixiav Hoii b/AOVOtav roug 
afifori^oug o'wayayuv, fcai dsa /aev Trafaa-riia'at riv av6^diV0Vy av^pw- 
wotg a yy«piVai rov Otov *. But when it was merely the pleni- 
tude of the one nature or the other, which was contested, — as 
when Arius maintained that the being who became man in 
Christ was indeed divine, but created, and subordinate to the 
supreme God ; when, while ascribing to Christ a human body, 
he held that the place of the soul was occupied by that superior 
being ; when Apollinaris maintained that not only the body of 
Jesus was truly human, but his soul also, and that the divine 
being only served in the stead of the third principle in man, 



' Iren. adv. hsr. iii. zviii. 7. 
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the vot/f {understanding); — these were opinions to which it 
was easier to give a Christian guise. Nevertheless the Church 
rejected the Arian idea of a subordinate God become man in 
Jesus, for this reason among others less essential, that on this 
theory the image of the Godhead would not have been mani- 
fested in Christ ' ; and she condemned the idea of Arius and 
Apollinaris, that the human nature of Christ had not the human 
^i^X^ (soul), or the human vou^ (understanding), for this 
reason chiefly, that only by the union of the divine, with 
an entire human nature, could the human race be redeemed *, 

Not only might the one or the other aspect of the nature of 
Christ be defaced or put out of sight, but in relation also to the 
union of the two, there might be error, and again in two oppo- 
site directions. The devout enthusiasm of many led them to 
believe, that they could not draw too closely the newly-entwined 
bond between heaven and earth ; hence they no longer wished 
to distinguish between the Godhead and manhood in Christ, 
and since he had appeared in one person, they acknowledged in 
him only one nature, that of the Son of God made flesh. 
Others, more scrupulous, could not reconcile themselves to 
such a concision of the divine and the human ; it seemed to 
them blasphemous to say that a human mother had given birth 
to God : hence they maintained, that she had only borne the 
man whom the Son of God selected as his temple ; and that in 
Christ there were two natures, united indeed so far as the 
adoration of his followers was concerned, but distinct as re- 
garded their essence. To the Church, both these views ap- 
peared to encroach on the mystery of the incarnation : if the 
two natures were held to be permanently distinct, then was the 
union of the divine and human, the vital point of Christianity, 
destroyed ; if a mixture of the two were admitted, then neither 
nature in its individual quality was capable of a union with the 
other, and thus again no true unity would be attained. Hence 

* Athanas. contra Arianos, orat. 2, 83. 

* Gregor. Nnz. Or. 51, p. 740, B. : ri ym^ iw^itXnwr^f Jkhfdmv^w i )) %m*ms 
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both these opinions were condemned, the latter in the person of 
Eutyches, the former, not with equal justice, in that of Nes- 
torius ; and as the Nicene creed established the true Godhead 
of Christ, so that of Ghalcedon established his true and perfect 
manhood, and the union of the two natures in one undivided 
person '. When subsequently there arose a controversy con- 
cerning the will of Christ, analogous to that concerning his 
nature, the Church, in accordance with its previous decisions, 
pronounced that in Christ, as the God-man, there were two 
wills, distinct but not discordant, the human will being subor- 
dinate to the divine *. 

In comparison with the controversies on the being and 
essence of Christ, the other branch of the faith, the doctrine of 
his work, was developed in tranquillity. The most compre- 
hensive view of it was this : the Son of God, by assuming the 
human nature, gave it a holy and divine character^ — above all 
he endowed it with immortality*; while in a moral view, the 

* — Im mmi rit mMv i/ttX^M vlh rh ttu^ut hftZ* *I. X. ^u/^ttiftt t^wmrrti U)^ 
idrmsfUff riXttsf r«f mvrif U hmvi, »mi riXutv r«f mirit Iv ififat^irnrif ith &Xn0St 
mm) Sit4^t0^§9 i^Xn^Hf rif mvrif i» ^vx^nf Xsymtif »«) r«i/««r«f, ofA—&0ut rtf wmr^ 
iULrk rify hornre^ »«} ifiu»v^t«v riv mMv nf*tf tutrk r^y M^tt^irnrmy »mrk wmfrmSfJMi§f 
huif X^O^ kff^rimi * w^i mUnmf f4^9 b» T$y tmt^ ytnniifrm Mmrk rJh* hirnrm, W 

wm^ivy riit 0ur4M» Murm rh* M^trtrirnrm, ttm »mi rip Mvrh X^trrh^ viiv, *u^w^ 
ffftytnit U %yo ^vn*rf il^7;^vr«rf, kr^i^rtf^ Himt^r^ttt il;^«>^/rr«« 7»«^i^«/MrM* 
t^ttfUi 'Tint r£f ^V0%m ^tmf*^t kf^^n/iinis ^tk r^v tm^n, r«>^«^iMf« ^^ ftMXXn r9f 
iitiniTH U«rl^«f ^vet^t »«^ tig U it^i^turf »mi fum$ uwierm^tf vvrr^x*^f ' '^* *^f 
iv0 m^Mtt^m, fi%^t}^ifaf$$ n hm^0v/U90f, kXX* h» »eu riv mvrif tfth »mj fiUftytfnf hh 
Xiy§f, »u^i§9 'l. X. 

' The 6th (Ecumenical Synod of Com tantinople declared : iv* fv^tuk 0iXiifMiTm 
•VX i^^frnwim, — kXX' WifUfn ri M^t^trtwf mir§v HXnft m ■ «• ) v^Tme^ofUUf rf 
hi^ mltriZ »m) WMf^hni itXnfiutvi. 

' Athanas. de incarn. 64 : aurif Imvi^mitfi^tf, 7»« h/*iif it0ir§tM/uttv» Greg. Nyt. 
Orat. cass. 85 : rirt rt Mmrtftixh w^it ri iu^h J»« ri A^lrc^ ti» it^it ri h7n 
Urifit^f yivnvmi iu$9, Joann. Damasc de f. orth. iii. 20 : wdvrtt irix«/3«v {rk 
JiitdfiXtiTm wx0n vv M^iiir»v i X.) hm vdrrm. kytd^. Greg. Naz. or. ii. 23 f. 
Hilar. Pictav. de trin. ii. 24 : humani generis causa Dei JUius luUus ex virgine est 
— vi homo foetus ex virgiiu naturam, in se eamis acciperet, perque hujus admixtionis 
societatem sanctijicaium, in eo universi geTieris humani corpus existeret. For other 
expressions of the kind, see Hiinscher, Dogmengesch., heiausg. von OdUn, 1, § 07, 
Anm. 10. 

" MUnscher, § 96, Anm. 5, s. 423 f. 
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mission of the Son of God into the worid, being the highest 
proof of the love of God, was the most efficamons means of 
awakening a retom of love in the hnman breast '. To this one 
great effect of the appearance of Christ, were annexed collateral 
benefits : his salutary teaching, his sublime example, were held 
up to view'^ but especial importance was attached to the 
violent death which he suffered. The idea of substitution^ 
already given in the New Testament, was more fully developed : 
the death of Jesus was regarded, now as a ransom paid by him 
to the devil for the liberation of mankind, who had fallen into 
the power of the evil one through sin ; now as a means devised 
by Gt>d for removing guilt, and enabling him to remit the 
punishment threatened to the sins of man, without detriment to 
his truthfulness, Christ having taken that punishment on him- 
self". The latter idea was worked up by Anselm, in his book 
entitled, Cur Beus homo, into the well known theory of satis- 
faction, by which the doctrine of Christ's work of redemption is 
placed in the closest connexion with that of his person. Man 
owes to God perfect obedience ; but the sinner — and such are 
all men — ^withholds firom God the service and honour which are 
His due. Now God, by reason of his justice, cannot suffer an 
offence against his honour : therefore, either man must volun- 
tarily restore to God that which is God's, nay, must, for com- 
plete satisfaction, render to him more than he has hitherto with- 
held ; or, God must as a punishment take from man that which 
is man's, namely, the happiness for which he was originally 
created. Man is not able to do the former ; for as he owes to 
God all the duties that he can perform, in order not to Mi into 
sin, he can have no overplus of merit, wherewith to cover past 
sins. On the other hand, that God should obtain satisfaction 
by the infliction of eternal punishment, is opposed to his un- 
changeable goodness, which moves him actually to lead man to 
that bliss for which he was originally destined. This, however, 

* Auguatin, de catechis. rudib. 7. 
»• Vid. MUnscher, § 96. 
" Ibid. § 97. 
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cannot happen consistently with divine justice^ unless satisfao- 
tion be made for man, and according to the measure of that 
which has been taken firom God, something be rendered to 
Him, greater than all else except God. But this can be none 
other than God himself; and as, on the other hand, man alone 
can satisfy for man : it must therefore be a God-man who gives 
satisfaction. Moreover this cannot consist in active obedience, 
in a sinless life, because every reasonable being owes this to 
God on his own behalf; but to suffer death, the wages of sin, a 
sinless being is not bound, and thus the satisfaction for the sins 
of man consists in the death of the Gk>d-man, whose reward, 
since he himself, as one with God, cannot be rewarded, is put 
to the account of man. 

This doctrinal system of the ancient church concerning the 
person and work of Christ, passed also into the confessions of 
the Lutheran churches, and was still more elaborately developed 
by their theologians **. With regard to the person of Christ, 
they adhered to the union of the divine and human natures in 
one person : according to them, in the act of this union, unitio 
personalis, which was simultaneous with the conception, it was 
the divine nature of the Son of God which adopted the human 
into the unity of its personality ; the state of union, the unto 
personalis, was neither essential, nor yet merely accidental, 
neither mystical nor moral, still less merely verbal, but a real 
and supernatural union, and eternal in its duration. From this 
union with the divine nature, there result to the human nature 
in Christ certain pre-eminent advantages : namely, what at first 
appears a deficiency, that of being in itself impersonal, and of 
having personality only by its union with the divine nature ; 
further, impeccability, and the possibility of not dying. Besides 
these special advantages, the human nature of Christ obtains 
others also firom its union with the divine. The relation of the 

" Comp. Form. Concord., Epit und Sol. decL VIII. p. 605 ff. and 761 ff, ed. 
Hase. Chemnii, de duabus natoris in ChriBto libellas, and loci theol., loc. 2, de 
Alio; Gerhard, II. th. 1, p. 6i0 ff. (ed. 1615.) ; Qaenstedt, theol. didact. polem. P. 
3, c. 8. Comp. De Wette, bibl. Dogm. § 64 ff. 
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two natures is not a dead, external one, bat a reciprocal pene- 
tration, a x£f ix»^D<ri( ; an union not like that of two boards glued 
together, but like that of fire and metal in glowing iron, or of the 
body and soul in man. This conmiunion of natures, communio 
naturarum, is manifested by a conununication of prop^iies, 
communicatio idiomatutn, in yirtue of which the human nature 
participates in the advantages of the divine, and the divine in 
the redeeming work of the human. This rdiation is expressed 
in the propositions concerning the person, propositionibus per- 
Bonalibus, and those concerning the properties, idiomaticis ; 
the former are propositions in which the concrete of the one 
nature, i. e. the one nature as conceived in the person of Christ, 
is predicated of the other, as in 1 Cor. xv. 47. : the second man 
is the Lord from heaven ; the latter are propositions in which 
determinations of one or the other nature, are referred to the 
entire person {genus idiomaticum) , or in which acts of the 
entire person are referred to one or the other nature {^enus 
apotelesmaticum), or lastly^ in which attributes of the one 
nature are transferred to the other, which however is only pos- 
sible from the divine to the human, not from the human to the 
divine {genus aucJiematicum). 

In passing through the successive stages of the work of 
redemption, Christ, with his person endowed with two natures, 
experienced, according to the expression of the dogmatical 
theologians, founded on Phil. ii. 6 ff., two states, statum ex- 
inanitionis, and statum exaltationis. His human nature in 
its union with the divine, participated from the moment of con- 
ception in divine properties ; but as during his earthly life Jesus 
made no continuous use of them, that life to the time of his 
death and burial, is regarded as a state of humiliation : whereas, 
with the resurrection, or even with the descent into heU, com- 
menced the state of exaltation which was consummated by the 
sessio ad dextram patris. 

As to the work of Christ, the doctrine of our Church attri- 
butes to him a triple oflBce. As prophet, he has revealed to 
man the highest truth, the divine decree of redemption, con- 
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firming his testimony by miracles; and he still unceasingly 
controls the announcement of this truth. As high priest, he 
has, on the one hand, by his irreproachable life, fulfiUed the 
law in our stead {ohedientia activa); on the other, he has 
borne, in his sufferings and death, the punishment which im- 
pended over us {ohedientia passiva), and now perpetually in- 
tercedes for us with the Fatlier. Lastly, as king, he governs 
the world, and more particularly the Church, which he will lead 
from the conflicts of earth to the glory of heaven, completing 
its destiny by the general resurrection and the last judgment. 

§ 146. 

OBJVOnOHS TO TH8 0BBI8TOL0OT Of THB OHUBCH. 

The Reformed Church did not go thus far with the Lutherans 
in their doctrine of the person of Christ, for they did not admit 
the last and boldest consequence drawn by the latter firom the 
union of the manhood and Godhead — the communicatio idio- 
matum, or communication of properties. The Lutherans them- 
selves did not hold that the properties of the human nature 
were communicated to the divine, nor that all the properties of 
the divine nature, eternity for example, could be communicated 
to the human ' ; and this gave occasion on the part of the 
Reformed Church, to the foUowing objection : the communica- 
tion of properties must be reciprocal and complete, or it is none 
at all ; moreover, by the communication of the properties of an 
infinite nature to a finite one, the latter is not less annihilated 
as to its essence, than an infinite nature would be, were it to 
receive the properties of a finite one '. When the Lutherans 
sought shelter in the position, that the properties of the one 
nature were only so far shared by the other, as according to its 

' See the Oratio appended to the locm de pen. et offic. Chr. Gerhard, at sup. p. 
719 flF. 
* Vid. Oerhard, II. th. 1, p. 685 ff. ; Marheineke, Initit. symb. § 71 £ 
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character is possible, uti per suam indolent potest ', they in 
fact did away altogether with the communicatio idiomatum ; 
and indeed this doctrine has been expUcitly given up even by 
orthodox theologians since Reinhard. 

But the simple root of this compUcated exchange of proper- 
ties, the union of the divine and human natures in one person, 
has also met with contradiction. The Socinians denied it on 
the ground that two natures, each of which alone constitutes 
a person, cannot be united to form a single person, especially 
when they possess properties so opposite, as where the one is 
immortal, the other mortal, the one uncreated, the other cre- 
ated^; and the Bationalists agree with them, insisting more 
particularly that the formulae of the Church, in which the above 
union is defined, are almost entirely negative, thus presenting 
no conception to the mind, and that in a Christ, who by the 
aid of a divine nature dwelling within him, withstood evil and 
kept himself from sin, the man who is destitute of such aid can 
have no true example *. 

The essential and tenable points of the rationalistic objec- 
tions to this doctrine, have been the most acutely perceived and 
arranged by Schleiermacher, who, on this subject as on many 
others, has brought the negative criticism of the dogmas of the 
Church to completeness ^ Before all else he finds it a difficulty, 
that by the expression, divine nature and human nature, 
divinity and humanity are placed under one category, and what 

' Beinbard, Yorles. iiber die Dogm. s. 854, confonnably to the propoaition urged 
by the Reformed against the Lutherans : Nulla natura in m iptam redpit contrcL- 
didoria, Planck, Gesch. des protest. Lehrbegriffii, Bd. 6, s. 782. 

^ Fausti Socini de Christi natura disputatio. Opp. Bibi. Fr. Pol. 1, p. 784; 
Catech. Racoy. Q. 96 ff. Comp. Marheineke, Instit. synib. § 96. SpinocBy also, ep. 
21, ad Oldenburg, Opp. ed. GfrSrer, p. 556, says : Q^od quadam eccUsia hit ad- 
dM$U, quod Deut nalwram humanam asivmp$erit, monvi expnue, me, quid dieani, 
nescire ; into, ut verum falear, non minus ahturde mihi loqui intUntur, quam si 
quis mihi diceret, quod cireulus natwram quadrcUi induerit. 

* (Rohr) Briefe iiber den Rationalismus, s. 878 ff. ; Wegscheider, Inst theol. § 
128 ; Bretschneider, Handb. der Dogm. 2, § 187 ff. ; also Kant, Relig. innerhalb 
der Granzen der blossen Vemunft. 2tes St. 2ter Absch. b. 

* Glaubenslehre, 2, §§ 96—98. 
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is more, under the category of nature, which essentially denotes 
only a limited being, conceiyed by means of its opposite. 
Further, while ordinarily one nature is common to many indi- 
viduals or persons, here one person is supposed to partake of 
two different natures. Now if by person be meant the per- 
manent conscious unity of a living being, and by nature, the 
sum of the laws which govern the conditions of life in that 
being : it is not to be conceived, how two opposite systems of 
conditions can have but one centre. The absurdity of this doc- 
trine becomes, according to Schleiermacher, especially evident 
in the supposition of two wills in Christ, since, for consistency, 
two wills must be associated with two understandings, and as 
the understanding and will constitute the personality, Christ 
would on this supposition be inevitably divided into two per- 
sons. It is true that the two wills are supposed always to will 
in unison : but, on the one hand, there results from this only a 
moral, not a personal unity ; on the other hand, this unison of 
wills is not possible in relation to the divine and the human 
will, since the latter, which from its very essence can only ex- 
ercise itself on particulars as they present themselves in suc- 
cession, can as little will the same with the former, whose 
object is the whole in its development, as the human under- 
standing, which acts by reasoning, can think the same with the 
divine understanding, which acts intuitively. Hence it evi- 
dently follows also that a communication of properties between 
the two natures is not to be admitted. 

The doctrine of the work of Christ did not escape a similar 
criticism. Passing over what has been objected in point of 
form to the division of this work into three offices, the ideas of 
revelation and miracles, under the head of the prophetic office, 
were chiefly called in question. It was argued that these ideas 
agreed neither objectively with just conceptions of God and the 
world in their reciprocal relation, nor subjectively with the laws 
of the human intellect ; that the perfect God could not have 
created a world which from time to time needed the extraordi- 
nary interposition of the Creator, nor more particularly a human 
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nature which was incapable of attaining its destination by the 
development of its innate faculties ; that the immutable Being 
could not operate on the world first in this manner, then in 
that, at one time mediately, at another immediately, but that he 
must always have operated on it in the same manner, namely, 
in himself and on the whole immediately, but for us add on in- 
dividuals mediately ; that to admit an interruption of the order 
of nature, and of the development of humanity, would be to 
renounce all rational thought, while, in the particular case in 
question, a revelation or miracle is not confidently to be recog- 
nized as such, since, in order to be sure that certain results 
have not proceeded from the powers of nature and the faculties 
of the human mind, a perfect knowledge of the resources of 
both would be requisite, and of such a knowledge man is not 



But the main difficulty lay in the office of high priest, attri- 
buted to Jesus — in the doctrine of the atonement. That which 
especially drew forth objections was the human aspect which in 
Anselm's system was given to the relation of God to the Son of 
man. As it well becomes man to forgive ofiences without 
exacting vengeance, so, thought Socinus, might God forgive 
the ofiences committed against him by men, without satisfac- 
tion '. To meet this objection Hugo Grotius argued, that not 
as in consequence of personal injuries, but to maintain the 
order of the moral world inviolable, or in virtue oi\n»ju9titia 
rectoriay God cannot forgive sins without satisfaction *. 
Nevertheless, granting the necessity for satisfaction, it did not 
appear to be met by the death of Jesus. While Ansehn, and 
still more decidedly Thomas Aquinas ^^ spoke of a Batisfaciio 
superahundansy Socinus denied that Christ had even borne as 
much punishment as men have deserved ; for every individual 

' Spinoza, tract, theol. polit c vi. p. 183. ed. Gfrorer, and ep. 23, ad Oldenbuig, 
p. 558 t Briefe Uber den Bat, 4ter, 5ter, 6ter, 12ter. Wegscheider, §§ 11, 12. 
Schleiennacher, §§ 14, 47. 

• Fraelect theol. c. xv. 

* In the work : defensio fidei cath. de satis^tione Chr. adv. P. Sodnum. 
>• Summa, P. 3, Q. 48, A. 2. 
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man having deserved eternal death, consequently, as many suh- 
stitutes as sinners ought to have suffered eternal death ; whereas 
in this case, the single Christ has suffered merely temporal 
death, and that as an introduction to the highest glory; nor 
did this death attach to his divine nature, so that it might 
be said to have infinite value, but only to his human nature. 
On the other hand, Duns Scotus '*, in opposition to Thomas, 
and subsequently Grotius and the Arminians (equi-distant firom 
orthodoxy and Socinianism,) adopted the expedient of main- 
taining, that the merit of Christ was indeed in itself finite like 
its subject, his human nature, and hence was inadequate as a 
satisfaction for the sins of the world ; but that God accepted it 
as adequate out of his firee grace. But fix>m the admission that 
God can content himself with an inadequate satisfaction, and 
thus can forgive a part of the guilt without satisfaction, it fol- 
lows necessarily, that he must also be able thus to forgive the 
whole. Besides these more precise definitions, however, the 
fundamental idea of the whole fabric, namely, that one indivi- 
dual can take upon himself the punishment due to the sins of 
another, has been attacked as an ignorant transference of the 
conditions of a lower order of relation to a higher. Moral 
transgressions, it has been said, are not transmissible obliga- 
tions ; it is not with them as with debts of money, which it is 
immaterial to the creditor who pays, provided they are paid ; 
rather it is essential to the punishment of sin, that it should fall 
on the guilty only ^*. If, according to this, the so-called pas- 
sive obedience of Christ cannot have been vicarious, still less 
can his active obedience have been so, since as man he was 
bound to render this on his own behalf". 

In relation to the kingly oflBce of Christ, the hope of his 
second advent to judge the world lost ground in the sentiment 
of the Church, in proportion as the opinion obtained, that every 

" Conmi. in Sentt. L. 8, Bist. 19. 

'* See, besides Socinus, Kant, Relig. innerhalb der Grensen der blossen Vernunft, 
2te8 Stuck, Iter Abschn., c). 

" Tollner, Der tbatige Gehorsam Christi untersacbt 1768. 
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individual enters on a state of complete retribution immediately 
after death, for this opinion made the general judgment appear 
superfluous **. 

§ 147. 

THI CHRISTOLOaT OP RATIONALISM. 

The Rationalists, rejecting the doctrine of the Church con- 
cerning Christ, his person, and his work, as self-contradictory, 
useless, nay, even hurtful to the true morality of the religious 
sentiment, propounded in its stead a system which, while it 
avoided all contradictions, yet in a certain sense retained for 
Jesus the character of a divine manifestation, which even, rightly 
considered, placed him far higher, and moreover embodied the 
strongest motives to practical piety '. 

According to them, Jesus was still a divine messenger, a 
special favourite and charge of the Deity, inasmuch as, fur- 
nished by the disposition of Providence with an extraordinary 
measure of spiritual endowment, he was bom in an age and 
nation, and guided in a career, the most favourable to his deve- 
lopment into that for which he was destined ; and, especially, 
inasmuch as he was subjected to a species of death that ren- 
dered possible his apparent resurrection, on which depended the 
success of his entire work, and was encompassed by a series of 
circumstances which actually brought that resurrection to pass. 
The Rationalists hold that their idea of the Christ is not essen- 
tially below the orthodox one, as regards his natural endow- 
ments and his external destiny, for in their view also he is the 
greatest man that ever trod the earth — a hero, in whose fate 
Providence is in the highest degree glorified : while, as regards 
the internal development and firee agency of Jesus, they believe 
their doctrine essentially to surpass that of the Church. The 

>« Wegacheider, § 199. 

* Compare with what follows especially the Briefe uber den Bationalismus, s. 872 
ff. ; Wegscheider, §§ 128, 133, 140. 
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Christ of the Ghuroh, they contend, is a mere automaton, whose 
manhood lies under the control of his Godhead like a lifeless 
instrument, which acts with moral perfection because it has no 
power to sin, and for this reason can neither have moral merit, 
nor be the object of aflfecdon and reverence : according to the 
rationalistic view, on the contrary, Jesus had implanted in him 
by God the natural conditions only of that which he was ulti- 
mately to become, and his realization of this destiny was the 
result of his own spontaneity. His admirable wisdom he ac- 
quired by the judicious appUcation of his intellectual powers, 
and the conscientious use of all the aids within his reach ; his 
moral greatness, by the zealous culture of his moral dispositions, 
the restraint of his sensual inclinations and passions, and a 
scrupulous obedience to the voice of his conscience : and on 
these alone rested all that was exalted in his personality, all that 
was encouraging in his example. 

As regards the work of Jesus, the rationalistic view is, that he 
has endeared himself to mankind by this above all else, that he 
has taught them a religion to which for its purity and excellence 
is justly ascribed a certain divine power and dignity ; and that 
he has illustrated and enforced this religion by the brilliant 
example of his own life. This prophetic office of Christ is with 
Socinians and Rationalists the essence of his work, and to this 
they refer all the rest, especially what the doctrine of the Church 
comprehends under the office of high priest. With them the 
so-called active obedience has value solely as an example ; and 
the death of Jesus conduces to the forgiveness of sins, solely 
by Airthering the reformation of the sinner in one of these two 
ways : either, as a confirmation of his doctrine, and a type of 
the devoted fulfilment of duty, it serves to kindle a zeal for 
virtue ; or, as a proof of the love of God to man, of his in- 
clination to pardon the converted sinner, it invigorates moral 
courage*. 

' For the different yiews, see Bretachneider, Dogm. 2, •• 858, syttematiNhe Ent- 
wickloDg, § 107. 
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If Christ was no more, and did no more, than this rational- 
istic doctrine supposes, it is not easy to see how piety has come 
to make him her special object, or dogmatism to lay down 
special propositions concerning him. Consistent Rationalists 
have in fact admitted, that what the orthodox dogma calls 
Christology, forms no integral part of the rationalistic system, 
since this system consists indeed of a religion which Christ 
taught, but not of a religion of which he is the object; that, 
viewing Christology as the doctrine of the Messiah, it is merely 
an accommodation to the Jewish mind, — that even taken in a 
more noble sense, as the doctrine of the life, the actions, and 
the fate of Jesus as a divine messenger, it does not belong to a 
system of faith, for the universal truths of religion are as little 
connected with our ideas concerning the person of him who first 
enunciated them, as are the philosophical propositions in the 
systems of Leibnitz and Wolf, of Kant, Fichte, and ScheUing, 
with the opinions we may happen to form of the persons of their 
authors ; that what relates to the person and work of Jesus be- 
longs, not to religion itself, but to the history of religion, and 
must either be prefixed to a system of religious doctrine as an 
historical introduction, or appended to it as an elucidatory 
sequel '*. Accordingly Henke, in his Lineaments, has removed 
Christology from its wonted position as an integral part of 
systematic theology, and has placed it as a subdivision under 
the head of anthropology. 

Thus, however, Rationalism enters into open war with the 
Christian fuith, for it seeks to thrust into the background, nay, 
to banish from the province of theology, that which is its 
essential point, and comer-stone. But this very opposition is 
decisive of the insufficiency of the rationalistic system, proving 
that it does not perform what is demanded from every system of 
religious doctrine : namely, first, to give adequate expression to 
the faith which is the object of the doctrine ; and secondly, to 
place this expression in a relation, whether positive or negative, 

• Eohr, Briefe, s. 86, 406 ff. 
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to science. Now the Rationalists, in the effort to bring the 
faith into harmony with science, restrict its expression ; for a 
Christ who is only a distinguished man, creates indeed no diffi- 
culty to the understanding, but is not the Christ in whom the 
Church belieyes. 

§ 148. 

THB ■OLIOnC OHUBTOLOaT OF 80HLBIBBMA0HBB. 

It is the effort of this theologian to avoid both these ungrate* 
fill results, and without prejudice to the faith, to form such a 
conception of the doctrine of the Christ as may be proof against 
the attacks of science \ On the one hand, he has adopted in 
its fullest extent the negative criticism directed by Rationalism 
against the doctrine of the church, nay, he has rendered it 
even more searching ; on the other hand, he has sought to 
retain what Rationalism had lost, the essential part of positive 
Christianity : and thus he has saved many in these days from 
the narrowness of Supranaturalism, and the emptiness of Ra- 
tionalism. This simplification of the faith Schleiermacher 
effects in the following manner : he does not set out, with the 
Protestant, firom the doctrine of Scripture, nor with the CathoUc 
fi-om the decision of the Church, for in both these ways he 
would have to deal with a precise, developed system, which, 
having originated in remote centuries, must come into collision 
with the science of the present day ; but he sets out fix)m the 
consciousness of the Christian, firom that internal experience 
resulting to the individual fi*om his connexion with the Chris- 
tian community, and he thus obtains a material which, as its 
basis is feeUng, is more flexible, and to which it is easier to give 
dialectically a form that satisfies science. 

As a member of the Christian church — this is the point of 

' Schleiennacher, on his Glaubenilehre, to Dr. Lttcke, 2tet Sendschreiben. Studien^ 
2, 8, i. 481 ff. 
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departure in the Christology of Schleiermaclier ' — I am con- 
acious of the r^noval of my sinfidiiess, and the impartation of 
absolute perfection : in other words, in communion with the 
church, I feel operating upon me the influence of a sinless and 
perfect principle. This influence cannot proceed from the 
Christian community as an effect of the reciprocal action of its 
members on each other ; for to every one of these sin and im- 
perfection are inherent, and the co-operation of impure beings 
can never produce anything pure as its result. It must be the 
influence of one who possessed that sinlessness and perfection 
as personal qualities, and who moreover stands in such a rela- 
tion to the Christian community that he can impart these qua- 
lities to its members : that is, since the Christian church could 
not exist prior to this impartation, it must be the influence of 
its founder. As Christians, we find something operated within 
us ; hence, as from every effect we argue to its cause, we infer 
the influence of Christ, and from this again, the nature of his 
person, which must have had the powers necessary to the exer- 
tion of this influence. 

To speak more closely, that which we experience as members 
of the Christian church, is a strengthening of our consciousness 
of Otod, in its relation to our sensuous existence ; that is, it is 
rendered easier to us to deprive the senses of their ascendancy 
within us, to make all our impressions the servants of the re- 
ligious sentiment, and all our actions its offspring. According 
to what has been stated above, this is the effect wrought in us 
by Christ, who imparts to us the strength of his consciousness 
of God, frees us from the bondage of sensuahty and sin, and is 
thus the Redeemer. In the feehng of the strengthened con- 
sciousness of God which the Christian possesses by his commu- 
nion with the Redeemer, the obstructions of his natural and 
social Ufe are not felt as obstructions to his consciousness of 
God ; they do not interrupt the blessedness which he enjoys in 

» Glaubenslehre, 2, §§ 92-105. 
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his inmost religious life 5 what has been called evil, and divine 
chastisement, is not such for him : and as it is Christ who by re- 
ceiving him into the communion of his blessedness, frees him 
therefrom, the oflSce of expiation is united to that of redemp- 
tion. 

In this sense alone is the doctrine of the church concerning 
the threefold oflSce of Christ to be interpreted. He is a prophet, 
in that by the word — by the setting forth of himself, and not 
otherwise, — he could dra^t mankind towards himself, and there- 
fore the chief object of his doctrine was his own person ; he is 
at once a high priest and a sacrifice, in that he, the sinless one, 
from whose existence, therefore, no evil could be evolved, en- 
tered into communion with the life of sinful humanity, and 
endured the evils which adhere to it, that he might take us 
into communion with his sinless and blessed life: in other 
words, deliver us from the power and consequences of sin and 
evil, and present us pure before God ; lastly, he is a king, in 
that he brings these blessings to mankind in the form of an 
organized society, of which he is the head. 

From this which Christ efiects, we gather what he is. If we 
owe to him the continual strengthening of the consciousness of 
God within us, this consciousness must have existed in him in 
absolute strength, so that it, or God in the form of the con- 
sciousness, was the only operative force within him, and this is 
the sense of the expression of the church — God became man in 
Christ. If, further, Christ works in us a more and more com- 
plete conquest over sensuality, in himself there must have been 
an absolute conquest over it ; in no moment of his life can the 
sensual consciousness have disputed the victory with his con- 
sciousness of God ; never can a vacillation or struggle have had 
place within him : in other words, the human nature in him 
was sinless, and in the stricter sense, that, in virtue of the es- 
sential predominance within him of the higher powers over the 
lower, it was impossible for him to sin. By this peculiarity of 
his nature he is the Archetype, the actualization of the ideal of 
humanity, which his church can only approach, never surpass ; 

£ E 2 
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yet must he, — for otherwise there could be no true fellowship be- 
tween him and us, — have been developed under the ordinary 
conditions of human Ufe ; the ideal must in him have been per- 
fectly historical, each phasis of his actual life must have borne 
the impress of the ideal ; and this is the proper sense of the 
church formula, that the divine and human nature were in him 
united into one person. 

Only thus far can the doctrine of the Christ be deduced from 
the experience of the Christian, and thus far, according to 
Schleiermacher, it is not opposed to science : whatever in the 
dogma of the church goes beyond this, — as, for example, the 
supernatural conception of Jesus, and his miracles, also the 
facts of the resurrection and ascension, and the prophecies of 
his second coining to judge the world, — ought not to be brought 
forward as integral parts of the doctrine of the Christ. For he 
from whose influence upon us comes all the strengthening of 
our consciousness of God, may have been the Christ, though he 
should not have risen bodily from the dead, and ascended into 
heaven, &c. : so that we believe these facts, not because they 
are involved in our internal experience, but only because they 
are stated in Scripture ; not so much, therefore, in a religious 
and dogmatical, as in an historical manner. 

This Christology is undeniably a beautiful efibrt of thought, 
and as we shall presently see, does the utmost towards render- 
ing the union of the divine and the human in Christ conceiv- 
able ; but if its author supposed that he kept the faith un- 
mutilated and science unoffended, we are compelled to pro- 
nounce that he was in both points deceived ^. 

Science opens its attack on the proposition, that the ideal 
man was historically manifested in the person of Christ. It did 
not escape Schleiermacher himself that this was a dangerous 
point. No sooner has he put forth the above proposition, than 

* This opinion has been already put forth in the most noted reviews of Schleier- 
macher's system ; comp. Braniss, Uber Schleiermacher's Glaabenslehre ; H. Schmid, 
Uber Schl. Glaubensl s. 263 if. ; Baur, die christl. Gnosis, s. 626 ff., and the Review 
of Bosenkninz, Jahrb. fdr wiss. Kritik, 1881. 
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he reflects on the diflBculty of supposing that the ideal should 
be realized in one historical individual ; since, in other cases, 
we never find the ideal realized in a single appearance, but only 
in an entire cycle of appearances, which reciprocally complete 
each other. It is true that this theologian does not hold the 
character of Christ, as the ideal man, to extend to the manifold 
relations of human life, so as to be the archetype for all the 
science, art, and policy, that are developed in human society ; 
he confines it to the domain of the consciousness of God. But, 
as Schmid has justly observed, this does not alter the case, for 
the consciousness of God also, being, in its development and 
manifestation, subject to the conditions of finiteness and imper- 
fection ; the supposition .that even in this department exclu- 
sively, the ideal was manifested in a single historical individual, 
involves a violation of the laws of nature by a miracle. This, 
however, is far fix)m alarming Schleiermacher ; on the contrary, 
he maintains that this is the place, and the only place, in which 
the Christian doctrine must necessarily admit a miracle, since 
the originating of the person of Christ can only be conceived 
as the result of a special divine act of creation. It is true, he 
limits the miraculous to the first introduction of Christ into the 
series of existences, and allows the whole of his further develop- 
ment to have been subject to all the conditions of finite existence : 
but this concession cannot repair the breach, which the supposi- 
tion only of one miracle makes in the scientific theory of the 
world. Still less can any help be derived trom vague analogies 
like the following : as it is stiU possible that matter should 
begin to agglomerate and thence to revolve in infinite space ; 
so science must admit, that there may be in the domain of 
spiritual life an appearance, which in like manner we can only 
explain as the commencement, the first point, in a higher pro* 
cess of development *. 

This comparison suggests the observation made by Braniss, 
namely, that it would be contrary to the laws of all development to 

* 2ter SendBchieibeii. 
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regard the initial member of a series as the greatest — to suppose 
that in Christ, the foundeu of that community, the object of 
which is the strengthening of the consciousness of Crod, the 
strength of this consciousness was absolute, a perfection which 
is rather the infinitely distant goal of the progressive develop- 
ment of the community founded by hiuL Schleiermacher does 
indeed attribute to Christianity perfectibility in a certain sense ; 
not as a capability of surpassing Christ in his nature, but 
solely in the conditions of its manifestation. His view is this : 
the limitation, the imperfection of the relations of Christ, 
the language in which he expressed himself, the nationality 
within which he was placed, modified his thoughts and 
actions, but in their form alone; their essence remained 
nevertheless the perfect ideal. Now if Christianity in its pro- 
gressive advancement in doctrine and practice, rejects more and 
more of those temporal and national limitations by which the 
actions and teaching of Jesus were circumscribed ; this is not 
to surpass Christ, it is rather to give a more perfect expression 
of his inner life. But, as Schmid has satisfactorily shown, an 
historical individual is that which appears of him, and no more ; 
his internal nature is known by his words and actions, the con- 
ditions of his age and nation are a part of his individuality, and 
what lies beneatii this phenomenal existence as the essence, is 
not the nature of this individual, but the human nature in 
general, which in particular beings operates only under the 
limitations of their individuality, of time, and of ciroumstancesi 
Thus to surpass the historical appearance of Christ, is to rise^ 
nearer, not to his nature, but to the idea of humanity in general; 
and if we are to suppose that it is still Christ whose nature is 
more truly expressed, when with the rejection of the temporal 
and national, the essential elements of his. doctrine and life are 
further developed : it would not be difficult, by a nmilar ab- 
straction, to represent Socrates, as the one who in this maimer 
cannot be surpassed. 

As neither an individual in general, nor, in particular, the 
commencing point in an historical series, can present the perfect 
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ideal : so, if Christ be regarded decidedly as man, the arche- 
typal nature and development which Schleiermacher ascribes to 
him, cannot be brought to accord with the laws of human exist- 
ence. ImpeccabiUty, in the sense of the impossibility of sinning, 
as it is supposed to exist in Christ, is a quality totaUy incom- 
patible with the human nature ; for to man, in consequence of 
his agency being liable to guidance by the motives of the senses 
as well as of the reason, the possibility of sinning is essential. 
And if Christ was entirely free from inward conflict, from all 
vacillation of the spiritual life between good and evil, he could 
not be a man of like nature with us ; for the action and re- 
action between the spiritual nature in general and the external 
world, and, in particular, between the superior religious and 
moral powers, and the operations of the mind in subordination 
to the senses, necessarily manifests itself as a conflict ^. 

If, on the one side, the Christology in question is far ftt)m 
satisfying science, it is equally far, on the other side, from 
satisfying the faith. We will not enter into those points in 
which, instead of the decisions of the Church, it at least ofiers 
acceptable substitutes (concerning which, however, it may be 
doubted whether they are a ftill compensation) *. Its disagree- 
ment with the faith is the most conspicuous in the position, that 
the facts of the resurrection and ascension do not form essential 
parts of the Christian faith. For the belief in the resurrection 
of Christ is the foundation stone, without which the Christian 
Church could not have been built; nor could the cycle of 
Christian festivals, which are the external representation of the 
Christian faith, now sufler a more fatal mutilation than by the 
removal of the festival of Easter : the Christ who died could not 
be what he is in the belief of the Church, if he were not also the 
Christ who rose again. 

Thus the doctrine of Schleiermacher concerning the person 
and conditions of Christ, betrays a twofold inadequacy, not 
meeting the requirements either of the faith of the Church, or 

' Schmid, ut rap. 

' Gomp. Rotenkranz, at rap. s. 985 ff. 
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of science. It is clear, however, from his doctrine of the work 
of Christ, that in order to satisfy the former so far as is here 
done, such a contradiction of the latter was quite unnecessary, 
and an easier course might have been pursued. For resting 
merely on a backward inference from the inward experience of 
the Christian as the effect, to the person of Christ as the cause, 
the Christology of Schleiermacher has but a frail support, since 
it cannot be proved that that inward experience is not to be 
explained without the actual existence of such a Christ. Schleier- 
macher himself did not overlook the probable objection that the 
Church, induced merely by the relative excellence of Jesus, 
conceived an ideal of absolute perfection, and transferred this 
to the historical Christ, from which combination she continually 
strengthens and vivifies her consciousness of God : but he held 
this objection to be precluded by the observation, that sinful 
humanity, by reason of the mutual dependence of the will and 
the understanding, is incapable of conceiving an immaculate 
ideal. But, as it has been aptly remarked, if Schleiermacher 
claims a miracle for the origination of his real Christ, we have 
an equal right to claim one for the origination of the ideal of a 
Christ in the human soul '. Meanwhile, it is not true that sin- 
ful humcui nature is incapable of conceiving a sinless ideal. If 
by this ideal be understood merely a general conception, then 
the conception of the perfect and the sinless is as necessarily co- 
existent with the consciousness of imperfection and sinfulness 
as the conception of infinity with that of finiteness ; since the 
two ideas conditionate one another, and the one is not possible 
without the other. If, on the other hand, by this ideal be 
meant a concrete image, the conception of a character in which 
all the individual features are pourtrayed, it may be admitted that 
a sinful individual or age cannot depict such an image without 
blemish ; but of this inability the age or individual itself is not 
conscious, not having any superior standard, and if the image 
be but slightly drawn, if it leave room for the modifications of 

' Baiir, ut sup. 0. 653* 
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increased oDlightenment, it may continue to be regarded as 
immaculate even by a later and more clear-sighted age, so long 
as this age is inclined to view it under the most favourable 
light. 

We may now estimate the truth of the reproach, which made 
Schleiermacher so indignant, namely, that his was not an histori- 
cal, but an ideal Christ. It is unjust in relation to the opinion of 
Schleiermacher, for he firmly believed that the Christ, as con- 
strued by him, really lived ; but it is just in relation to the his- 
torical state of the facts, because such a Christ never existed 
but in idea ; and in this sense, indeed, the reproach has even a 
stronger bearing on the system of the Church, because the 
Christ therein presented can still less have existed. Lastly, it 
is just in relation to the consequence of Schleiermacher's system, 
since to effect what Schleiermacher makes him effect, no other 
Christ is necessary, and, according to the principles of Schleier- 
macher respecting the relation of God to the world, of the super- 
natural to the natural, no other Christ is possible, than an ideal 
one: — and in this sense the reproach attaches specifically to 
Schleiermacher's doctrine, for according to the premises of the 
orthodox doctrine, an historical Christ is both possible and 
necessary. 

§ 149. 

OfiBIBTOLOOT IHTBRPBBTKD STMBOLIOALLT. KAVT. DK WBTTB. 

The attempt to retain in combination the ideal in Christ with 
the historical, having failed, these two elements separate them- 
selves : the latter falls as a natural residuum to the ground, 
and the former rises as a pure sublimate into the ethereal world 
of ideas. Historically, Jesus can have been nothing more 
than a person, highly distinguished indeed, but subject to the 
limitations inevitable to all that is mortal : by means of his ex- 
alted character, however, he exerted so powerful an influence 
over the religious sentiment, that it constituted him the ideal of 
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piety ; in accordance ^th the general rule, that an historical 
fact or person cannot become the basis of a positive religion 
until it is elevated into the sphere of the ideal *. 

Spinoza made this distinction when maintaining, that to 
know the historical Christ is not necessary to felicity, but only 
to know the ideal Christ, namely, the eternal wisdom of God, 
which is manifested in all things, in the human mind parti- 
cularly, and in a pre-eminent degree in Jesus Christ — that wis- 
dom which alone teaches man what is true and false, good and 
bad'. 

According to Eant, also, it ought not to be made a condition 
of salvation to believe, that there was once a man who by his 
holiness and merit gave satisfaction for himself and for all 
others ; for of this the reason tells us nothing ; but it i8 the 
duty of men universally to elevate themselves to the ideal of 
moral perfection deposited in the reason, and to obtain moral 
strength by the contemplation of this ideal. Such moral faith 
alone man is bound to exercise, and not historical faith ". 

Taking his stand on this principle, Eant proceeds t£> inter- 
pret the doctrines of the Bible and the Church as symbols of 
the ideal. It is humanity, or the rational part of this system of 
things, in its entire moral perfection, that could alone make a 
world the object of divine Providence, and the end of creation. 
This idea of a humanity well-pleasing to God, has existed in 
God from all eternity; it proceeds from his essence, and is 
therefore no created thing, but his eternal Son, the Word, 
through whom, that is, for whose sake, all things were created, 
and in whom God loved the world. As this idea of moral perfec- 

* Tlins Schmid, ut sup. s. 267. 

* Ep. 21, ad Oldenbarg. 0pp. ed. Gfrorer, p. 556 : — dico, ad »alut4m n<m e$M 
omnino necesity Christum secundum camem notcere ; ted ed crtemo iUojUio Dei, 
h. e. Dei ceterna sapiential qua sese in omnibus rebus, et maxime in mente kumana, 
et omnium maxime in Ckristo Jem manifestavitf longe aliter smtiendnm. Nam 
nemo absque ha£ ad slatum beatitudinis potest pervenire, utpole qum tola doctt, quid 
verum etfaUum, bonum et malum sit. 

■ Religion innerhalb der Griinzen der blossen Vemunft. drittes Stiick, Ite Abthl. 
vii. 
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tion has not man for its author, as it has been introduced into 
him even without his being able to conceive how his nature can 
have been susceptible of such an idea, it may be said to have 
come down to us from heaven, and to have assumed the human 
nature, and this union with us may be regarded as an abase- 
ment of the Son of God. This ideal of moral perfection, so far 
as it is compatible with the condition of a being dependent on 
necessities and inclinations, can only be conceived by us under 
the form of a man. Now just as we can obtain no idea of the 
amount of a force, but by calculating the degree of resistance 
which it can overcome, so we can form no estimate of the 
strength of the moral disposition, but by imagining hard con- 
flicts in which it can triumph : hence the man who embodies 
the perfect ideal must be one who would voluntarily undertake, 
not only to perform every duty of man on his own behalf, and 
by precept and example to disseminate the good and the true 
around him as extensively as possible; but also, though 
tempted by the strongest allurements, to submit to all suffer- 
ings, even to the most ignominious death, for the weliare of 
mankind. 

In a practical relation this idea has its reality completely 
within itself, and it needed no exemplification in experience in 
order to become a model binding on us, since it is enshrined as 
such in our reason. Nay, this ideal remains essentially con- 
fined to the reason, because it cannot be adequately represented 
by any example in outward experience, since such an example 
would not fiiUy disclose the inward disposition, but would only 
admit of our forming dubious inferences thereon. Nevertheless, 
as all men ought to be conformed to this ideal, and conse- 
quently must be capable of such conformity, it is always possi- 
ble in experience that a man may appear, who in his teaching, 
course of life, and sufferings, may present an example of a man 
well-pleasing to Ood : but even in this manifestation of the 
God-man, it would not properly be that which is obvious to the 
senses, or can be known by exp^rienoe, which would be the ob- 
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ject of saving faith ; but the ideal lying in the reason, which we 
should attribute to this manifestation of the God-man, because 
he appeared to us to be conformed to it — that is, indeed, so far 
only as this can be concluded from outward experience. Inas- 
much as all of us, though naturally generated men, feel bound, 
and consequently able, ourselves to present such an example, 
we have no reason to regard that exemplification of the ideal 
man as supematurally generated, nor does he need the attesta- 
tion of miracles ; for besides the moral faith in the idea, nothing 
fiirther is requisite than the historical conviction that his life 
was conformed to that idea, in order to accredit him as its 
personification. 

He who is conscious of such a moral disposition, as to have 
a well-founded confidence, that under temptations and suffer- 
ings similar to those which are attributed to the ideal man, as a 
touchstone of his moral disposition, he would adhere unalterably 
to this exemplar, and faithAiUy follow his steps, such a man 
alone is entitled to consider himself an object of the divine com- 
placency. To elevate himself to such a state of mind, man 
must depart firom evil, cast off' the old man, crucify the flesh ; 
a change which is essentially connected with a series of sorrows 
and sufferings. These the former man has deserved as a punish- 
ment, but they fall on the new : for the regenerated man, who 
takes them on himself, though physically and in his empirical 
character, as a being determined by the senses, he remains the 
former man; is morally, as an intellectual being, with his 
changed disposition, become a new man. Having by this 
change taken upon him the disposition of the Son of God, that 
which is strictly a substitution of the new man for the old, may 
be represented, by a personification of the idea, as a substitu- 
tion of the Son of God, and it may be said, that the latter him- 
self, as a substitute, bears for man, for all who practically be- 
lieve in him, the guilt of sin ; as a redeemer, satisfies supreme 
justice by suffering and death ; and as an intercessor, imparts 
the hope of appearing justified before the judge : the suffering 



Digitized by 



Google 



DOGMATIC IMPORT OF THE LIFE OF JESUS. 429 

which the new man, in dying to the old, must perpetually incur 
through life, being conceived in the representative of mankind, 
as a death suffered once for all *. 

Kant, like Sclileiermacher, (whose Christology in many re- 
spects recalls that of Kant,)* carries his appropriation of the 
Christology of the Church, no farther than the death of Christ: 
of his resurrection and ascension, he says, that they cannot be 
available to religion within the limits of pure reason, because 
they would involve the materiality of all existences. Still, in 
another light, he employs these facts as symbols of the ideas of 
the reason ; as images of the entrance into the abode of blessed- 
ness, that is, into communion with all the good : while Tief- 
trunk has yet more decidedly given it as his opinion, that with- 
out the resurrection, the history of Jesus would terminate in a 
revolting catastrophe ; that the eye would turn away with me- 
lancholy and dissatisfaction from an event, in which the pattern 
of humanity fell a victim to impious rage, and in which the 
scene closed with a death as unmerited as sorrowful ; that the 
history requires to be crowned with the fulfilment of the ex- 
pectation towards which the moral contemplations of every one 
are irresistibly drawn — with the passage into a compensating 
immortality *. 

In the same manner, De Wette ascribed to the evangelical 
history, as to every history, and particularly to the history of 
religion, a symbolical, ideal character, in virtue of which it is 
the expression and image of the human mind and its various 
operations. The history of the miraculous conception of Jesus 
represents the divine origin of religion ; the narratives of his 
miracles, the independent force of the human mind, and the 
sublime doctrine of spiritual self-reliance ; his resurrection is 
the image of the victory of truth, a fore-shadowing of the future 
triumph of good over evil ; his ascension, the symbol of the 



* Ut lap. 2te8 Stuck, Iter Abscbn. Stes StUck, lie Abthlg. 

* This is shown by Baur, christl. Gnosb, s. 660 ff. 

* Censor des christl. protestantischen I^hrbegrifis, 3, s. 180. 
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eternal majesty of religion. The Aindamental religious ideas 
which Jesus enunciated in his teaching, are expressed with 
equal clearness in his history. This history is an expression 
of devoted enthusiasm, in the courageous ministry of Jesus, 
and in the victorious power of his appearance ; of resignation, 
in his contest with the wickedness of m^i, in the melancholy 
of his premonitory discourses, and ahove all in his death. 
Christ on the cross is the image of humanity purified hy 
self-sacrifice ; we ought all to crucify ourselves with him, that 
we may rise with him to new life. Lasdy, the idea of devo- 
tion was the key-note in the history of Jesus, every moment 
of his life heing dedicated to the thought of his heav^ily 
Father ^ 

At an earlier period, Horst presented this symbolical view of 
the history of Jesus with singular clearness. Whether, he says, 
all that is narrated of Christ happened precisely so, historically, 
is a question indifferent to us, nor can it now be settled. Nay, 
if we would be candid with ourselves, that which was once 
sacred history for the Christian believer, is, for the enUghtened 
portion of our cotemporaries, only fable : the narratives of the 
supernatural birth of Christ, of his miracles, of his resurrection 
and ascension, must be rejected by us as at variance with the 
inductions of our intellect. Let them however only be no longer 
interpreted merely by the understanding as history, but by the 
feelings and imagination, as poetry ; and it will be found that 
in these narratives nothing is invented arbitrarily, but all springs 
firom the depths and divine impulses of the human mind. Con- 
sidered from this point of view, we may annex to the history of 
Christ all that is important to religious trust, animating to the 
pure dispositions, attractive to the tender feelings. That history 
is a beautiful, saored poem of the human race — a poem in which 
are embodied all the wants of our religious instinct ; and this is 
the highest honour of Christianity, and the strongest proof of ite 



' Beligion und Theologie, 2t6r Abschnitt, Kap. 3 ; comp. bibl. Dogmatik, § 266; 
kirchliche, § 64 ff. 
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muversal applicability. The history of the gospel is in fact the 
history of human nature conceived ideally, and exhibits to us 
in the life of an individual, what man ought to be, and, united 
-with him by following his doctrine and example, can actually 
become. It is not denied that what to us can appear only 
sacred poetry, was to Paul, John, Matthew and Luke, fact and 
certain history. But it was the very same internal cause which 
made the narratives of the gospel sacred fact and history to them, 
which makes those narratives to us a sacred mythus and poetry. 
The points of view only are different : human nature, and in it 
the religious impulse, remains ever the same. Those first 
Christians needed in their world, for the animating of the 
religious and moral dispositions in the men of their time, history 
and fact, of which, however, the inmost kernel consisted of 
ideas : to us, the facts are become superannuated and doubtful, 
and only for the sake of the fundamental ideas, are the narra- 
tives of those facts an object of reverence *. 

This view was met immediately on the part of the Church by 
the reproach, that instead of the riches of divine reality which 
faith discovers in the history of Christ, it palmed upon us a 
collection of empty ideas and ideals ; instead of a consolatory 
work effected, an overwhelming obligation. For the certainty, 
that God once actually united himself with human nature, the 
admonition that man ought to obtain divine dispositions, offers 
a poor compensation : for the peace which the redemption com- 
pleted by Christ brings to the believer, it is no equivalent to 
put before him the duty of freeing himself from sin. By this 
system, man is thrust out of the reconciled world in which 
Christianity places him, into an unreconciled world, out of a 
world of happiness into a world of misery ; for where reconcili- 
ation has yet to be effected, where happiness has yet to be 
attained, there is at present enmity and unhappiness. And, in 
truth, the hope of entire deliverance frt)m these conditions, is, 

* Ideen iiber Mythologie q. b. w. in Henke's neuer Magazin, b. 8. 454 ff. 
Comp. Henke's Mnaeum, 3, b. 455. 
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according to the principles of this system, which only admits 
an infinite approximation towards the idea, a deceptive one ; 
for that which is only to be reached in an endless progression, 
is in fact unattainable. 

But not the faith alone, science also in its newest develop- 
ment, has found this system unsatisfactory. Science has per- 
ceived that to convert ideas simply into an obligatory possi- 
bility, to which no reality corresponds, is in fact to annihilate 
them ; just as it would be to render the infinite finite, to represent 
it as that which lies beyond the finite. Science has conceived 
that the infinite has its existence in the alternate production 
and extinction of the finite ; that the idea is realized only in 
the entire series of its manifestations ; that nothing can come 
into existence which does not already essentially exist; and, 
therefore, that it is not to be required of man, that he should 
reconcile himself with God, and assimilate his sentiments to 
the divine, unless this reconciUation and this assimilation are 
already virtually efiected. 



§ 160. 

THB 8PK0ULATITB 0HBI8T0L0GT. 

Kant had already said that the good principle did not descend 
firom heaven merely at a particular time, but had descended on 
mankind invisibly from the commencement of the human race ; 
and Schelling laid down the proposition : the incarnation of 
God is an incarnation from eternity'. But while the former 
understood under that expression only the moral instinct, which, 
with its ideal of good, and its sense of duty, has been fix>m the 
beginning implanted in man ; the latter understood under the 
incarnate Son of God the finite itself, in the form of the human 
consciousness, which in its contradistinction to the infinite, 

' VorlesuDgen Uber die Methode des akademischan Stadiumi, f. 192. 
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wherewith it is nevertheless one, appears as a suffering God, sub- 
jected to the conditions of time. 

In the most recent philosophy this idea has been further 
developed in the following manner '. When it is said of God 
that he is a Spirit, and of man that he also is a Spirit, it follows 
that the two are not essentially distinct. To speak more par- 
ticularly, it is the essential property of a spirit, in the distribu- 
tion of itself into distinct personalities, to remain identical with 
itself, to possess itself in another than itself. Hence the recog- 
nition of God as a spirit implies, that God does not remain as 
a fixed and immutable Infinite encompassing the Finite, but 
enters into it, produces the Finite, Nature, and the human mind, 
merely as a limited manifestation of himself, firom which he 
eternally returns into unity. As man, considered as a finite 
spirit, limited to his finite nature, has not truth ; so God, con- 
sidered exclusively as an infinite spirit, shut up in his infini- 
tude, has not reality. The infinite spirit is real only when it 
discloses itself in finite spirits ; as the finite spirit is true only 
when it merges itself in the infinite. The true and real exist- 
ence of spirit, therefore, is neither in God by himself, nor in 
man by himself, but in the God-man ; neither in the infinite 
alone, nor in the finite alone, but in the interchange of im- 
partation and withdrawal between the two, which on the part 
of God is revelation, on the part of man reUgion. 

If God and man are in themselves oney and if religion is the 
human side of this unity : then must this unity be made evi- 
dent to man in religion, and become in him consciousness and 
reality. Certainly, so long as man knows not that he is a 
spirit, he cannot know that God is man : while he is under the 
guidance of nature only, he will deify nature ; when he has 
learned to submit himself to law, and thus to regulate his na- 
tural tendencies by external means, he will set God before him 

' Hegel's Phanomenologie des Geistes, s. 561 if. ; Vorlesnngen Uber die Philot. 
der Relig. 2, s. 284 E Marheineke, G^ndleliren der christl. Dogmatik. 1. 174 ff. 
RosenkranK, Encyklopadie der theoL Wissenschaften, i. 38 ff., 148 fi ; comp. my 
Streitachriften, Stes Heft, s. 76 ff. 
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as a lawgiver. But when, in the vicissitudes of the world's 
history, the natural state discloses its corruptions, the legal its 
misery ; the former will experience the need of a Grod who ele- 
vates it above itself, the latter, of a God who descends to its 
level. Man being once mature enough to receive as his religion 
the truth that God is man, and man of a divine race ; it neces- 
sarily follows, since religion is the form in which the truth pre- 
sents itself to the popular mind, that this truth must appear, in 
a guise intelligible to all, as a fact obvious to the senses : in 
other words, there must appear a human individual who is 
recognized as the visible God. This God-man uniting in a 
single being the divine essence and the human personaUty, it 
may be said of him that he has the Divine Spirit for a father, 
and a woman for his mother. His personality reflecting itself 
not in himself, but in the absolute substance, having the will to 
exist only for God, and not at all for itself, he is sinless cuid per^ 
feet. As a man of Divine essence, he is the power that subdues 
nature, a worker of miracles; but as Gkxl in a humcui mani- 
festation, he is dependent on nature, subject to its necessities 
and sufferings — ^is in a state of abasement. Must he even pay 
the last tribute to nature ? does not the fact that the human 
nature is subject to death preclude the idea that that nature is 
one with the divine ? No : the God-man dies, and thus proves 
that the incarnation of God is real, that the infinite spirit does 
not scorn to descend into the lowest depths of the finite, be- 
cause he knows how to find a way of return into himself, be- 
cause in the most entire alienation of himself, he can retain his 
identity. Further, the God-man, in so far as he is a spirit 
reflected in his infinity, stands contrasted with men, in so far as 
they are limited to their finiteness : hence opposition and contest 
result, and the death of the God-man becomes a violent one, 
inflicted by the hands of sinners ; so that to physical degradation 
is added the moral degradation of ignominy and accusation of 
crime. If God then finds a passage from heaven to the grave, 
so must a way be discoverable for man firom the grave to 
heaven : the death of the prince of life is the life of mortals. 
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By his entrance into the world as Qod-man, God showed 
himself reconciled to man ; by his dying, in which act he cast 
oflf the limitations of mortality, he showed moreover the way 
in which he perpetually effects that reconciliation: namely, 
by remaining, throughout his manifestation of himself under 
the limitations of a natural existence, and his suppression of 
that existence, identical with himself. Inasmuch as the death 
of the God-man is merely the cessation of his state of alien- 
ation from the infinite, it is in fact an exaltation and return 
to God, and thus the death is necessarily followed by the resur- 
rection and ascension. 

The God-man, who during his life stood before his ootempo- 
raries as an individual distinct from themselves, and perceptible 
by the senses, is by death taken out of their sight ; he enters 
into their imagination and memory; the unity of the divine and 
human in him, becomes part of the general consciousness ; and 
the church must repeat spiritually, in the souls of its members, 
those events of his life which he experienced externally. The 
believer, finding himself environed with the conditions of na- 
ture, must, like Christ, die to nature — but only inwardly, as 
Christ did outwardly, — must spiritually crucify himself and be 
buried with Christ, that by the virtual suppression of his 
sensible existence, he may become, in so far as he is a spirit, 
identical with himself, and participate in the bliss and glory of 
Christ. 

§ 16J. 

LAST DILSnCA. 

Thus by a higher mode of argumentation, from the idea of 
God and man in their reciprocal relation, the truth of the con- 
ception which the Church forms of Christ appears to be con- 
firmed, 6uid we seem to be reconducted to the orthodox point 
of view, though by an inverted path : for while there, the truth 
of the conceptions of the Church concerning Christ is deduced 
firom the correctness of the evangelical history ; here, the vera- 
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city of the history is deduced from the truth of those concep- 
tions. That which is rational is also real ; the idea is not 
merely the moral imperative of Eant, hut also an actuality. 
Proved to he an idea of the reason, the unity of the divine and 
human nature must also have an historical existence. The 
unity of God with man, says Marheineke*, was really and 
visibly manifested in the person of Jesus Christ; in him, 
according to Bosenkranz ^, the divine power over nature was 
concentrated, he could not act otherwise than miraculously, 
and the working of miracles, which surprises us, was to him 
natural. His resurrection, says Conradi ', is the necessary 
sequel of the completion of his personality, and so little ought 
it to surprise us, that, on the contrary, we must rather have been 
surprised if it had not happened. 

But do these deductions remove the contradictions which 
have exhibited themselves in the doctrine of the Church, con- 
cerning the person and work of Christ ? We need only compare 
the strictures, which Brosenkranz in his Beview has passed on 
Schleiermacher s criticism of the Christology of the Church, 
with what the same author proposes as a substitute in his 
Encyclopeedia, in order to perceive, that the general proposi- 
tions on the unity of the divine and human natures, do not in 
the least serve to explain the appearance of a person, in whom 
this unity e^sted individually, in an exclusive manner. Though 
I may conceive that the divine spirit in a state of renunciation 
and abasement becomes the human, and that the human nature 
in its return into and above itself becomes the divine ; this does 
not help me to conceive more easily, how the divine and human 
natures ccui have constituted the distinct and yet united portions 
of an historical person. Though I may see the human mind 
in its imity with the divine, in the course of the world's history, 
more and more completely establish itself as the power which 

> Dogmatik, § 826. 
■ Bncyklopadie, s. 160. 

» Selbstbewusftsein und Offenbftrung, s. 296 £ Oomp. Bauer, Becens. dei L. J., 
JahrbUcher f. win. Kritik, 1836, Mai, •. 699 ff. 
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subdues nature ; this is quite another thing, than to conceive a 
single man endowed -with such power, for individual, voluntary 
acts. Lastly, from the truth, that the suppression of the natural 
existence is the resurrection of the spirit, can never be deduced 
the bodily resurrection of an individual. 

We should thus have fallen back again to Kant's point of 
view, which we have ourselves found unsatisfactory ; for if the 
idea have no corresponding reality, it is an empty obligation 
and ideal. But do we then deprive the idea of all reality? By 
no means : we reject only that which does not follow from the 
premises *. If reality is ascribed to the idea of the unity of the 
divine and human natures, is this equivalent to the admission 
that this unity must actually have been once manifested, as it 
never had been, and never more will be, in one individual? 
This is indeed not the mode in which Idea realizes itself; it is 
not wont to lavish all its frilness on one exemplar, and be nig- 
gardly towards all others * — to express itself perfectly in that one 
individual, and imperfectly in all the rest : it rather loves to dis- 
tribute its riches among a multiplicity of exemplars which reci- 
procally complete each other — ^in the alternate appearance and 
suppression of a series of individuals. And is this no true 
realization of the idea ? is not the idea of the unity of the 
divine and human natures a real one in a far higher sense, when 
I regard the whole race of mankind as its realization, than when 
I single out one man as such a realization? is not an incarna- 
tion of Gknl from eternity, a truer one than an incarnation 
limited to a particular point of time ? 

This is the key to the whole of Ohristology, that, as subject 
of the predicate which the Church assigns to Christ, we place, 
instead of an individual, an idea ; but an idea which has an 
existence in reality, not in the mind only, like that of Kant. 
In an individual, a God-man, the properties and functions which 



* Oompure with thif my Streitschriften, S Heft, 8. 68 ff. 125. 

* With thif should be compared the explanttion in the Streittchiiften, ut sup. i. 
119. 
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the Church ascribes to Christ contradict themselves; in the 
idea of the race, they perfectly agree. Humanity is the union 
of the two natures — God become man, the inBSite manifesting 
itself in the finite, and the finite spirit remembering its infini- 
tude ; it is the child of the visible Mother and the invisible 
Father, Nature and Spirit ; it is the worker of miracles, in 
so far as in the course of human history the spirit more and 
more completely subjugates nature, both within and around man> 
until it lies before him as the inert matter on which he exercises 
his active power ' ; it is the sinless existence, for the course of 
its development is a blameless one, pollution cleaves to the indi- 
vidual only, and does not touch the race or its history. It is 
Humanity that dies, rises, and ascends to heaven, for firom the 
negation of its phenomenal life there ever proceeds a higher 
spiritual life ; from the suppression of its mortality as a personal, 
national, and terrestrial spirit, arises its union with the infinite 
spirit of the heavens. By faith in this Christ, especially in his 
death and resurrection, man is justified before God : that is, by 
the kindling within him of the idea of Humanity, the individual 
man participates in the divinely human life of the species. 
Now die main element of that idea is, that the negation of the 
merely natural and sensual life, which is itself the negation of 
the spirit, (the negation of negation, therefore,) is the sole way 
to true spiritual life '. 

This alone is the absolute sense of Ghristology : that it is 
annexed to the person and history of one individual, is a neces- 
sary result of the historical form which Christology has taken. 
Schleiermacher was quite right when he foreboded, that the 
speculative view would not leave much more of the historical 



* Of this also there is an explanation in the Streitschriften, 3, s. 166 f. 

* Herein lies the answer to the objection which Schaller (der historische Christiu 
vnd die Philosophie, s. 64 ff.) has made to the above view ; namely, that it teaches 
only a substantial, not a personal unity of man with €K>d. That unity which exists 
in the determination of the race has already been present in individiuds separately, 
according to the different measure of their religious development, and thus the sub* 
stantial unity has become, in different degrees, a personal unity. 
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person of the Saviour than was retained by the Ebionites. The 
phenomenal history of the individual, says Hegel, is only a 
starting point for the mind. Faith, in her early stages, is go- 
verned by the senses, and therefore contemplates a temporal 
history ; what she holds to be true is the external, ordinary 
event, the evidence for which is of the historical, forensic kind 
— a fact to be proved by the testimony of the senses, and the 
moral confidence inspired by the witnesses. But mind having 
once taken occasion by this external fact, to bring under its 
consciousness the idea of humanity as one with God, sees in 
the history only the presentation of that idea; the object of 
faith is completely changed ; instead of a sensible, empirical 
fact, it has become a spiritual and divine idea, which has its 
confirmation no longer in history but in philosophy. When the 
mind has thus gone beyond the sensible history, and entered 
into the domain of the absolute, the former ceases to be essen- 
tial ; it takes a subordinate place, above which the spiritual 
truths suggested by the history stand self-supported; it becomes 
as the faint image of a dream which belongs only to the past, 
and does not, like the idea, share the permanence of the spirit 
which is absolutely present to itself®. Even Luther subordi- 
nated the physical miracles to the spiritual, as the truly great 
miracles. And shall we interest ourselves more in the cure of 
some sick people in Galilee, than in the miracles of intellectual 
and moral life belonging to the history of the world — in the in- 
creasing, the almost incredible dominion of man over nature — i 
in the irresistible force of ideas, to which no unintelligent 
matter, whatever its magnitude, can oppose any enduring resist- 
ance? Shall isolated incidents, in themselves trivial, be more to 
us than the universal order of events, simply because in the 
latter we presuppose, if we do not perceive, a natural cause, in 
the former the contrary ? This would be a direct contravention 



• Vorlesuugen Uber die Philosophic der Religion, 2, s. 263 ff. Compare the col- 
lection of the several propositions of Hegel on the person of Christ and the evangeli- 
cal history, in my Streitschrifien, 3 Heft, s. 76. 
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of the more enlightened sentiments of our own day, justly and 
conclusively expressed by Schleiermacher. The interests of 
piety, says this theologian, can no longer require us so to con- 
ceive a fact, that by its dependence on God it is divested of the 
conditions which would belong to it as a link in the chain of 
nature ; for we have outgrown the notion, that the divine omni- 
potence is more completely manifested in the interruption of 
the order of nature, than in its preservation '. Thus if we know 
the incarnation, death and resurrection, the duplex negatio 
affirmaty as the eternal circulation, the infinitely repeated 
pulsation of the divine life ; what special importance can attach 
to a single fact, which is but a mere sensible image of this 
unending process ? Our age demands to be led in Ghristology 
to the idea in the fact, to the race in the individual : a theology 
which, in its doctrines on the Christ, stops short at him as an 
individual, is not properly a theology, but a homily. 

In what relation, then, must the pulpit stand to theology, — 
nay, how is the continuance of a ministry in the church possi- 
ble when theology has reached this stage? This is the difficult 
question which presents itself to us in conclusion. 

§ 152. 

BKLA.TION Of THB CRITICAL AND SPECULATIVE THEOLOOT TO THE CHCRCH. 

Schleiermacher has said, that when he reflected on the ap- 
proaching crisis in theology, and imagined himself obliged to 
choose one of two alternatives, either to surrender the Christian 
history, like every common history, as a spoil to criticism, or to 
hold his faith in fee to the speculative system ; his decision was, 
that for himself, considered singly, he would embrace the latter, 
but that, regarding himself as a member of the church, and 
especially as one of its teachers, he should be induced rather to 
take the opposite course. For the idea of God and of man on 

• Glaubenslehre, 1, s. 47. 
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-which, according to the speculative system, the truth of the 
Christian &ith rests, is indeed a precious jewel, but it can be 
possessed only by a few, and he would not wish to be that pri- 
vileged individual in the church, who alone among thousands 
held the faith on its true grounds. As a member of the 
Church, he could have no satisfaction but in perfect equality, 
in the consciousness that all receive ahke, both in kind and 
manner, from the same source. And as a teacher and spokes- 
man to the Church, he could not possibly attempt the task 
of elevating old and young, without distinction, to the idea of 
God and of man : he must rather attack their faith as a ground- 
less one, or else endeavour to strengthen and confirm it while 
knowing it to be groundless. As thus in the matter of religion 
an impassable gulf would be fixed between two parties in the 
Church, the speculative theology threatens us with the dis- 
tinction of an esoteric and exoteric doctrine, which ill accords 
irith the declaration of Christ, that all shall be taught of God. 
The scientific alone have the foundation of the faith: the 
unscientific have only the faith, and receive it only by means 
of tradition. If the Ebionitish view, on the contrary, leave 
but little of Christ, yet this little is equally attainable by 
all, and we are thereby secured from the hierarchy of specula- 
tion, which ever tends to merge itself in the hierarchy of 
Eome*. 

Here we see presented, under the form of thought belonging 
to a cultivated mind, the same opinion which is now expressed 
by many in a less cultivated fashion : namely, that the theologian 
who is at once critical and speculative, must in relation to the 
Church be a hypocrite. The real state of the case is this. 
The Church refers her Christology to an individual who ex- 
isted historically at a certain period : the speculative theologian 
to an idea which only attains existence in the totality of indi- 
viduals ; by the Church the evangelical narratives are received 
as history : by the critical theologian, they are regarded for the 

* la the 2teii SendBchreiben on his GlaubenBlehre. 
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most pcirt as mere mythi. If he would contmue to impart in- 
Btruotion to the Church, four ways are open to him : 

First, the attempt aheady excluded by the above observa- 
tions of Schleiermacher, namely, to elevate the Church to his 
own point of view, and for it, also, to resolve the historical into 
the ideal : — an attempt which must necessarily fidl, because to 
the Church all those premises are wanting on which the theolo* 
gian rests his speculative conclusions ; and upon which, there- 
fore, only an enthusiast for interpretation would venture. 

The second and opposite measure would be, to transport 
himself to the point of view of the Church, and for the sake of 
imparting edification ecclesiastically, to descend from the sphere 
of the ideal into the region of the popular conception. This 
expedient is commonly understood and judged too narrowly. 
The difference between the theologian and the Church is re- 
garded as a total one ; it is thought, that in answer to the ques- 
tion, whether he believes in the history of Christ, he ought to 
say exactly, no ; whereas he says, yes : and this is a falsehood. 
It is true, that if in the discourses and instructions of the 
spiritual teacher, the main interest were an historical one, this 
would be a correct representation of the case : but, in fact, the 
interest is a religious one, — it is essential religion which is here 
communicated under the form of a history ; hence he who does 
not believe in the history as such, may yet appreciate the re- 
ligious truths therein contained, equally with one who does ako 
receive the history as such: the distinction is one of form 
merely, and does not affect the substance. Hence it is an evi- 
dence of an uncultivated mind, to denounce as a hypocrite a 
theologian who preaches, for example, on the resurrection of 
Christ, since, though he may not believe in the reality of that 
event as a single sensible fact, he may, nevertheless, hold to be 
true the representation of the process of spiritual life, which 
the resurrection of Christ affords. Strictly considered, how- 
ever, this identity of the substantial truth, exists only in the 
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apprehension of him who knows how to distinguish the sub- 
stance, from the form of rehgion, i. e. of the theologian, not of 
the Church, to whom he speaks. The latter can conceive no 
faith in the dogmatical truth of the resurrection of Christ, for 
example, apart from a conviction of its historical reality ; and 
if it come to discover that the theologian has not this convic- 
tion, and yet preaches on the resurrection, he must appear in 
the eyes of the Church a hypocrite, and thus the entire relation 
between the theologian and the Church would be virtually 
cancelled. 

In this case, the theologian, though in himself no hypocrite, 
would appear such to the Church, and would be conscious of 
this misconstruction. If notwithstanding this, he should con- 
tinue to instruct the Church under the form of its own con- 
ceptions, he would ultimately appear a hypocrite to himself 
also, and would be driven to the third, desperate course, of for- 
saking the ministerial office. It avails nothing to say, he has 
only to descend from the pulpit, and mount the professors 
chair, where he will not be under the necessity of withholding 
his scientific opinions from such as are destined to science ; for 
if he, whom the course of his own intellectual culture has 
obliged to renounce the ministerial office, should by his instruc- 
tions lead many to the same point, and thus render them also 
incapable of that office, the original evil would only be multi- 
plied. On the other hand, it could not be held good for the 
Church, that all those who pursue criticism and speculation to 
the results above presented, should depart from their position 
as teachers. For no clergyman would any longer meddle with 
Buch inquiries, if he thus ran the risk of being led to results 
which would oblige him to abandon the ministerial office; 
criticism and philosophy would fall into the hands of those who 
are not professed theologians, and to the theologian nothing 
would remain but the faith, which then could not possibly long 
resist the attacks of the critical and speculative laity. But 
where truth is concerned, the possible consequences have no 
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weight ; hence the above remark ought not to be made. Thus 
much, however, may be maintained in relation to the real ques- 
tion: he whom his theological studies have led to an intel- 
lectual position, respecting which he must believe, that he has 
attained the truth, that he has penetrated into the deepest 
mysteries of theology, cannot feel either inclined or bound just 
at this point in his career to abandon theology : on the con- 
trary, such a step would be unnatural, nay, impossible. 

He will therefore seek another expedient ; and as such there 
presents itself a fourth, which is not, like the two first, one- 
sided, nor like the third, merely negative, but which offers a 
positive mode of reconciling the two extremes— the conscious- 
ness of the theologian, and that of the Church. In his dis- 
courses to the Church, he will indeed adhere to the forms of 
the popular conception, but on every opportunity he will ex- 
hibit their spiritual significance, which to him constitutes their 
sole truth, and thus prepare — though such a result is only to 
be thought of as an unending progress — the resolution of those 
forms into their original ideas in the consciousness of the 
Church also. Thus, to abide by the example already chosen, 
at the festival of Easter, he will indeed set out firom the sensible 
fact of the resurrection of Christ, but he will dwell chiefly on 
the being buried and rising again with Christ, which the 
Apostle himself has strenuously inculcated. This very course 
every preacher, even the most orthodox, strictly takes, as often 
as he draws a moral from the evangelical text on which he 
preaches : for this is nothing else than the transition fi'om the 
externally historical to the inward and spiritual. It is true, we 
must not overlook the distinction, that the orthodox preacher 
builds his moral on the text in such a way, that the latter re- 
mains as an historical foundation ; whereas, with the specula- 
tive preacher, the transition fixjm the biblical history or the 
Church doctrine, to the truth which he thence derives, has the 
negative eflfect of annihilating the former. Viewed more closely, 
however, the transition of the orthodox preacher fix)m the evan- 
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gelioal text to the moral application, is not £ree from this nega- 
tive tendency ; in proceeding from the history to the doctrine 
he implies at least thus much : the history is not enough, it is 
not the whole truth, it must be transmuted from a past fact into 
a present one, from an event external to you, it must become 
your own intimate experience : so that with this transition, the 
case is the same as with the proof of the existence of God, in 
which the cosmical existence, which is the point of departure, 
apparently remains as a foundation, but is in fact negatived as 
a true existence, and merged in the absolute. Nevertheless, 
there remains a marked distinction between these two proposi- 
tions : since, and in so far as, this has happened, so and so is 
your duty and your consolation — and: this is indeed related 
as having happened once, but the truth is, that it always so 
happens, and both in and by you ought to happen. At least, 
the community will not receive both as identical ; and thxis, here 
again, in every excess or diminution which the more or less 
spontaneous relation of the teacher to critical theology, toge- 
ther with the variety in the degrees of culture of the community, 
introduces, — the danger is incurred that the community may 
discover this difference, and the preacher appear to it, and con- 
sequently to himself, a hypocrite. 

In this difficulty, the theologian may find himself driven, 
either directly to state his opinions, and attempt to elevate the 
people to his ideas ; or, since this attempt must necessarily fail, 
carefully to adapt himself to the conception of the community; 
or, lastly, since, even on this plan, he may easily betray him- 
self, in the end to leave the ministerial profession. 

We have thus admitted the difficulty with which the critical 
and speculative views are burthened, with reference to the rela- 
tion of the clergyman to the Church ; we have exhibited the 
collision into which the theologian falls, when it is asked, what 
course remains for him in so far as he has adopted such views ? 
and we have shown that our age has not arrived at a certain 
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decision on this subject. But this collision is not the effect of 
the curiosity of an indiyidual ; it is necessarily introduced by 
the progress of time aiid the development of Christian theology ; 
it surprises and masters the individual, without his being able 
to guard himself from it. Or rather he can do this with slight 
labour, if he abstain from study and thought, or, if not from 
these, from freedom of speech and writing. Of such there are 
already enough in our day, and there was no need to make con- 
tinual additions to their number through the calumniation of 
those who have expressed themselves in the spirit of advanced 
science. But there are also a few, who, notwithstanding such 
attacks, freely declare what can no longer be concealed — and 
time will show whether by the one party or the other, the 
Church, Mankind, and Truth are best served. 



THE END. 



G. Woodfall and Son, PrinUn, Ang«l Court, Skinner Street, London. 
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